CHAPTER-13
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Arjuna uvaca 1
Prakrtim purusam caiva ksetram ksetrajiiameva ca 1
Etadveditumicchami jianam jieyam ca kesava Il
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Arjuna Says:

Keshava, | wish to know the distinctive nature of Prakrti and Purusha, Kshetra and
Kshetrajna, knowledge and what ought to be known.
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Sribhagavanuvaca 1

Idam sariram kaunteya ksetramityabhidhiyate 1
Etadyo vetti tam prahuh ksetrajiia iti tadvidah I 13-1 //
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Shri Bhagawan Says:

Kaunteya, this body is called ‘the field’, and that who knows that it is the field, that is

called 'Kshetrajna’, the knower. Those who know (the field and the knower both) say
s0.
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Ksetrajiiam capi mam viddhi sarvaksetresu bharata |

Ksetraksetrajiiayorjianam yattajjianam matam mama Il 13-2 If
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Know that | am the Kshetrajna, O Bharata, in all the fields of the world. And the
knowledge of ‘Kshetra’and ‘Kshetrajna’, that is the real knowledge, according to me.
(Here it has to be understood that there is the individual Kshetra and Kshetrajna and
there is the cosmic Kshetra and Kshetrajna).
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Tatksetram yacca yadrkca yadvikari yatasca yat 1
Sa ca yo yatprabhavasca tatsamasena me synu  13-3 /
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That Kshetra, what it is, of what nature and character it is, what are its mutations and
whereby are they, (what is the Kshetrajna) and what are the powers and effects of it,
listen all this in brief.
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Rsibhirbahudha gitam chandobhirvividhaih prthak |
Brahmasitrapadaiscaiva hetumadbhirviniscitaih 13-4 /]
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Sung and celebrated it is in many ways by seers, by all the VVedas together and in
details, and by Brahmasutras with reasons in definite style.
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Mahabhutanyaharkaro buddhiravyaktameva ca 1
Indriyani dasaikam ca paiica cendriyagocarah I 13-5

U HEld, SEER, 9fE, gof, Y, T 9Hd, TRe dHsdl 3 sufsar qon o gfial
& fawa (refq s, T, &9, W@ SR 1Y) (He =) |

Five universal elements, the I-sense of definition, intelligence, original Prakrti, five
jnanendriyas, five karmendriyas, one mind, five objects of sense (twenty four in all).
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Iccha dvesah sukham duhkham sanghatascetana dhrtih 1

Etatksetram samasena savikaramudahrtam I 13-6 1/
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Love and Hate, pleasure and pain, the organismic unity of body, awareness of
experience, and convictions, this is the Kshetra in brief and its mutations, all
described.
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Amanitvamadambhitvamahimsa ksantirarjavam 1
Acaryopasanam Saucam sthairyamatmavinigrahah M 13-7 I
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Humility, naturalness, non-violence, patience, simplicity, service of the teacher,
purity, steadiness, self control.
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Indriyarthesu vairagyam anahankara eva ca /

Janmamrtyujaravyadhiduhkhadosanudarsanam N 13-8 I
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Non-attachment to the objects and pleasures of sense, freedom from pride,
appreciation of the weaknesses of birth, death, old age, ill-health and self-analysis.
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Asaktiranabhisvangah putradaragrhadisu |

Nityam ca samacittatvamistanistopapattisu I 13-9 If
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Disinterestedness, non-infatuation with children, wife or family, constant equanimity,
steadiness in success or failure.
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Mayi cananyayogena bhaktiravyabhicarint |
Viviktadesasevitvamaratirjanasamsadi 1 13-10 /
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Dedication to Me exclusively without disturbance, love of quiet environment, and
indifference to social applause.
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Adhyatmajiiananityatvam tattvajiianarthadarsanam [/
Etajjiianamiti proktamajrianam yadato'nyatha I 13-11 /1
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Relentless pursuit of spiritual knowledge, insight into the content of the essence of
knowledge, this is the definition of knowledge. Ignorance is contrary to all this.
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Jiieyam yattatpravaksyami yajjiiatvamrtamasnute |
Anadimatparam brahma na sattannasaducyate I 13-12 /]
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What ought to be known, | shall explain: all that which leads man to immortality, and
that Eternal Ultimate Brahma which is beyond sat and asat as the wise say:
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Sarvatah panipadam tatsarvato'ksisiromukham [/
Sarvatah srutimalloke sarvamavrtya tisthati 13-13 I/
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All-way, universally, with infinite hands and feet, with universal eyes, heads and
mouths, universal ears to hear in the world, It exists comprehending everything.
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Sarvendriyagunabhasam sarvendriyavivarjitam |

Asaktam sarvabhrccaiva nirgunam gunabhokty ca I 13-14
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It has the experience of all senses, yet It is without all the senses. It is non-attached,
yet It sustains all. It is free of gunas and yet It has the experience of all the guna
modifications.
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Bahirantasca bhutanamacaram carameva ca 1
Siksmatvattadavijieyam dirastham cantike ca tat /1 13-15 /f
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It is in and out of all forms of existence. It is still, and yet It is ever on the move. It is
so subtle that It cannot be perceived or known. It is the closest and yet the farthest.
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Avibhaktam ca bhiitesu vibhaktamiva ca sthitam [/
Bhiitabhartr ca tajjiieyam grasisnu prabhavisnu ca I 13-16 //
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It is One undivided over the forms of existence and yet It is still, as if divided over
all. It ought to be known as the sustainer of all forms and yet It devours and
regenerates.

165



el asaifada: Ry |
T I8 I g gaw faffad 1l g3-gull

Jyotisamapi tajjyotistamasah paramucyate |

Jiaanam jiieyam jianagamyam hrdi sarvasya visthitam Ml 13-17 /l
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It is the Light of lights beyond darkness. It is the Knowledge, worth Knowing, and
the object of knowledge. It stays at the heart core of all and everything.
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Iti ksetram tatha jianam jiieyam coktam samasatah |
Madbhakta etadvijiiaya madbhavayopapadyate I 13-18 I
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This is Kshetra, and knowledge, and worth knowing, said in brief. My devotee,
having known this, comes up to my presence.
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Prakrtim purusam caiva viddhyanadi ubhavapi 1

Vikaramsca gunamscaiva viddhi prakytisambhavan I 13-19 //
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Know Prakrti and Purusha both, eternal are both. Know also the modifications and
gunas evolved of Prakrti. They are forms of Prakriti, because as evolutes.
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Karyakaranakartytve hetuh prakrtirucyate |

Purusah sukhaduhkhanam bhoktytve heturucyate I 13-20 /f
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Prakrti is said to be the cause of all effective modifications in the process of creation,
of all the causes of modifications, and of all states of modification. In simple words,
Prkrti is its own agent, instrument and the dynamics of modifications. Purusha (with
his presence) is said to be the cause and purpose of the experience of pleasure and
pain.
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Purusah prakrtistho hi bhunkte prakrtijangunan /

Karanam gunasango'sya sadasadyonijanmasu H13-21 I/
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Purusha, placed in Prakrtic body, experiences the qualitative modifications of Prakrti.
The cause of the experience is the Purusha's involvement with the qualitative

modifications (gunas) of Prakrti which lead the Purusha to higher or lower forms of
life.
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RATATT AT GaSRFgES: TR: 1l 93-R

Upadrastanumanta ca bharta bhokta mahesvarah 1
Paramatmeti capyukto dehe'sminpurusah parah I 13-22 I/
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Closest seer, thinker, sustainer, experiencer (with the individual seer) is the Supreme
Ishwara. It has also been said to be Paramatma, the Param Purusha in this body.
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Ya evam vetti purusam prakrtim ca gunaih saha 1

Sarvatha vartamano'pi na sa bhityo'bhijayate I 13-23 /f
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Eoll

Whoever knows Purusha and Prakrti along with the dynamic modifications of Prakrti,
he or she presently existing anyway does not take another birth.

167



HTATH T~ b FIGTATTHIET |
3 WIS AR HHARH AR 11 83-% |l

Dhyanendatmani pasyanti kecidatmanamatmana |
Anye sankhyena yogena karmayogena capare I 13-24 If
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With meditation on the atma with Parmatma, some yogis see the Paramatma in the
individual atma. Others see the same through Sankhya yoga, while others realize the
same with karma Yoga.
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Anye tvevamajanantah srutvanyebhya upasate |

Te pi catitarantyeva mytyum Srutiparayanah I 13-25 //
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Others who do not know this way, having heard from others, do worship the
Paramatma as they say. They also cross over death, dedicated as they are to Shruti
(the Vedas).
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Yavatsanjayate kiricitsattvam sthavarajangamam [
Ksetraksetrajiiasamyogattadviddhi bharatarsabha Il 13-26 /I
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Whatever the form of existence that comes into being, whether it is moving or non-
moving, O best of the Bharats, it comes into being by the integration of the Kshetra
and the Kshetrajna.

faTRgeafa-Rad I: U=afd 9 g=afd I 83-R0 I
Samam sarvesu bhiitesu tisthantam paramesvaram 1

Vinasyatsvavinasyantam yah pasyati sa pasyati l 13-27 /|
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One who sees Parameshwara existing in all forms of life equally and equanimously,
who sees the Imperishable at the heart core of the perishables, he is the real visionary.
He sees the real and the permanent.
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Samam pasyanhi sarvatra samavasthitamisvaram 1/

Na hinastyatmandatmanam tato yati param gatim I/ 13-28 /I
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Seeing Ishwara everywhere equally well at the heart core of things, he does not
forsake the Atma exiting with the atma but reaches the highest spiritual state.
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Prakrtyaiva ca karmani kriyamanani sarvasah 1
Yah pasyati tathatmanamakartaram sa pasyati I 13-29 I/
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By Prakrti only, all Karmas are done always. Therefore one who sees that the atma is
not the doer, really knows and sees the reality of things.
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Yada bhiitaprthagbhavamekasthamanupasyati |

Tata eva ca vistaram brahma sampadyate tada H13-30 /I

v& A gite & gosh Wl o ThEY THTER % U8R @S R %I @ ol © 3R T8
ff 3@ ofar ? o a2 gie fomr s oo T &1 € fasR € 99 o9 9@ &l € ww @
Sic

When a person sees the different specific forms of existence subsisting in one
comprehensive reality, and sees the one as different developing versions of the same,
one, then he realizes the nature of Brahma. In simple words, when you see many as
one and the one as many, then you realize Brahma.
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Anaditvannirgunatvatparamatmayamavyayah 1
Sarirastho 'pi kaunteya na karoti na lipyate I 13-31 /f
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O Kaunteya, Atma is eternal, beginningless. It is beyond the modifications of Prakrti
and it is imperishable. Even though living in the body, it neither does, nor does it get
involved, essentially.
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Yatha sarvagatam sauksmyadakasam nopalipyate 1

Sarvatravasthito dehe tathatma nopalipyate N 13-32 /f
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Just as because of subtlety, the omnipresent akasha (space) does not get involved or
polluted, similarly though present in the body everywhere, atma does not get
involved.
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Yatha prakasayatyekah krtsnam lokamimam ravih |

Ksetram ksetr tatha krtsnam prakasayati bharata I 13-33 /
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Just as the one Sun lights up the whole earth (world), so does the master of the
kshetra inform and light up the whole kshetra (body).
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Ksetraksetrajiiayorevamantaram jianacaksusa 1
Bhiitaprakrtimoksam ca ye viduryanti te param H13-34 1/
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Those who know the difference and distinction between the kshetra and the
kshetrajna (Prakrti and Purusha) with their eye of knowledge, and who also know the
nature and character of the forms of Prakrtic existence, and Moksha (freedom from
the world of mortality), they attain to the Ultimate.
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Param bhityah pravaksyami jiananam jianamuttamam 1
Yajjiiatva munayah sarve param siddhimito gatah I 14-1 /]
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| shall now, again, speak of the highest branch of knowledge, the best. Having known
that, all the sages attained the highest stage of perfection from here.

3¢ AU T9 JYRAETT: |
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Idam jiianamupasritya mama sadharmyamagatah 1

Sarge pi nopajayante pralaye na vyathanti ca Il 14-2 Il

SH I i W T A W o Ue W@Ed Wi e o @, 9 R 39 HOR o S
T od 3R Yo we | off IR HiE @ Tl gl
Having recourse to this branch of knowledge, through life, sages came to the nature

and character similar to mine. Even at the beginning of the next creation, they do not
have rebirth, nor, at the time of the dissolution (death), do they feel any pain.

o AifFgg s aRaT gumrey |
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Mama yonirmahad brahma tasmingarbham dadhamyaham [/
Sambhavah sarvabhutanam tato bhavati bharata I 14-3 1/
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O Bharata, Mahad Brahma, great Prakrti, is my womb, and therein | place the seed of
life, and therefrom starts the universal evolution of all the forms of existence.
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Sarvayonisu kaunteya mirtayah sambhavanti yah 1

Tasam brahma mahadyoniraham bijapradah pita 1 14-4 I
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Kaunteya, in all species of existence whatever forms evolve, of all those forms,
Prakrti is the mother and | am the life-giving father.

Ird ISH S T0M: T Rear: |
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Sattvam rajastama iti gunah prakytisambhavah 1

Nibadhnanti mahabaho dehe dehinamavyayam If 14-5 /f
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Sattva (thought, buddhi), Rajas (motion, energy) and Tamas (inertia, matter), these

are the gunas (modifications) which evolve from Prakrti, O man strong of the arm,
and they bind the imperishable jivatma in the body.
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Tatra sattvam nirmalatvatprakasakamanamayam 1
Sukhasangena badhnati jianasangena canagha Il 14-6 I/
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There is Sattva, which, because of its purity, lightness and transparency, binds man
with love of ease, comfort and knowledge, O pure of heart.
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Rajo ragatmakam viddhi trsnasangasamudbhavam |

Tannibadhnati kaunteya karmasangena dehinam N 14-7 Il
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Rajas is of the nature of attachment, take it as born of the love of thirst and ambition.
Kaunteya, that binds the spirit of man with the love of action and ambition.

TSRS fafs Hie+ Tdefe |
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Tamastvajiianajam viddhi mohanam sarvadehinam 1/
Pramadalasyanidrabhistannibadhnati bharata I 14-8 I
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O Bharata, Tamas is born of ignorance, know that it is sloth and delusion of all body-
bearers. It binds the spirit with the love of cynic fun, sloth and sleep.

Id G TS IoT: HHIT URA |
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Sattvam sukhe sanjayati rajah karmani bharata 1
Jaanamavrtya tu tamah pramade sarijayatyuta Il 14-9 /f
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O Bharata, Sattva leads you to comfort, Rajas, to karma and effort, and Tamas,
having neglected knowledge, covered with darkness, leads man to neglect of serious
pursuits.
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Rajastamascabhibhiiya sattvam bhavati bharata 1

Rajah sattvam tamascaiva tamah sattvam rajastatha I 14-10 /f
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Having suppressed Rajas and Tamas, Sattva arises; Rajas arises on the suppression of
Sattva and Tamas; Tamas arises on the suppression of Sattva and Rajas.
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Sarvadvaresu dehe'sminprakasa upajayate 1
Jiaanam yada tada vidyadvivrddham sattvamityuta I 14-11 1/
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When the sensitivity and light of the mind and senses of the whole body system are
stimulated, then take it that Sattva is on the rise.

AIY: TGRRREH: HHUTHIH: e |
IR S fages HRAuY 11 38-2R
Lobhah pravrttirarambhah karmanamasamah sprha 1

Rajasyetani jayante vivrddhe bharatarsabha I14-12 I

T WA, 59 oW, g, s, erenf<, SR =Ed sedt € 9 gue fm W i iy
RIS

O blessed of the Bharatas, when greed arises, when attachment begins to disturb,
when the desire for action and expansion becomes uncontrollable, then know that
Rajas is on the increase because all these are born of Rajas.

YHRNSUGIY TATGI A T T |

ST fags Fowad Il R¥-33 i
Aprakaso pravrttisca pramado moha eva ca 1

Tamasyetani jayante vivrddhe kurunandana I 14-13 /f

SE STYHTYT YA, FHIE, HE dgdl €1 dl, 8 hET<d, 78 GHel fh U9 5 T 2l

When darkness is around, activity is on the decline, negligence and delusion mislead
man, O Kurunandana, then know, it is the onslaught of Tamas.

el Uwd Ude d Uerd A1l Gy |
dalAfdal AT Il 2%-2¥ i
Yada sattve pravrddhe tu pralayam yati dehabhyt 1

Tadottamavidam lokanamalanpratipadyate I 14-14 /]

Se Tl & oo W <eUil T Bigdl €| a1l S99 fagM 3R W ek | qAS
2|

When Sattva is on the increase, then, if man leaves the body and dies, then the person
is reborn in the world (family) of knowledge and culture and purity of thought and
action.
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TSR e TTeal Uy S |

qUT YA R ey S 11 8%-3u

Rajasi pralayam gatva karmasangisu jayate |

Tatha pralinastamasi midhayonisu jayate 14-15

o ygfg o IR Bied W wHws ¥ quE o § S Ol @, a0 90 96 o
TRR Fled W Jedit § gAeiH g 2|

When man dies in the state of Rajas on the increase, he is reborn in a family of the
lovers of action and expansion. And dying in the state of Tamas, man is reborn in the
form of the ignorant and the deluded.

HHU: YpawTg: e e Bar |

ISR et G- @A ard: A Il 2%-2& |

Karmanah sukrtasyahuh sattvikam nirmalam phalam 1
Rajasastu phalam duhkhamajianam tamasah phalam [ 14-16 //

953 Yo T el Gifeash 3R Fdet eian 21 09 1 %ol 3:@HA Bl €1 0 H B

I Bl 2

The wise say that the result of good action well performed is enlightenment and
purity. The result of Rajasic karma is suffering. And the result of Tamasic karma is
ignorance.

AT T ol Y T T |
THTEHIE! T HIASTHEAT T 1l 8¥-30 I

Sattvatsanjayate jianam rajaso lobha eva ca |
Pramadamohau tamaso bhavatojiianameva ca I 14-17

T ®1 FdA IH ¢, 09 &1 Bl © oY, T99 & Fd ¢ YAR, 7, SHH|

From Sattva is born knowledge and enlightenment, from Rajas, only greed, and from
Tamas is born deliberate neglect, delusion and ignorance.

S TS TawdT 7ed fagf~a o |
SO RIRAT fefT TTdf=T A 1l 98-2¢ |

Urdhvam gacchanti sattvastha madhye tisthanti rajasah 1
Jaghanyagunavrttistha adho gacchanti tamasah I 14-18 I

T o =t 3=a il o S0 21 Joet ote § ®d B adt A= @ity | s @l
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Men of Sattvic nature go high, Rajasics get stuck up in the middle, and Tamasics get
to despicable character and attitudes, lowest of the low.

1= O0NY: HAR IaT STIIAN |

oGy W aftl Taard Fsfamesta i g¥-2Rl

Nanyam gunebhyah kartaram yada drastanupasyati |
Gunebhyasca param vetti madbhavam so'dhigacchati I 14-19 /]

Se FHHehdl HH-F B fRdl SR whdl 1 TN & Afafws s & AEar SR
O % IR WHSIE i Sl €, 9 98 SN hl U € Sl 2

When the seer, man of vision and awareness, sees that there is no agent, karta or doer
other and higher than the Gunas of Prakrti, and he also sees beyond the gunas too,
and realises the ultimate Brahma, then this seer comes to my state of Being.

HUIERIE I e e e e |
SRR AR SR 12420

Gunanetanatitya trindehit dehasamudbhavan 1

Janmamrtyujaraduhkhairvimukto 'myrtamasnute Il 14-20 /]

SE A S % HRO IO T A O HT FHHbA €9 F IR F Q@ T, 96 AT
S, T, e MK g % R B SRS kW @ S g

Having crossed over the three gunas born of the body conditions of life, man rises to
a vision, beyond birth, death, old age and suffering and attains to freedom and
immortality against the mortal rounds.

BT RO Hafd g |
fHArER: HY JARARTOHfdadd 1l 38-32

Arjuna uvaca 1
Kairlingaistringunanetanatito bhavati prabho 1
Kimdcarah katham caitamstringunanativartate I 14-21 /f

T 7 I
g W, U SAE 1 YgEH 1 ©, SUHI SR hAl 7, iy hiE D

ST 1 Y i o0 I IR w2
Says Arjuna:
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O Lord, what are the characteristic marks and symptoms by which it is known that a
man has crossed over these three gunas? What is his way of living? And how does a
man cross over those three gunas?

FTara |
USRI Ugii o Aighd o UIUed |
1 &Y grrg = g srgi 1 e¥- R

Sribhagavanuvaca 1
Prakasam ca pravrttim ca mohameva ca pandava |
Na dvesti sampravrttani na nivrttani kanksati 1 14-22 I

f TEE 7 I

? Uigd, T Yatd SR Hie ¥ = Ol %1 uewE @1 3 S fhd ot § 399 e ©
a 39Y 3R Ufd BT 59 7 B, IUW B AW dl HE 91 9 &, T Afh U s
2

Says the Lord:

Man above the gunas: When a man hates no light, attachment or illusion or delusion
when they are there, nor does he long for them when they are not there, in other
words when he is totally unaffected by these (then the man has risen above the
gunas).

SeNHaeRiH! Torf = fodTedd |
0T gl Sd AISafasiad Agd Il e¥-3 i

Udasinavadasino gunairyo na vicalyate 1

Guna vartanta ityevam yo'vatisthati nengate Il 14-23 /]

o ¥ S feafa @ g, sl @ ufa SeEE ®, S oue " ® R wsfa @
G B H §, TA TR S e €, fomfaa €Y @, 9 ondia ?

He stays still, unaffected, undisturbed by the gunas, when he has realised that it is the
modifications of nature at work, nothing more, saying ‘it is not | anyway’. He stays
without concern or worry and he does not agitate....

JHGOqE: W GHAISRAGE: |
TRIFAGIEEI: 11 2¥-¥ Il
Samaduhkhasukhah svasthah samalostasmakancanah 1

Tulyapriyapriyo dhirastulyanindatmasamstutih I 14-24 I/
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He is equal with pleasure or pain, happy with the self, equally unaffected by a block
of gold or lump of clay. He is the same in relation to the lovely and the distasteful. He
Is deep and well founded, the same with self-praise or self-dispraise.

ARG FRETRae: |
FARMIRGRT OMcd: I I 11 2¥-u

Manapamanayostulyastulyo mitraripaksayoh 1

Sarvarambhaparityagt gunatitah sa ucyate Il 14-25 1/

HT HH &, I9HH K, 0= =1, AT 8, fodl v & IR | &ar ®9 § e
&, TH At Ui 2

Equal in honor or dishonor, equal with friend or foe, free from self-pride when he
takes the initative, then he is beyond all activity of the modifications of nature.

Al I ASHERYT HiKTIIT Had |
I OTA ATy Hedd Il 3¥-RE I
Mam ca yo'vyabhicarena bhaktiyogena sevate 1

Sa gunansamatityaitanbrahmabhiiyaya kalpate Il 14-26 ]

St FRW afes qda B (S=1) Ta1 FAT €, | IO ST il T € gl W g

One who is dedicated to me without straying any way, with unflinching dedication,
he crosses over these gunas and deserves the Brahmi state on high.

sl f§ ufaseagaeaw 1 |

YA 9 Y GERABIHT | ¥-30
Brahmano hi pratisthahamamrtasyavyayasya ca |

Sasvatasya ca dharmasya sukhasyaikantikasya ca | 14-27 /|

Y o o feom €, S orga €, eifermelt @1 wvad o o, eme g@ # feed €, @A

gl
| am the center and the seat (firm foundation) of the Brahmi state, immortal and
imperishable, of eternal Dharma, and of everlasting bliss.
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CHAPTER-15
( qEEH AT )

FIUTTaraT |
S A YR} WIgReadH |
TGN IR UM I dg I agaq Il q4-2 I

Sribhagavanuvaca 1
Urdhvamiilamadhah$akhamasvattham prahuravyayam |
Chandamsi yasya parnani yastam veda sa vedavit I 15-1 I/

S TWEE did:
Sie SW IR wEE 9 fagr zw g & el s #ed 21 O9% HF 3@ W
21 S THH! Sl © a8l o fad stefa a8 w1 fagm ©

Shri Bhagawan says:
Roots upward and branches downward, the wise call the world a holy Ashwattha tree.
The Veda mantras are its leaves. He that knows that, knows the Vedas.

3fy&iied YYARaRI XA IUIY g fasaara: |
Y AT HHTERI AN D 1| Qu-R
Adhascordhvam prasrtastasya sakha gunapravrddha visayapravalah 1

Adhasca milanyanusantatani karmanubandhini manusyaloke H15-2 /I

SR A9 T I well €, Ypia & A [N o agdt @1 skl @ fava 9 st
Hiel Fedt 81 A9 € N9 sTR! SIS ol &, A9 F wA ¥ 9 AT w99 A €,
T ek 1 TE HEF 2

Up and down extend the branches of the tree, they grow with the modifications of
nature, with filaments fed by passion for objects of sense. Downwards extend the
roots fed by the actions of humans in the world of humanity.

T SR qUengd 1 7 aife o TifasT |
YR AT cHd SRTFIRAY €6 1ol Il g4-3 |l

Na rapamasyeha tathopalabhyate nanto na cadirna ca sampratistha 1

Asvatthamenam suviridhamiilam asangasastrena drdhena chittva Il 15-3 /|
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The form of the tree is not available as it is, here, neither the beginning nor the end,
nor even the fixed foundation, deep though it is, even the deepest. But the deepest
foundation too of the Ashwattha can be uprooted by detachment of the strongest
order.

d: U JdRATRIqed AR=Tar = M= 43: |
q0d A1E GoN UUe) Id: Uil UG QRI0N 1 Qu-¥ |l

Tatah padam tatparimargitavyam yasmingatd na nivartanti bhityah |

Tameva cadyam purusam prapadye yatah pravrttih prasrta purani I 15-4 /f

THHT T TS @l wolel WH SE T, SHh! WISl H{l AEvTh €, A a8 Hel T Al
el T® e, frR oo 7 o H SE e qew %1 IR0 § ¥, el ¥ 39 gfie &
FA IRY gs il

Then with detachment of that particular order, that destination should be sought
whence or where from those who once reached there never return. Hence | pray: Let

me reach that primal eternal Param Purusha whereby started the eternal evolution of
the universal cosmic process of creative Karma.

e fSiaag e srearafa faRgdeT: |
Grglagadl: UG TN S~ qal: TaHaad ddq Il §4-Yl|
Nirmanamoha jitasangadosa adhyatmanitya vinivrttakamah 1

Dvandvairvimuktah sukhaduhkhasamjiiairgacchantyamiidhah padamavyayam tat 1 15-5 lf

fSeh W IR Hie TE B T, Tl @9 S w6 Sia foan, Sosremnfor fawa o
el W €, fSeh! e welt 7, S ogeh Wi § g €, 9@ 9@ W 9EE ©, 9El
U TR U I @ B L

Those who are free from the sense of love and personal honor, those who have
crossed over their limitations of attachment, who are ever dedicated to the self, whose
desires are already fulfilled and gone, those who are free from the dualities of
pleasure and pain, those intelligent and wise people attain to that high and
imperishable state of being.

7 TETEId G A RIT 7 Urah: |
TGl 7 fAdd=d dg™ TRHE A7 1 Q4-& |l
Na tadbhasayate siiryo na sasanko na pavakah 1
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Yadgatva na nivartante taddhama paramam mama I 15-6 /f

el GAYHTT Tl UgHa1, T A% FIHkdl, T AN AN T&T S P HIE AGH el S,
AR EURS e

The sun does not shine there in that self-luminous state, nor the moon, nor the fire.
Once having been there, no one comes back and that is my place, Ultimate and
Eternal.

AT Shadie siayd: I |
- YSTFI-ATIOr G AT HM 1l Q-0 i

Mamaivamso jivaloke jivabhiitah sanatanah 1

Manahsasthanindriyani prakrtisthani karsati I 15-7 /I

AT Siteredt 7O € 3 ©, S ©, 79 @fed W™ Sl i S Yehld § S @
STTeTed SRt STREU Ll 2

My very consciousness in part defined in the human world as jiva, eternal, attracts six
senses inclusive of mind. The senses are versions of Prakrti.

IRR TGaATHI TG SHTHAR:
q@émﬁw%a@hﬂﬁa%n 4-¢ I

Sariram yadavapnoti yaccapyutkramatisvarah 1

Grhitvaitani samyati vayurgandhanivasayat I 15-8 I

S 9 T R ST TH Y WA W T, I F S N9 IR # sl 7, S99
5 TR * W F=a@r 7, @l & s w o S 2l

Whichever body the jiva comes to get, or whichever it gives up, as master of the
senses and mind, it does attract these senses and mind the same way as the wind takes
and carries the smell from its source.

915 <Igf: TR = T UG 9 |

SIS Ty favaruad I Qu-R

Srotram caksuh sparsanam ca rasanam ghranameva ca |
Adhisthaya manascayam visayanupasevate N 15-9 I

G, <@, A1, T, YOT, °9 9fed 3l d AU IRR H A o fawat @
AT HLT 2

The jiva, as master of the ear, eye, the sense of touch, taste and smell including the
mind, experiences the objects of the senses.
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JohTH=d Y a1y Y a1 o~y |
fageT Aru=at- u=af=T IHTes: 11 Q-2 i

Utkramantam sthitam vapi bhusijanam va gunanvitam /
Vimudha nanupasyanti pasyanti jianacaksusah 1/ 15-10 //

IR BIgH 9H aTct, IR H Lo, o1 Wipfas o0 ¥ I IR © 917 & drel 5,
AT 1 &l S, S 98] oTel STeH a2 |

Whether leaving the body or staying in or experiencing whatever is the mode of
Prakrti, the foolish do not see the Lord within, but the wise do see with the eye of
knowledge.

=l A TRT-aTe-garydH |
da-dloWpdiH]l ﬁ_"f URg-Jddy: Il 34-?%I
Yatanto yoginascainam pasyantyatmanyavasthitam [/

Yatanto pyakrtatmano nainam pasyantyacetasah I 15-11 1/

el ol AnTt Sfdepior o fRua ofen i Wd €, fRq oo, SIS ST, Safe
I I gL A A HI TR S|

The yogis try to see the Supersoul within themselves and they do see It in the atma.
But those who have not developed the self, even while they are trying, they fail to see
It, because their consciousness is not developed.

AeTGATd doll SHgRIFdSRaed |

o 2N N
TS HART T deiol fafg AES 11 Q4-2 I
Yadadityagatam tejo jagadbhasayate'khilam 1

Yaccandramasi yaccagnau tattejo viddhi mamakam I 15-12 /f

St g HT YRTET SFIG ! RISk €, S ASH B A 1 § 49 ¥, 9% o9 5O
a2

The splendour that is in the Sun and illuminates the whole world, which is in the
moon, and which is in the fire, know that that splendour is mine.

IR T YT 4RI IR |
gt Ae: Fat: T Y@ [ATES: 1| Q4-23 1

Gamavisya ca bhiutani dharayamyahamojasa 1

Pusnami causadhih sarvah somo bhiitva rasatmakah M/ 15-13 //
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Having entered in the earth | sustain the earthly forms with my vital energy, and
being the Soma, vital energy of the moon, | nourish all the herbs.

31 dYTIRY e IO B AT |
IO AR Tamrs agfaes Il u-2s ||
Aham vaisvanaro bhiitva praninam dehamasritah |

Pranapanasamayuktah pacamyannam caturvidham Il 15-14

T SvarR ®7 § WiEi % IR A W@l €, 3R 907, UM, 9 HT IR YRR & I I
T % (IR UHR F I WE-UH, gH, 9 el $7) |

| pervade the bodies of the living beings as Vaishvanara agni (vital heat), and present
as vital energy with prana and apana, | digest food, four ways.

T4 918 gfe 9fafas aa: Hiag-Hded |
dcy JaRgHd dell daTaPaaidad dameH I -4l

Sarvasya caham hrdi sannivisto mattah smrtirjianamapohanarica |

Vedaisca sarvairahameva vedyo vedantakyrdvedavideva caham I 15-15 //

T 51 w9 & 7a o feor €, ge@ € 99, Wi iR fregfa ok faas gia g1 § 95f @
i, S&Td 1wl o gl
| am at the heart core of all people, and from me originate memory, knowledge,

reason and logic. By the Vedas | am to be known, | am the ultimate theme of Vedanta
and | am the ultimate awareness of the Vedas.

ST qou! Ths eRYIER TG 9 |
&R: AIOT YT BeRITSER I 11 U-2& Il

Dvavimau purusau loke ksarascaksara eva ca 1
Ksarah sarvani bhitani kiitastho'ksara ucyate I 15-16 //

W I T, &R 3R &N W Teh F2 e, e Gel Frehfaeh Ao 2|

There are two purushas in the world: mutable and immutable. Mutable are all the
body forms of the mortals, and at the heartcore of all this is the immutable,
imperishable, eternal, it is said. It is atma.

3TH: JYEI: RATHIETR: |

O ApaaATay faHdTT SR 11 Q-2 i
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Uttamah purusastvanyah paramatmetyudahrtah 1
Yo lokatrayamavisya bibhartyavyaya isvarah H15-17 /]

Teh STH Y TWATCHT §, Tl $¥eR €, Sl Gelehl WU U901 hidl ®, 9@l e B

Highest of all is another Purusha, called Paramatma, who, pervading the three worlds,
holds and sustains all. That is Imperishable, Ishwara.

THTRRANAISTHERTGY TraH: |
ST Aldh a¢ = Uida: GooaH: 1l Q-3¢ i

Yasmatksaramatito ’hamaksaradapi cottamah 1
Ato’smi loke vede ca prathitah purusottamah I 15-18 /]

T &R 3R 18R @ W €, 9 Hfoad qeuad g, 3R ¥ ot 399 g

And for that reason, | am above and beyond the Kshara (mutable) and the Akshara
(Immutable jiva), the highest, Ultimate. Therefore in the world and in the Veda, | am
known as Purushottama, the highest transcendent Purusha.

Il qAqHEHG! ST ey |
T aldegstid Hf FaHTaH YR 1l Q4-2R I

Yo mamevamasammiidho janati purusottamam |
SA sarvavidbhajati mam sarvabhavena bharata I15-19 /f

e g &9 H fage wd ?1 ® 9RA, 99 99 ¥ fage g 9w g

Whoever, intelligent and wide-awake, knows Me as Purushottama, every way, every
style and form, serves me, worships me, O Bharata.

EGKIGGE EZ(I_I\%dﬁ-IdtJ,GH T |

UdGgcl §fGHFITP dpAY HRA Il Q4-R0 i

Iti guhyatamam sastramidamuktam mayanagha 1
Etadbuddhva buddhimansyatkrtakrtyasca bharata H15-20 /1

¢ 15019, & 9RA, 98 @WEHA T HEl TN T9h! SRS A gigHH 8 S €,

Hhehed 8 Sl €l

Thus, O sinless, | have spoken of the most secret, most sacred shastra, divine
knowledge.Having known this, any intelligent person feels blest and self-fulfilled.
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CHAPTER-16
(SamgR wud fgum erer)

Y Fra ST TaNTeIarRUfcE: |
G THY IIY WY SToiad] 1l 26-2 I
Sribhagavanuvaca 1

Abhayam sattvasamsuddhirjiianayogavyavasthitih |
Danam damasca yajiiasca svadhyayastapa arjavam N 16-1/f

At WEE 4 wL:
NI, 3 HRU H1 TH, TF &1 G, dOE & a0 AR G, I, i T aw,

Shree Bhagawan says:

Fearlessness, purity of heart and mind, constant dedication to the pursuit of
knowledge and yoga, charity, self control, yajna (creative acts of social good), serious
study, austerity, simplicity and naturalness.

ST TTHP I RINT: MIRUAH |
1 YA AGd g RaTad I 8&- I

Ahimsa satyamakrodhastyagah Santirapaisunam [/

Daya bhutesvaloluptvam mardavam hriracapalam N16-2 /]

IfEd, §, HIY 7 &A1, TR, =71 T HE1, A1, & I HIHCI, STHR, FAE

Nonviolence, love of truth, freedom from anger, non-attachment and renunciation,
peace of mind, non-slander, compassion for all, non-greed, gentleness, love of good
and shame for unworthiness, seriousness of conduct.

3ot 4T R e AR |

Yaf T SAAfSTag YR 1l 3&-3 1

Tejah ksama dhrtih saucamadroho natimanita 1
Bhavanti sampadam daivimabhijatasya bharata l/16-3 /]

qS, emetterdr, 84, v, Sie | &, AREE T T, 98 GEHRAE A 1 <dl
a2

Vibrant splendour of vibrations, forgiveness, steadfastness, purity, non-jealousy,
absence of pride, these are the divine virtues of noble inheritance and good character.
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R gUiSTHTY HiY: UresHa 1 |
ST TS I THIGHRRIA 1l 3&-% I

Dambho darpo'bhimanasca krodhah parusyameva ca |

Ajnianam cabhijatasya partha sampadamasurim H16-4 I/

frdt &1 e =1 omfas 9 9 <, THve, SfamE, HiY, @, R, Syl
qufd 3|

Empty self assertion, arrogance, pride, anger, discourtesy, ignorance, these are
characteristic qualities of a negative personality.

<ot qrafgmem FaRmaRgs e |

AT YT TS CAAMHSITAIS R a1usa 1l 3&-4 i

Daivi sampadvimoksaya nibandhayasuri mata 1

Ma sucah sampadam daivimabhijato'si pandava I 16-5 /f

el ufy Hier 39 arelt el €, Sgd Hufh seA | ererdt 21§ g, fuar 7 #, g6
U e S R

Positive qualities of divine nature lead to freedom, and negative qualities lead to
bondage, O Pandava. Don't worry. Your natural virtues are positive and divine.

AR GUINENTEECEs el

3l foaR=r: Uiaa 3R ured & 20y || 26-& I

Dvau bhutasargau loke'smindaiva asura eva ca 1

Daivo vistarasah prokta asuram partha me synu I/ 16-6 /

< YRR & oAk GER § S od €, <ol gfa arel SR S g arel| el g el
%1 g TR ¥ g fan 21 gl gfaredt &1, & wref, g

There are two characteristic classes of people in the world: Positive and divine is one,
Negative and demonic is the other. The Divine and positive have been described in
detail, now know of the demonic people from me.

ugfi = g = 1 7 fagRgR: |
T i A1 IRy 9 I Ay fawd 1l 3&-wll

Pravrttim ca nivrttim ca janda na vidurasurah /
Na Saucam napi cacaro na satyam tesu vidyate I/ 16-7 /|
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The negative characters know not of bondage and freedom. Nor is in their character
any trace of purity, or good conduct, or truth.

STTHVITE o SHTGTgRATRH |
RN T HIBTHEIHH Il 2&-C |l

Asatyamapratistham te jagadahuranisvaram [

Aparasparasambhiitam kimanyatkamahaitukam I 16-8 /f

9 o | few B9 B wfaser S Bt e gie i 3MiveR wed B wed ® b S
al 929 3R i & T § & o T had HH & S FT HROT T

Lost in untruth, they have no faiths, they say the world is unreal, without any basis,

having no master, no law, no God. They say that the world is not the creation of the
interaction of cause and effect, finally, there is no cause other than desire of sex. No
other cause there needs to be.

Tat S PHIE AEAISIST: |
YUA-IIHATTL: &I SIS Il &R I

Etam drstimavastabhya nastatmano'lpabuddhayah 1

Prabhavantyugrakarmanah ksayaya jagato'hitah N 16-9 //

39 frliver 3fic &1 TR ot 3 g 3104 AT i T2 Hid &1 7eq Jfg &1 9%
ITFH FW © IR S & foaw & foau w6 w9 2

Taking recourse to this Godless point of view, men of dead souls and little
intelligence arise passionate for action, working for the worlds loss against all good.

BIHATHG GO GFHHATTHGIT: |
ARG RaNgRRadSIRIEan: Il &-20 I
Kamamasritya duspiiram dambhamanamadanvitah 1|

Mohadgrhitvasadgrahanpravartante sucivratah 116-10 /

T3 R AR @ qu, 7 g0 B eF oiell seotel % WeR, oH Ydah, e fourl @l
IR M T I I RL, 98 HE § B A &1 B HH AR I AL Bl

Taking on to desire beyond fulfillment, lost in arrogance, self-pride and madness of
passion, pursuing values opposed to good and reality, they arise dedicated to evil and
all round impurity.
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FRITORAT = TS |

BIHTHITIRAT Udrafafa R 1 3&-21
Cintamaparimeyam ca pralayantamupasritah 1
Kamopabhogaparama etavaditi niscitah I 16-11 //

ey o Wt U8 Sl =af Sied & ®R M Hid €, Siad shad & SUHT &
fau g €, sadt F€ STt ffyea foar et €, St gg wa ot @ SiR gHra et

gl

Living for cares beyond the possibility of fulfilment, lasting for lifetime till death, in
pursuit of desire and gratification, with the firm belief that this life is all and no more.

STRMUTIRISGT: BTHHITRTI: |
28~ YT 1l 3&-R !

Asapasasatairbaddhah kamakrodhaparayanah 1

Thante kamabhogarthamanyayenarthasaiicayan M 16-12 If

=9 1 Yergl Menstl ¥ S gL, HM IR Hi¥ § ®H g, A ¥ ¥ HAN HI
TIE Y B, 9 T Sitad i g @l W €

Bound in the snares of a hundred hopes and expectations, living for the sake of
desire, with anger on the failure of desire, they live for desire and passionate fulfill-
ment with money and means collected with the violation of justice and fair play.

SEHY T AT U T RYY |

e 7 Hiasafa gae 1l e&-23 I

Idamadya maya labdhamimam prapsye manoratham [/
ldamastidamapi me bhavisyati punardhanam Il 16-13 //

T o7 I' Ui Y T, el T 3R iftd &l OO ST U9 a1 ®, a1 S @
ST, &t 3I9ehT Sied 2

This have | achieved today, they say, tomorrow | must gain the rest of what | want.
This is mine, this shall be mine too, more and more of wealth and wealth again.

31 HT §: IR AR |
SARISTAT U RIGISE Taam=gt 1l 3&-2% i

Asau maya hatah satrurhanisye caparanapi |
Isvaro 'hamaham bhogi siddho'ham balavansukht I/ 16-14 I
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Today that | have killed, tomorrow I will kill the other opponents too. | am my own
God, | enjoy what | want, I am perfect, strong and happy as | want to be.

SIS FUSHaMRA HIs=arsRd Teen 747 |
&Y ST ™ sOyAaagan I 3&-24ll

Adhyo bhijanavanasmi ko'nyo'sti sadrso maya 1

Yaksye dasyami modisya ityajiianavimohitah I 16-15 /I

T ot €, 98 URER aren €, g W wR A, § a9 wem, 9 3, e weeem, i
IR § S e U B g
| am rich, surrounded and supported by my own people. Who else can be equal to

me? | shall perform yajna, I shall give in charity. I shall enjoy and celebrate. Thus
they are lost in ignorance (of reality).

BRI HIgSTeaHIgdT: |
TG B Ui~ RBSYET Il 8&-28 I

Anekacittavibhranta mohajalasamavrtah 1

Prasaktah kamabhogesu patanti narake'sucau I 16-16 I/

g AT Tk fom e e, foed & @t §, die Se 9 gwl ©, % 9 9 fR
g TR W ¥ iR 9 €
They are divided and misled, various of minds and values. They are covered and

bound by the snares of delusion. Hypnotized by desire and the search for fulfillment,
they fall into the hell of dirt and impurity.

SMETRTIAT: TIST YTHHEI T |
ST ATHORRG GRATTARgadH Il R&-R0 I

Atmasambhavitah stabdha dhanamanamadanvitah 1

Yajante namayajiiaiste dambhenavidhipiurvakam I 16-17 /f

AL e A e & fquH o urTe B Wan @1 sifedet eian ®1 M SR ST
FEHT | T B W1 7| oA TH HT AF B | ¥4 b AEE | fafy gdw
Y T R
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Puffed up with selfishness, deluded with money and power with the sense of honor
and passion, lost and mad, they do perform yajna but only in name, with pride and
self-love, but without rules and forms.

3ESR ¢ &4 B hiek T TiaT: |
AHTER Y UGS RIS 1| 3&-3¢ |

Ahankaram balam darpam kamam krodham ca samsritah 1
Mamatmaparadehesu pradvisanto'bhyasiiyakah N 16-18 I

SEFHR, dc, 3TcH THUS, HH AN w1y § ¥ gt 8 fufq Svax o1 g1 ff +@
Taft $ver o HeleaTdt §, W o TY T o 7l

Lost in pride, strength, arrogance, desire, anger, slander and jealousy, they hate and
revile me though | am present at the heartcore of them as of all others.

e feud: HRIARY RIYAM |
ferTrST e RIHHRE Y 1 2&-2R I

Tanaham dvisatah kriaransamsaresu naradhaman 1

Ksipamyajasramasubhanasurisveva yonisu H16-19 /I

31 gver Kifeal, fdelt oI war o Tuvm Wit & H wer egw ongd At # =
3 F

All those jealous, cruel, lowest of the low humans, | throw into forms of life which
for all time are evil and demonic.

SRR AT GaT S S |
AT HI-ad ddl AL T 1l 3&-Roll

Asurtm yonimapanna miidha janmani janmani 1

Mamaprapyaiva kaunteya tato yantyadhamam gatim 116-20 /]

¢ whida, gl A= § 9 gg o S deh 1WA o € Wed WA §, S
SYeR WIftd 7@l il

Thrown and suffering in demonic forms again and again, those fools, O Kaunteya,
having forsaken me, reach the lowest of the low forms of existence.

Ay ReRIE gR ARAHIE: |

DHTH: YU MU I Told Il 8&-2 I

Trividham narakasyedam dvaram nasanamatmanah 1

Kamah krodhastatha lobhastasmadetattrayam tyajet I 16-21 /]
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The gateway to hell which pollutes the atma for all time is of three kinds, and follows
open through three causes: desire, anger and greed. Therefore man should give up all
these three.

Tdfaqad: ®Iag THgRRANR: |
STAIRATH: FTXA! ATfel TRT T 1l 8&-IRl

Etairvimuktah kaunteya tamodvaraistribhirnarah |

Acaratyatmanah Sreyastato yati param gatim I 16-22 /I

T ®Ig, T A STl 9 fogead B R U 999 Rl W ® S €, IR 9ag
% IO T ] WIS @l Sl g

Kaunteya, when man, free from these three doors of darkness, behaves and pursues
karma for the good of the atma, then alone he attains to the ultimate state of
perfection.

: RAITIG IS ddd HHDRT: |
T 9 Rifgmamifa 7 & 7 wi 7w 11 3&-:311

Yah sastravidhimutsrjya vartate kamakaratah |
Na sa siddhimavapnoti na sukham na param gatim H16-23 I/

%0 & HRO S Al WA oty @ wd T2 war, 98 | fafg & umar ®, 9 g@
1, 7 T T steiq Hiel w1 & W B 2

But whoever, for reasons of desire, gives up the shastriya (scriptural) way of action,
he does not attain to the state of perfection or happiness or the ultimate state of
Divinity and freedom.

TSR YU o SRAbrITareyd! |

T AT HH BN 1| &-% I

Tasmdcchastram pramanam te karyakaryavyavasthitau 1
Jiatva sastravidhanoktam karma kartumiharhasi 1 16-24 1/

¢ 39, SEfer e € R ford Yot &1 WHIOT ®, 9 ROl €, 9 el hIl gEehl
THOT B SHGE g8 S Gied TR ferdt v & fawa # wrer w1 faum w0 e 2l

I a9 i SHHL & 97 i ®H FHAT el

Therefore shastra (scripture, Veda) alone is your authority in the law and practice of
what is to be done and what is not to be done: This is the commandment and the
prohibition.
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CHAPTER-17
( srgra faamr =)

351 3™ |
Y AR R gSd gol YgaTf=adT: |
A9 8T J 1 H01 TeadT1g! Ioledd: 1 Q-2 ||

Arjuna uvaca 1

Ye sastravidhimutsyjya yajante sraddhayanvitah |
Tesam nistha tu ka krsna sattvamaho rajastamah N 17-1 1/

34@'*’%1@'[:
T Fwl, S = T fafy &1 siew, fheg g1 g a5 i € S Frsar s
It 2 o fear wifee! Bt €, o1 U9, A1 amE gt €7

Arjuna says:

Krishna, those who do not follow the shashtra style of action (proper ritual) but
otherwise perform the yajna with devotion, how do you value or assess their
dedication? Is it sattvic, rajasic or tamasic?

FTara |
fAfger vafd g1 Sfg= a1 TauresT |
1! IToTt =g et A af 4] 1 Q- I

Sribhagavanuvaca 1
Trividha bhavati sraddha dehinam sa svabhavaja |

Sattviki rajast caiva tamast ceti tam synu W 17-2

FreEE 7 3|
e i@l ®1 Ag1 A FhR HI el € IR o% S % wW@WE & ER el ¢ a8

aifcrenl off 8 Wehdt €, TorE o 81 Wehdll ®, IR aeEt oft € Wehdl ®, T

Shri Bhagawan says:
Depending on their nature, the devotion of people is of three types: sattvic, rajasic or
tamasic (high, middle or low; rational, passionate or dull). Listen to these.

TRAIUT Mas Sl Hafd YR |

HGTIRNST TN W Tdg: UG T: 1] Qu-3 |l

Sattvanuriapa sarvasya sraddha bhavati bharata 1
Sraddhamayo yam puruso yo yacchraddhah sa eva sah W 17-3 I/
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The character of the shraddha of all depends on the nature and character of the
people, O Bharata. Man is by nature man of faith. As man’s faith is, so is man.

ot gifxap] Sar-g&R ey IeiET: |
VAR TONYTY STl AT ST 1] Q- |l

Yajante sattvika devanyaksaraksamsi rajasah 1
Pretanbhiitaganamscanye yajante tamasa janah N 17-4 I

Tifcarer qeW <@ 1 g9 Hid &1 TS TN & SR TS 1 TS i B I qHE
e Ud AR A SIS 1 a9 w2

Men of sattvic nature worship devas. Rajasic men worship yakshas and the rakshasas
(destroyers). And tamasic men worship the dead and the ghosts.

YRAfAfed OR = I T4l S : |

TG RYUGHIT: HIIRRTTA-IT: 1| -4l

Asastravihitam ghoram tapyante ye tapo janah 1
Dambhaharnkarasamyuktah kamaragabalanvitah 1 17-5 I/

S AT I fafy i Siedt UK 99 wd €, IR T 3 SEAR B HE I HH, [
AR o ¥ T B HC e i A FX W E, qU P SMUR W ITh! HAg Tl Fel
ST

Those people who practice austere rituals not prescribed by shashtras and are lost in
arrogance and pride, dedicated to desire, attachment and pride of strength....

HYT: mﬂwwﬂﬂﬁw |
AT AaT- IR ATGIRRAYA 1l Q0-8 I

Karsayantah sarirastham bhiitagramamacetasah 1

Mam caivantahsarirastham tanviddhyasuraniscayan I 17-6 /f

®S A SR TE AN @ ™ WHL I IR I T FRed €, 9 gd W
T, $Y H1 ol W €, TR YR df et 81 SThT A5l mHE Bt 2

They strain the mind and senses of the body, foolish as they are in understanding, and
ignore me although | am present at the closest in their very heart. Know that they are,
for sure, asuras (demons) by nature.
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MR T e fAfden Hafd iz |
TRRAURAAT G oS e 4] 1| Q-
Aharastvapi sarvasya trividho bhavati priyah 1

Yajriastapastatha danam tesam bhedamimam synu W 17-7 /]

T A YR & TS 1 T STER ot diF YR 1 e @1 ST I, a9 3R gF |
Fff 9% T 71 I A= H G

The food also of all people is favourite with them in three ways. In addition, their
yajna, tapas and dana (charity) also is of three orders. Listen to that difference from
me.

Y Fraa R g @I fage: |

I: RAveT: FRURT BT SIS RT: WIfdeh f0T: 11 Qo-¢ I
Ayuhsattvabalarogyasukhapritivivardhanah 1

Rasyah snigdhah sthirda hrdya aharah sattvikapriyah W 17-8 /I

i e F1 St i B 2R ¥ 9 e o, 9fE, 99, SR, 9@, SR 9
TG a1 B ¢ Hifcas qE i Wi, faen, fer R A, 79 Hiew weie o=
A 2l

The foods too which are the people’s favourite are of three types: Favourite food of

the sattvic people are promoters of age, intelligence, energy, good health, well being,
and love. In addition, they are sweet, soft, steady, and good for the heart.

P g FIAUITT W T ETRE &g : |
TERT SRS g GRNBTHAVGT: 1| V-1 |l

Katvamlalavanatyusnatiksnaritksavidahinah 1
Ahara rajasasyesta duhkhasokamayapradah N 17-9

®ed, WL, TR, TH, A, TG, IEh S W, Wb 3R AT qgH ol ot T
g el gEdl i 378 o |

Bitter, sour, salty, hot, sharp, dry and burning, are the foods which the rajasic people
love, and they cause pain, grief and indigestion.

IaaT TRy g 9dftd = aq |

Ifesyaft T YIS arEafiy i Qu-2o i

Yatayamam gatarasam puti paryusitam ca yat |

Ucchistamapi camedhyam bhojanam tamasapriyam H#17-10 I/

195



eIkl R, i, A iR e, e, smufas wieH amg gfa gedt &1 sTst
T 2

Food which is half cooked or devitalized, too old or tasteless, putrid or stale, or left
over, or unclean, that food is loved by tamasic people.

paTmIg R fafdes T 3sad |
IyHHAT A7: AU 9 iidd: 1| Q0-22 I

Aphalakanksibhiryajiio vidhidrsto ya ijyate 1
Yastavyameveti manah samadhaya sa sattvikah 1 17-11 I/

%l &1 391 & foa S a9 *H fafy gde fRan Sran ®, 9% @i giar @1 @ A

T I TH hih A S 2|

Yajna which is performed according to the instructions of the shastra by people who
do it as duty and not for a reward, with concentration of the mind, that yajna is
sattvic.

TR G % arimfl 99 aq |

39 HYAYY o T fafs Ao 1l u-<R1I

Abhisandhaya tu phalam dambharthamapi caiva yat |
ljvate bharatasrestha tam yajiiam viddhi rajasam N 17-12 /f

St U9 FH e # To91 § K@M % ®9 § fRA A1 §, © WA 9%, 9% 99 d
TS BT 2

That yajna which is performed for a reward, or for the love of pride and ostentation,
that yajna, O best of the Bharatas, know that it is rajasic.

TSI oRyoTs ArelgHG & |

yGTaRfed I ared uR=erd I 0-23 I

Vidhihinamasrstannam mantrahinamadaksinam [/
Sraddhavirahitam yajiam tamasam paricaksate H17-13 If

serh fafee, <fome, g1 €9 St 99w feparemar 8, 98 e $edd B
That yajna which is performed without the Shastra instructions, without the
distribution of gifts of holy food, without Veda mantras and gifts for others, without
shraddha (complete devotion), that is called tamasic.

N o\ .

GG B CERICRICEEE

SRRIAARTT T YRR dU =44 1 Qu-2y |l
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Devadvijaguruprajiapijanam saucamarjavam |
Brahmacaryamahimsa ca sariram tapa ucyate W 17-14 lf

<d, s, %, fage & 9an, gfs IR et sterd, aifgd, 4 99 IR & 99 %%
W |

Respect for and service to devas, brahmanas, teachers, and the learned men of
knowledge and wisdom, purity of body, mind and soul, simplicity and naturalness,

brahmacharya and non-violence, with love and respect for life, that is called bodily
tapas.

3T IR I fafed 9 aq |
WIATANIY <d agd 99 S 11 20-34 I
Anudvegakaram vakyam satyam priyahitam ca yat 1

Svadhyayabhyasanam caiva vanmayam tapa ucyate I 17-15 /f

I 9T, 9 994, T IR feaai 38 SeeR, @A™ 9T, 3 99 aoieag aq

FHEA 2l

The speech which is peaceful and peaceable, true and useful to all you love, and
practice of self-study and good books, that is called tapas of the word and tongue.
H: gIG: J F

oS RATTR AHIT=AT 1 Q028 I

Manah prasadah saumyatvam maunamatmavinigrahah |
Bhavasamsuddhirityetattapo manasamucyate N 17-16 /f

qMTEe TEEdl, e S0, 0, 79 3R e el 3 Wi, 98 " 9 R

Peace of mind, simplicity and positivity of attitude, silence, self-control, purity of
your nature and character, this is called mental tapas.

YT URAT A& qURAffdef =% |

eIy dad: 1fad aiEed 1| Qv-3u i

Sraddhaya paraya taptam tapastattrividham naraih |
Aphalakanksibhiryuktaih sattvikam paricaksate I 17-17 Il

S5 YAk q9 Sl T hid &, g€ I WehR 1 €l &1 el i $e31 o faq1 S qu
AT JFY Fd €, 98 G Hheadl ¢l

Tapas, which is practised with perfect faith and devotion by people is also of three
orders: tapas performed with devotion without the expectation of reward is called
sattvic.
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JHRAFYTS T g™ <9 Iq |
fopaa afag diad o Tamgad Il Qu-3¢ |

Satkaramanapijartham tapo dambhena caiva yat |
Kriyate tadiha proktam rajasam calamadhruvam N 17-18 /I

~

St g frdt & gopRr & fod, arned @1 qon & ford fman wmar @ o k@ & fad faen

Sl %, I TSl U e %, Sdehl thel ddldHIA eldl %, feshren &l Bidll

Tapas which is done for the sake of winning respect, honor and high regard for the
self, which is done only for show off and self-pride here on earth, that is rajasic,
short-lived and unsteady.

e UIaH! gadted foad du: |

RETTEY a1 TG | 20-2R I

Miidhagrahenatmano yatpidaya kriyate tapah |

Parasyotsadanartham va tattamasamudahytam I 17-19 /f

S a9 gEdrqel, el 9o, SO i 3@ 2 H1 qE 9 R S €, 9 Mg gl Sl e

Tapas which is done with self-torture and self-delusion of the atma, which causes
pain and suffering with frustration to others, that is called tamasic.

araaafifa g daasTueio |
SR BT 9 U I dgH Aifdds JaH 1l Q6-oll

Datavyamiti yaddanam diyate'nupakarine |

Dese kale ca patre ca taddanam sattvikam smytam I 17-20 /f

S gH, o THE A SURT 1 ot T S €, R0, A 991 U bl GHE HL K
Sl ® o8 TF Hifcas GHYT Sl 2

Dana (gift, charity) which is given as a matter of social duty, without any expectation
of return or reward by the giver from the beneficiary, at the place where it is needed,
at the time it is needed and for the person or cause it is needed for, that charity is
sattvic.

g YGUSRIY HergfeRa a1 g |
a9 uRfady der ot WaH 1 -8

Yattu pratyupakarartham phalamuddisya va punah |

Diyate ca pariklistam taddanam rajasam smyrtam W 17-21 /f
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The gift which is given for a return in gift form or, again, given in expectation of
some fruit, or given with some difficulty or unwillingly, that is regarded as rajasic.

CTHTA TEFHUR Y EHd |

3P AHATI dATHERAH Il Q-3
Adesakale yaddanamapatrebhyasca diyate 1

Asatkrtamavajiiatam tattamasamudahrtam W 17-22 lI

fo T SvrRTe TmeE St gH U & fa SRR, fateRr @ e S ', 98 g amg
AT ST R

Gift given to undeserving persons all for wrong causes, at a wrong place at the wrong
time, without respect and even with contempt, that gift is tamasic.

Joereatafd ﬁ%&ﬁ\ SEURAGY: T |
STV dGTY Iy fafgdr: O 11 Qu-33 i
Omtatsaditi nirdeso brahmanastrividhah smrtah 1

Brahmandstena vedasca yajiiasca vihitah pura W 17-23 I/

MY, 99 T o 1 I e T 9HR 9 A w21 s fdw @ gfe & enfk o
%, SR TR 3R A W T 4

‘Aum tat sat’; this three syllabled symbolic indication of Brahman is universally
known, remembered and chanted. The Vedas, Vedic commentaries and Vedic
karmas, i. e., yajnas, all were ordained by That (Brahman) at the beginning of
creative evolution.

dHGIHaRd JRaMau:har: |

gdciw faUTiddT: e Seraner | Qo-¥
Tasmadomityudahrtya yajiiadanatapahkriyah 1

Pravartante vidhanoktah satatam brahmavadinam I 17-24 //

3 el FT TSI % A, IE, T T HE fAfrges IR B §) A faum @
el & ferl

For this very reason, all yajna, dana and tapas, rituals and practices, prescribed by the
scriptural law for the devotees of Brahman, are always begun with the chant of Aum.

AT~ Hd adu:fhdr: |
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Tadityanabhisandhaya phalam yajiiatapahkriyah |

Danakriyasca vividhah kriyante moksakanksibhip 1 17-25 If
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All the different (manifold) acts such as yajna, tapas and dana are done by the seekers
of Moksha (ultimate freedom from the world of change), for ‘That’, when they do so
without all expectations of the fruit of action.

‘That’ is the indication of Brahma, ‘Aum’ is the Word for what is indicated,
otherwise Brahma is the Reality, Consciousness and Bliss (sat-chit-anand) beyond all
language.

TGId TYHTS T eddgodd |

TR HHIOT T4 Tedea: Urdf Joird Il Q0-& I

Sadbhave sadhubhave ca sadityetatprayujyate 1

Prasaste karmani tatha sacchabdah partha yujyate 1 17-26

IE T 7, 9t Wy €, © W, sl oref H W vk =1 WA gl 21 SWH wE & ot H
ERECO IO IEC I

‘Sat’ is used in the sense of The True and The Good, Partha, in relation to any action
which is good and true worth appreciation.

Note: Aum tat sat may be understood at two levels:

1. ‘Aum’, the sound indication of Brahma, is True (Ultimate Reality), the Good, and
the Beautiful: Sat, Chit, Ananda.

2. All action dedicated to Brahma begins with Aum, it is good because it is for That,
and it is ‘sadhu’ because it is dedicated to That, which means it is not for anything
other than Itself and for That.

I3 qufdy om 9 fRUfS: afefa 9aa |
Y d9 dedfd afedantyeiad 1l Qu-Rw i

Yajiie tapasi dane ca sthitih saditi cocyate 1
Karma caiva tadarthiyam sadityevabhidhiyate I 17-27

I, 99 R IE H S G g IR feufg @, o€t wew ®, frewm o H o S feufy €,
a8 ot ¥ 2|
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In yajna, in tapas, and in dana, ‘Sat’ means constancy, without the least possibility of
doubt or disturbance, and because all karma is for That, hence it is called Sat.

3G §d &l dUKI Ppd I I |
Sfeged a1l 7 9 I3 1 S8 11 R0-¢ I

Asraddhaya hutam dattam tapastaptam krtam ca yat |
Asadityucyate partha na ca tatpretya no iha I 17-28 Il

foT srgren S g fEan S €, S STl el St €, S a9 A s €, " o
2, Tl ot IR =i ffl ggds a8 o g ?, 9% ot e B M3y aq uq FE 9 2

Any action whether it is offered in yajna, or given as dana, or it is done for tapas, if it
Is performed without shraddha (faith), it is ‘asat’, false, because it is not real, not
good, not beautiful, here in this life and in the next life. If it is done with shraddha
(Devotion), it is Satya, here as well as there.
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CHAPTER-18
( IRUTITTA AT )

351 3™ |
TR HeTaTg] daftresiy afeqH |

ANRY ° g1 R Quah RIFAYE 1 ¢4

Arjuna uvaca 1

Samnyasasya mahabaho tattvamicchami veditum 1
Tyagasya ca hrsikesa prthakkesinisidana l/18-1 /]

A gl st

T WEEEl, § TNy, € HfAfue, § 9 o M & T H ST STe WAl
<TEd §

Says Arjuna:

Mahabaho, | wish to know the essential nature and meaning of Sanyasa, and, O

Hrishikesha, O Keshinishudana, | wish to know the essential nature and meaning of
tyaga (renunciation) separately.

S IECIGCIEN

SR HHUT R - Had! fdg: |
qAHHBAAN TN fagemm: 1l 3¢-R
Sribhagavanuvaca 1

Kamyanam karmanam nyasam samnydasam kavayo viduh |
Sarvakarmaphalatyagam prahustyagam vicaksanah H18-2 I/

At e A Fa:

fagm &= Ul & @I F A g | fTERaT B SRS & @R & Hed
d

Says the Lord:

The wise say that Sanyasa means renunciation of actions which ought to be done. But

men of wisdom and vision say that complete renunciation of the fruits of action is
Sanyasa.

AT GIvaledd HH gH-INUr: |
YIEFdU:HH 7 ITATH IR 1| ¢-3 1]

Tyajyam dosavadityeke karma prahurmanisinah |
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Yajiiadanatapahkarma na tyajyamiti capare H18-3 /I

Tt fagH wed ® fF #0 & I9 & guH e ®1 9@ wHam € @ 71 % fage
%1 Ad ¢ T a9, T IR q9 T8 w4 & o 3 <@ 81w =@t

Certain men of thought say that karma itself is worth giving up like evil, while certain
others say that actions such as yajna, dana and tapas should not be given up.

e ou] B o IF WRada |
& gevery ffay: weifda: 11 3¢-¥

Niscayam srnu me tatra tyage bharatasattama 1
Tyago hi purusavyaghra trividhah samprakirtitah Il 18-4 /f

T 9% 9RA, U WM & gy ° HiyEd fGER ghn: € WeER, | 9" YeR ST g

2l

O blessed son of the Bharatas, on the subject of tyaga (renunciation), listen to me
carefully: Tyaga, O best and strongest of men, tyaga is described positively as three-
fold, in three ways.

JIGHAU:HH - Aol HRING aq |
T3 M JUET T AN 1l 3¢-YlI

Yajriadanatapahkarma na tyajyam karyameva tat 1
Yajiio danam tapascaiva pavanani manisinam H18-5 /f

I, <, 99, A Y g 6 €, 4 wH @ =@Med| a9, T AR a9 9 g gen
! gl HEa B

Karma such as yajna, dana and tapas should not be given up, that must be done.
Yajna, dana and tapas, these actions are purifiers of men of thought and wisdom.

QAT q HHI Ty dddl = o |
ST 7 urd Figd Fagaey 1l e¢-& I

Etanyapi tu karmani sangam tyaktva phalani ca 1

Kartavyaniti me partha niscitam matamuttamam I 18-6

4 HH HHRS H Zo91 ® fo, Bl H DIgHL, HE =MEA | TE AU 399 R FAfvEm
7a ¢ fr 3 =1 &6 =ied

These karmas, of course, are to be done without attachment and without expectation
of result (personal fruit). ‘These karmas are to be done as ‘my duty,’ Partha, this is
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my definite and final view.

fraa g 9= SN Fiuged |

HIST URANTRATHY: GRS 11 3¢Vl

Niyatasya tu samnydasah karmano nopapadyate |
Mohattasya parityagastamasah parikirtitah I 18-7 If

o ¥ 1 SIS &l aMfed| TE & SR 39 HH ] SIS e AW Hal S|

The renunciation of prescribed karma is not proper. The renunciation of that karma
for the reason of delusion is described as tyaga of the lowest order.

QAT THH BHIGITHIATISI |

T HedT Ao AN Ad ARTHE a0 Il 8¢l

Duhkhamityeva yatkarma kayaklesabhayattyajet |

Sa krtva rajasam tyagam naiva tyagaphalam labhet I/ 18-8 /I

afg fFet wH & FE T 9 B, I H 3@ @, K AR 9 R 3@k hNO S
%1 a1 Big T &, @ SH HH AT HI T AN FHEl AW SR SE wHBA G oY
Tl ge Sfad @l

If there is duty to be done and you miss it because it involves bodily difficulty or it is

mentally painful, that remiss is rajasic, and surely you will miss the fruit of it
according to the law of nature.

PRI T H Had hadSTH |
g Iokal B 9d b AT FIRddh! 7k 11 3¢-R |
Karyamityeva yatkarma niyatam kriyate'rjuna 1

Sangam tyaktva phalam caiva sa tyagah sattviko matah I/ 18-9 /I

Ife 1S HH HE ATG B AR g fma i S, A GO & oA, A B oS0 B
BgHL fral T, A 98 Hordm Tifcash ®el S|

Arjuna, duty is duty, prescribed duty must be done as duty but without attachment
and expectation of fruit. Such renunciation of attachment and fruit is sattvic.

T IS HH HIQ AT |

AN I FHTAST quTd fS=E=: 1| 3¢-2o1

Na dvestyakusalam karma kusale nanusajjate |

Tyagi sattvasamavisto medhavi chinnasamsayah H18-10 /I
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Ife g i 3f=od &H 9 g9 7 i, ST HH &l Hid, 3 =91 HH § T Hi
M A R, A TY AN G kG, Tool ANH, Befrel 3R STHIEH @nl Te el
fr He|

The man of renunciation, settled in sattva, intelligent and free from doubt, neither
hates a disagreeable duty, nor covets an agreeable.

7 fe Tgyar I Tag HATIRNG: |

T HHBAATT ¥ ARyt 11 3¢-2:

Na hi dehabhrta sakyam tyaktum karmanyasesatah |
Yastu karmaphalatyagt sa tyagityabhidhiyate 18-11 /]

2 Ui T @ fo weft w1 @ a we TE 8, fh afs oS wHwe
TN T M h2, I 98 AN, Tedl AN el S|

As long as man lives in the body, it is not possible to give up karma completely. The
real man of renunciation is he who gives up all expectation of the fruit of karma.

sifasfars forgh = ffast o ey |
YIIATH U 9 g G=1RHT S 1 8¢-8R

Anistamistam misram ca trividham karmanah phalam [/

Bhavatyatyaginam pretya na tu samnyasinam kvacit /18-12 /|

FHBS o GhR T BT 8: 3, Afre SR fafya) St wdwa o1 @ T W, ST
WU & qYE U B e 81 g foei FHwea STen & @ e fea € 9
whe ¥ g T

The fruit of karma is threefold: agreeable, disagreeable, and mixed; those who have

not renounced it (the fruit) receive it even after death. And those who renounce the
expectation while living, remain free.

TRIdT HgTaTe! SRUNA ey 7 |
AR Hald Wil Rigd TaHHu 1 2¢-23 1

Paricaitani mahabaho karanani nibodha me [/

Sankhye krtante proktani siddhaye sarvakarmanam Il 18-13 I/

¢ TR 315, We %Al %1 fafg & fod 9= wRo 95 el § % ™ ®, 9 SR
9 Y SH @l

Mahabahu, five are the causes of karma, know it from me. They are described in the
conclusive Sankhya philosophy, for the accomplishment of all actions.
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3IIFT T el DU} o gYfTgeH |

fafdemsy guaRST 39 Ja o= I 3¢-2¥ |

Adhisthanam tatha karta karanam ca prthagvidham |
Vividhasca prthakcesta daivam caivatra paricamam [ 18-14 //

A U FRO A B ARSH (TAM), Fal (FH FE ael), HO (FH FE B GEA),
AW (FH FE HT T8, W G (IR FT To90) |

They are: the locale (the place in the case of man), the doer (agent), instruments
(means), various mental activities, all separately described. The fifth is providence,
the unseen that watches all and controls all.

IRRATFANNE G JRY R |
o 91 faudid a1 U= 9 jaa: 1l 3¢-2ull

Sariravanmanobhiryatkarma prarabhate narah |

Nyayyam va viparitam va paricaite tasya hetavah I 18-15 //

TR, W% 3R 7 W S G fRdl 1 ol W &l ®, O SH % & U= 2 e
g1 3 e fafy & SER o 8 wehd ® SR fauda

Whatever the work that man begins, whether with the body, tongue (word),and
mind, just or unjust, these five are the causes of it.

d3d 9fd HARATAH Had g T: |

TRIAFHaqard b I=Afd gHfa: 1| 3¢-2&

Tatraivam sati kartaramatmanam kevalam tu yah 1
Pasyatyakrtabuddhitvanna sa pasyati durmatih I/ 18-16 //

U BH W S Al ool 319 TeR] €1 hdl GHYRAl €, 98 gHG €, g@ €, 9% <@
g i &l @ @l

This being as it is, the man who believes that he is the only and sole agent (doer), he
sees himself as the doer because his understanding is limited (unaccomplished). It is
defective in fact, because he does not see the truth.

Y Alegdd! HId! gfgdw 7 forad |

g1 I SHlcA® gi=d A fAgerd 1l ¢¢-2ul

Yasya naharkrto bhavo buddhiryasya na lipyate |

Hatva pi sa imanllokanna hanti na nibadhyate I 18-17 I

206



S 7E g9 o © fF A wal e € sut gfg wHery 9 foureme T e 97 9n

TOR H! AR & ff wHay | T wdl

He that believes that he is not the doer, he whose intelligence and awareness does not
get involved, such a man, even having killed, does not kill, he does not get involved.

- 3 gl Bfder sefe |
B0 HH Heild AAY: FHIGIE: 11 3¢-2¢ I

o =

Karanam karma karteti trividhah karmasangrahah /18-18 /I

M, I, €, S TR B HH YT 2| A THR H i, HH 3 HO | TE HY b
e o gegof w7 R
Knowledge, the object of knowledge, and the knower, three are stimulants of action,

and the instrument (means), karma itself, and the agent (doer) these three constitute
the sum total of action.

9 & 9 Fal 9 AT Turied: |
Uread USRI YTy Y] dr=afy 1| 3¢-3R |

Jianam karma ca karta ca tridhaiva gunabhedatah 1
Procyate gunasankhyane yathavacchyrnu tanyapi I/ 18-19 //

M, HH SR wedl Tehia & 0N & TR G THR & &1 IE 3H YhR WEg < o
T T Bl TR =E 9§ G

Knowledge, karma and the doer, each one of these is said to be of three kinds
according to the science of natural mental qualities. Listen to that classification from
me.

TAHAY Tids HTaHTgHe |
Sffavert faHedy desi fafs Trfeaedd 1l e¢-Roll

Sarvabhiitesu yenaikam bhavamavyayamiksate |
Avibhaktam vibhaktesu tajjiianam viddhi sattvikam I 18-20 //

gftc & TaE Od ToEl | wee Uk il 9 oA €, Oe fawed ol | e
TF fave Wig 8, 98 99 Wiias €, 98 S|

In all forms of existence, there is only one eternal imperishable undivided reality
which looks as one, in all divided and different forms, that knowledge is of the first
(sattvic) order.
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GYda J IR AFTHIERGURIYH |
AT A Yy o fafeg o 1l 8¢-2!

Prthaktvena tu yajjiianam nanabhavanprthagvidhan 1

Vetti sarvesu bhiitesu tajjnanam viddhi rajasam #/18-21 1/

St gftc & @a wel o R axgeil § U @ aRafashdl &l g &9 H I@dl €, 98§
TSl 2

The knowledge by which, for reasons of its formal differentiation, man knows that it
(one reality) is manifold and not one, that knowledge, know it to be rajasic.

T FATGHIRTBT FadHegdd |

Sqarddged I TR Il 8¢RI
Yattu krtsnavadekasminkarye saktamahaitukam |

Atattvarthavadalpam ca tattamasamudahyrtam I/ 18-22 /f

S gfe & % € wE § gl 9 9 oEe €, 3R SHH! ot STERU GHKA ©, TA
3acd 3 STeUR aIHEl €, U€ hel S

The knowledge which is limited to one of the formal differentiations as knowledge of
the whole and all, without cause and purpose, superficial without the essence, that is
tamasic.

fad ggRigdmrTgya: $ad |
HAURIAT HH JAEaB TR Il 8¢-3 I
Niyatam sangarahitamaragadvesatah krtam [/

Aphalaprepsuna karma yattatsattvikamucyate Il 18-23 /]

S fea eregr & wer T €, fo wiew feeen e ©, S oEn Wed i freem R,
o8 Y Hifcsh el T 2

An act prescribed by Shastra, done as duty without personal attachment, free of love
and hate, with no expectation of result, that is sattvic.

I B HH AEGRI a1 TF: |
I g agaIRdH |l 3¢-% I

Yattu kamepsuna karma sahankarena va punah 1

Kriyate bahulayasam tadrajasamudahytam I 18-24

St %4 Bt 1 ST @ R S 2, SEHR qdd TR s ®, uRem @ fEan S €,
o€ HH TS FE S 2
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A strenuous act done by the doer with desire for a purpose and also with the pride of
doing personally, that is rajasic.

3R m%ﬂmﬁ&uam |
ARIGRd HH JAEdEd Il 8¢-R4ll

Anubandham ksayam himsamanapeksya ca paurusam 1

Mohadarabhyate karma yattattamasamucyate I 18-25 //

St o fo aftomg, w1fy, oo oIk wmed & fo=m, ®aa dig & ®R0 gy foRan S

2 9% a9l Feedl el

An act which is undertaken with the pride of personal satisfaction without
consideration of the consequence, loss, violence or competence, that act is tamasic
karma.

g 1STgarg] YJgqa-aa: |

: i i I 1l 3¢-R8& I
Muktasango ‘nahamvadi dhrtyutsahasamanvitah 1
Siddhyasiddhyornirvikarah karta sattvika ucyate I 18-26

S hdl HTR, e T 7, ddaH IR "ed €, Sid, erR &1 fan @ gem €, Sod
FH K ¥H ¢, TH HHHL HH Hdl ©, I8 hdl Giicaeh Hel Sl ¢l

The doer who is free from personal attachment and pride of the self as doer, but
blessed with steadfastness and enthusiasm, and yet in the matter of duty, unperturbed
with quality of success or failure, that doer is sattvic.

T HHBAU ST SIS |

TYRNPIa: Hdl To: TRBI: 1| 8¢-9 I

Ragt karmaphalaprepsurlubdho himsatmako'sucih 1
Harsasokanvitah karta rajasah parikirtitah I 18-27 I/

S shdl WY I &, Thel ki MW Al €, ool ®, fEm % ol dur 2, o1gs v
¢, 7w U €, 9% 9 R

The doer who is eager for the result of action, greedy, violent and impure of thought,
easily moved by the joy of success and sorrow of failure, that doer is called rajasic.

3gad: UIhd: We: Yol THIABISTA: |
ICEIE T Bl A A 11 ¢-¢ I
Ayuktah prakrtah stabdhah satho naiskrtiko'lasah 1

Visadr dirghasitri ca karta tamasa ucyate Il 18-28
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S e T xR TR ©, Sifvifea ®, eifvmre €, vie ®, 3i@ < el ®, STt ¥,
faurdt &, < W 7, 9% wdl aHG FHEl W@

The doer who is undedicated, unrefined, stubborn, deceitful, slanderous, lazy, morose
and undecisive, that is called tamasic.

gee yadq TuaRafad oo |
UHHHERINT Qudadd 493 1| 3¢-3% I

Buddherbhedam dhrtescaiva gunatastrividham synu |

Procyamanamasesena prthaktvena dhanarijaya I 18-29 /I

If5 R ¢4 & off 9 yR €, g 3 qoidan gus w9 H, ¥ o9E, e W 2

O Dhananjaya, listen now to three-fold qualitative classification of intelligence and
constancy of character, each separately and in detail without exception as spoken by
me.

qfi = il = s e |

=i Mef = a1 af gfg: 1 urd Wit 11 8¢-3eo i

Pravrttim ca nivrttim ca karyakarye bhayabhaye |

Bandham moksam ca ya vetti buddhih sa partha sattviki /1 18-30 /

5@ gfg @ o9 4R & wia ygfa iR fafa = S, & ik e & §H, =
3R A9 I WH, I AR el i TP, T8 ghg, ¢ T Wicaew! et 2

The intelligence with which man makes the distinction between the love of life and
renunciation of it, between what ought to be done and what not to be done, between
the fearsome and the fearless, between bondage and freedom, that intelligence is
sattvic.

g1 YAy 9 Hrf IrerRIAg T |
SRIYTIISIAT feg: T Tl It 1l 3¢-3

Yaya dharmamadharmam ca karyam cakaryameva ca 1
Ayathavatprajanati buddhih sa partha rajast I 18-31 I/

o 9fs @ o &R srdat, wr SR srRrEw, Fureq T i, SAfug SrEereq S
2, ¢ e, 9 9fg o 2

That intelligence which reveals Dharma and adharma, what ought to be done and
what is not to be done, but reveals them not as they are in reality, that intelligence is
rajasic.
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3 B a1 g=rd qHgT |

Fardifaoiiaiy gf<: I ardf T 11 2¢-3R11

Adharmam dharmamiti ya manyate tamasavrta 1
Sarvarthanviparitamsca buddhih sa partha tamast /18-32 /I

S gfg THY @ Il §E, FUHR & HROT FUH i ¥ AH R HER HT qd I&g3t hl
fawda am, 9 gfg auE e 2l

That intelligence which, blurred by dullness and incompetence (tamas), shows that
adharma is Dharma, and all realities are what they are not, that intelligence is
tamasic, lowest of the low.

YT JAT YRId A0~ 1haT: |

grTearETRoET yfa: a1 urd wfdet i 3¢-331

Dhrtya yaya dharayate manahpranendriyakriyah 1
Yogenavyabhicarinya dhrtih sa partha sattviki /18-33 /I

5 wes yfa (9) 9, 9 @, 79, 90 IR st ) we fea] gl s € o
ofq, ® mef, @ifceh! il B

That inviolable constancy of character by which man holds on to the mind and
activities of pranic and sense energy with yoga dedication, with no disturbance at all,
that constancy of mind is sattvic.

g1 q YHSTHTI R YRAASI |

TRTe BaTdhlg ! i I el o=t 1l 3¢-3¥

Yaya tu dharmakamarthandhrtya dharayate'rjuna 1
Prasangena phalakankst dhrtih sa partha rajast I/ 18-34 /f

g oo, fo9 ¥fa 9 worh =@, 9OR & 7T H ud, o1ef, wuift & g<d d fam
T 8, 98 Yfa el el B

The constancy by which man holds on to the pursuit of Dharma, means of living and
fulfillment of desire with eagerness for the fruit of action according to the situation,
that contancy is rajasic.

g1 WY I M fauTe Aera 9 |
7 famgfa gren yfa: 3 ard amedt 1 ge-3ull

Yaya svapnam bhayam sokam visadam madameva ca 1
Na vimuricati durmedha dhrtih sa partha tamast lf 18-35 //
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5 yfd & *Ru g@ =afed @, 949, e, faug, |98 & T8 sied, 98 yfd awE
Bt 2

The constancy by which man, with persistent stupidity, holds on to and, does not give
up, empty dreams in sleep, fear, sorrow, depression, even madness of passion and
pride, that constancy is tamasic.

T faer fAfae ooy & wRauy |
MG I3 gl o FTesfd Il 3¢-3& |

Sukham tvidanim trividham $rnu me bharatarsabha 1/
Abhyasadramate yatra duhkhantam ca nigacchati l/18-36 /

g aasht, it: g@ ot 9 YRR #1 21 |, S @ B A9™ 9 7, 3@ & 31
®1 W L AT 2

O best of the Bharatas, listen now to the threefold happiness, comfort and joy
wherein man loves to enjoy by long practice and ends up with the end of suffering.

gaiey faufig aRomsgaey |
TG s MiadaTegfau™eeTy Il 3¢-30ll

Yattadagre visamiva pariname'mrtopamam |
Tatsukham sattvikam proktamatmabuddhiprasadajam I 18-37 /]

/g g@ #1 9t a1 7 fau & THE gHeRdr €, oifed 98 o | o1gd & 9HH &
ST ®, SE W e SR gfg #1 wEE fid S €, 9¥ g@ wifeass =i 2

The joy which upfront appears like poison, but at the end is like nectar, that is said to
be sattvic, it is joy of the atma and intelligence.

R sqaIay |
g faufia doge Toie a1l 3¢-3¢ i

Visayendriyasamyogadyattadagre 'mrtopamam 1

Pariname visamiva tatsukham rajasam smyrtam [ 18-38 //

S g@ ghEdl R W Ul 3194 % HHM ST9d el €, W 3t W faw S o €,
o g@ TS Bl 2

The pleasure which is obtained with the union of the senses with their cherished
objects, and which upfront appears like nectar, but at the end is like poison, that
pleasure is rajasic.

g IS ° JE AgTHIE: |
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ey TAaEERdH 1 8¢-3R I
Yadagre canubandhe ca sukham mohanamatmanah 1
Nidralasyapramadottham tattamasamudahrtam N 18-39 /

S @ YRS TS 3 W STICHT b1 EEA shidl €, 51, 3Mere SR Yo 1 R0

a1 8, 9€ g@ qHE i 2

The pleasure which to begin with and at the end is caused by delusion of the spirit,
which arises from sleep, sloth and wanton negligence, that is tamasic.

 defd giiegi a1 fefd cdy a1 g: |

Ted Uepfaortad dafy: W@fior: 1| 3¢-oll

Na tadasti prthivyam va divi devesu va punah 1

Sattvam prakrtijairmuktam yadebhih syattribhirgunaih /1 18-40 /]

gferelt, ek a1 Scieh o HIE a&g T e @, S Whfd & 1 A9 qON A grEg 7
There is nothing in the world, on earth, in heaven or among the devas born of these
three modes of Prakrti which may ever be free of them.

EIRIERIERIRRANIER RS

HHTOT TS TTHTITHID: 1| 3¢-%3 I
Brahmanaksatriyavisam sudranam ca parantapa 1

Karmani pravibhaktani svabhavaprabhavairgunaih I 18-41 /f

T W qUE oIS, STEv, S, 9vd SR YR % Wehfae W & U’ S %y
favea ford T T, 391 fauSH 39 YR 2

O Paramtapa, the duties of Brahmanas, Kshatriyas, Vaishyas and Shudras are
classified according to their nature and character born of their natural merit.

) THAY: R &fTf<RTSigHd 9 |
I ORI SeTeH WU Il §¢-%R I

Samo damastapah saucam ksantirarjavameva ca 1

Jiaanam vijiianamastikyam brahmakarma svabhavajam I 18-42 Il

T (T 1 W), 79 (T SR sfal @ fEe), v (IR SR et @
qfg), s (W ) wf=) , et (Wlerar), 9, fasim, snfae (a8 @ik $9er
favar®) , s (HA1, I, US UISA), IE Sl HH WHE B I 2

Peace of mind, self control, austerity, purity, patience, simplicity and naturalness,
knowledge, practical realization of knowledge, and love of God with faith in the
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reality of the world, that is the duty of Brahmanas according to their nature and
character.

I o yfigied g arauaraey |

SIHIRHTTY & HH WHTaSH |l 2¢-¥3 I

Sauryam tejo dhrtirdaksyam yuddhe capyapalayanam |
Danamisvarabhavasca ksatram karma svabhavajam Il 18-43 ]

T (FRAR), d (e A7), yfa (ad), <ea (FswdE H wqUE), g5 H
ST, S 3, YR H gg1, A eafE & nefas qor ?)
Heroic courage, fiery energy, consistency of determination, expertise of tactics,

steadfastness in battle, generosity of giving, and leadership with a sense of power,
this is the characteristic duty of a Kshatriya.

FHINTRETATOT IHH WHTTSH |

IRaaTES B YeTd U 1| 8¢-8¥ |l
Krsigauraksyavanijyam vaisyakarma svabhavajam 1
Paricaryatmakam karma sidrasyapi svabhavajam Ml 18-44 f|

Belt, TReAT, AR, 993 90 & wefaes o0 €| 9, I5 F1 @nfas o7 2

Farming, cow (cattle) breeding and development, trade and commerce, these are the
characteristic duties of the Vaishyas. The characterstic duty of the Shudras is to
provide ancillary services to the other three.

W W HHUGR: WG avd R |

THHFRa: Rifg gur fasfa a3 11 2¢-wull

Sve sve karmanyabhiratah samsiddhim labhate narah 1
Svakarmaniratah siddhim yatha vindati tacchrnpu N 18-45 //

A 30 TEniferer e o gen oAt ot & o fafg w @ ®, Ak e

wifas wH & Wy G qEg 9eE off war #1198 fafg $9 W war © g

Man achieves success and fulfillment by being busy with his own natural duties. How
man, dedicated to his own duties, may achieve success and fulfillment, hear that now.

Id: YgframE 99 9afe aaH |
weHun g ffe fa<fa ama: 1 g¢e-&ll
Yatah pravrttirbhiitanam yena sarvamidam tatam [/

Svakarmana tamabhyarcya siddhim vindati manavah Il 18-46
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e wifem 3tk 59 99 @ 3@ gie &1 gy gian ®, s 39 gfie o g €, 31
@vIfosh ®H & G 39 T &I A ik & 73 01 &H | fafg o &
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Wherefrom/Whereby the forms of life arise with their love to be and by which this
whole world is created and pervaded, honor and worship, that by doing your own
duty, this is the way man achieves success and self-fulfillment.

gy} faTur: TRy R |
WHIAMGd HH ot fbfeasd 11 e¢-yoll

Sreyansvadharmo vigunah paradharmatsvanusthitat 1

Svabhavaniyatam karma kurvannapnoti kilbisam I 18-47 If

T T & € o 21 e ud off =9R U e, oIk qEw o =R fran &
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One’s own duty and Dharma is better even though it be full of weaknesses. It is better
than another's even though the other man’s is better to do and better done. Doing
your own characteristic duty, man does not suffer any sin or remiss.

ol Y DIag &Y 7 ol |

AR {8 Svor eARifRargar: 1l g¢-¥¢ i

Sahajam karma kaunteya sadosamapi na tyajet |
Sarvarambha hi dosena dhiumenagnirivavrtah I/ 18-48 /f
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e

Kaunteya, natural and characteristic work, a man should not give up, even though it
may have certain weaknesses, because all works have some deficiency as fire too is
accompanied with smoke.

&Hddglr& oo forare Id‘ld'{-'-i{v' |

TH RIS URAT ARSI 9¢-%R I

Asaktabuddhih sarvatra jitatma vigatasprhah
Naiskarmyasiddhim paramam samnyasenadhigacchati I/ 18-49 /]
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A man of understanding with non-attachment, self-controlled in all situations, risen
above desire, transcends personality, and through the surrender of desire and
expectation reaches the highest state of spiritual impersonality.

i< vt gt g qurfa Fay o |
AT B 8T J= a1 W_T 11 3¢-Yoll

Siddhim prapto yatha brahma tathapnoti nibodha me |

Samasenaiva kaunteya nistha jianasya ya para H#18-50 //

e & o fafg wra safe s wifta o wwfser iR sewifa & fgoman 9 g
Thdl 2, I8 A

Having reached the highest state of impersonality, how man attains to Brahma, know
this from me in brief, since, O Kaunteya, that is the ultimate state of knowledge and
divine commitment.

Sl faxTan gardt YT = < |
Yleq e IS dRaT IFTES! & T 1l 3¢-W2l
Buddhya visuddhaya yukto dhrtyatmanam niyamya ca 1

Sabdadimvisayamstyaktva ragadvesau vyudasya ca I 18-51
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Blest with pure understanding, self-controlled with determination, having given up
the love of words and other objects of sense, having cast off love and hate....

fafagaadt Tt aqaesma—Y: |
SHTTANTORT e ORI TOIfda: 11 3¢-UR i

Viviktasevi laghvast yatavakkayamanasah |

Dhyanayogaparo nityam vairagyam samupasritah I 18-52 /f

S T &, 3 3men roen 9 foved, o, 5 IR Sfen e IR W a9 §
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Loving solitude, living on light food, having controlled his tongue, body and mind,
dedicated to meditation, constant freedom from attachment....
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Ahankaram balam darpam kamam krodham parigraham 1
Vimucya nirmamah santo brahmabhityaya kalpate H18-53 I/
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Free from pride, sense of strength, arrogance, love and anger, and the love of
grabbing, free from selfishness, always at peace, such a man is fit for this state of
divinity.

SETY: U 7 Qi 7 BIgid |

TH: Y YT Haglad THd IR 1 3¢-U¥ |l

Brahmabhutah prasannatma na socati na kanksati /

Samah sarvesu bhiitesu madbhaktim labhate param I 18-54 I/
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Ready for the state of divinity, happy at heart, he neither worries nor desires. Always
equanimous with all living beings, he wins the state of service and dedication to me.

Yo AN ATy dwad: |
aal gi dxadl el fa=Td da==a=e I ¢-Uy i
Bhaktya mamabhijanati yavanyascasmi tattvatah |

Tato mam tattvato jiatva visate tadanantaram Il 18-55 /f
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With service and dedication to me, he knows and realizes me, who and what | am in
the essence, and having realized me that way in truth, he joins me in no time.

FdpHTTafy FaT Haiul HIyy: |
HETCTGaTHIT RMYd TaHTTH Il 3¢-Y& I

Sarvakarmanyapi sada kurvano madvyapasrayah 1

Matprasadadavapnoti sasvatam padamavyayam N 18-56 I

o9 % fHerR Sl € for # qwd: ®F €, 3R | €, 98 g% SHe W g ol
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In that divine state, doing all his duties, always with me, he attains the ultimate state,
imperishable, immutable, and eternal. He attains it by the Grace of Divine Me.

AT GIHHITON AR FI HAR: |

iU Afers: Tdd ¥a 1l 3¢-Uoll

Cetasa sarvakarmani mayi samnyasya matparah |
Buddhiyogamupasritya maccittah satatam bhava H18-57 I
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M| Faay oMl W WY @ W0 6en 9l

Having surrendered all your karmas to me with your mind and soul dedicated to me,
taking recourse to Buddhiyoga of knowledge, be dedicated to me with all your mind
for all time.

Afer: Fagio AO™eRNSRN |
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Maccittah sarvadurgani matprasadattarisyasi |

Atha cettvamahankaranna srosyasi vinanksyasi I/ 18-58 I
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Dedicated to me mentally and spiritually, you will win over all your difficulties with
my blessings. And if, for reasons of your self-concentration, you do not listen, you
will be destroyed.

JEggRATIT - g 3fd 7= |
iy TauE uefawar faeafa 1 -l

Yadahankaramasritya na yotsya iti manyase |
Mithyaisa vyavasayaste prakytistvam niyoksyati H 18-59 /I
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If for your pride of the self you believe that you will not fight, this effort of yours is
fruitless, because nature itself will force you to engage yourself in battle.

TGO PId Feg: W HHU |
By TSN THIGIH NIRaRNSU adq Il e¢-&oll
Svabhavajena kaunteya nibaddhah svena karmana 1

Kartum necchasi yanmohatkarisyasyavaso'pi tat 18-60 I/
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Kaunteya, bound by your own karma born of your own nature, if, for some reason of
your own delusion, you will not wish to do what you ought to do, you will have to do
the same in spite of you.

$AR: FAYATHT ge s fasfd |
W%u%ﬁm Il 9¢-&2I

Isvarah sarvabhiitanam hrddese'rjuna tisthati 1

Bhramayansarvabhiitani yantraridhani mayaya I 18-61 //
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Arjuna, the Lord of the universe is present, active at the heart core of all living
beings. He moves and whirls around all living beings like parts of a machine (the
system) with His power and force.

THT IR T FHTA YR |

THATGIOR] Tl R Uy =yad 1l 3¢-&Rl

tameva Saranam gaccha sarvabhavena bharata 1
tatprasadatparam santim sthanam prapsyasi sasvatam I 18-62 /f
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Take refuge therein, O Bharata, surrender with all your will. By the grace of That,
you will certainly find peace, complete and eternal, the ultimate stay.

i o IFEREAT TRITGIRIaR 14T |
JUDRT TAT P 1l 3¢-&3 I

Iti te jianamakhyatam guhyadguhyataram maya 1
Vimrsyaitadasesena yathecchasi tatha kuru Il 18-63 //
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Thus have | spoken to you of knowledge deeper than the deepest. Think over this
wholly and fully, and then do as you please.

HATRIH Y&: 4U] H IRH : |
ISR A Tafafd aar g&ard d fgaw I 3¢-g¥|

Sarvaguhyatamam bhityah Synu me paramam vacah |
219



Isto’si me drdhamiti tato vaksyami te hitam I/ 18-64 I/
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Still, listen to me for the finish, the final word, again, this is the most secret and most
sacred of all: You are dear to me for sure; hence | shall speak of it for your good.

T Y Tagddl TeITsi | IG5 |
ARSIy ¥ o ufaeH DRisR & 11 g¢-gull

Manmana bhava madbhakto madyajt mam namaskuru 1
Mamevaisyasi satyam te pratijane priyo'si me I 18-65 //
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Be with me with all your mind and soul, dedicated to me, offer all your acts of yajna
to me, bow to me in obseisance. And you will come to me, it is true, and | promise,
you are ever dear to me.

FayHRTS A R} 99 |

318 a1 JauTyT AeRrstd °1 g 1l 3¢-6& I
Sarvadharmanparityajya mamekam saranam vraja |

Aham tva sarvapapebhyo moksayisyami ma sucah Il 18-66 /f

Ta od A {1, B IROT A earened, § quehl @ Ut @ S |

After all your Dharmas and all your Karmas, come to me, | shall save you against all
your sins, do not worry.

3¢ d ATARGH ATHIA™ B |

= AT ared = ° Jf ASKRAT 1l 3¢-8oll
Idam te natapaskaya nabhaktaya kadacana 1
Na casusriisave vacyam na ca mam yo'bhyasuyati I 18-67 /f
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This is for you, not for anyone without tapas, not for anyone undedicated, never, not
to be spoken to anyone who does not want to listen, not for anyone who slanders me.

g 3¢ IRH T[&i Heg e Herafd |
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Yigd T IRT FHedl AT 11 3¢-&L
Ya idam paramam guhyam madbhaktesvabhidhasyati |
Bhaktim mayi param krtva mamevaisyatyasamsayah I 18-68 /
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Whoever will speak of this most sacred and highest meaningful word to my devotees,
he will do the highest homage to me and surely then come to me.

7 9 IR S e |
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Na ca tasmanmanusyesu kascinme priyakrttamah 1

Bhavita na ca me tasmadanyah priyataro bhuvi If 18-69 /f
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And for this reason, there is none among men who can do a better service to me, and
there will not be anybody on earth dearer than he to me.

A T g 3H Y= YareHaq: |
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Adhyesyate ca ya imam dharmyam samvadamavayoh 1
Jianayajiiena tenahamistah syamiti me matih I 18-70 /f
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And whoever will read this secret dialogue on Dharma between you and me, by him |
shall be honored and pleased with his reading as the yajna of knowledge. This is my
view of the reader.

YT 4G A +R: |
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Sraddhavananasiiyasca Srnuyadapi yo narah |

So pi muktah subha~llokanprapnuyatpunyakarmanam N 18-71 /f

S g gl 9, 3 R 3fie |, 39 WA 1 S0 HUN, g€ o ot g9 IR qud
Y el o ikl i AT |

221



And whoever the man of faith and devotion, who is respectful and non-slanderous,
who will hear it, he too will achieve moksha and will attain to the regions of the holy
men of of noble karma.

Hiergawsd U @A Tae |
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Kaccidetacchrutam partha tvayaikagrena cetasa 1

Kaccidajianasammohah pranastaste dhanarnijaya l18-72 /I
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Dhananjaya, have you listened to this message with care and single mind? Partha, is
your delusion born of ignorance gone away?

3
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Arjuna uvaca 1

Nasto mohah smrtirlabdha tvatprasadanmayacyuta 1

Sthito ’smi gatasandehah karisye vacanam tava I 18-73
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Says Arjuna:

Lord Infallible and Eternal, my delusion is gone, my mind and memory of the real
self is regained by your grace. | am now my proper self, all doubts and questions are
gone. | shall now do your bidding, yes, | will.

WW I
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Sarijaya uvaca 1

Ityaham vasudevasya parthasya ca mahatmanah 1
Samvadamimamasrausamadbhutam romaharsanam M 18-74 1/
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Says Sanjaya:
| have heard this dialogue of the Great soul VVasudeva and the great hero Partha.
Unique it is, unheard, inspiring.

ANYHGIe3dddg erTg IRy |
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Vyasaprasadacchrutavanetadguhyamaham param 1

Yogam yogesvaratkrsnatsaksatkathayatah svayam Ml 18-75 //
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By the grace of the sage Vyasa, | have heard this most secret and most sacred
message of yoga from Yogeshwara Krishna, himself speaking directly.
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Rajansamsmrtya samsmrtya samvadamimamadbhutam |
Kesavarjunayoh punyam hrsyami ca muhurmuhuh Il 18-76 //

T TSH, FOMSTST & TH FaIg i GIh, 3T HAX hl AR Hh, § IR a- J&qA
BT B

O King, remembering and recalling this holy wonderful dialogue between Arjuna and
Keshava, so unigue and rare, | rejoice and celebrate again and again.

e TG S SUHdgHd 89 |
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Tacca samsmrtya samsmrtya riupamatyadbhutam hareh |

Vismayo me mahan rajanhysyami ca punah punah H18-77 /]
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O King, remembering, recollecting, and re-enacting that universal form of the Lord
of Bliss, never seen before, | am struck with wonder and | rejoice again and again.

73 QRIR: PN I U1t egeR: |
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Yatra yogesvarah krsno yatra partho dhanurdharah 1
Tatra srirvijayo bhittirdhruva nitirmatirmama I 18-78 /I

223



STel ANTeR Fou1 €, St ok wme €, 9wl € foay i, ememta gni fasm e
yaifa @@l B @' Aw fafvea faer 2l

Whenever there is Yogeshwar Krishna and wherever there is Partha, hero of the bow
and arrow, there is grace, there is victory, there is power and prosperity, there is
policy determined, firm, and unshakable. This is what | believe, for sure.
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