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Geeta Stuti

“I will not fight. I must not,” to “I will follow your word, I must”, is a long journey. The journey is
through eighteen chapters and seven hundred verses which are the following:

Arjuna Vishada Yoga (47), Despondency of Arjuna,
Sankhya Yoga (72), Philosophy of Sankhya Yoga,
Karma Yoga (43), Philosophy of Action,
Jnana-karma Sanyasa Yoga (42), Knowledge and Action Philosophy,
Karma Sanyasa Yoga (29), Renunciation of Action,
Dhyana Yoga (47), Self-control Yoga,
Jnana-Vijnana Yoga (30), Knowledge and Science,
Akshara-Brahma Yoga (28), Imperishable Brahman,
Raja-Vidya Yoga (34), Royal Lore and Secret,
. Vibhuti Yoga (42), Lord Supreme Manifest,
. Vishwarupa Darshana Yoga (55), Cosmic Body Manifest,
. Bhakti Yoga (20), Meditation Yoga,
. Kshetra-Kshetrajna Yoga (34), Field and Field Knower,
. Guna-traya Yoga (27), Three-fold Gunas,
. Purushottama Yoga (20), Spirit Supreme,
. Daiva-asura sampada Yoga (24), Divine and Demoniac Quality of man,
. Shraddha-traya Yoga (78), Threefold Faith,
. Sharanagati Yoga (78), Surrender Divine.
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During this dialogue of the Lord and his disciple, the most important step is this (2, 7): “My valour
is gone. My very self and nature, my very identity, is overwhelmed by negation under the weight of
doubt and compassion. My sense of right and wrong, Dharma and adharma, is lost. My mind is
totally blurred. Pray say to me what is just, fair and sure, really good for me. I am your disciple. |
come to you. Please show me the way.” The Lord shows the way to the disciple through the inter-
action of Jivatma, Prakrti and Param Brahma through the ‘I’ that Krishna is.

Some people believe that Krishna is an incarnation (Avtara) of Param Brahma. Others hold that he
is a Maha Manava, and that the ‘I’ of Geeta is just the ‘I’ of Arjuna, talking to himself in a situation
of karmic crisis. But whether Krishna is an incarnation or not, we do pray for ‘Bhaga’ (Yajurveda,
34, 38); “Vayam bhagawantah syama.” There is a verse in Vishnu Purana:

Aishwaryasya samagrasya dharmasya yashasah shriyah,
Jnana-vairagyayoshchaiva shnannam bhagah itirana.

All prosperity, Dharma, honour, wealth, Jnana and vairagya, these six are called Bhaga. One who
has these is Bhagawan. So Krishna was Bhagawan, whether incarnation or not.

There is a verse of the Geeta which has become almost a proverb: “Karmanyevadhikaraste ma
phaleshu kadachanah, you have a right to action, not to the phala thereof.” The fruit of action is in
the hands of Nature or in the hands of society. Here I remember something from Homer’s Iliad. In
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the Iliad, Archiles does not fight the way Arjuna refuses to fight for his own reasons. In the Iliad,
Patroclus dies. Patrolus is a friend of Achiles: Achiles has to fight for revenge upon Hector, the
killer of Patroclus. For this reason,Krishna tells Arjuna, that Arjuna’s own Prakrti would force him
to fight Drona and others. Krishna knew that Abhimanyu would have to die and Arjuna would have
to fight, because ‘prakrtim yanti bhutani’. Arjuna’s own Prakrti would force him to fight. But here
something else is in the mind: Bhishma, Drona, Karna and Jayadratha are already killed by the law
of Ritam, by Krishna himself. “Worry not, fear not, fight”, says Krishna, because they are already
killed by the Law of Nature.

Krishna knew this because he knows everything. How does it go with Karmanyevadhikaraste? But
it does go with Prakrtim yanti bhutani. If humans fail, Nature comes in. The Cosmic Law comes in
because the working of Ritam and personal choice are the same. That is how Arjuna should fight.

There is a personal relationship between Arjuna and Lord Krishna. “You are dear to me”, says Lord
Krishna, more than once. “Leave all dharma aside. If you say you are a sinner, do not worry. | shall
still save you. Worry not. You are dear to me.” Arjuna too says: “My doubts are gone. [ am my
proper self. I am self-possessed, gone back to the state of freedom from Prakrti.”

Ultimately Sanjaya says: “Where there is Yogeshwara Krishna and where there is the wielder of the
bow, Arjuna, there is Victory, Grace, prosperity and victory with steadfast policy.”
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---On the tenth day of Mahabharata Battle, Sanjaya came to Maharaj Dhritarashtra
and said: Today Bhishma Pitamaha fell by Shikhandi. The Sun has set on
Mahabharata.
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---Who was Sanjaya?
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---Sanjaya was the Charioteer of Maharaj Dhritarashtra, who had the shakti (boon)
given to him by Maharshi Vyasa. Sanjaya could see everything in detail of what
was going on in the Mahabharata battle.

v w9 97
---Who was Shikhandi?
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---Shikhandi was the son of Maharaja Drupad. He was born as a girl but somehow he
changed into a boy. He learnt the Martial arts of battle from guru Drona. But
Bhishma Pitamaha still considered him as girl. That’s why he had taken an oath of
not picking up weapons whenever he would face Shikhandi. Due to this oath
Duryodhana had taken every possible precaution to safeguard Bhishma Pitamaha.
Because of the oath when Bhisma Pitamaha faced Shikhandi, Pitamaha put down
his arms and got wounded badly and laid on his death bed.
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---Another myth is that behind Shikhandi it was Arjuna who actually wounded
Pitamaha badly. Pitamaha fell on the tenth day of the battle. Dhritarashtra got this
news and asked Sanjaya to narrate the battle scene in detail to him.
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---Bhahwad Geeta is the conversation between Bhagjwn Shri Krishna and Arjuna,
before the battle started. It starts wirh questions from Arjuna and finishes with
Arjuna saying, “I shall do your bidding.”




CHAPTER-1

YeRTY 3T |
YHe Hoad gHAd NG |

AHET: TUSaTdd fhragad wed 1l 8-l
Dhrtarastra uvaca 1

Dharmaksetre kuruksetre samaveta yuyutsavah 1
Mamakah pandavascaiva kimakurvata sanijaya H1-1 I

YA A HET:
o, wel, W YA IR qoedl 4 vHes wedd o ud faom & fau wer get @ wn
fera|

Dhritrashtra Says:

Gathered in Kurukshetra on the field of action, ranged and ready to fight for the
victory of Dharma in battle on Dharmakshetra, say Sanjaya, how did my sons and the
children of Pandu fare on the field.

NERECIEN

| qIUgdrid g ?ﬁfﬂ*l%ddl |
SRS = TSl ga-Hsarq Il -
Sarnijaya uvaca

Drstva tu pandavanikam vyidham duryodhanastada 1

Acaryamupasangamya raja vacanamabravit W 1-2 Il

g5 o hal:

sl i g WFEd I i @R, TSN FAEH, SEER & UE T SR ITH! T8
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-Says Sanjaya:

Having seen the forces of the Pandavas, ranged in battle order and ready, the king,
Duryodhana, went close to Dronacharya, and spoke thus:

TRt YIUGQATOIHTETR el T |
el gUGYAU dd R dear 1 g-3|

Pasyaitam panduputranamacarya mahatim camiom 1

Vyiidham drupadaputrena tava sisyena dhimata I 1-3 Il
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Hey Acharya, see the grand army of the sons of Pandu, ranged in battle order by
Drupada’s son, your disciple, a mighty intelligent warrior.

33 IR Hesar HHeaar g |
U faRTeY gUGY HERY: Il 3-¥ I

Atra stira mahesvasa bhimarjunasama yudhi 1
Yuyudhano viratasca drupadasca maharathah N1-4 Il

0 O 4 foran & Heul oK ¥, S i ol st e €1 93uE ), fae
Terel gug 2
Here are great warriors, men of the mighty bow, who can fix the enemy at a single

blow, all like Bhima and Arjuna in battle. There is Yuyudhana, Virata and Dhrupada,
commander of the grand chariot.

YSHAfhdr: HIRRSIY ddaH |

ol vy /sy RYga: Il -l
Dhrstaketuscekitanah kasirajasca viryavan 1
Purujitkuntibhojasca saibyasca narapungavah I 1-5 I/

eTehq ®, Afthad €, HeEld HIVRS 8, T&fod ¢, Hi<aws 8, 3 T 3o B
There is Dhrishtaketu, Chekitana and the king of Kashi, the brave. There is Puruijit,
there is Kunti-bhoja and there is Shaivya, mighty among men of war.

%ﬁﬂﬂ?ﬂ%{ fqepTd IaHony A |
YS! ZIUeaTy ¥ Ua HERAT: 1 3-& I

Yudhamanyusca vikranta uttamaujasca viryavan I
Saubhadro draupadeydsca sarva eva maharathah I 1-6 I/

gum] €, faia €, St €, 9§ dR © guw o eifyng €, Sudt g ©1 |edt
CIRc I
There is Yudhamanyu and there is Vikranta, there is Uttamauja, the brave. There is

Abhimanyu, son of Subhadra, there are sons of Draupadi. They are all heroes of the
chariot.

3T g faflRreT 3 arfaey fgsim |
TraenT 7H S S aredii d 1 2wl
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Asmakam tu visista ye tannibodha dvijottama 1
Nayaka mama sainyasya samjiiartham tanbravimi te i 1-7

A O H S R fawiy @, 9% Wy o, € fgsiow, giE: 9 o 9 % e €,
Haa =y 9d @ 3

Know now all the chiefs of our forces, O first of the Brahmanas. They are leaders of
our army. | speak of them for your information.

YAy FHofy Hay Iffas: |

YT fapmuly g;’zﬁwaa ELREA

Bhavanbhismasca karnasca krpasca samitinjayah 1
Asvatthama vikarnasca saumadattistathaiva ca I/ 1-8 I

e €
First of all you yourself, then Bhishma, and Karna, and Kripa, winner of wars. There
Is Ashwatthama and Vikarna, and there is the son of Somadatta in the line of heroes.

30 9 §89: YR A Farasiad: |
AlAIRIAdYUG VIl ﬁg&ﬁ-‘lllidli II2-RIl
Anye ca bahavah sura madarthe tyaktajivitah 1

Nanasastrapraharanah sarve yuddhavisaradah N 1-9 /l

3R fored € R B, S8 oo Sfted &1 </ W e fEan B, W faw) aed sk
I5 el § o 2
And there are a lot many more, to fight for me till the last drop of their blood. Experts

they are in the use of weapons of offense and defense, they are all heroes of War and
Victory.

SO TGS St HSHRIEEH |

T fedgaay aa HiaTfRféae 1 8-2o1

Aparyaptam tadasmakam balam bhismabhiraksitam 1
Paryaptam tvidametesam balam bhimabhiraksitam I 1-10 /f

g o1 TS T iR e fyarme oty € 98 ) ordim g1 o uieal i o
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Unbounded is our army, directed and defended by Bhishma. But this army of theirs,
directed and defended by Bhima, that is limited.

3Gy o YAY TYTHITHATRIT: |

rerariReg Haw: 94 Ta fg 1l -l

Ayanesu ca sarvesu yathabhagamavasthitah 1
Bhismamevabhiraksantu bhavantah sarva eva hi f1-11 /1
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All you warriors, stand fast and firm in position according to your ranks and fight on
all in defence of Bhishma and for Bhishma (Pitamaha should not come face to face
with Shikhandi).

R TeagS $ogs: Udmg: |

Rigre : RTRE ST TATIar 1l -2

Tasya sanijanayanharsam kuruvrddhah pitamahah 1

Simhanadam vinadyoccaih Sankham dadhmau pratapavan Nl 1-12 I

q9 Herardt HEgs A fUamg 7 9 ©R ° vg daerel fHEaR feen faer gaet
gAY & T HI 3AdE 7Y gl

Then the Scion of the Kurus, the grand-sire Bhishma, blew aloud his conch like a
roar of the lion which sent around a wave of joy and elation through his forces,
Duryodhana specially.

qd: Y YAY SN |
TEHATIE I I eaegqalSHad Il 3-23
Tatah sankhasca bheryasca panavanakagomukhah 1

Sahasaivabhyahanyanta sa sabdastumulo'bhavat N 1-13

qE @ S @, W, YUEHR, el SR MHE ThHeH o9 ol SR 85 HH TR
FI A @

Then shankhas, bheris, panawanakas, gomukhas, all at once were blown aloud and
the space around resounded with the call for war.

ad: Jaeagad Held Wwa Ryl |
ATYT: UUsadd foa! gl UGeAd: Il 8-2% i
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Tatah Svetairhayairyukte mahati syandane sthitau 1
Madhavah pandavascaiva divyau sankhau pradadhmatuh I 1-14 I/

s Hiel ¥ gafed e ™ W faemE e iR o 3 off ot fier vi@ uH
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Then seated together in the grand chariot drawn by white horses, Krishna and Arjuna
both blew their celestial conches as if all hell of war was let loose.

UTiord gHo R acd 4Sra: |

UIvg To HeRed HIHeH! ghleR: Il 3-2u i

Paricajanyam hrsikeso devadattam dhanarijayah 1

Paundram dadhmau mahasankham bhimakarma vrkodarah If1-15 /]

THHY FO F YA IR = 9T A 3989 VEAR R A S 9 SEa]
fim 4 off 3o dug W w1 v@ S|

Divine Krishna blew the Panchajanya, and Arjuna blew the Devadatta. Bhima,
warrior of mighty loin and terrible action, blew Paundra, the grand conch of mighty
fame.

S{wafaeTd TSl HragaAl JAfRR: |

TP Fgeay JUIVHYTH! || 2-2& I

Anantavijayam raja kuntiputro yudhisthirah 1
Nakulah sahadevasca sughosamanipuspakau I 1-16 /f

A TS MG 7 o fasg 9m &1 W@ oWEN TRA 3 gEW iR wesd
HiUTgsaeh | kT Y@ SIS

The Raja, Yudhishthira, son of Kunti, blew the Ananta-vijaya, conch of boundless
victory. Nakula blew the Sughosha, conch of terrible sound, and Sahadeva blew
Manipushpaka, the conch of jewel and flower.

HIIY IWHA: RRIud! 9 7eRY: |
Yyl favrey Arafb YRS 1l 3-Qull

Kasyasca paramesvasah Sikhandt ca maharathah 1
Dhrstadyumno viratasca satyakiscaparajitah I 1-17 If
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Then Kashya, ace shooter of the arrow, and Shikhandi, commander of the grand
chariot, Dhrishtadyumna, Virata and the unconquerable Satyaki....

g@ QG HA: qiﬁélqa I

HGY HETTg: Ngal<e]: JUFGUD 1 -2¢ |l

Drupado draupadeyasca sarvasah prthivipate |

Saubhadrasca mahabahuh sankhan dadhmuh prthakprthak H1-18 Il

TN gU, ‘KIUd O, GuST q 1 AfEg, Wee STel-STe e TR
Drupada, and the sons of Draupati, O ruler of the earth, the son of Subhadra, O
warrior of great arms, all one by one blew their conches.

9 °IYT YTCRTSTON §adT 2eRaq |
Ty gyt < qUASWTTAEa Il 3-8RI

Sa ghoso dhartarastranam hrdayani vyadarayat 1

Nabhasca prthivim caiva tumulo'bhyanunadayan I 1-19 /f

I TERE UE 9EHL o1 o U G YA i & dl €5 %e | Wl oAl @R
3T 3 WIRL I © TsH |

That mighty roar tore through the hearts of the sons of Dhritarashtra as it resounded
high over the earth and the skies.

31Y ARSI YTRTY HIUEST: |

Uq IR YR UIUST: | 3-30 |l
Atha vyavasthitandystva dhartarastran kapidhvajah 1

Pravrtte sastrasampate dhanurudyamya pandavah Il 1-20 /f

IR 9 IS b s W U BIAE ST HT I @l ANl S <@ o A e
T g5 & fou @S €1 A 3 U $oMl € 3R ¥E ANYeR ¥ wEl..

And then Kapidhwaja, Arjuna, hero of the flag of Hanuman, saw the forces of the
children of Dhritarashtra in the midst of that readiness of battle, he raised his bow...

DY dal e Heiud |

Hrstkesam tada vakyamidamaha mahipate |
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And spoke to Hrishikesha, and so said he, O ruler of the earth:

3o 3™ |
ST U X4 RGBS 11 8-32l

Arjuna uvaca 1
Senayorubhayormadhye ratham sthapaya me'cyuta I 1-21 If

3N 7 FEl:

T PO W Y I A G & AT H o FTA-T TS, TH WEH FO] Rl ST |
HE1| (A A T& Sd ®d ©)

Says Arjuna:

Krishna, immaculate and imperishable, let the chariot move to the middle of the
battle ranks, for me,

IS AIARN&SE AIGYBIHHIRYA |
HHIT UE AN GHHRT JUHIH 1 -3

Yavadetannirikse'ham yoddhukamanavasthitan |

Kairmaya saha yoddhavyamasmin ranasamudyame I 1-22 /|

T 9 3@ =ed € % 95 S 9 S W ' @S §, 4 % ©, g9 61 9 g5
T ®, 3@ IR g5 ¥ g9 fop-fop @ oigT 2|

So that I may survey these forces ranged in order and keen for battle and | may know
who I have to fight in this heat of battle.

TIHEMIESE T TdST JANIE: |
UIRIY giods DRR@Na: 1| -3l

Yotsyamananavekse'ham ya ete'tra samagatah 1
Dhartarastrasya durbuddheryuddhe priyacikirsavah I 1-23 /I

T qe 3@ ¢ R 9 W e wE € R ¥ & 3gfs @ % fau St g v
A& E F HHA T IR FY 3T TG KT Yo HETN AEA

| want to see all those who have come here in the interest of the foolish son of
Dhritarashtra.

Y 3dId |

Tagad! gHIhRN TSIHRA YR |
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Sanijaya uvaca 1

Evamukto hystkeso gudakesena bharata 1
Senayorubhayormadhye sthapayitva rathottamam I 1-24 I

g 4 Hel:
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Sanjaya Says:

O Bharata, having been so requested by Arjuna, conqueror of sloth and sleep,
Krishna, Hrishikesha, moved the chariot to the middle of the two forces:

ﬂﬂm';avrqga;az SENERHIERIEE
3ard I1d TR adrGe I 13-4l
Bhismadronapramukhatah sarvesam ca mahiksitam 1

Uvdca partha pasyaitan-samavetan-kuriniti 1 1-25 /f

AR T w o, 07 SR G TR & UHH Gl FD a3 T wRal
®1 @ Al (S qH 3@ =R o)

Facing Bhishma and Drona and all the rulers of the earth, he said, “Partha, now see
these Kurus ranged against you for the conquest of the earth’s kingdom.”

AT RIATT: figY g |
AT AT 1| Q-& I
Tatrapasyat-sthitan-parthah pitinatha pitamahan 1

Acaryan-matulan-bhratin-putranpautran-sakhimstatha I 1-26 If

el | @ o Fel @ s " fugn, fyame, s, T, o, 9=, de 9 fas
g 2l

There saw Partha, standing up-front, warriors of the order of fathers, grandfathers,
teachers, uncles of the mother's side, brothers, sons, grandsons and friends

YIRTYEEd JTASHIARM |

e I DI Far-aRETRIA 1l 8- I

U1 WRATap! fadiefaedsdiq |

Svasuransuhrdascaiva senayorubhayorapi |

Tansamiksya sa kaunteyah sarvanbandhiinavasthitan Il 1-27 Il
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Krpaya parayavisto visidannidamabravit 1

T, ges e, Tos ma A 9Mell & 0 @ €| 3 Hewl S@el o8 §efl i
syt & fou SEe &5, < § sl 7o 3R 9% WE $97 9 Sl

And fathers-in-law, sincere noble hearts all in both the armies. Having seen all these
carefully, all his own people standing there on the field, he, Kaunteya, Arjuna,
overwhelmed with love, pity and despair, said to Krishna:

351 3™ |

T o VT gYg FHURYAH 1l 8-¢ ||

Arjuna uvaca 1

Drstvemam svajanam krspa yuyutsum samupasthitam /#1-28 //

Wﬁw:
T F0 A & gt ggreff Il @ s e € ws g

Says Arjuna:
Krishna, when | see my own people standing here, bent on the battle....

Hef~ a9 T 98 9 uRed |
JUYY TRR H ITEHY S 11 8-3R I

Stdanti mama gatrani mukham ca parisusyati 1
Vepathusca sarire me romaharsasca jayate l1-29 /I

FO1, W Al ST G ST W @I R W Tl g@ @ 2l W I % JH-I| Aeitea 2
(% 3 3@ =& Thd)

Krishna, my limbs sink in despair, my mouth dries up, my whole body shakes to the
core and my hair is smothered in fear of the unknown.

MUgld T gRaddd URegd |

9 9 YHaRITG YAdg 7 B T 1l 2-3oll

Gandivam sramsate hastat-tvakcaiva paridahyate /

Na ca saknomyavasthatum bhramativa ca me manah H#1-30 //

T T UY Wl G T8 Hehdll WU YRR S W g H WY aeEel @ gl 4 W
T @ ¢l W T 3fg 2
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My bow of terror falls from my hand and my skin burns all over. I am unable to stand
and my mind is in a whirlpool of fear and uncertainty.

fAftrar = o=ty fausian owd |
99 FASTUATH gl Wo-HTed 1 2-3R

Nimittani ca pasyami viparitani kesava |
Na ca sreyo'nupasyami hatva svajanamahave Il 1-31

e ANH <@ ® €, 99 T3 36 g5 H AT ol & AR Y i e @l <

| see no good; in fact, Keshava, | see all chances and omens contrary to me. Nor do |
see anything good coming to me by killing my own people in battle.

9 By faord w1 9 9 I8 @ 7 |

fob Y 2rsaT 7Mfde b HiTSiifda ar i 2-31

Na kankse vijayam krsna na ca rajyam sukhani ca 1
Kim no rajyena govinda kim bhogairjivitena va H1-32 I/

T ¥, gg faog & =few) 9@ O g@ off T =ifew) F U9 9 F oA Tmieg,
TH 9T 9 1 o, arkdd | Sited 9 ot o= o

| have no desire, Krishna, for victory, nor do | want any empire, nor a trail of ease
and comfort. Govinda, what good is empire for us or pleasure or even life itself?

AT Hifgrd A T UM gET= 7 |

d SUSITRIAT gt TTOTRRAT &1 T 11 3-33 I

Yesamarthe kanksitam no rajyam bhogah sukhani ca |

Ta ime'vasthita yuddhe pranamstyaktva dhanani ca 1 1-33

e foe T 9 iR g@ =ifen, 3 df 9m @2 ®, WU, ¥ 99 $9 Siewl, 95 b
feTq T w1 d9R 2|

Those for whose sake we want an empire, or pleasure, power and comfort, they stand
here for battle with all their life and wealth at stake in battle.

3frar: fUeR: dg 7 foramer: |

TG YRRT: UIAT: Tl JIERAEIT 1| 3-3¥% |l

Acaryah pitarah putrastathaiva ca pitamahah |

Matulah svasurah pautrah Syalah sambandhinastatha Il 1-34 /]
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They are teachers, fathers, sons and grand-fathers. They are maternal uncles, fathers
in law, grandsons, brothers-in-law, all near and dear ones.

T s wais it AYge |
&rfﬁa?ﬁmm%?ﬁ & JHdIPHd 1l 2-3ull

Etanna hantumicchami ghnato'pi madhusiidana |
Api trailokyarajyasya hetoh kim nu mahikrte N1-35 //

¥ ! E AR Ghdl, W W WS, qYEEHl ¥ Bl & & % fau off s @
T, gUdl i Al 9 & R el

These | don't want to kill, even though I get killed in the battle. Madhusudana, O
promoter of the sweets of life, I refuse to kill them even for empire of the three
worlds, and shall | do that even for a part of the earth? No.

e YTRIST: &1 Tifa: WG |
OO ATAG T AAMTAda: 1l -3&
Nihatya dhartarastrannah ka pritih syajjanardana

Papamevasrayedasmanhatvaitanatatayinah I 1-36 I/

¢ SRS, YA % A i AR BHN 1 hedrol M| A TR o Siaardt ®, wiferd
g9 I q 99 F e

O Janardana, by killing these children of Dhritarashtra, what good is going to follow
for us? What are we going to gain for ourselves except sin and pollution of the soul,
evil though they are, guilty of arson and murder, robbers, grabbers, gamblers,
ravishers and what not?

qHTATE! 98 §g YTARISTGaTRaT |
o g U gl YRa: W A1d | -3l

Tasmannarha vayam hantum dhartarastransvabandhavan |
Svajanam hi katham hatva sukhinah syama madhava Il 1-37 Il

Fd: A A IH! TE AR YA & UF AR 9% & df §1 ¥ Hid, AUl Hl & AR
X &0 Hd @ © Fhd 2

Still they do not deserve to be killed, nor is it fair for us to kill them. Though they are
children of Dhritarashtra, they are ours, not aliens. O Madhava, having killed our
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own, how can we be happy or at peace?

I 9 U dHugaday: |
PA&TDd G HEgie o UrdhH 1l 2-3¢ I

Yadyapyete na pasyanti lobhopahatacetasah |
Kulaksayakrtam dosam mitradrohe ca patakam N 1-38 /f

AT fF Jag O ol & RO T @ 0 ® 2| AR 7 @ 95w @ wAwd &
9 S IAH e guR T ot €, 9 79 i gi® w1 a9 ot enm

True, vitiated by greed, they do not realize the sin of family destruction and the crime
of treachery to friends.

®Y T I UITGEafdgy |
FAGTHd oy JuafgsHReT I 3-3RI

Katham na jieyamasmabhih papadasmannivartitum [/
Kulaksayakyrtam dosam prapasyadbhirjanardana H1-39 /f

HATT T UMY df TH AEH Ul @ I @1 SHRA, TH 9 U9 ¥ %Y S €, 98 @l
e =feu|

But we have the eyes to see the sin of family pollution, the crime of treachery to

friends. Why should we then not know how to deliver ourselves from the sin of
family destruction, Janardana?

Faed yurRafy gyl JAra: |

4T 9 Hof FATUHISTIHTIL 1l 8-%oll

Kulaksaye pranasyanti kuladharmah sanatanah 1

Dharme naste kulam krtsnamadharmo'bhibhavatyuta I 1-40 /f

S HAEE BT § d G gawd ff T € W 71 e ferd A< B € @ 99 /e

a1 U o agar 2

When the family gets destroyed then the permanent values and tenets of the family
are destroyed. And when the family values are lost, then the values contrary to
Dharmic values overtake the family.

AT YATH T Ug =T Haad: |
Y g TR SR quigR: 11 2-%3 I
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Adharmabhibhavatkrsna pradusyanti kulastriyah |
Strisu dustasu varsneya jayate varnasankarah N1-41 1/

T W, Sl & Sgd U KA #I oA H W Tear 7, R ol ¥ I qed ¥ auigas
T S BT T

O Krishan, when adharmic values overtake the family, the women first fall a prey to
those sinful values. When the women fall, then mixed values and characters are born
and prosper.

TR NPT AU Ha T |
gdf R AW qefieiaadmihar: Il 8-%R

Sankaro narakayaiva kulaghnanam kulasya ca 1
Patanti pitaro hyesam luptapindodakakriyah I 1-42 I

JuidHER dl het R FAETdA & AU Th FT HRO oG 2, FHhifn STk fagmor o sng
3R o @ dfed gt fie S 2l

Mixed values are the doorway to the fall of the family and family Dharma. Traditions
of the ancients themselves are neglected for want of proper followers.

R: AT JUTGRBRD: |

I Sfaedl: Saudiy Tmyar: 11 2-¥31

Dosairetaih kulaghnanam varnasankarakarakaih 1
Utsadyante jatidharmah kuladharmasca sasvatah N1-43 /

SUIGHT 3R el Sfqdl & RO S W B B, S RO S Sifayd 3R fHerwd e
3 99 % 7 9 B

Following the violation of tradition by the violators of Dharma, and fast upon the
growth of mixed values, the Dharma of the human society is violated and the fall of
eternal values follows fast

SAAGAYHTOT HISTOT ST |
TR e Il YadTa=IyE 1 -¥¥ i

Utsannakuladharmanam manusyanam janardana 1
Narake niyatam vaso bhavatityanususruma I 1-44 I

SHEA G 8, fF 59 ol & ot T B Wi € S Rew o a9 g 2l
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When the eternal human values are uprooted, then, as we hear, human society is sure
to suffer with the sure onslaught of misery and unhappiness.

38! §d AU Hq afydl g+ |

JESOGE AN g W 1 -4l

Aho bata mahatpapam kartum vyavasita vayam [/

Yadrajyasukhalobhena hantum svajanamudyatah I 1-45 Il

3@ ¢ foh 89 TF U U9 F@ W gol 2, i eF o & UReR 1 He’ FH W
SEd € AR @ o T gE 9 % faw

Woe it is that through our battle, we are bent upon committing a grave sin, since for
the sake of some temporary ease and comfort, we are prepared to kill our own people.
What a fall, Krishna!

e AU G RARE TRAUT: |

YTCRTET 0T YR &R Had Il 3-¥&

Yadi mamapratikaramasastram sastrapanayah [/
Dhartarastra rane hanyustanme ksemataram bhavet Il 1-46 I/

af g2 famr s R fam1 o YR & IEER YA O AR S d € Heed

TN ool &l

If me, unarmed and unresponsive to the onslaught of the forces of the sons of
Dhritarashtra, all armed and fighting, were to kill me, that would be the best option
for me.

g3y 341 |
TaRaTo: TEe YT JUIARI |
faIgd =R A1d MHaTHH=: 1l -0 i

Sanijaya uvaca 1

Evamuktvarjunah sankhye rathopastha upavisat 1
Visrjya sasaram capam sokasamvignamanasah N 1-47

T dicd:

TS THN e T T 5 99 9101 W@ K iR 9 gl gt 3 i fusre) 9«93
TN IO WA ] Ol % &g B fRAn (STET W aH F7 SS9 % W i o T ) |
Sanjaya says:
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Having said so, Arjuna put down his bow along with the arrows and, his mind and
heart stricken with sorrow and despair, he sat down at the back of the chariot in the
midst of the two armies on the battle field.
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CHAPTER-2

g 34 |

o U1 HUATATHYUTG e |

faute=afid areagara agge: I -2l

Sanjaya uvaca 1

Tam tatha krpayavistamasrupirnakuleksanam 1
Visidantamidam vakyamuvaca madhusidanah Il 2-1 1/

A9, TERS Yaise 9 9l
351, B9 U Ffod, 3@ 31 Ui, Wed 221 §3T, TEH F1 7 el

Says Sanjaya to Dhritarashtra:
To him, then, overwhelmed with pity, his eyes filled with tears, sinking in despair,
Krishna Madhusudana, destroyer of demonic forces, spoke thus:

FIUTaraTd |
Pkl HIAATHG [T FHURYTH |

ARy AGI G BT 1| R-R I
Sribhagavanuvaca |

Kutastva kasmalamidam visame samupasthitam /1
Anaryajustamasvargyamakirtikaramarjuna Il 2-2

FO 3N 9 Fiel:
3o, 7€ Ul TR T § el § AW g5 B o= U2 98 I & Arg e 2| qE
ol Wit o 9 o SO, I8 qHeR! Hifd ot e <M qSH, T e F7 3 FE

Shri Bhagawan Says:

Whence did this dirty despondence arise in your mind in this very thick of the action?
It is unworthy of the brave and the good, it is the way to ignominy and hell. Arjuna,
beware.

Foisd {1 & 7TH: U1 Aa<a@uuE |

&% gadaiaed IFaIs TRy | -3l
Klaibyam ma sma gamah partha naitattvayyupapadyate 1

Ksudram hrdayadaurbalyam tyaktvottistha parantapa Il 2-3
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Partha, sink not to unmanliness. It is not worthy of you. It is mean, sheer feebleness
of the heart, give it up Arjuna, arise, you are scorcher of the enemy at the extreme.

35 34 |

B HISHHE T Q01 T ALY |

Y HfcrTcany gegiaiegg Il R-¥

Arjuna uvaca 1

Katham bhismamaham sankhye dronam ca madhusiidana 1
Isubhih pratiyotsyami pijarhavarisiidana N 2-4 Il

3TN 9ol

T myged, ¥ &9 offn fyame W, #9 o S0 W 9t ¥ eR wem? F @ g &
g 2l

Said Arjuna:

O Madhusudana, how shall | engage and face Bhishma and Drona with arrows in the
battle? They're worthy of reverence, even worship, O destroyer of enemies.

TRl fe HRTIHIa 1 ﬂ-ﬁﬁﬁ Yegaulg A |
g TR T ed Yo I SRRUTGT Il -l

Gurinahatva hi mahanubhavan sreyo bhoktum bhaiksyamapiha loke /

Hatvarthakamamstu guranihaiva bhunjiya bhogan rudhirapradigdhan Il 2-5 |

TEA W YeR T i, HEHWEl hi Wl Hih S =S ¢ AR AR HT S 9l
el © A Twen HimeRt € St ol s Sfem o afg aref iR wm % fow st @i
HET @ TR 9 faqe g & g S

It is better in this world to beg and sustain life, better than to live by killing the
teachers and seniors. They are great men. If we kill them to achieve our purpose and
desire here on earth, even then we live and ‘suffer’ our desires but soaked in blood.

T TdfgsT: B TR IgT oY IS a1 = 5 y; |
T Tl 7 oo IS - SaRUAT: T YTRIST: 1l R-& I

Na caitadvidmah kataranno gariyo yadva jayema yadi va no jayeyuh 1
Yaneva hatva na jijivisamas-te'vasthitah pramukhe dhartarastrah N2-6 I/
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g 3% Wid ol g8 ot g g% ® T 9 ' Sid ol 9= AR 7w S el =R d
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Also, we don't know what is the better of the two: fighting or not fighting. Nor do we
know whether, even if we fight, we shall win or they would win over us. But | know
one thing for certain: that we would never wish to live by killing the sons of
Dhritarashtra who stand before us. No one would.

HIUTGENIUGARIHTS: GBI @i YHFHEA: |
o3 7: WA g I3 Reodsg iy 4i @i gos 11 -0l

Karpanyadosopahatasvabhavah prcchami tvam dharmasammiidhacetah 1

Yacchreyah syanniscitam brithi tanme sisyaste'ham sadhi mam tvam prapannam ll 2-7 /I

T @E 9 e W S T R G A T R A0 o € SR dn w/ R S
W forg et © o' T ®9 9 wiew, g3 oo s € wnfsw § et IRor o
3T |

My valor is gone. My very self and nature, my very identity, is overwhelmed by
negation under the weight of pity. My sense of right and wrong, dharma and

adharma, is lost. My mind is totally blurred. Pray say to me what is just, fair and sure,
really good for me. I am your disciple. | come to you, please show me the way.

T & vu=art® ARG T I e WU H ~aToTH |
AT YATGHUATg o8 YRIOMHY g 1| 3-¢ |l

Na hi prapasyami mamapanudyad yacchokamucchosanamindriyanam |

Avapya bhiimavasapatnamrddham rajyam suranamapi cadhipatyam N 2-8 If

e I3 TH 3UF T8 g S W T & 3@ Hl X B Th| fH W T8 T E
1 TR 3R Sociieh W T efieh T &1 et ot T 7 w1 wnfa el e o
| see no way to relieve me of the pain and sorrow which torments my mind and sense.

| see no way even if | win unrivalled power and wealth on earth and even if | win the
rule and dominion of the gods in heaven.

T3 3491 |
TaYdd] gl [STHRT: TR |
qaﬁaﬂ:ﬁlﬂﬁwqmﬁaﬂﬁa IR

Sarijaya uvaca 1

Evamuktva hysikesam gudakesah parantapa 1
Na yotsya iti govindamuktva tiisnim babhitva ha I 2-9 Il
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ESRICICE

TNHY FUT &l I I Hhedhl HEMIE! T[Syl 35 3 @l CTfer § g el
He’’ 3R g9 8 T

Said Sanjaya:

O lord of power and force, having said so to Hrishikesha, Krishna, Arjuna, destroyer
of sloth and sleep, finally resolved and declared: Fight I will not. Having so declared
to Govinda, he fell back into deep and pensive silence.

ara g Ugdtad YRd |
YA HaHe fasawie a=: 11 -2o1l

Tamuvdca hysikesah prahasanniva bharata 1

Senayorubhayormadhye visidantamidam vacah N 2-10 /f

T & " H @ TS i I@HT THHY FUT 7 THd GUH U T9T ha:
Then, O Bharata, in the midst of the two fighting forces, to Arjuna, sinking in despair

and sorrow, Hrishikesha spoke these words in a mood as if smiling — that smile was
enigmatic:-

I CIGCIEN
SRMAT-IRIAG URITATG Y TN |
TARETARY AR aftedr: 11 -2

Sribhagavanuvaca 1

ASocyananvasocastvam prajiiavadamsca bhasase 1
Gatasunagatasiumsca nanusocanti panditah 2-11 1/

St YA = el

IS gu S famal w1 fua s e fet foar e @ wifen @R A o W
g S q9 9gd 98 fagr el fREe W w9 T SR frae e ™ gfgae 7o sEed!
faar =&t

Shri Bhagawan said:

You waste yourself on things which absolutely deserve no thought, and yet you talk

as if you are the wisest man of the world. Men of knowledge think not of those who
have gone past. Nor do they worry about those who are alive.

9 T8 SITg A A & 48 SH1fe: |
T 39 7 Hfawm: 99 guHd: TR 11 -

Na tvevaham jatu nasam na tvam neme janadhipah 1
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Na caiva na bhavisyamah sarve vayamatah param I 2-12 If

T RIS U W o1 o H S o, 7 UH 9GO W& qH el o, 7 UH Hg o o« &
TSl HERS &l <1 9 T 99T B 96 379 & U g9 We J&l gl

It is not that there was ever a time when you, or |, or these ruling lords of the people
were not there. Nor is it that all of us will not be there anymore after this time.

GRSy 4 PR At R |
JUT CETRUTTGTe R = JaIfd 1l R-23 Ml
Dehino'sminyatha dehe kaumaram yauvanam jara |

Tatha dehantarapraptirdhirastatra na muhyati N 2-13 I/

S fRd T % IR W e, Ser, 9o $iR R g % o1 T IR @)
wifta Bt 2, @ R qgeu 3@ foma | ¢ we @ fua @ sl

Just as the soul in this body attains the stage of child, boyhood, youth, and age in this
human body, the same way we get into another body. The man of wisdom does not
fall into the snare of these changes.

TERYRIR ®Id aoREg:Eer: |
SMTHTTRATS FraraiRdfde]d HRd 11 -2 |l

Matrasparsastu kaunteya Sitosnasukhaduhkhadah 1

Agamapayino ‘nityastamstitiksasva bharata N 2-14 I

I @ e oY T €, §E SR T H1 qE, e € WRA, ¥ @ 1 3@ 3d &l ®
®dl G, T @ M T o F1 T T AL 3% e W ged w4

All the changes come and go. They are like the breath of air touching the human
body the same way as the feel of heat and cold gives the feeling of comfort or
discomfort. They are momentary, they don’t last, they are transitory. Just bear them
and let them go.

7 f§ 7 oygId 738 TSuNY |

UGS &R AISTIAR™ dhedd 1l -4l

Yam hi na vyathayantyete purusam purusarsabha [
Samaduhkhasukham dhiram so'mrtatvaya kalpate Il 2-15

T R qed, fEe! 3 g§@-3:@ 91 T8 &, S §@-3:@ & GHH AR STh Hed
T Al ®, 98 X qBY SR & W 2l
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O best of men, the man who is calm and self-possessed, whom these temporary ups
and downs of life do not trouble, whom pleasure and pain do not disturb, such a
person deserves to be free from the ravages of mortality.

Al fagrd yrat 1T faerd g |

IHIRM EPIS ARaTaRATIGRA: 1| R-2& I

Nasato vidyate bhavo nabhavo vidyate satah 1
Ubhayorapi drsto'ntastvanayostattvadarsibhih N 2-16 Il

St oft o ®, 9% el fomme & e, S wd € SHe sl W () @l e
IR T I B HEA Tk IR Td & et g9 deosell Hergey € Y HWehd &

That which is not, does not come into existence, and that which is, cannot go out of
existence. Of course, those who know the essence of both in reality see the mystery
of existence as well as of non-existence.

3ifaTiRr g afgls 3 9dfig ooy |
faTereTRT 7 BiE AR I :-20 I

Avinasi tu tadviddhi yena sarvamidam tatam 1/

Vinasamavyayasyasya na kascitkartumarhati N 2-17 Il

S 39 YRR § Haeadeh =, 9 i ATl ©1 SHHRT B1E HH TET 8 Hehal | ST

fommer ®1g &1 Y TRl

Know that mysterious spiritual entity, the atma, which pervades this whole body
system. It is avyaya, imperishable. None can bring about the destruction of this
indestructible entity.

3fda~d 3H 38T e TR |
SHRMISTHIR dHIGYERd YR 1l R-2¢ ||

Antavanta ime dehd nityasyoktah sarivinah 1

Andasino'prameyasya tasmadyudhyasva bharata N 2-18 Il

Y YR Ha AREE B IR ® A S e © o' (e sAfamrel ©)1 sAfaareh i fedt
THIOT T SAETIHd el ¢ 3T § Raae IR, g4 9§ |

The bodies, which this indestructible entity takes on one after another since time
immemorial, are subject to decay and death at the end of each period of life. But in
spite of those temporal fluctuations of bodily existence, the soul survives and remains
as it is in the essence: eternal, indestructible, unbound by time or place.
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Therefore, O Scion of Bharatas, stand up and fight.

g U aftl gIR I8 79 g9 |

I a7 fasiar 1 g T 8= 11 -

Ya enam vetti hantaram yascainam manyate hatam 1/
Ubhau tau na vijanito nayam hanti na hanyate N 2-19 /I

Stoggear ¢ fe H Y AR fm W St gusar € 6 U W wan, A SN ardfaekdl ot
T S| AR ¥ 9 © o ofed 7 HE ARAl 7, 7w T 2

Anyone that believes that it (Atma) is the killer, or any one that believes that it is
killed, both of them do not know, ignorant of the real fact that it neither kills nor is it
Killed.

=1 S forgd a1 shatier] AT yedl Hiddr a1 = 43 |
3ot F: RMYAIST RION 7 89 899 IRK 1 -0l

Na jayate mriyate va kadacin nayam bhiutva bhavita va na bhityah 1

Ajo nityah sasvato'vam purano na hanyate hanyamane sarire Il 2-20 /f

S &1 7 99 BT §, 7 &Y WA §, I8 ¢ A ¢l 7 TR R & B 2
ST 39T 7, T19 ©, 91 @ arell 7, S &ield ©, IR & Y 98 TRal, dhad
IR T @ B

Never is it born, never does it die, nor is it that, having been in temporal existence in
body for a limited time span, it would not come back again in body for another period
of time. Partha, it is never born from non-existence, it is eternal, ever existent,
timeless. It is never killed although it lives in a mortal body.

JeTfaiR i o TAHeHeTay |

B F G&: U & °Iagid gi=i B Il -3

Vedavinasinam nityam ya enamajamavyayam |

Katham sa purusah partha kam ghatayati hanti kam Il 2-21 /f
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If a person knows the atma (soul) as indestructible, eternal, unborn and undying,
imperishable and undecaying, whom does that person strike to death, whom does that
person kill? None.
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Vasamsi jirnani yatha vihaya navani grhnati naro'parani /
Tatha sarirani vihaya jirna-nyanyani samyati navani deht I 2-22 /I
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Just as a person relinquishes old and worn out clothes and takes on to new ones,
similarly a person gives up the old worn-out body at the end of each span of age and
takes on a new one at the beginning of another life span. (So the cycle goes on and on
and on....)
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Nainam chindanti sastrani nainam dahati pavakah 1/

Na cainam kledayantyapo na sosayati marutah Il 2-23 /l
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Weapons cut it not to death, fire burns it not, waters soak it not to rot, air dries it not
to evaporate to extinction.
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Nityah sarvagatah sthanuracalo'vam sanatanah W 2-24
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It cannot be cut to pieces, it can not be burnt to ash, it cannot be diluted to particles, it
cannot be dried to dust. It is immortal, all reaching, anywhere, firm, immovable,
unshakable, constant and eternal.
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Avyakto'yvamacintyo'vamavikaryo'vamucyate |
Tasmadevam viditvainam nanusocitumarhasi Il 2-25 /f
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It is undefinable, beyond thought, invariable, it is said. For this reason, knowing what
it is, you need not worry about it-- because nothing untoward can happen to it.
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Atha cainam nityajatam nityam va manyase mytam 1

Tathapi tvam mahabaho naivam socitumarhasi I 2-26 /I
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And also, even if you believe that it is always being born and dying, born and dying
again and again, even then, O man of mighty arm, you need not worry about it.

Saw T8 ¢al gggd S gaa 4 |
FeuRedsy 7 o MATHERT 11 -0

Jatasya hi dhruvo mrtyurdhruvam janma mrtasya ca |
Tasmadapariharye'rthe na tvam socitumarhasi I 2-27 /I
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Whoever is born that is sure to die, and the dead is sure to be reborn. Hence also, in
view of the inevitable, you must not worry about the warriors.
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Avyaktadini bhitani vyaktamadhyani bharata 1

Avyaktanidhananyeva tatra ka paridevana Il 2-28 Il

gt T URY H oTF B §, o9 oF W o9ad € 9§, e S 5
ST 3T B Bl T W R o7e B &1 TR S/avameret &1 I o912

All specific forms of life are unmanifest in the beginning, they manifest well defined
in the middle and they again go into the unseen after death. Hence what cause is there
for sorrow in this inevitable process?
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AScaryavatpasyati kascidena-mascaryavadvadati tathaiva canyah 1
AScaryavaccainamanyah Srnoti Srutvapyenam veda na caiva kascit f 2-29 If
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One views this mysterious process of life and death with wonder. Another speaks of
it with wonder the same way. Someone hears of it with wonder and amazement. And
having heard of it all this way, no one knows of it the certain way, as it is.
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Dehi nityamavadhyo'yam dehe sarvasya bharata |
Tasmatsarvani bhiitani na tvam socitumarhasi I 2-30 /]
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The atma (soul) that resides in the body form of all, O Bharata, can never be killed.

Therefore you should not worry about any form of living being, never about the
warriors upfront.
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Svadharmamapi caveksya na vikampitumarhasi 1
Dharmyaddhi yuddhacchreyo'nyatksatriyasya na vidyate N 2-31 1]
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And watch out: think of your own Dharma, the duty incumbent on you. That way too
you must not be fickle minded. There is nothing better and higher than fighting as
part of your Dharma, worthy of a worrior.
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Yadrcchaya copapannam svargadvaramapavrtam 1

Sukhinah ksatriyah partha labhante yuddhamidysam I 2-32 If
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This battle is the gateway to paradisal bliss open to you by the will divine. O Partha,
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only the fortunate few among Kshatriyas find such a war-door open to them by a
lucky chance and divine will.
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Atha cettvamimam dharmyam sangramam na karisyasi |
Tatah svadharmam kirtim ca hitva papamavapsyasi ll 2-33 If
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And if you do not engage in this battle which is for the sake of righteousness and
Dharma as your sacred duty, you will neglect your sacred duty, tarnish your
reputation, and suffer the sin of remiss.
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Akirtim capi bhitani kathayisyanti te'vyayam 1
Sambhavitasya cakirtirmaranadatiricyate I 2-34

IfE g0 3@ uiftis g & T HAN d@ A G gRR TR | STushifdae e | @R
HifdaH & & fau usifd gog @ ot dgat et @)

And the people around will speak loud and bold of your disreputation beyond repair,
and that infamy for the man of honor is worse than death.
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Bhayadranaduparatam mamsyante tvam maharathah 1
Yesam ca tvam bahumato bhiitva yasyasi laghavam Il 2-35 I/
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Valorous warriors of the chariot will think and speak of you with contempt as the
man run away from battle out of fear. Think of your fame resounding among them
earlier, and mind the fall and the pity of it, Arjuna.
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Avacyavadamsca bahunvadisyanti tavahitah 1

Nindantastava samarthyam tato duhkhataram nu kim Il 2-36 I/
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Your enemies will speak many despicable words against you, condemning your
valour and competence. What can be sadder and more painful than that?
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Hato va prapsyasi svargam jitva va bhoksyase mahim [

Tasmaduttistha kaunteya yuddhaya krtaniscayah Il 2-37 Il
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If you are killed in the battle, you straight go to Swarga, paradise, as a martyr on the
altar of Dharma. If you win, you share and enjoy the dominion of the earth.
Therefore, arise, son of Kunti. Decide, determine and fight out the enemies.
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Sukhaduhkhe same kytva labhalabhau jayajayau 1
Tato yuddhaya yujyasva naivam papamavapsyasi Il 2-38 Il
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Equanimous between pleasure and pain, loss and gain, and between victory and
defeat, dedicate yourself to war and thus, be free from sin and disreputation.
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Esa te'bhihita sankhye buddhiryoge tvimam synu |

Buddhya yukto yaya partha karmabandham prahasyasi Il 2-39 /|
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| have spoken to you of Sankhya philosophy (with intellectual approach to life)
which discriminates between body and soul. Now listen to the Buddhi (knowledge) in
the context of karma yoga by which you won't be bound by Karma.
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Nehabhikramandso'sti pratyavayo na vidyate 1

Svalpamapyasya dharmasya trayate mahato bhayat I 2-40 I
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Karma is ever on, No cessation, No going back. What you sow, so it fructifies. If you
understand even a little bit of it and pursue it this way as duty, it will save you from
grave fears of the adverse.
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O Scion of the Kurus, the intelligence that is focussed, concentrated, constant,
intensive, is one, undivided. The Buddhi of those, who do not focus their mind, is
diversified over many loose ends like the wild branches of a tree (though the tree is
an offspring of the same one seed).
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Yamimam puspitam vacam pravadantyavipascitah 1
Vedavadaratah partha nanyadastiti vadinah Il 2-42 Il
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The unwise speak in colorful diversified language, even debating on the Veda, bound

in their own frozen and fossilized style of knowledge, and saying this is all. There is
nothing else or beyond of value.
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Kamatmanah svargapara janmakarmaphalapradam 1
Kriyavisesabahulam bhogaisvaryagatim prati Il 2-43 I
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Lost to desire, focussed only on pleasures of a dream paradise, they speak of a life of
promise and golden fruit of Janma and Karma, Karma of a glittering beauty leading
to pleasure and paradisal grandeur.
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Bhogaisvaryaprasaktanam tayapahrtacetasam |

Vyavasayatmika buddhih samadhau na vidhiyate || 2-44
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The divided Buddhi of such persons doesn't focus on the right Karma: dedicated to
Bhoga and dreamy grandeur, their mind is taken away by the lure of pleasure and the
transient beauty of the world. They are unable to concentrate on the center.
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Traigunyavisaya veda nistraigunyo bhavarjuna 1
Nirdvandvo nityasattvastho niryogaksema atmavan I 2-45 /|
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Their knowledge dominantly is knowledge of the world of change in the field of
Prakrti: Satoguna (thought), Rajoguna (energy), and Tamoguna (matter). Rise above
this world of threefold change, dedicate yourself to eternal truth of body and atma.
Forget about the collection of toys and the protection and promotion of these. Give it
up, rise above, and dedicate yourself to the Atma, permanent good, constant truth and
eternal Dharma.
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Yavanartha udapane sarvatah samplutodake |

Tavansarvesu vedesu brahmanasya vijanatah I 2-46
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Brahmana, the man of real knowledge, is interested in worldly knowledge only as
much as he would be interested in a small pool of water. The ocean is unbound and
fathomless. Be for the ocean, beyond the pool.
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Karmanyevadhikaraste ma phalesu kadacana 1
Ma karmaphalaheturbhiirma te sango'stvakarmani W 2-47 I
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You have all your right to Karma, to action. The fruit of success or unsuccess is
beyond your comprehension and control. Act to your highest competence, but once
you have acted, your action creates its own vibrations and those vibrations become a
part of cosmic dynamics. (You can throw a pebble in the sea, but the waves it causes
are not under your control). So let your action be at the best, the result will not be
determined by your desire for the fruit, the way you want. Nor should you give up the
active life for fear of the uncertainty of the result.
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Yogasthah kuru karmani sangam tyaktva dhananjaya 1
Siddhyasiddhyoh samo bhiitva samatvam yoga ucyate I 2-48 I/
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Do your karma in a steady state of concentrated mind, Dhananjaya, victor of the
wealth and values of life. Give up your bondage within small selfish considerations.
Be steady, whether you succeed or do not succeed, leave it to the higher powers. This
steadiness, this constancy, this equanimity of the mind, will and atma is called yoga.
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Diirena hyavaram karma buddhiyogaddhanarijaya |

Buddhau saranamanviccha krpanah phalahetavah I 2-49 /I
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O victor of the wealth and power of life, worldly action without steady discipline of
the mind is by far short of the steady discipline of the mind and soul. Firmly dedicate
yourself to the yogic discipline of the mind, and act. If you act with selfish motive for
personal gain, know that such persons are poor in mind and culture of the spirit.
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Buddhiyukto jahatiha ubhe sukrtaduskrte 1
Tasmadyogaya yujyasva yogah karmasu kausalam N 2-50 /
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If your will and intelligence is rooted and firm in the state of consistency, then you
rise above the personal considerations of ‘good action’ or ‘bad action’ leading to
success or failure. Whatever happens as a result of your action, you stay unscathed,
your real self greater and higher than success or failure. Dedicate yourself to this
yoga of action. Yoga is the expertise in performance in the state of full awareness and
enlightenment. Yoga is not escape from life and action. Be at the center of the
whirlpool.
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Karmajam buddhiyukta hi phalam tyaktva manisinah 1
Janmabandhavinirmuktah padam gacchantyanamayam Ml 2-51 I
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Persons of steady and enlightened mind, far above the lower considerations of the
results and prepared for either, are free from limitations and bondage of the lower
world of life. Indeed they rise above and reach the state of highest spirituality and
freedom.
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Yada te mohakalilam buddhirvyatitarisyati 1

Tada gantasi nirvedam srotavyasya srutasya ca N 2-52 Il
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When your mind breaks through the bonds of selfish love, depression and paralysis of
the will, then you will rise to the state of freedom from whatever depressive you have
heard or might hear.
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Srutivipratipannd te yada sthasyati niscala |
Samadhavacala buddhistada yogamavapsyasi N 2-53 Il
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When your mind, if it is disturbed, diversified and depressed by what you have heard
or experienced, at a lower level, rises above and steadies in a state of firmness, then
your spirit will be calm and constant in the state of yoga, concentrated, focussed and
dedicated to action. Then you will recover your real self, and be attached to the
higher purpose of life----.
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Arjuna uvaca 1

Sthitaprajnasya ka bhasa samadhisthasya kesava 1
Sthitadhih kim prabhdseta kimasita vrajeta kim Il 2-54 If
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Says Arjuna:

Keshawa, how do you describe or define a person of steady mind, settled in a state of
Samadhi, total harmony of feeling (emotion, passion), will and knowledge

(awareness), balanced in the union of sense, mind and soul? How does he speak, sit
and move (in a state of balance and unity of body mind and soul)?
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Sribhagavanuvaca 1

Prajahati yada kamansarvan partha manogatan /1
Atmanyevatmana tustah sthitaprajiiastadocyate ll 2-55
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Says Krishna:

when a person gives up and rises above all desires that fluctuate in the mind at the
selfish level, and, when he is happy at heart, and self-satisfied, self-contained in the
very soul, then he is called a man of balanced mind. (Refer to the scales in a state of
perfect balance, no fluctuation in the beam yet in a state of optimum activeness and
tension, like the string of a bow.)
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Duhkhesvanudvignamanah sukhesu vigatasprhah 1
Vitaragabhayakrodhah sthitadhirmunirucyate Il 2-56 /f
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In the state of suffering, no depression of the mind, in the state of pleasure, no
celebration’s overflow; no attachment, fear and anger all gone. That is the state of a
muni, man of thought, settled at peace in the mind and spirit.
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Yah sarvatranabhisnehastattatprapya subhasubham [/
Nabhinandati na dvesti tasya prajia pratisthita Il 2-57 Il
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Always, everywhere, free from selfish attachment, neither overjoyed with the good,
nor ever depressed with the bad, such a person is a man of balanced mind.
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Just as a tortoise withdraws all its organs of sense, the same way the person who
withdraws his senses and will from the objects of passion is a man of balanced mind.
He is a master of his mind and senses, he is not their slave.
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Visaya vinivartante niraharasya dehinah 1
Rasavarjam raso'pyasya param drstva nivartate N 2-59 Il
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If a person abstains from food for example, i.e., food of the senses, he may control
his hunger but he continues to fall a prey to the taste and temptation for those objects
of sense and pleasure. But the man of balanced mind rises above even the taste and
temptation for the food of senses. This can so happen only if the man dedicates
himself to the highest and the ultimate Self.
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Yatato hyapi kaunteya purusasya vipascitah |

Indriyani pramathini haranti prasabham manah Il 2-60 //
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Even in the case of the man of wisdom, O son of Kunti, the taste and temptation for

the food of the senses may assert, because they are rebellious and may subdue the
mind.
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Tani sarvani samyamya yukta asita matparah 1
Vase hi yasyendriyani tasya prajia pratisthita N 2-61 /]
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Therefore control your mind and senses, focus on me, dedicate your sense and mind
to me, and sit and think what you do. The man whose senses and mind are under
control of the spirit, he is a man of balanced mind
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Dhyayato visayanpumsah sangastesipajayate |

Sangatsaiijayate kamah kamatkrodho'bhijayate I 2-62 Il
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What happens if the senses and mind are not under control of the atma?

When the mind is attracted by the objects of sense, the man gets attached to the
objects. That is the stage of fascination. Fascination leads to passion and inordinate
desire. If the desire is not fulfilled it leads to anger and frustration.
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Krodhadbhavati sammohah sammohatsmrtivibhramah 1/
Smrtibhramsad buddhinaso buddhinasatpranasyati I 2-63 /I
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Anger and frustration leads to hypnosis, and hypnosis leads to confusion of mind and
memory. Confusion of memory leads to loss of reason, and when reason is lost, man
ends up in self loss. Nothing remains of the man.

TSR fawanfdeR |

THITATIIATHT THIGHIATBIA 1| -8¥ I
Ragadvesavimuktaistu visayanindriyaiscaran |
Atmavasyairvidheyatma prasadamadhigacchati Il 2-64 I
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Empirical and rational approach:

When the senses and mind are free from Raga and Dwesha (involvement and
aversion) and the atma uses them to experience the objects with detachment in the
state of self control, then the atma is blessed with Prasada, the Grace of God.
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g gy gfe: Tafamad 1 R-gull

Prasade sarvaduhkhanam hanirasyopajayate 1
Prasannacetaso hyasu buddhih paryavatisthate Il 2-65 /f
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In the state of Grace (Bliss), there is the end of all pain and suffering, and in that state
of spiritual joy, the intellect and intelligence (Buddhi) is always and naturally
undisturbed in the state of settlement.

1% gfeGaa™ 7 Irgeasy UG |

9 YT MR Hd: J@H 1| R-6&

Nasti buddhirayuktasya na cayuktasya bhavana 1

Na cabhavayatah santirasantasya kutah sukham Il 2-66 I/

S WEq TR ¥ ST ¥, SUk W H 9 @l B qe & fam ownfa e e
TRt 3R wifa fod= =1 g@ =t e

If you're not dedicated to Divinity, your intelligence is lost. Nor is the man of lost
intelligence, nor you, focussed, nor dedicated to the Center, you have no Bhavana,
faith in life and its divinity. If you have no faith in life and divinity, you have no

peace of mind and spirit, and if you have no peace, you have no Sukha, well being,
joy of life.

i fg =Ral g gfadiad |
dew gRfd It argATararmHR 11 -€ |l

Indriyanam hi caratam yanmano 'nuvidhiyate |

Tadasya harati prajiiam vayurnavamivambhasi N 2-67 Il

Sl & wd wa foue w1 Sl @ iR o 8, 39k U U9 el 9t 7, Sie
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If your senses run after pleasure in the wild, and your mind, ensnared, runs after
them, that fascination steals away your wisdom just like a storm of wind overturning
your boat in spite of the best of oars and your physical skill and strength.

AT HgTaTg! FRIg AT Fa: |
i usm ufaf¥ar i :-s¢
Tasmadyasya mahabaho nigrhitani sarvasah /
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Indriyanindriyarthebhyastasya prajiia pratisthita I 2-68 If
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Therefore, O man of mighty arms, he, whose senses and mind are wholly self-
controlled, against the temptations of temporary externals, he alone is the man of
stable intelligence.

1 =1 YA gt ST S |

T ST YT A1 = a=adl gt 1l -8R

Ya nisa sarvabhiitanam tasyam jagarti samyami |
Yasyam jagrati bhitani sa nisa pasyato muneh Il 2-69 //

S W g Gl R qd SIS €1 3R S™ WOl ST @ de Hae | € it
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And know one thing: such a man is a man of the self, nor is he a man of the crowd.
He is his own man complete and full. He can, and does walk alone, against the
crowd: Self controlled, he keeps awake when the whole world sleeps in the night’s
dark. He goes to sleep, as if, in the self when the world is waking, exulting in the
externals of the senses, all this way because he sees the reality, he thinks and decides
for himself, by himself, free, unfettered, firm, unshaken.

SMGIHTHEITITY FHEATY: YA Tgd |
dgh ™I U Ufaerf=y gd O framfa 7 HrHeB 1 R-o i

Apiiryamanamacalapratistham samudramapah pravisanti yadvat 1
Tadvatkama yam pravisanti sarve sa Santimapnoti na kamakami I 2-70 /I
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Who is at peace?

One who is vast and deep as the ocean: Just as small streams, playful, running,
jumping, rousing, enter the sea and are lost in the depths of the ocean, so the man
who watches around, observes, receives, thinks, and absorbs, remains calm. His spirit
rests, rooted in Infinity. All his desires and ambitions enter into the depths of his
Being like the streams received and absorbed in the ocean. Not so the man beaten
around by the winds of change and desire.

fagTa PHT: FaigAigRld F:3E: |
e FRegR: 9 wnf~aafRrmsta 1 :-uvsll
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Vihdaya kamanyah sarvanpumamscarati nihsprhah |
Nirmamo nirahankarah sa santimadhigacchati W2-71 /]

FHAT DS
St G’ SRR A siga] ffvEd wEa ®, S fm €, fRedR €, 98 Wik wa #
2|

Give up Kama:
Having crossed over all desires, having nothing to regret, the man who lives free
from selfishness and pride of the self, that man is at peace.

Ty SRl Rufa: el =41 ure faggrfa |
RUArTaes U SEHagwid I -6l
Esa brahmi sthitih partha nainam prapya vimuhyati 1

Sthitvasyamantakale'pi brahmanirvanamycchati I 2-72 If

mef) a% el feufd 1 59wt AT Hie H TE Budl THel WW w6 3fd e
g off frafor 1 9 R T 2l

That is the Brahmi State, the spiritual state of divinity in the state of humanity.
Having attained to that state, no one is destabilised even for the selfish love of the
nearest and dearest ones, not even by the fear of death. Having been established in
this state, when he breathes his last, he rests in the freedom of Infinity of peace and

Joy.
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CHAPTER-3

354 3d |
ST A HURG Hl gfgsred |
dfch HHTO g A ey w=a 1l 3-21

Arjuna uvaca 1
Jyayasi cetkarmanaste mata buddhirjanardana 1

Tatkim karmani ghore mam niyojayasi kesava N 3-1

3199 dlel:

T SMRA, 9K 39 %H | gfig I 9% AN § @, T %y, §F 39 39 AR g HH d°
I T =Ed €

Says Arjuna:

O Janardana, if you hold (believe) that the state of knowledge born of clairvoyant

reason is superior to Karma, then why do you, Keshava, want me to engage in this
bloody act of war.

YT IR gfg digadia 7 |

dadh g [Afga a9 SAsgaTgard Il 31

Vyamisreneva vakyena buddhim mohayasiva me |
Tadekam vada niscitya yena sreyo'hamapnuyam I 3-2 /]

P ol ® 3 TS vk @ g wd gfg o ufta ) ®© € o g9 fvea wssl
¥ "qemey f W fog o 9 7, gfs @ %4

It appears to me as if you are confusing my understanding with ambiguous words.
Therefore please speak to me in clear and definite words so that | may attain to and
do what is really good for me.

CIECIGCIEN
Wiob ST fafaer 8T Q1 tear gamy |
AN A HHAR A AT 1l 3-31

Sribhagavanuvaca |

Loke'smin dvividha nistha pura prokta mayanagha 1
Jiaanayogena sankhyanam karmayogena yoginam N 3-3 /l

P IEECINCEAC G
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Says Shri Bhagawan:
Hey sinless pure soul (atma), earlier | have spoken of two ways of definitive Dharma
for holy living: jnana yoga for the sankhyas, and karma yoga for the Karma yogis.

T HHIMHARPHTAS R TEHISYA |

7 9 Fage R gAfmsid 1 3-¥ 1

Na karmanamanarambhannaiskarmyam puruso'snute 1
Na ca samnyasanadeva siddhim samadhigacchati I 3-4 ]

Ife o9 HH 8w o TR AE R U TR Y Hehd, 3R 7 &H & fod Hiew
fafs &1 W # Tehd €1 HH @ wen & u=m

Man does not attain to the state of freedom from karma i.e., freedom from bondage,
without engaging into karma, nor does he attain to Siddhi (success) by ceasing to act.

7 fg Higemmiu srg fagasded |
ST T HH Td: THfaoror: 1l 3-ul

Na hi kascitksanamapi jatu tisthatyakarmakyt 1

Karyate hyavasah karma sarvah prakrtijairgunaih ll 3-5 /|

FH T HE ol f wH & fo TH U @ & ® Gehdll HH B Ui w1 HH B

9% A1 9 9%, YHfd & HROT HH al HT & TSI

Nor does man stay even for a moment without doing some karma. By sheer force of
Nature and its dynamics, man is forced to engage in karma.

HUTTO TTH T 3R AT TR |
sfanifaere frameR: 9 3=d 13-4

Karmendriyani samyamya ya aste manasa smaran |

Indriyarthanvimidhatma mithyacarah sa ucyate I 3-6 If

St wedl @ T H wufsal ol 9UH H@ DI FH e il g8 HeAEd § HifeE 9w
™ W @ 9Edl 7, 31U o8 T 9 FH &l ©, wuEal 9 e

And if man suppresses his karmendriyas, but mentally engages in the objects of
desire for sukha, then the simple foolish man is called a pretender.

RO g1 FgRRYASSHA |
DT HHANTHIE: I fafrsgd 11 3-vll
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Yastvindriyani manasa niyamyarabhate'rjuna 1
Karmendriyaih karmayogamasaktah sa visisyate N 3-7 Il

g oS, S O W9 9 S Bl G99 Hih HH widl ®, o9 (999 €, #Eih 9%
FHH IR FHHA 2

But, hey Arjuna, if man controls his mind and senses, and then, without any selfish
motive, engages in karma with karmendriyas, such a person is special and
exceptional over the generality.

fad $% ®H & BH R FHH: |
IRRAEN = o 9 URIGIgHHr: 11 3-¢ |l

Niyatam kuru karma tvam karma jyayo hyakarmanah 1/

Sarirayatrapi ca te na prasiddhyedakarmanah 3-8 Il

4 Fraa &4 w01 w4 w6 9 FHEA @ d #1 o s aEn ot fa e d @ @
&l B
Do karma as prescribed by Dharma Shastras. Karma is superior to non-karma, (doing

Is higher than non-doing). Even your life at the physical stage will not be possible
without karma.

FRUIBHHUNS T AbIST HHERMA: |
3 c_a
ded B DIvag Gaerg: TR 1l 3%
Yajriarthatkarmano 'nyatra loko'vam karmabandhanah 1

Tadartham karma kaunteya muktasangah samacara W 3-9

g &dl O, w4 w4, F0d w1 wU g0 & fam S w4 e s €, 9% s
O Bl €| TEfIY A o, TR el | Fene &

Karma, other than when it is done for the sake of yajna, is the cause of bondage for
man in this world. Therefore, O Kaunteya, you do karma for the sake of yajna
without involvement of the personal self.

EIT: YSIT: go¢T QRIATd Yoiyf: |
34 Tfaw @y qisRayamye Il 3-20 |l

Sahayajiiah prajah srstva purovaca prajapatih 1
Anena prasavisyadhvamesa vo'stvistakamadhuk I/ 3-10 /f

SE WEH YSafd 3 AFget gite &1 ot df a9 @ e ) ol $iR W A e e,
I3 % WY AW 9Ql, FE I JRed | HAHEA g |
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Having created the forms of life upto man, by yajna and with yajna, Prajapati earlier
said to man: "Go and increase and advance by yajna, and may yajna give you the
fulfillment of all your holy mission (ambition)."

SAFHTTIATA o GaT YT @ |
IRER HIGI: §T: TRHATIY 1| 3-22
Devanbhavayatanena te deva bhavayantu vah 1

Parasparam bhavayantah sreyah paramavapsyatha Il 3-11 lf

I G & H G HU| 9 TR SAT FSH RN TWER Wl R A Hd Y qH 9o
a9 &t Wi HA |

You serve the Devas by yajna, and the Devas will fulfil your mission. In this way,
mutually advancing each other, you will reach the highest state in life.

SUFHITIRG dl el SR FRTHTAT: |

FEATCTAE A Yo W TT T: 1l 3-RI

Istanbhoganhi vo deva dasyante yajiiabhavitah |
Tairdattanapradayaibhyo yo bhunkte stena eva sah I 3-12 Il

I W 9 gR TR YSH w31 S o genef Jo@er & fa Wiem & €, o9 asad o
=R 2l

The Devas served through yajna, will give you the desired fruits of life. Given as thus
by the Devas, if man consumes and enjoys anything without giving through yajna for
the Devas, he would be only a thief, misappropriating the divine gifts for selfish
purposes.

TIRIRE: I T Fdfdbfeay: |
YIId o @Y OTdT ¥ Ta-ATEB RO 1l 3-23 |l
Yajiiasistasinah santo mucyante sarvakilbisaih |

Bhunijate te tvagham papa ye pacantyatmakaranat Il 3-13 I

TR K1 Yo H Il G UOHH ¥ w9 S0 2l S Al wed 0 fow WisH oA
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Men who are living on the gifts of yajna, get free from all sins. They eat but only sin
who cook and eat only for themselves.

ARG~ YT Tol-ATGaRG: |
MGl Uoi=l I3 HHITwA: 1| 3-2% I
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Annadbhavanti bhiitani parjanyadannasambhavah 1
Yajriiadbhavati parjanyo yajiiah karmasamudbhavah Il 3-14 I/

3 § W &) Sad faemr &1 a9 § 37 &) Siad e ¢ 99 9§ 99 gt ok
a9, & 9 T 2l

From food are born the forms of life, from rain is born the food, from Yajna is born
the rain, and yajna is born of karma.

HH STEilad fafs SeTaRIHeaH |
T e e o)y ufafSas 11 3-3ull

Karma brahmodbhavam viddhi brahmaksarasamudbhavam [/
Tasmatsarvagatam brahma nityam yajiie pratisthitam Il 3-15 /f

w1 9% ¥ Bl €1 9% TeRs ¥ g B 3R 31N Tl § A ° wiafted ?

Karma is born of Brahma, Veda, and Brahma (Veda) is born of Akshara, Eternal
Lord. For that reason the universal Brahma is firmly existent and established in yajna
for all time.

T4 yafdd @ Argaaacdig a: |
SRR Ard a1 g Safd 11 3-2&11

Evam pravartitam cakram nanuvartayatiha yah 1/
Aghayurindriyaramo mogham partha sa jivati I 3-16 /I
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Therefore, one who does not join and follow this cycle of yajnic existence is a sinner
all through life, a wastour who lives in vain, lost in the mere maze of mind and sense.

TEATRIIRT WETHGWY HH: |
THUT 9 gpeas ®E A fdgd 1 3-201l

Yastvatmaratireva syadatmatrptasca manavah |

Atmanyeva ca santustastasya karyam na vidyate N 3-17 Il

SO e H @ YEA €, o W @ g9 ?, % ?, 39U fau #% w6
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Therefore, whoever is pleased with the life of the atman, self-satisfied, self-fulfilled,
and happy within the atman, for such a man there is nothing more to do. He is free.
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7 I FAYAY HIFEIIUI: 1l 3-2¢ |

Naiva tasya krtenartho nakrteneha kascana 1

Na casya sarvabhiitesu kascidarthavyapasrayah N 3-18 I
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For him, doing as such has no value, nor has non-doing any value, because he has
transcended both through self-realization. And he has no further ado with the other
beings for anything with expectation only for himself.

THTGH: Tl B HH JAMR |
3Te QTeR-hH IRATHIT T3 1 3-8RI

Tasmadasaktah satatam karyam karma samacara |

Asakto hyacarankarma paramapnoti pirusah fl 3-19 I/
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For that reason, keep doing the karma which you have to do without personal
attachment. The person doing his duty without personal attachment achieves the
highest end of life.

U fF WIS SPTey: |
AlpAGUgHANY T He Y | 3-0 I
Karmanaiva hi samsiddhimasthita janakadayah 1

Lokasangrahamevapi sampasyankartumarhasi Il 3-20 /f
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By unattached karma only, dedicated Siddha purushas such as Janaka and others got
to the state of high attainment. And you too, looking up to social good and social
duty, ought to do your duty for the sake of society.

geIGaTeRld I8deda]] o : |
I JUHIU Hod dlb&dggddd Il 3-2l
Yadyadacarati sresthastattadevetaro janah |

Sa yatpramanam kurute lokastadanuvartate I 3-21 ]
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Whatever way the best of men act in society, the other ordinary people follow the
same way. Whatever the best person sets as the standard, people generally follow the
same way.

9 7 uryifed wdcd By dey foee |
AFATEHAT ST del U g HHIOT 1| 3-3Rl

Na me parthasti kartavyam trisu lokesu kificana 1

Nanavaptamavaptavyam varta eva ca karmani I 3-22 I
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And Partha, look at me: There is nothing for me to do in the world. There is nothing
for me to get (because there is nothing that I lack and need). But still | do my duty
and keep on doing.

gfe g8 7 aad Sg sHugdf=d: |
T g TIad— AT Irf JaRe: 1| 3-33 1

Yadi hyaham na varteyam jatu karmanyatandritah |
Mama vartmanuvartante manusyah partha sarvasah l3-23 /I
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All people follow my way, every way and always. If | were not to work the way | do
steadily without any personal interest, they won’t, if | don't.

IfegRA et 9 $af HH dagd |
T I ol LSt Il 3-Y I
Utsideyurime loka na kuryam karma cedaham 1

Sankarasya ca karta syamupahanyamimah prajah Il 3-24 /I
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If I do not do my work the way | do, this world would be disturbed and fall to ruin.
That way | would be guilty of remiss and cause the ruin of all these people.

ol HHUGIAGNT TUT P HRA |
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FifggRaUaiSH Y abaSIeH Il 3-ull
Saktah karmanyavidvamso yatha kurvanti bharata 1
Kuryadvidvamstathasaktascikivsurlokasangraham Il 3-25
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As the ignorant people engage in karma with the sense of attachment, the same way
and to the same extent, the man of knowledge should do his work but without
attachment.

T G SNS UG HHATG |

SIS HHITT faggad: IHTER Il 3-&

Na buddhibhedam janayedajiianam karmasanginam [/
Josayetsarvakarmani vidvanyuktah samacaran I 3-26 I/
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No wise man should create any confusion in the mind of the ignorant people who are
dedicated to karma in their own self-attached way. Instead, the man of knowledge,
dedicated to action, should continue to engage in action as duty in the right way.

Ughd: fpammonts 1o HHifor gaw: |
SEERITYGIAT Halgiaid T=d Il 3-0

Prakrteh kriyamanani gunaih karmani sarvasah |
Ahankaravimidhatma kartahamiti manyate N 3-27 ]

Yepfd & 01 Hel HH B € Toheg GG N SEHR o9 T€ WHIC € foh wH dl H Y
@ g
All actions, in reality, are done always and every way by the modes (gunas) of

Prakrti. But the average person, individually blinded by self pride, believes that he is
the doer. (In reality) he is not.

dxaiay] AETaTg! O HIGHTT: |
0T [0, &= Sid Al 7 Foofd Il 3-¢
Tattvavittu mahabaho gunakarmavibhagayoh 1

Guna gunesu vartanta iti matva na sajjate I 3-28 If
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But the man who knows the essence and reality of Prakrti (nature) and the modes and
dynamics of Prakrti, realizes that all dynamics of the world is the play of the modes
of Prakrti, and therefore such a person keeps free of the pride of doing. (He acts but
within the dynamics).

Q@?ﬂilﬂlﬂﬂﬂal: Tl ?lUIW:iﬁ I
AP Gl Aarpoaiad faarerid Il 3-3R
Prakytergunasammudhah sajjante gunakarmasu |

Tanakrtsnavido mandankrtsnavinna vicalayet Il 3-29 If
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Those who are given up to the modes and dynamics of Prakrti are busy with the
gunas and dynamics of Prakrti in action. Still the person who knows the whole truth
of Prakrti and it's dynamics should not distract such ignorants from their faith and
Karma.

ARy gaffor Haifor S |
FRTRAET YT geaRa famrdear: 1 3-301

Mayi sarvani karmani samnyasyadhyatmacetasa |

Nirasirnirmamo bhiitva yudhyasva vigatajvarah Il 3-30 //
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Having surrendered all your karmas to me, with your mind wholly concentrated on
the atman, free from hope and expectation and selfish attachment, without any fear or
regret, you just fight, no strings whatever.,

I § gafie Mgt~ amar: |
SGTa= ST T s wHf: 11 3-3%11

Ye me matamidam nityamanutisthanti manavah 1

Sraddhavanto ‘nasiiyanto mucyante te'pi karmabhih I 3-31 I
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Those people who constantly stand by and follow this philosophy of mine with faith
without doubt or question, they all get free of their karmas and consequences.

T e g s 3w |

agHiagRar-afg I8H=aw: Il 3-3R I
Ye tvetadabhyasiiyanto nanutisthanti me matam 1

Sarvajiianavimudhamstanviddhi nastanacetasah Il 3-32 If
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But those who, with doubt and question, or with cavil, do not follow this philosophy

of mine, know that such people are totally lost to ignorance of knowledge, their
higher awareness of the spirit is dead and gone.

TR AV T YHaqaHy |

Upfd drf=t Y1 fAug: T st 1 3-3310

Sadrsam cestate svasyah prakrterjianavanapi 1
Prakytim yanti bhutani nigrahah kim karisyati I/ 3-33 /]
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Of course, even the man of knowledge thinks and acts according to his own nature
(Prakrti), because people do follow their own nature, so what can discipline or
repression do against nature?

st aRfged ey sgafyd |
TO IR g URafRIAT 11 3-3% 1l

Indriyasyendriyasyarthe ragadvesau vyavasthitau [/

Tayorna vasamagacchettau hyasya paripanthinau Il 3-34 /]
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Love for objects of the senses and hate for the opposites is innate with every person.
So love and hate are in-built with one’s personality and they do lead the person. A
person should not fall a prey to them, they lead the spirit astray. (See 11.51 for
Prakrity).

FATaYHT f[oT: WReHTagBard |
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57



S'reydnsvadharmo vigunah paradharmatsvanusthitat 1
Svadharme nidhanam sreyah paradharmo bhayavahah I 3-35 /I
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One’s own Dharma, even if it lacks certain virtues, is better than another's, even
though the other’s may be done better. It is better to die for one’s own Dharma,
because the other dharma is alien and fearful.

35 3™ |

31Y 1 JgelSy aTd =aRfd JRY: |
=y a1y Senfed Faierd: I 3-381

Arjuna uvaca 1

Atha kena prayukto'vam papam carati piirusah |
Anicchannapi varsneya baladiva niyojitah I/ 3-36 /

TS died:

T, T HRO T fh ATH UM HI@ T, S T1 7 e Wt FE Togds oH wmal
@ 77

Says Arjuna:

“Hey Varshneya, what is it that overtakes man and causes him to act sinfully, even
though he be unwilling, as if man is forced to sin by an irresistible power?

BTH T 1Y T IS UHET: |
HRTRH! HeTATHT fagRifig aRum Il 3-3ul

Sribhagavanuvaca 1
Kama esa krodha esa rajogunasamudbhavah 1
Mahdasano mahapapma viddhyenamiha vairinam I 3-37 If

FT AN die:
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Shri Bhagawan says:
It is kama (desire), it is krodha (anger) born of the Rajoguna of Prakrti. It is a mighty
devourer, mighty misleader to sin. Know it in this life as the worst enemy.

YA afgduTesil #aH = |
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FUTea g THETUT dHGHTGH I 3-3¢ I

Dhiimenavriyate vahniryathadarso malena ca 1
Yatholbenavrto garbhastatha tenedamavytam I 3-38 I/
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As fire is covered by smoke, as mirror is covered by dust, as the embryo is covered in
the womb by the sheath, so is the spirit covered by desire born of Rajoguna.

3Tt A AT fFAgafo |
HTHYU DI g 9 1 3-3R0 I

avrtam jianametena jianino nityavairina |
kamarapena kaunteya duspiurenanalena ca I 3-39 //
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By this very enemy of knowledge, for sure, as if by unsatiable fire and desire, O son
of Kunti, the knowledge of even the wisest is covered.

gf=for 7 gf gy |
TAfaHEady IFEGE ofed Il 3-%oll

Indriyani mano buddhirasyadhisthanamucyate |
Etairvimohayatyesa jianamavrtya dehinam //3-40 //
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The senses, mana (mind) and intelligence are called the seat of this mighty misleader,
kama. Having covered the knowledge and awareness of the master of the body, this
kama deludes even the knowledgeable and the wise.

ARATAfAfTuTe] e HRAavY |
T USifg g IHTGRIARAE 1 3-¥31
Tasmattvamindriyanyadau niyamya bharatarsabha |

Papmanam prajahi hyenam jiianavijiananasanam Il 3-41

g 9, 9 YR g AU Al il a9 ° F 39 AW fORM &l = & are gt
3 1 AR el
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Therefore, you first, having controlled your senses, O mighty of the Bharatas,
eliminate this seat of sin, the destroyer of knowledge and wisdom.

S wRvagRiEg: W H: |

TR W1 g o TRasg 9 1l 3-%1

Indriyani paranyahurindriyebhyah param manah 1
Manasastu para buddhiryo buddheh paratastu sah I 3-42 I
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The senses are higher and subtler, they say, than the gross body. Subtler and beyond
the senses is the mind (mana). Subtler and finer than the mind is intelligence. And
finer and subtler beyond is That, i. e., the spirit (atma).

T4 g5 TR g eal S HTeET |
Sifg T el HIey GG Il 3-%3 i

Evam buddheh param buddhva samstabhyatmanamatmana 1
Jahi satrum mahabaho kamariapam durasadam I 3-43 If
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Thus know the one beyond intelligence, the atma, and having known the atma
through the consciousness, eliminate the kama, the desire, the enemy, unquestionable
otherwise.

60



CHAPTER-4

SIRUCIRCIEN

g4 fdaad anf Uiddaedeay |
fIaeaTd UTe AgRearHassdlq Il -2l
Sribhagavanuvaca 1

Imam vivasvate yogam proktavanahamavyayam 1

Vivasvanmanave praha manuriksvakave'bravit Il 4-1 If
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Shri Bhagawan Says:
| spoke of this imperishable yoga of intelligence and Karma originally to Vivaswan,
the Sun. Vivaswan spoke of it to Manu and Manu spoke of it to Ikshwaku.

Td IRERMYTGAH oyl fag: |

T HIA-E TEdl A 8: TRy 1l ¥-3

Evam paramparapraptamimam rajarsayo viduh |
Sa kaleneha mahata yogo nastah parantapa I 4-2 ]
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The Rajarshis, ruling lords of vision and knowledge, knew of it in tradition. But by
the force of mighty time, O paramtapa, this yoga was forgotten and lost.

I AR 41 dST AN Yidd: QRIa: |

oIS T Tar 3fd e ddgadd 1l ¥-3 1l

Sa evayam maya te'dya yogah proktah puratanah 1
Bhakto'si me sakha ceti rahasyam hyetaduttamam I 4-3 Il
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The same, this ancient yoga, | have explained to you today. You are my friend and
also my devotee. This yoga is a mystery, the best and highest. Hence It is thus for
you.
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3R Had! o7 TR o+ faa<ad: |
SYRAfGAHIAT THTET Wadar=id I ¥-¥ I

Arjuna uvaca 1

Aparam bhavato janma param janma vivasvatah 1
Kathametadvijaniyam tvamadau proktavaniti I 4-4 I/
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Arjun asks:

Bhagawan, your janma (birth) is recent, Vivaswan’s janma was far beyond (in the
beginning of the world). How would | know that you spoke of it in the beginning of
the world?

FTara |
CREECNNIRERIEREEISGR
T8 9 Haifor 9 o 9 WY | ¥-4

Sribhagavanuvaca |

Bahuni me vyatitani janmani tava carjuna |
Tanyaham veda sarvani na tvam vettha parantapa Il 4-5 Il

gt wrEE 4 3w
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Shri Bhagawan answers:

Many have been my births, by gone, O Paramtapa, and yours too. | know them all,
but you do not know of them.

3ois it Tsreare YarrtaRISf I |
Uopicl THTISTT JRaRATEHTTAT 1| ¥-6 I

Ajo'pi sannavyayatma bhiitanamisvaro'pi san 1

Prakytim svamadhisthaya sambhavamyatmamayaya N 4-6 I

T oo €, § Sear dedr el wifer § orerd ® iR H wefi Wit o1 Sver off ') f
gehfd Ik o1 Tl €1 | epfd wifte & Wieg| § SO A A 9 aR-s S ofdl Bl
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| am unborn, eternal. | am Imperishable. | am also the Lord and Master of all the
forms of life. And controlling as Master of my own power, Prakrti, | come into
existence again and again, that's how | manifest.

gaT el fg yHeg wefdafa 4R |
SN TaTE JomigH | $-0l
Yada yada hi dharmasya glanirbhavati bharata 1

Abhyutthanamadharmasya tadatmanam srjamyaham N 4-7 If
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Whenever the forms of Dharma (righteousness) go down and forces of Adharma
(unrighteousness) go up, then | assert myself and create a spirited force to re-establish
Dharma over adharma.

URATUTY FIeHT [GHRIE = gshary |
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Paritranaya sadhiunam vinasaya ca duskrtam 1
Dharmasamsthapanarthaya sambhavami yuge yuge I 4-8 Il
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For the re-establishment of the good and for uprooting of the evil and evil doers, for
the re-establishment of Dharma, | assert myself again and again and manifest myself.

o »H 9 H feoodd oY 3fy a<ad: |
] <8 T Afd AR WSS 1 $-- 1

Janma karma ca me divyamevam yo vetti tattvatah 1|

Tyaktva deham punarjanma naiti mameti so'rjuna N 4-9 /f

g o9, W I 99 AR [ HI S AT qod: (Tdd W) Il €, 98 38 AN
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Hey Arjuna, my janma and divine Karma, thus, whosoever knows in the essence, he,
having given up this body, is not reborn here, again, but comes to me.

JIARRTHISh T H=aT ATUIST: |
dﬁd-\l AU YdT Haa[dHITCT: I ¥-Rol
Vitaragabhayakrodhda manmaya mamupasritah |

Bahavo jiianatapasa puta madbhavamagatah I 4-10 /f
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Many, past all attachments, fear and anger, purified by knowledge and tapas
(austerity of discipline), concentrated on me and dependent on me alone, have come
to my state of being (Perfection).

3 YT Hi YUE dieadd HoggH |

T g AT U1 Taer: 11 ¥-22 I

Ye yatha mam prapadyante tamstathaiva bhajamyaham 1
Mama vartmanuvartante manusyah partha sarvasah W 4-11

S o 9 g Wi e €, H o € Sl WieR wid g1 ¢ e, §e @ W T
W T €
Whoever come to me, whichever way they please, | accept them the same way.

Partha, thus people move my way only, whatever way they feel they do, all people,
always, whatever they be in entirety.

DIg: BN Rifest T 38 Sa: |
fars fg A wies Rt afafa wem 1 -

Kanksantah karmanam siddhim yajanta iha devatah 1

Ksipram hi manuse loke siddhirbhavati karmaja N 4-12 I
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TR F4 ¥ & i fafg fae swh 2

Desirous, doing, and in pursuit of success with Karma, people serve the gods, divine
powers, and soon enough, on this existential plane, they achieve their goal through
Karma here itself.

a@a‘ﬁwwmw |

i Id&udvdIQHoutJH 1¥-231l
Caturvamyam maya srstam gunakarmavibhagasah 1

Tasya kartaramapi mam viddhyakartaramavyayam Il 4-13 /I

T 07 3K FY % FFER =R ol w1 gie ®i 21 =R a9l 1 whdal g3 € S| A
4 H whal o € €, § oud Th W €, ghe wH @ gpid s 2l
The four classes of people were created by me according to the law of nature, merit

and Karma. Of that, take me as the doer, though | am the eternal, imperishable and
non-doer (Prakrti, inspired by me, does it all).
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Na mam karmani limpanti na me karmaphale sprha |
Iti mam yo'bhijanati karmabhirna sa badhyate N4-14 /]
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Karmas do not bind me, nor do | have any desire for the result of Karma. So, the man
who knows me thus is not bound by Karma.

T T Pl HH IR Fegf: |
$S HHA aWRG Jd: GdaR FHaq Il ¥-24 I
Evam jaatva krtam karma parvairapi mumuksubhih 1

Kuru karmaiva tasmattvam purvaih piarvataram krtam I 4-15 /1
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Having known thus, karma was done also by the earliest seekers of freedom.
Therefore you too do your karma as was done by the earliest doers of the ancients.

& w1 feumdla Hagisws Aifgar: |
T S YaEATH ol HIETASYIT Il ¥-2& I

Kim karma kimakarmeti kavayo'pyatra mohitah 1
Tatte karma pravaksyami yajjiiatva moksyase'subhat I 4-16 /|
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What is karma? What is non-karma? Here even the men of vision and wisdom are
confused. That for you I will explain. Having known that, you will be free from the
negative results of karma.

FHHUN T Tgod dgod 9 fawdur: |
JHHHUIY g M1 HHUN Tfa: 1| ¥-20 i
Karmano hyapi boddhavyam boddhavyam ca vikarmanah 1

Akarmanasca boddhavyam gahana karmano gatih I 4-17 I
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The nature and character of karma should be known. The nature and character of
wrong action too should be known. Also the nature and character of non-action
should be known, because the nature and dynamics of karma is deep and mysterious.

HHIGHH J: TUGHUO I HH T: |
I YfSURIIRY I gad: FABHB | ¥-2¢ |l

Karmanyakarma yah pasyedakarmani ca karma yah 1

Sa buddhimanmanusyesu sa yuktah krtsnakarmakyrt I 4-18 /f
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One who sees and realizes the state of non-action through karma, and sees and
realizes the state of action in non-action, that man is wise among men, he is truly
concentrated, he is really versatile, all doer.

T qd THRET: HIHTE arordT: |
RIS qHTG: Tfosd gem: 11 ¥-8R I

Yasya sarve samarambhah kamasankalpavarjitah 1

Jnanagnidagdhakarmanam tamahuh panditam budhah I 4-19 /]

e "a & {9 Hhed & B &1 o8 HEA W TR Hal SR IHh W hH AqAAA
¥ Ty 8 9 B e w1 @ €, sH # a7 fage dfed @wed ?

He whose actions, one and all, are begun without any selfish desire and intent, is the
man of action, because his actions are purified by the fire of knowledge. Men of
knowledge call him wise and enlightened.

AT HHB AR FAG! FRIS: |
HHUGAGIS T g IR T 1l ¥-3o1l

Tyaktva karmaphalasangam nityatrpto nirasrayah 1
Karmanyabhipravrtto 'pi naiva kiicitkaroti sah N 4-20 Il
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The man who seeks no fruit of the action he does, who is always satisfied with the
action only, without any props of expectation for the action, even though he acts,
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impersonal, yet he is not affected by any bonds of action, he is free, his action is non-
action.

R AR Jeaaauiye: |

RR Had HH HaaTdITd fhfeasd Il ¥-:2l
Nirasiryatacittatma tyaktasarvaparigrahah 1

Sariram kevalam karma kurvannapnoti kilbisam N 4-21 /1
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Man with no expectation, with perfect self-control over body and mind, above all
desire and gain, who acts only in terms of body, he, though acting thus, doesn't suffer
any sin or pollution of the Atma.

EBIATHIGY! Grgldrdl [HER: |

T Rrgmafig! 9 a7 Faed 1 -R1
Yadrcchalabhasantusto dvandvatito vimatsarah [

Samah siddhavasiddhau ca krtvapi na nibadhyate N 4-22 Il
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Satisfied, happy with whatever he gets as a matter of the divine course of law, free
from internal conflict and self-pride, equanimous with success or no success, even
though doing all, he does not suffer any karmic bondage.

Tae < o JHaRYdas: |
TYATERd: HH GHY gfddad Il ¥-:3 |
Gatasangasya muktasya jaanavasthitacetasah 1

Yajiiayacaratah karma samagram praviliyate N 4-23 Il
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Of the man above all expectation of karmic gain, totally free, mind and body
controlled by knowledge, doing but as participating in the cosmic yajna, the entire
action is reduced to naught.

ERIUERIEEERIVIERIEGEE
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Brahmarpanam brahma havirbrahmagnau brahmana hutam |
Brahmaiva tena gantavyam brahmakarmasamadhina Il 4-24
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His giving means giving to Brahma, whatever he offers he offers to Brahma, into the
fire of Brahma, whatever is offered by him is offered by Brahma. Therefore, his
destination is Brahma Itself, because he is one with Brahma Itself in the state of
Karmic Samadbhi.

'\qﬁ- A :\ o\ l
SIRITATAUR U3 3AdIUgld Il ¥-4ll
Daivamevapare yajiiam yoginah paryupasate |

Brahmagnavapare yajiiam yajiienaivopajuhvati Il 4-25 If
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Other yogis offer their karma as yajna to Daiva, divine will as it operates. Still others
offer their yajna by yajna into the Fire of Brahma.

AT aTog= ey S |

RIeQTCI-ISAT= STy S&fd 11 ¥-:& 1
Srotradmindriyanyanye samyamagnisu juhvati |
Sabdadinvisayananya indriyagnisu juhvati I 4-26 I

®S A S ffg e R wEm ' oA o ordu wwd ¥ W A AW v
e i gfem ®h afim o oo e €1 U@ wa wwpl @) sfean AFienen @ fem o
frafga € a1 wreE ®idT 1

Others offer their senses such as ear, etc., and sense-karma into the fire of discipline.
Others offer their senses such as speech into the fire of senses for the sake of senses.

FaATON I HHIOT UTUGHIOT AT |
STETTHINTI Jgid G Il ¥l

Sarvanindriyakarmani pranakarmani capare |
Atmasamyamayogagnau juhvati jianadipite Il 4-27 Il
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Others offer all indriyas or sense karmas and all prana-karma into fire of spiritual
discipline enlightened by the light of knowledge.

SHIIRATITT TRTIIRAUTR |
IHTORTAINY Idg: SRdadn: 11 ¥-¢

Dravyayajiidastapoyajiia yogayajiastathapare 1

Svadhyayajnianayajiiasca yatayah samsitavratah I 4-28 I/
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Other men of discipline dedicated to strict vows, offer all dravya yajna with
materials, tapas yajnas, yoga yajnas, swadhyaya yajnas, and jnana yajnas, with the
discipline of spiritual purity.

30T g fd UT07 JTuiSuT quTaR |
uwnuﬂ?ﬁww UTUMTATHURTIUT: I ¥-R I
Apane juhvati pranam prane'panam tathapare |

Pranapanagati ruddhva pranayamaparayanah Il 4-29 Il
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Some persons dedicated to pranayama, having controlled the movement of prana and
apana, offer prana into apana and apana into prana,

3R FAOAERT: UTom=Hmoy g |
FdsAd Ifdal JEUTHEW: || ¥-301

Apare niyataharah prananpranesu juhvati 1
Sarve pyete yajiiavido yajnaksapitakalmasah I 4-30 /]

HE GHE AT HiSH HI TR wEh, WO H GON %1 A S g A w9 A4S B
fagm == & g o1 ural 1 R & 2

Others, having controlled their food intake, offer prana into prana. All these are well
versed into the science of yajna and have eliminated their sin and negativity through
yajna.

JIRSaYST ATf~I Sel a4 |
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Yajriasistamrtabhujo yanti brahma sanatanam 1
Nayam loko'styayajiiasya kuto'nyah kurusattama I 4-31 If
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Those who sustain themselves on food received as yajna-shesha, attain to Sanatana
(Eternal) Brahma. Then those who are indifferent to yajna fail in this life as well.
How can they achieve anything more, O best of Kurus?

e Sgfie T e el 4 |

HHG-dls draaid Frm fariead Il ¥-3R1
Evam bahuvidha yajiia vitata brahmano mukhe |

Karmajanviddhi tansarvanevam jiiatva vimoksyase Il 4-32 If
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This way the yajnas are many and manifold into the fire of yajna. All these are
described in the words of Veda. All of them are born of Karma. If you know and
follow these this way, you will be free of the sense of karmic involvement.

Y5 AHITRRITSIOR: IR |
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Sarvam karmakhilam partha jiiane parisamapyate N 4-33 Il
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O scorcher of the foes, jnana yajna is far superior and higher than material yajnic
karma because all karma, O Partha, culminates and ends up in knowledge.

dfefe uforara= afus Jaur |
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Tadviddhi pranipatena pariprasnena sevaya |

Upadeksyanti te jianam jiianinastattvadarsinah N 4-34 Il

TAHEIH Bl HL, U7 hich, Ual 99 9 39 o7& i H| doesi aFl fagm o= o=

@ frd €, 9 gR IF

70



Know that with surrender, questioning and commitment. Of this knowledge, they will
speak to you who know things in the essence.

oIl - §HgHd IRy Iueq |
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Yajjiiatva na punarmohamevam yasyasi pandava 1

Yena bhiitanyasesena draksyasyatmanyatho mayi Il 4-35 /f
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Knowing that, O Pandava, you will not suffer the kind of involvement and
attachment you now feel this way. With that knowledge you will know all forms of
life in existence as in yourself and in me.

Gﬁ%’dﬁf@‘lﬂ: d: Ul H: |
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Api cedasi papebhyah sarvebhyah papakrttamah 1
Sarvam jiianaplavenaiva vrjinam santarisyasi I 4-36 I/
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And if you are the sinnermost of all the sinners, even then, with that knowledge as the
savior boat, you will cross the ocean of sins.

gy IR s A TS asT |
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Yathaidhamsi samiddho 'gnirbhasmasatkurute'rjiuna 1
Jiaanagnih sarvakarmani bhasmasatkurute tatha I 4-37 /|
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Arjuna, just as blazing fire reduces everything to ash, so does the fire of knowledge
reduce all Karmas to naught.

T g 397 gei ufaafie faed |
qY ANTERIG: HIATEM fa<fd 1l ¥-3¢1I

Na hi jiianena sadrsam pavitramiha vidyate 1
Tatsvayam yogasamsiddhah kalenatmani vindati Il 4-38 /
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In this world, there is nothing so pure, powerful and sacred as knowledge, and that
same, a person established in the yoga of knowledge, realizes by his own self in due
course of time.

yoTaieaHd I IOR: TIA2T: |
T Aa] URT UMfH R OmfRT=s 1 ¥-3R I

Sraddhava~llabhate jiianam tatparah samyatendriyah |

Jaanam labdhva param santimacirenadhigacchati I 4-39 I/

FSEM FE o i daR, IR fdfem, 9 gew & 7 sravand fyerr © SR e W
AT wifa ot e7eed dentel &1 fHel STt

A person of faith and dedication gets knowledge and wisdom, and the dedicated
person, having disciplined his mind and senses, having gained knowledge and
wisdom, achieves the highest peace without delay.

SRIYTYE LY HRATAT faT=afd |

1 WIS 7 WY F J& GREATE: 11 8-¥oll
Ajiascasraddadhanasca samsayatma vinasyati 1

Nayam loko'sti na paro na sukham samsayatmanah N 4-40 /]

fon oM, fo g51, Seeia, T8 9%y of wifd 98 e gehdtl 7 39 o §, 7 Wk
¥, wifq 3R g@ & et wehanl

The man of doubt at heart, without knowledge and faith, suffers only self-destruction.
For a person of doubt, there is no peace, no happiness, here in this world, nor later in
the other.

ARIRAHHIU] I oS AR |

3fTeTaw = HHTOT Fagf=T a3/ 11 ¥-$3
Yogasamnyastakarmanam jiianasarichinnasamsayam 1
Atmavantam na karmani nibadhnanti dhanasijaya N 4-41 1]

Stoanht g, 9 wd 1 Teol Sigwl HH S ©, fEe T % ORI Feer o
T Bl g &1 S A AGEN 3R HHAM © IUh! HHaE, ¥ ¥, el 8l Wehdll

Hey Dhananjaya, Karmas do not bind a person who, through yoga discipline, has

given up the desire for the fruits of Karma, who, through knowledge and wisdom, has

risen above all doubts, and who is firmly established in faith and dedication to yajnic
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service to God and existence, and who looks up to his atma and Paramatma for
guidance far above the fluctuations of the mind.

CIH-HQQII"IHHKT sl AFTRFATE: |

o< IR ITHIFASIRIY YIRA 1l ¥-¥Rl

Tasmadajnanasambhiitam hrtstham jianasinatmanah 1
Chittvainam samsayam yogamatisthottistha bharata I 4-42 Il

g W 99, IEH & HRU, TR T W S GYE W H T T, 39 HWIE hl e
JTaR ¥ H1E Sl 3R w8 90 % WeR g & fau duR gl we ' e

Arise, O Bharata, therefore, dedicate yourself to Karma-yoga, eliminate all doubts,
and cleanse yourself, with knowledge, of all the ignorance that pollutes your mind
and heart and arrests you from action.
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CHAPTER-5
(Y |=TE 9nT)

354 3a™ |
S S
Twsyg Tadied a4 §fg AT 1 u-2ll

Arjuna uvaca 1

Samnyasam karmanam krsna punaryogam ca Samsasi 1
Yacchreya etayorekam tanme brithi suniscitam l5-1 /]

3TN 9ol
FOT, A HH GAE HI o0 @ ¢, AR WA H HH 901 H1 o o wW S, TR A
S 9IS ®, el SEeh! ivEd & |

Says Arjuna:
Hey Krishna, you first recommend karma-sanyasa, and again prescribe karma-yoga.
Which one of these is better; speak of that to me for sure.

FTaa |

T HHATY SRy |

A HUGINITDHHANT AR 1| 4=l
Sribhagavanuvaca 1

Samnyasah karmayogasca nihsreyasakaravubhau |
Tayostu karmasamnyasat karmayogo visisyate W 5-2 Il

N T o
A, FH-TAE AR FH-AM I & 9 €, forg Al I w1 wu-wY @ @ wH
T ¥ wH-I fow )

Says Shree Bhagawan:
Karma Sanyasa and karma yoga both are good, they give you freedom from
bondage. Still, of both, karma yoga is better and superior to karma sanyasa.

9 9 A= a9 ¢fY 9 Frgfa |

g-al i§ TEaTe! Y& SRS I -3

Jiieyah sa nityasamnyast yo na dvesti na kanksati /
Nirdvandvo hi mahabaho sukham bandhatpramucyate N5-3 ll
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TeETg, S wHAnT A fordl ¥ g9 ®ar, 7 fohdl 9 Hig &1, 9 a%ad H hH-G
& ?1 T wH-anht g SR o ¥ FH-s 9 g2 W 2

The person who neither hates anybody nor desires (loves) for selfish reasons, who is
free from the disorder of duality, is to be taken as ever a sanyasi, because, O hero of
strong arm, he gets easily free from the bondage of Karma.

TSN GETel: Yagf 7 ufoear: |
THHATRY: TR aGd Had 1| 4-¥

Sankhyayogau prthagbalah pravadanti na panditah 1
Ekamapyasthitah samyagubhayorvindate phalam I 5-4 I

YR AN HH-GE I S HH-AN R STel-STel HHEd Bl fagH wer A
U, s HH-AM AR HH-TAE W Tk h1 A S STIEOT B €, g8 Al b
1Y 331 ol B

Ignorant people, not the learned ones, speak of karma-sanyasa and karma-yoga as
different (but that is not correct), because a person, though dedicated and pursuing
only one, attains to the fruits of both.

TGS T R TR TR |
Ueh 1S 9 ANT 9 9: U=afd 9 g=afd 1| w-yll
Yatsankhyaih prapyate sthanam tadyogairapi gamyate |

Ekam sankhyam ca yogam ca yah pasyati sa pasyati I5-5 Il

St WM O -G ¥ W A ®, 9 T wHAnt off 0 ddr @1 ord: dreA
(FH-T=E) 3R A (FH-I7T) H S AfH TH GHHA 2, 981 add § Sk gH
2

The place and position which is attained by the Sankhyas (who believe in karma
sanyasa), the same is also attained by karma yogis. The person who sees Sankhya and
Yoga (both karma sanyasa and karma yoga) as one and the same sees in reality the
truth of both.

AT HETTe! g HTHANT: |

I Y- I
Samnyasastu mahabaho duhkhamaptumayogatah 1
Yogayukto munirbrahma nacirenadhigacchati I5-6 /
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& 5@ Wit F o 2

O hero of strong arm, karma sanyasa, however, is difficult to attain by one who is not
a karma yogi, because a person of thought, dedicated to karma yoga, attains to the
Brahma state without much delay.

e fagggTa fafsraren foafa: |
FAHATHYITHT Faard = forad 1| w-oll

Yogayukto visuddhatma vijitatmad jitendriyah 1

Sarvabhitatmabhitatma kurvannapi na lipyate I5-7 I

S wH-aAn @, fEe erem Y €, fme wH SR i 9w ¥, fowenr emen
TCHHT % WY Th €, 98 HH i U A - W I 2

The person dedicated to karma yoga, whose atma is pure of all personal attachments,
who has controlled his mind and senses and his atma too, who holds that the
Universal Paramatma is at the core of his individual atma, he doesn't get bonded,
because even though doing, he is doing everything as his duty.

4 forRIRIHfd o) 7 dwafaq |
USR] Ua_YRITSTHA ST =_ausy T Il 4-¢ |l

Naiva kificitkaromiti yukto manyeta tattvavit |

Pasyansrnvansprsanjighrannasnangacchansvaparnsvasan H5-8 I

S wH-IRf wH war gen oft 98 gne o1 € fR § e T war, e € | wefd
w §, 98 G & d &I ST B T SATH, @l 83N, AT g, WAl g, el
g, @Il g3, Jardl g3, |idl g37, | ordl gl

The person who knows the ultimate reality of life, who is dedicated to that reality in
action, who holds that he does not do anything because, ultimately, it is that Supreme
Reality and the Universal Law that does everything that happens, such a person, even

though he sees, hears, touches, smells, eats, moves, sleeps and breathes, he remains
free from bondage.

PREIES SRR ERRIELPIEE
siamfifmedy ad= sfa ara 1wl

Pralapanvisrjangrhnannunmisannimisannapi |

Indriyanindriyarthesu vartanta iti dharayan H5-9 /]
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Such a person, even though he is speaking, eliminating, receiving, winking, doing all
this, yet he holds that it is the senses busy with their objects (and not he or she as the
atma, and dedicates everything to Brahma Supreme).

STETUATYTE HHITON Hey Tereal BRI T: |

fored =1 9 IO USTUATHEmR_T 1| 4-2o i

Brahmanyadhaya karmani sangam tyaktva karoti yah 1
Lipyate na sa papena padmapatramivambhasa Il5-10 //

Te HH o& Wl AU B G hl DEHL HU-a Y TH WE b & oY Hud T
S H G B g1 9% U9 9 gL S 2

Dedicating everything to Brahma (Supreme), having given up all personal
involvement, doing everything for the Supreme, this person does not get polluted by
bondage, the same way as a lotus leaf is not affected by water wherein it grows.

BT T Gl hac-SaR |
QF: B pdi Tg Teard ISy 1| 4-22

Kayena manasa buddhya kevalairindriyairapi 1

Yoginah karma kurvanti sangam tyaktvatmasuddhaye I5-11 /f

IR W, O 9, gfg 9, ®ad A 9, A e i ®, W1 SeHt 3 S il S
wh o TH eASlfg & fau wd €, wH-s @ s=e % faw twn s R

With body, mind and intellect, in fact only with the indriyas (senses), the yogis do
their karma without personal attachment only for the purity of their atma.

gorT: P adT SM=rHTHI AE DI |

3a: HHBNRU el Fadl Fad 1| 4-3R 1

Yuktah karmaphalam tyaktva santimapnoti naisthikim |
Ayuktah kamakarena phale sakto nibadhyate N5-12 Il

HU-AMM WA ¥ T g, G BSHL, HH-HeA HI MW BISh{, HH il ¢ IR
W WG 1 A ®, R S @ T S[S1 g3, el i SN W U Weht hH-sd o
®Y Wl 2

The person dedicated to Brahma, having given up his personal desire for the fruit,
finds settled peace without disturbance. But the non-dedicated man, because of

desire, bound by the love of fruit, suffers from bondage.
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FAHHTIOT T ORI g a= |

TagR IR A€ A9 HdF HRI Nl 4-33

Sarvakarmani manasa samnyasyaste sukham vast 1
Navadvare pure dehi naiva kurvanna karayan H5-13 I/

e HA R T W @A HL, IEA R G99 W FH, FHAM @ W T € HfER AGgR
el TR U FEANT T HH @ © 7 FAA B, B HI SR DEH Wad @l

Having given up, i. e., surrendered, all Karmas to Brahma with the mind, the man of
spiritual discipline stays at peace in the body, city of nine gates, the reason being that
he neither does anything personallly nor does he cause anything to be done strictly
for himself.

I P 7 HAI AH ol TY: |
T HHGAGANT UG Tddd | 4-2% |l

Na kartrtvam na karmani lokasya srjati prabhuh 1

Na karmaphalasamyogam svabhavastu pravartate l5-14 I

SR AT & Al BI, T hoed w1, G H@1 B HHBA & WY g WM had AT
1 YA W9E €, FHA H HRO

The Lord of life creates neither the human commitment to action nor the human
involvement with karma, nor the fruit of karma. All commitment and all the
dynamics of karma goes on because of Nature.

(That is why Lord Krishna has warned Arjuna that if he does not take up arms in the
battle, he will be forced by Nature to do so.)

AT HXfIAT 7 99 Yo faY: |

SR I o GaIfd Sa: 1l w-qu

Nadatte kasyacitpapam na caiva sukytam vibhuh [/
Ajnanenavrtam jiianam tena muhyanti jantavah l5-15 //

qeeATasd $YeR fohdl A3 & U9 qUd i USUT el hdl, 7 foRdl & 99 gud w1 HeiA
w3l Bl fhq I1 W T & HRO G7A FH-s6F § &Y el 2

The Cosmic Atma neither assigns sin to anybody, nor does It award any reward for
good karma. But the awareness of people is covered by ignorance. Hence they are
misled by that ignorance (to believe that they are the doers).

I  de AN AR |
AV IS ThTREATT TR 1| Y-2& |l
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Jhanena tu tadajiianam yesam nasitamatmanah 1
Tesamadityavajjiianam prakasayati tatparam H5-16 I/

TH U 57 eame &1 T2 @ g 7 IEH, I TEH & YW H W ST M
1 B @ €, I€ 9 GEE 9 I € a4l

Therefore the persons whose awareness of the atman is not covered by ignorance--
because ignorance is destroyed by knowledge-- their self-knowledge shines like the
light of the sun in their case.

awwmﬁm |
TS AYRIG IAAYTBET: 1| 4-20

Tadbuddhayastadatmanastannisthastatparayanah |
Gacchantyapunaravrttim jaananirdhitakalmasah l5-17 If

o gfg, emem, fr, dver @ 9! g ®, 9% I9-Y$ o OF © 9 €, R gER
Ik H Tl 3|
People of that intelligence, that purity of atma, that commitment and that dedication,

with their awareness, free of all darkness with their knowledge and vision, ultimately
go to the state of freedom from the transmigration cycle.

fa=aTargTo Seror Tifd g |

[ <9 YIS I Usdr: THERMA: 1| 4-3¢ I
Vidyavinayasampanne brahmane gavi hastini |

Suni caiva $vapake ca panditah samadarsinah '5-18 If

S A faen fama 9 9w ®, gg €, 9 oo, W, welt, s iR wverd g| o
el & S

People of such knowledge and awareness have the same vision of life's acceptance,
whatever the form of life: whether it is a learned Brahmana with humility, or a cow
or an elephant or a dog or a sinner.

B%Haﬁfﬁwﬁﬁmw&mm I
el & T a1 aATe ST & fR=RUam: 1 w-2_ I

Thaiva tairjitah sargo yesam samye sthitam manah 1/
Nirdosam hi samam brahma tasmad brahmani te sthitah 15-19 //

S A T SR et ¥ HEil B WK € 9 o 39 Sfted ¥ € gek @l S @1 sl W@
freiy @, gueell €1 Shaqw™ 797 991 5@l § o i
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Here itself they have achieved everything in life whose mind is settled in the
‘Samadarshi’ (unconditional acceptance) state of life. They are settled in Brahma for
that reason, because for them, there is nothing short, nothing self-contradicting, in the
cosmic system.

7 Tewifdrt e Aifgeiens At |

RRYfGITrIE! saifdg Fafor fRyd: Il y-oll

Na prahrsyetpriyam prapya nodvijetprapya capriyam [/
Sthirabuddhirasammiidho brahmavid brahmani sthitah I 5-20 /]

Stteme A 9 fordl e g 1 Rt UF el A ST w1 w3 el 98
Ryl e 7, fagm 2iar €, s A S €, 99 o gl a9 T €

Man should not rejoice when he gets something he loves, nor should he feel sorrow
when he comes across what is not dear to him. The man of Brahma realization,
settled in Brahma with undisturbed intelligence, never feels deluded by things on the
surface.

SRR T faGard aeqed |

T SR T GEHEHY 1| 4-32

Bahyasparsesvasaktatma vindatyatmani yatsukham [/
Sa brahmayogayuktatma sukhamaksayamasnute N5-21 1/

95 OIS 9 9@, Tl a%gsll | *i o9 18 o Hifh 39 SR ard e 9@
foear & S 39 ®odt 3@ U9 H € faa g 2

The person who does not entertain external stimulants finds peace and happiness
within the atma, and this person dedicated to Brahma, the Cosmic Spirit, finds that
peace and happiness which does not ever diminish, but lasts for all time.

3 fe Tog=ion Y eI Ta d |

S{TEIa~: I~ 7 IY A G- 1| 4Rl

Ye hi samsparsaja bhoga duhkhayonaya eva te |
Adyantavantah kaunteya na tesu ramate budhah I5-22 Il

S o Tt ¥ g@ fern g, 9 @ftreh ®iar 21 ® ddl I, $IR IfgHH 7Y tH gEs
gal o T wod, ok o € S 31q & W 2l
All such external experiences which excite the senses, the sense of touch, for

example, they end up in suffering. O son of Kunti, they just begin and end. So the
man of intelligence and awareness finds no interest therein.
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