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CHAPTER-1

YaRIY AT |
yreR Hoas THddl gga: |
AT UTosadd figad a9 Il 8-2 I

Dhrtarastra uvaca 1
Dharmaksetre kuruksetre samaveta yuyutsavah |
Mamakah pandavascaiva kimakurvata sanijaya H1-1 I

Dhritrashtra Says:

Gathered in Kurukshetra on the field of action, ranged and ready to fight for the
victory of Dharma in battle on Dharmakshetra, say Sanjaya, how did my sons and the
children of Pandu fare on the field.



Y 347 |
TG UIUSaIeh &g GaId-dal |
R TSl aHsTd | Q-R

Sanjaya uvaca |

Drstva tu pandavanikam vyidham duryodhanastada 1
Acaryamupasangamya raja vacanamabravit W 1-2 I/

Says Sanjaya:
Having seen the forces of the Pandavas, ranged in battle order and ready, the king,
Duryodhana, went to acharya, close, and spoke thus:

YT GTOgUATOTHIETR Hed! 99y |

el gUGYAU dd o efiwar 1 g-3

Pasyaitam panduputranamacarya mahatim camiom [/
Vyadham drupadaputrena tava sisyena dhimata I 1-3 I/

Hey Acharya, see the grand army of the sons of Pandu, ranged in battle order by
Drupada’s son, your disciple, a mighty intelligent warrior.

31 IRT AT HHTS[9H T i |
YT faRTey gUay HERY: Il 3-¥

Atra siira mahesvasa bhimarjunasama yudhi 1
Yuyudhano viratasca drupadasca maharathah N1-4 Il

Here are great warriors, men of the mighty bow, who can fix the enemy at a single
blow, all like Bhima and Arjuna in battle. There is Yuyudhana, Virata and Dhrupada,
commander of the grand chariot.

yhgAfbd: SRRy diar |

TRl oy /say RYga: Il -4l
Dhrstaketuscekitanah kasirajasca viryavan 1
Purujitkuntibhojasca saibyasca narapurngavah N 1-5 Il

There is Dhrishtaketu, Chekitana and the king of Kashi, the brave. There is Purujit,
there is Kunti-bhoja and there is Shaivya, mighty among men of war.

%‘E{Fﬂ?ﬁ% fqehT= SHony difar |
YS! SIUeTTY ¥ Td HERYT: 1| 8-&

Yudhamanyusca vikranta uttamaujasca viryavan I
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Saubhadro draupadeyasca sarva eva maharathah I 1-6 If

There is Yudhamanyu and there is Vikranta, there is Uttamauja, the brave. There is
Abhimanyu, son of Subhadra, there are sons of Draupadi. They are all heroes of the
chariot.

31eTeh | TafRIeT 3 arferely fges |
Trgent 7H S S aredii d 1 2wl

Asmakam tu visista ye tannibodha dvijottama 1
Nayaka mama sainyasya samjiiartham tanbravimi te i 1-7 /]

Know now all the chiefs of our forces, O first of the Brahmanas. They are leaders of
our army. | speak of them for your information.

Yamfiery woly Huy afifas: |

YT faepuiy %ﬁ% AR

Bhavanbhismasca karnasca krpasca samitinjayah 1
Asvatthama vikarnasca saumadattistathaiva ca I/ 1-8 I

First of all you yourself, then Bhishma, and Karna, and Kripa, winner of wars. There
Is Ashwatthama and Vikarna, and there is the son of Somadatta in the line of heroes.

30 7 §89: YR A Farsilad: |
AlAIRIAdUG VIl ﬁ{i&ﬁ-‘lllidli II2-RIl
Anye ca bahavah sura madarthe tyaktajivitah 1

Nanasastrapraharanah sarve yuddhavisaradah N 1-9 /l

And there are a lot many more, to fight for me till the last drop of their blood. Experts
they are in the use of weapons of offense and defense, they are all heroes of War and
Victory.

AT deeTe at TR |

T feddet o SRR 1 2-2o1

Aparyaptam tadasmakam balam bhismabhiraksitam [/
Paryaptam tvidametesam balam bhimabhiraksitam Il 1-10 //

Unbounded is our army, directed and defended by Bhishma. But this army of theirs,
directed and defended by Bhima, is limited.

3Y T FAY JUTHITHA R |



rerrariRemg Yaw: 94 ga fg 1l -l

Ayanesu ca sarvesu yathabhagamavasthitah 1
Bhismamevabhiraksantu bhavantah sarva eva hi f1-11 1/

All you Warriors, stand fast and firm in position according to your ranks and fight on
all in defence of Bhishma and for Bhishma.

T FIFagY Hods: Uare: |

Rig1e foTa=: Tgd e gdmaar I 8-l

Tasya saiijanayanharsam kuruvrddhah pitamahah 1

Simhanadam vinadyoccaih Sankham dadhmau pratapavan 1 1-12 I

Then the Scion of the Kurus, the grand-sire Bhishma, blew aloud his conch like a
roar of the lion which sent around a wave of joy and elation through his forces.

Id: Y YAy UGS NS |
g 9 YeaiggansHad I 8-23 I
Tatah sankhasca bheryasca panavanakagomukhah 1

Sahasaivabhyahanyanta sa sabdastumulo'bhavat /1 1-13 /I

Then shankhas, bheris, panawanakas, gomukhas, all at once were blown aloud and
the space around resounded with the Call for war.

Id: Adedded Hefd Wa- Ry |

HIeya: UTUSadd faadl gl Uaeg: Il -2y I

Tatah svetairhayairyukte mahati syandane sthitau |

Madhavah pandavascaiva divyau sankhau pradadhmatuh I 1-14 /f

Then seated together in the grand chariot drawn by white horses, Krishna and Arjuna
both blew their celestial conches as if all hell of war was let loose.

ol gYioh Rl dact 4Sid: |

Qg Te HRrRIed HfiHEH! gdbiaR: Il 8-2ul

Paricajanyam hrsikeso devadattam dhananjayah |

Paundram dadhmau mahasankham bhimakarma vrkodarah I 1-15 /f

Divine Krishna blew the Panchajanya, and Arjuna blew the Devadatta, Arjuna,
winner of the battles of wealth. Bhima, warrior of mighty loin and terrible action,



blew Paundra,the grand conch of mighty fame.

3FIfaeTd T S GrafgR: |

TH: Ay JUTHATS®! | 3-28 I

Anantavijayam raja kuntiputro yudhisthirah |
Nakulah sahadevasca sughosamanipuspakau I 1-16 /f

The Raja, Yudhishthira, son of Kunti, blew the Ananta-vijaya, conch of boundless
victory. Nakula blew the Sughosha, conch of terrible sound, and Sahadeva blew
Manipushpaka, the conch of jewel and flower.

PHIRIY RAGN: Rravst 9 HgRY: |
yyegH! faRTey ArafeyroRIfSTa: 11 -Qu

Kasyasca paramesvasah Sikhandi ca maharathah 1
Dhrstadyumno viratasca satyakiscaparajitah I 1-17 If

Then Kashya, ace shooter of the arrow, and Shikhandi, commander of the grand
chariot, Dhrishtadyumna, Virata and the unconquerable Satyaki....

%‘a LGRS CRIE gidiud |

Yoy HETTg: TSTaH]: GUFGUD 1| 3-2¢ I

Drupado draupadeyasca sarvasah prthivipate 1

Saubhadrasca mahabahuh sankhandadhmuh prthakprthak I1-18 /I

Drupada, and the sons of Draupati, O ruler of the earth, the son of Subhadra, O
warrior of great arms, all one by one blew their conches.

3 HIS YTCRTPTUN g SIeRA |
THY gRYE 99 LAIS TG Il 3-2R I

Sa ghoso dhartarastranam hrdayani vyadarayat 1
Nabhasca prthivim caiva tumulo'bhyanunadayan Il 1-19 /f

That mighty roar tore through the hearts of the sons of Dhritarashtra as it resounded
high over the earth and the skies.

3y TARYATESGT YUTCRIPT HIUST: |

g IR YT UIUSa: | 3-3o |l
Atha vyavasthitandystva dhartarastran kapidhvajah 1

Pravrtte sastrasampate dhanurudyamya pandavah I 1-20 //
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And then Kapidhwaja, Arjuna, hero of the flag of Hanuman, saw the forces of the
children of Dhritarashtra in the midst of that readiness of battle, raised his bow...

THHY dal draficHE Heldd |

Hrstkesam tada vakyamidamaha mahipate 1

And spoke to Hrishikesha, and so said he, O ruler of the earth:

39 39 |

ST HIHE X4 RITTT ASTA 11 8-33l

Arjuna uvaca 1

Senayorubhayormadhye ratham sthapaya me'cyuta I 1-21 /]

Says Arjuna:
Krishna, immaculate and imperishable, let the chariot move to the middle of the
battle ranks, for me,

IS ATARN&SE AIGYBIHHIRIA |
HHIT T NG HH R JUHIH 1 -Rl

Yavadetannirikse'ham yoddhukamanavasthitan |
Kairmaya saha yoddhavyamasmin ranasamudyame I 1-22 /|

So that I may survey these forces ranged in order and keen for battle and | may know
who I have to fight in this heat of battle.

TIHEMIESE I TdST JANICE: |
UIRIP gods DRR®Na: 1| 333l

Yotsyamananavekse'ham ya ete'tra samagatah 1
Dhartarastrasya durbuddheryuddhe priyacikirsavah I 1-23 /I

| want to see all those who have come here in the interest of the foolish son of
Dhritarashtra.

Y 3dId |

Tagad! gHIhRN TSIhRA YR |
AR HATHE RITARIET AT 1l 3-R¥ |l

Sarijaya uvaca 1

Evamukto hystkeso gudakesena bharata 1



Senayorubhayormadhye sthapayitva rathottamam N 1-24 JI

Sanjaya Says:
O Bharata, having been so requested by Arjuna, conqueror of sloth and sleep,
Krishna, Hrishikesha, moved the chariot to the middle of the two forces:

VIS UG d: Fas < HE e |
Iard urd TRAAHAArg e Il -4l
Bhismadronapramukhatah sarvesam ca mahiksitam [/

Uvdca partha pasyaitan-samavetan-kuriniti f 1-25 lf

Facing Bhishma and Drona and all the rulers of the earth, he said, “Partha, now see
these Kurus ranged against you for conquest of the earth’s kingdom.”

TG fyraTY: oy faameH |
ARG AT T 1| Q-& I
Tatrapasyat-sthitan-parthah pitinatha pitamahan 1
Acaryan-matulan-bhratin-putranpautran-sakhimstatha I 1-26 If

There saw Partha, standing up-front, warriors of the order of fathers, grandfathers,
teachers, uncles of the mother's side, brothers, sons, grandsons and friends

PRRTIRGYd YT HARY |

IFTHIET T DIIg: FaraAarid Il 8- I

SUAT RUTIS! faviafaHsdId |

Svasuransuhrdascaiva senayorubhayorapi |

Tansamiksya sa kaunteyah sarvanbandhunavasthitan I 1-27 /
Krpaya parayavisto visidannidamabravit 1

And fathers-in-law, sincere noble hearts all in both the armies. Having seen all these
carefully, all his own people standing there on the field, he, Kaunteya, Arjuna,
overwhelmed with love, pity and despair, said to Krishna:

359 3d |

S H o PV G FHURITH 11 3-R¢

Arjuna uvaca 1

Drstvemam svajanam krspa yuyutsum samupasthitam /#1-28 //

Says Arjuna:



Krishna, when | see my own people standing here, bent on the battle....

it~ 7H T gE T aRyefd |

JUYY IRN A JAHAGHY S 11 3-R

Sidanti mama gatrani mukham ca parisusyati 1
Vepathusca sarire me romaharsasca jayate l1-29 /

Krishna, my limbs sink in despair, my mouth dries up, my whole body shakes to the
core and my hair is smothered in fear of the unknown.

MUdld H9d gaddd UReed |

9 9 YHFEGARTG Yqdid 9 8 99 1| -3oll

Gandivam sramsate hastat-tvakcaiva paridahyate /

Na ca saknomyavasthatum bhramativa ca me manah H1-30 /f

My bow of terror falls from my hand and my skin burns all over. | am unable to stand
and my mind is in a whirlpool of fear and uncertainty.

fAfer = gl fausian s |
T I FASTURATH gl WoHHTRd Il 2-32

Nimittani ca pasyami viparitani kesava |

Na ca sreyo'nupasyami hatva svajanamahave N1-31 /]

| see no good; in fact, Keshava, | see all chances and omens contrary to me. Nor do |
see anything good coming to me by killing my own people in battle.

9 Py faord $w1 9 9 o8 @A 7 |

fob =Y X8 TMfde b HiTSifaa ar i 2-31i

Na kankse vijayam krsna na ca rajyam sukhani ca 1
Kim no rajyena govinda kim bhogairjivitena va H1-32 I

| have no desire, Krishna, for victory, nor do | want any empire, nor a trail of ease
and comfort. Govinda, what good is empire for us or pleasure or even life itself?

Ao Hifgrd A1 I U @ 4 |

d 3RS Gt WTUTR SR &1 9 1l 3-33 I

Yesamarthe kanksitam no rajyam bhogah sukhani ca |

Ta ime'vasthita yuddhe pranamstyaktva dhanani ca I 1-33 /]



Tthose for whose sake we want an empire, or pleasure, power and comfort, they
stand here for battle with all their life and wealth at stake in battle.

: QYTAT: GIRIRTETUT Il 3-3% |

Acaryah pitarah putrastathaiva ca pitamahah |
Matulah svasurah pautrah syalah sambandhinastatha Il 1-34 /]

3fremaf: fUa: A9 g foraregT:
STGE: A O ST

They are teachers, fathers, sons and grand-fathers. They are maternal uncles, fathers
in law, grandsons, brothers-in-law, all near and dear ones.

T ggiis Iy gdisiu qYyygeH |
3T FAaaRToT™ gat: fh T Heidd 1l 3-3ull

Etanna hantumicchami ghnato'pi madhusiidana 1
Api trailokyarajyasya hetoh kim nu mahikrte Il 1-35 //

These | don't want to kill, even though I get killed in the battle. Madhusudana, O
promoter of the sweets of life, I refuse to kill them even for empire of the three
worlds, and shall | do that even for a part of the earth? No.

e YTRIST: &1 Tifd: eI |
OTOH AT AAMTAdTI: 1l -3&
Nihatya dhartarastrannah ka pritih syajjanardana |

Papamevasrayedasmanhatvaitanatatayinah I 1-36 I/

O Janardana, by killing these children of Dhritarashtra, what good is going to follow
for us? What are we going to gain for ourselves except sin and pollution of the soul,
evil though they are, guilty of arson and murder, robbers, grabbers, gamblers,
ravishers and what not?

qHTATE] a0 Bgg YRIST_aaT=ar |

oA g HY gear YRA: |H A1 11 §-30 |l

Tasmannarha vayam hantum dhartarastransvabandhavan |
Svajanam hi katham hatva sukhinah syama madhava I 1-37 If

Still they do not deserve to be killed, nor is it fair for us to kill them. Though they are
children of Dhritarashtra, they are ours, not aliens. O Madhava, having killed our
own, how can we be happy or at peace?

T 7 UG~ drHIgaaddy: |
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PAgTPd N e @ UrddhH Il -3¢l
Yadyapyete na pasyanti lobhopahatacetasah [/
Kulaksayakrtam dosam mitradrohe ca patakam N 1-38 /f

True, vitiated by greed, they do not realize the sin of family destruction and the crime
of treachery to friends.

BY - JGEAMY: WU |
FAGTHT QN guARgeHeT 1| -3R I

Katham na jieyamasmabhih papadasmannivartitum [/
Kulaksayakrtam dosam prapasyadbhirjanardana Il 1-39 /]

But we have the eyes to see the sin of family pollution, the crime of treachery to
friends. Why should we then not know how to deliver ourselves from the sin of
family destruction, Janardana?

FAL YUl AYHT: JATT: |

YT T Hdl HATUHISTIHTIT 1l 8-%ol

Kulaksaye pranasyanti kuladharmah sanatanah 1

Dharme naste kulam krtsnamadharmo'bhibhavatyuta Il 1-40 /f

When the family gets destroyed then the permanent values and tenets of the family
are destroyed. And when the family values are lost, then the values contrary to
Dharmic values overtake the family.

SIHTHYITGH T UG~ Hared: |

Y G AU ST quiTgR: 1 -%2I
Adharmabhibhavatkrsna pradusyanti kulastriyah 1

Strisu dustasu varsneya jayate varnasankarah N1-41 1/

When adharmic values overtake the family, the women first fall a prey to those sinful
values. When the women fall, then mixed values and characters are born and prosper.

TSR RO GAd A T |
gdf fUdR] A% uiiusighisharn: |l ¢-¥R 1

Sankaro narakayaiva kulaghnanam kulasya ca 1

Patanti pitaro hyesam luptapindodakakriyah Il 1-42 /
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Mixed values are the doorway to the fall of the family and family Dharma. Traditions
of the ancients themselves are neglected for want of proper followers.

IR AT JITGRBRS: |

ST Sy HALHY YT 1l 8-¥3

Dosairetaih kulaghnanam varnasankarakarakaih /1
Utsadyante jatidharmah kuladharmasca sasvatah N 1-43 /I

Following the violation of tradition by the violators of Dharma, and fast upon the
growth of mixed values, the Dharma of the human society is violated and the fall of
eternal values follows fast

SAAG AT AT TG |
R ad arE YadtaIIgd 1l 2-8¥ 1

Utsannakuladharmanam manusyanam janardana |
Narake niyatam vaso bhavatityanususruma I 1-44

When the eternal human values are uprooted, then, as we hear, human society is sure
to suffer with the sure onslaught of misery and unhappiness.

318! I HedTd P oadRid 9 |

ST AN B WG 1l 3-¥4 I

Aho bata mahatpapam kartum vyavasita vayam [/
Yadrajyasukhalobhena hantum svajanamudyatah I 1-45 I

Woe it is that through our battle, we are bent upon committing a grave sin, since for
the sake of some temporary ease and comfort, we are prepared to kill our own people.
What a fall, Krishna!

e AU G RARRE TRAUTI: |

YTCRTDT 0! G-I+ &R Had Il 2-¥& I

Yadi mamapratikaramasastram Sastrapanayah 1
Dhartarastra rane hanyustanme ksemataram bhavet I 1-46 ]

If me, unarmed and unresponsive to the onslaught of the forces of the sons of
Dhritarashtra, all armed and fighting, were to kill me, that would be the best option
for me.

W&_ﬂ? |
U FATS]: TS YUY IUTARI |
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fagea =R 9Ty MBS 11 2-¥0ll

Sanjaya uvaca 1

Evamuktvarjunah sarnkhye rathopastha upavisat 1
Visrjya sasaram capam Sokasamvignamanasah W 1-47 /]

Sanjaya says:
Having said so, Arjuna put down his bow along with the arrows and, his mind and

heart stricken with sorrow and despair, he sat down at the back of the chariot in the
midst of the two armies on the battle field.

CHAPTER-2

Y 34l |

o TUT FUATATHAYYUITH A& |
; AT ard AYYE: 1l -2l
Sanijaya uvaca |

Tam tatha krpayavistamasrupirnakuleksanam 1/
Vistdantamidam vakyamuvaca madhusudanah N 2-1 /

Says Sanjaya:
To him, then, overwhelmed with pity, his eyes filled with tears, sinking in despair,
Krishna Madhusudana, destroyer of demonic forces, spoke thus:

FUTaraTd |
Pl HRACTHG fITH THURYAH |
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SIS RGI A BRI 1 -

Sribhagavanuvaca 1
Kutastva kasmalamidam visame samupasthitam |
Anaryajustamasvargyamakirtikaramarjuna Il 2-2 /|

Shri Bhagawan Says:

Whence did this dirty despondence arise in your mind in this very thick of the action?
It is unworthy of the brave and the good, the way to ignominy and hell. Arjuna,
beware.

Foisd /T W TH: U1 AdaguuEd |

&[S eI Iaaly TR=d Il -3
Klaibyam ma sma gamah partha naitattvayyupapadyate 1

Ksudram hrdayadaurbalyam tyaktvottistha parantapa Il 2-3

Partha, sink not to unmanliness. It is not worthy of you. It is mean, sheer feebleness
of the heart, give it up Arjuna, arise, you are scorcher of the enemy at the extreme.

3dMd |
5 HISHHE T Q01 T AYRYC |
SYfY: gty geirsfalegaT I R-¥ i
Arjuna uvaca /
Katham bhismamaham sankhye dronam ca madhusiidana 1
Isubhih pratiyotsyami piujarhavarisidana N 2-4 Il

Said Arjuna:
O Madhusudana, how shall | engage and face Bhishma and Drona with arrows in the
battle? They're worthy of reverence, even worship, O destroyer of enemies.

TReed 8 AerHIar 441 Hiad degadie @b |
SAIIHTHI TR Fed Y3 W SFRRURGT 1 -y I

Gurianahatva hi mahanubhavan sreyo bhoktum bhaiksyamaptha loke [

Hatvarthakamamstu guranihaiva bhuijiya bhogan rudhirapradigdhan I 2-5 ]
It is better in this world to beg and sustain life, better than to live by killing the

teachers and seniors. They are great men. If we kill them to achieve our purpose and
desire here on earth, even then we live and ‘suffer’ our desires but soaked in blood.

T Jafgsr: HaRdl TR ggl S8F Ife a1 =t og; |
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g4 gl A oS- SAfRUT: T UTeRIST: 1l -l

Na caitadvidmah kataranno gariyo yadva jayema yadi va no jayeyuh [/
Yaneva hatva na jijivisamas-te'vasthitah pramukhe dhartarastrah N 2-6 I/

Also, we don't know what is the better of the two: fighting or not fighting. Nor do we
know whether, even if we fight, we shall win or they would win over us. But | know
one thing for certain: that we would never wish to live by killing the sons of
Dhritarashtra who stand before us. No one would.

HIUTTE YU RaHTd: JeBIH @i e g |
Jw3d: WA sifg a9 Redsg i 4f @f goadq 11 -0l

Karpanyadosopahatasvabhavah prcchami tvam dharmasammiidhacetah |

Yacchreyah syanniscitam brithi tanme sisyaste'ham sadhi mam tvam prapannam Il 2-7 /|

My valor is gone. My very self and nature, my very identity, is overwhelmed by
negation under the weight of pity. My sense of right and wrong, dharma and
adharma, is lost. My mind is totally blurred. Pray say to me what is just, fair and sure,
really good for me. I am your disciple. | come to you, please show me the way.

= g U= FHIOIEG TSI s U T |

AT YHTGHUATs o8 YRIOMHY AT Il R-¢ |l

Na hi prapasyami mamapanudyad yacchokamucchosanamindriyanam |
Avapya bhiimavasapatnamrddham rajyam suranamapi cadhipatyam N 2-8 If

| see no way to relieve me of the pain and sorrow which torments my mind and sense.
| see no way even if | win unrivalled power and wealth on earth and even if | win the
rule and dominion of the gods in heaven.

T3 3491 |
Tl g bR SIHTN: TR |
qaﬁ?\wgﬁnﬂﬁmqmﬂmﬁa I R-_1l

Sarijaya uvaca 1

Evamuktva hysikesam gudakesah parantapa 1
Na yotsya iti govindamuktva tiisnim babhitva ha Il 2-9 Il

Said Sanjaya:

O lord of power and force, having said so to Hrishikesha, Krishna, Arjuna, destroyer
of sloth and sleep, finally resolved and declared: Fight | will not. Having so declared
to Govinda, he fell back into deep and pensive silence.

15



qHaTd gYIhR: Tedfad YR |

SRR fadia=fid a=: Il :-2o|l

Tamuvaca hrsikesah prahasanniva bharata 1
Senayorubhayormadhye visidantamidam vacah Il 2-10 /f

Then O Bharata, in the midst of the two fighting forces, to Arjuna, sinking in despair
and sorrow, Hrishikesha spoke these words in a mood as if smiling — that smile was
enigmatic:-

CICIGCIEN
SRR URITaTcig HINY |
TANRTARY AR aftgdr: 11 -2

Sribhagavanuvaca |

ASocyananvasocastvam prajiavadamsca bhasase 1
Gatasunagatasiumsca nanusocanti panditah 2-11 1/

Shri Bhagawan said:

You waste yourself on things which absolutely deserve no thought, and yet you talk
as if you are the wisest man of the world. Men of knowledge think not of those who
have gone past. Nor do they worry about those who are alive.

=1 a1 ST T 7 o = S |
T 99 7 Hfow™: 99 guHd: TR 11 -

Na tvevaham jatu nasam na tvam neme janadhipah 1

Na caiva na bhavisyamah sarve vayamatah param I 2-12 If

It is not that there was ever a time when you, or |, or these ruling lords of the people
were not there. Nor is it that all of us will not be there anymore after this time.

SReTISTEIYT &8 HIHR At o7 |
JUT SETRUTGTeRET= = JaIfd 1l R-23 1l
Dehino'sminyatha dehe kaumaram yauvanam jara 1

Tatha dehantarapraptirdhirastatra na muhyati 1 2-13 Il

Just as the soul in this body attains the stage of child, boyhood, youth, and age in this
human body, the same way we get into another body. The man of wisdom does not
fall into the snare of these changes.

AERYRIR S MaoREg:@er: |
MRS FaRaifdfdera YRd 11 :-2% |
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Matrasparsastu kaunteya Sitosnasukhaduhkhadah 1
Agamapayino ‘nityastamstitiksasva bharata NW2-14 I

All the changes come and go. They are like the breath of air touching the human
body the same way as the feel of heat and cold gives the feeling of comfort or
discomfort. They are momentary, they don’t last, they are transitory. Just bear them
and let them go.

g f§ 7 oyg-Id 738 JSuNH |

JHG:EYE $R FSTI Hedd 1l R-24 I

Yam hi na vyathayantyete purusam purusarsabha [/
Samaduhkhasukham dhiram so'mrtatvaya kalpate I 2-15 I

O best of men, the man who is calm and self-possessed, whom these temporary ups
and downs of life do not trouble, whom pleasure and pain do not disturb, such a
person deserves to be free from the ravages of mortality.

T faerd Hrat v faerd 9d: |

IR TPISRATARTGIRI: 11 R-2& I

Nasato vidyate bhavo nabhavo vidyate satah 1
Ubhayorapi drsto'ntastvanayostattvadarsibhih I 2-16 I

That which is not, does not come into existence, and that which is, cannot go out of
existence. Of course, those who know the essence of both in reality see the mystery
of existence as well as of non-existence.

SIfaTTRT g gl 37 Faifere o |

fTRrHeTaTE 7 Hiw Il | -3

Avinasi tu tadviddhi yena sarvamidam tatam 1/
Vinasamavyayasyasya na kascitkartumarhati Il 2-17 Il

Know that mysterious spiritual entity, the atma, which pervades this whole body
system. It is avyaya, imperishable. None can bring about the destruction of this
indestructible entity.

3f=dad 3H ¢gl Marladr: IR |
SHIRMISTHTR TG YR Il :-2¢ ||

Antavanta ime deha nityasyoktah sarivinah 1

Anasino'prameyasya tasmadyudhyasva bharata Il 2-18 Il
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The bodies, which this indestructible entity takes on one after another since time
immemorial, are subject to decay and death at the end of each period of life. But in
spite of those temporal fluctuations of bodily existence, the soul survives and remains
as it is in the essence: eternal, indestructible, unbound by time or place.

Therefore, O Scion of Bharatas, stand up and fight.

g U aftl gaR I8+ 7= g9 |
I A1 7 Ay A B T 5= 11 -2k

Ya enam vetti hantaram yascainam manyate hatam [

Ubhau tau na vijanito nayam hanti na hanyate I 2-19 Il

Anyone that believes that it (Atma) is the Killer, or any one that believes that it is
killed, both of them do not know, ignorant of the real fact that it neither kills nor is it
Killed.

<1 S d o a1 sarfee Ayt Hidd a1 7 43 |

3folt FIe: RMYAST GRION A §=0d 89 IR 1l -0l

Na jayate mriyate va kadacin nayam bhitva bhavita va na bhityah 1
Ajo nityah sasvato'vam purano na hanyate hanyamane sarive Il 2-20 lf

Never is it born, never does it die, nor is it that, having been in temporal existence in
body for a limited time span, it would not come back again in body for another period
of time. Partha, it is never born from non-existence, it is eternal, ever existent,
timeless. It is never killed although it lives in a mortal body.

JeTfaTiRF e o TAHeHeTa |

$U T 72: Ul & graqafa gfw &4 11 -2

Vedavinasinam nityam ya enamajamavyayam [

Katham sa purusah partha kam ghatayati hanti kam Il 2-21 /f

If a person knows the atma (soul) as indestructible, eternal, unborn and undying,
imperishable and undecaying, whom does that person strike to death, whom does that
person kill? None.

iRy St @t fagTa ar Tgifa RISTRIO |
quT TRIRIfOT fagra shurf-=g=af= Tanfa qarf <8t 1 -1

Vasamsi jirnani yatha vihaya navani grhnati naro'parani /
Tatha Sarirvani vihaya jirna-nyanyani samyati navani dehi f 2-22 If
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Just as a person relinquishes old and worn out clothes and takes on to new ones,
similarly a person gives up the old worn-out body at the end of each span of age and
takes on a new one at the beginning of another life span. (So the cycle goes on and on
and on....)

=+ i /@M A4 ggfd U |

9 o FieamTl 9 wMYAfd dd: I -3l

Nainam chindanti Sastrani nainam dahati pavakah 1

Na cainam kledayantyapo na sosayati marutah Il 2-23 Il

Weapons cut it not to death, fire burns it not, waters soak it not to rot, air dries it not
to evaporate to extinction.

S STHSRISTHIAN ST TI T |

e FaTa: RINREAIST TG: 11 -1
Acchedyo'vamadahyo'yvamakledyo'sosya eva ca 1

Nityah sarvagatah sthanuracalo'vam sanatanah I 2-24

It cannot be cut to pieces, it can not be burnt to ash, it cannot be diluted to particles, it
cannot be dried to dust. It is immortal, all reaching, anywhere, firm, immovable,
unshakable, constant and eternal.

IS TAAISTAAH A ST |

auTed fafda FRIRIGART Il -4l
Avyakto'yvamacintyo'vamavikaryo'vamucyate |
Tasmadevam viditvainam nanusocitumarhasi Il 2-25 /|

It is undefinable, beyond thought, invariable, it is said. For this reason, knowing what
it is, you need not worry about it-- because nothing can happen to it.

3y = FHawTd A a1 78 Ha |

I & HETETE! Ad MTATABRT Il -3

Atha cainam nityajatam nityam va manyase mytam [/
Tathapi tvam mahabaho naivam socitumarhasi I 2-26 /I

And also, even if you believe that is always being born and dying, born and dying
again and again, even then, O man of mighty arm, you need not worry about it.

ST 8 Yl Fogd o 7o 4 |
THGURERISY 7 & TMFIgHERT 11 -39 I
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Jatasya hi dhruvo mrtyurdhruvam janma mrtasya ca |
Tasmadapariharye'rthe na tvam socitumarhasi I 2-27 /I

Whoever is born that is sure to die, and the dead is sure to be born. Hence also, in
view of the inevitable, you must not worry about the warriors.

SFFATGI YT STFAHET HR |
SIFARYATT T3 BT aReaHT Il -l

Avyaktadini bhiitani vyaktamadhyani bharata 1
Avyaktanidhananyeva tatra ka paridevana I 2-28 I/

All specific forms of life are unmanifest in the beginning, they manifest well defined
in the middle and they again go into the unseen after death. Hence what cause is there
for sorrow in this process?

ydaaafd HigeT-medaged a9 I |

3NgdaTHT: UNfd Y@ d9a 7 99 DG I K

AScaryavatpasyati kascidena-mascaryavadvadati tathaiva canyah 1
AScaryavaccainamanyah Srnoti Srutvapyenam veda na caiva kascit il 2-29 I

One views this mysterious process of life and death with wonder. Another speaks of
it with wonder the same way. Someone hears of it with wonder and amazement. And
having heard of it all this way, no one knows of it the certain way, as it is.

38 Fomaensy 38 Jd YR |
TATHAIOT YT 7 & MfgHeR Il R-301

Dehi nityamavadhyo'yam dehe sarvasya bharata 1
Tasmatsarvani bhiutani na tvam socitumarhasi I 2-30 /f

The atma (soul) that resides in the body form of all, O Bharata, can never be killed.
Therefore you should not worry about any form of living being, never about the
warriors upfront.

WA Arded 7 fae RgHe T |

Y JoTesdIS O = faerd 11 -1

Svadharmamapi caveksya na vikampitumarhasi /

Dharmyaddhi yuddhacchreyo'nyatksatriyasya na vidyate | 2-31 Il

And watch out: think of your own Dharma, the duty incumbent on you. That way too
you must not be fickle minded. There is nothing better and higher than fighting as
part of your Dharma, worthy of a worrior.
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Jea5 a1 AUT3 WgRAUGAH |
gRe: effzam: ard Ay gaie=m 1 -3

Yadrcchaya copapannam svargadvaramapavrtam |
Sukhinah ksatriyah partha labhante yuddhamidyrsam Il 2-32 Il

This battle is the gateway to paradisal bliss open to you by the will divine. O Partha,
only the fortunate few among Kshatriyas find such a war-door open to them by a
lucky chance and divine will.

31y Tt oSS I 9 HReRY |

d: Ty ifd 9 fgar aruHareay Il R-33 1

Atha cettvamimam dharmyam sangramam na karisyasi |
Tatah svadharmam kirtim ca hitva papamavapsyasi I 2-33 Il

And if you do not engage in this battle which is for the sake of righteousness and
Dharma as your sacred duty, you will neglect your sacred duty, tarnish your
reputation, and suffer the sin of remiss.

3feifcl Ty YT HURSf=T dSeTam |

TR DT ITAFRUMGTARDA Il R-3¥

Akirtim capi bhitani kathayisyanti te'vyayam [/
Sambhavitasya cakirtirmaranadatiricyate I 2-34 I

And the people around will speak loud and bold of your disreputation beyond repair,
and that infamy for the man of honor is worse than death.

YIATGUMGIRG H¥ df HeRYT: |

YT 9 & SgHdl Yl TR drgad 1l R-3ull
Bhayadranaduparatam mamsyante tvam maharathah 1
Yesam ca tvam bahumato bhiitva yasyasi laghavam I 2-35 If

Valorous warriors of the chariot will think and speak of you with contempt as the
man run away from battle out of fear. Think of your fame resounding among them
earlier, and mind the fall and the pity of it, Arjuna.

3{ATAdIG Y Sg-afa®i~ darfedT: |
g I adl gad) J feH 1 R-3811

Avacyavadamsca bahunvadisyanti tavahitah 1

Nindantastava samarthyam tato dubhkhataram nu kim Il 2-36 I/
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Your enemies will speak many despicable words against you, condemning your
valour and competence. What can be sadder and more painful than that?

Bl a1 Uy Tt foredt a1 Hiea® Heie |
RATGRTS PIid GG Pargd: Il -39l

Hato va prapsyasi svargam jitva va bhoksyase mahim [

Tasmaduttistha kaunteya yuddhaya krtaniscayah I 2-37 Il

If you are killed in the battle, you straight go to Swarga, paradise, as a martyr on the
altar of Dharma. If you win, you share and enjoy the dominion of the earth.
Therefore, arise, son of Kunti. Decide, determine and fight out the enemies.

G T Fedl ATHTATH SraTer! |
I gTd gouvd =4 graHaTeiy 1 -3¢ Il

Sukhaduhkhe same kytva labhalabhau jayajayau 1
Tato yuddhaya yujyasva naivam papamavapsyasi Il 2-38 lf

Equanimous between pleasure and pain, loss and gain, and between victory and
defeat, dedicate yourself to war and thus, be free from sin and disreputation.

ToT asfufedr arged gfedt fadi 4oy |

S g o uref e TEraRy 11 3-3%

Esa te'bhihita sankhye buddhiryoge tvimam srnu |

Buddhya yukto yaya partha karmabandham prahasyasi Il 2-39 /f

| have spoken to you of Sankhya philosophy (with intellectual approach to life)
which discriminates between body and soul. Now listen to the Buddhi (knowledge) in
the context of karma yoga by which you won't be bound by Karma.

ARTNRHATNS R Ugar 7 faerd |
ORI YHR JAd Tgal HaTq 1 R-¥oll

Nehabhikramandso'sti pratyavayo na vidyate 1

Svalpamapyasya dharmasya trayate mahato bhayat I 2-40 I

Karma is ever on, No cessation, No going back. What you sow, so it fructifies. If you
understand even a little bit of it and pursue it this way as duty, it will save you from
grave fears of the adverse.

AYRATHDBT §fgihs Hoaa |
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ST 1Y GG STTHIAT Il :-¥2
Vyavasayatmika buddhirekeha kurunandana /1
Bahusakha hyanantasca buddhayo'vyavasayinam I 2-41 If

O Scion of the Kurus, the intelligence that is focussed, concentrated, constant,
intensive, is one, undivided. The Buddhi of those, who do not focus their mind, is
diversified over many loose ends like the wild branches of a tree (though the tree is
an offspring of the same one seed).

e R AT Ve |
dearexdr: e AeRdtd arfe: 1l -%R1

Yamimam puspitam vacam pravadantyavipascitah |
Vedavadaratah partha nanyadastiti vadinah N 2-42 Il

The unwise speak in colorful diversified language, even debating on the Veda, bound
in their own frozen and fossilized style of knowledge, and saying this is all. There is
nothing else or beyond of value.

HHIEA: THRT THHHBAYGH |

fopanfaRiyagat il ufa 1 :-%31
Kamatmanah svargapara janmakarmaphalapradam |
Kriyavisesabahulam bhogaisvaryagatim prati I 2-43 If

Lost to desire, focussed only on pleasures of a dream paradise, they speak of a life of
promise and golden fruit of Janma and Karma, Karma of a glittering beauty leading
to pleasure and paradisal grandeur.

Wit aIgdeaaT |
TTRTRT gf: THTe 7 faehad 11 :-¥¥ i

Bhogaisvaryaprasaktanam tayapahrtacetasam |

Vyavasayatmika buddhih samadhau na vidhiyate |l 2-44 |

The divided Buddhi of such persons doesn't focus on the right Karma: dedicated to
Bhoga and dreamy grandeur, their mind is taken away by the lure of pleasure and the
transient beauty of the world. They are unable to concentrate on the center.

Fuafawar daT FHRe[ua Hare |
gt o= fafam sierar I R-¥ull

Traigunyavisaya veda nistraigunyo bhavarjuna /1
Nirdvandvo nityasattvastho niryogaksema atmavan I 2-45 If
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Their knowledge dominantly is knowledge of the world of change in the field of
Prakrti: Satoguna (thought), Rajoguna (energy), and Tamoguna (matter). Rise above
this world of threefold change, dedicate yourself to eternal truth of body and atma.
Forget about the collection of toys and the protection and promotion of these. Give it
up, rise above, and dedicate yourself to the Atma, permanent good, constant truth and
eternal Dharma.

qraHY 35U Fad: R |
dTadY dcy STRIURY faod: Il R-¥& i

Yavanartha udapane sarvatah samplutodake |
Tavansarvesu vedesu brahmanasya vijanatah Il 2-46

Brahmana, the man of real knowledge, is interested in worldly knowledge only as
much as he would be interested in a small pool of water. The ocean is unbound and
fathomless. Be for the ocean, beyond the pool.

HHYAIIGRE AT By Hra-
mﬁm%gﬂ{qﬁﬂﬁﬁswﬁﬁr I R-¥]

Karmanyevadhikaraste ma phalesu kadacana 1
Ma karmaphalaheturbhiirma te sango'stvakarmani N 2-47 ]

You have all your right to Karma, to action. The fruit of success or unsuccess is
beyond your comprehension and control. Act to your highest competence, but once
you have acted, your action creates its own vibrations and those vibrations become a
part of cosmic dynamics. (You can throw a pebble in the sea, but the waves it causes
are not under your control). So let your action be at the best, the result will not be
determined by your desire for the fruit, the way you want. Nor should you give up the
active life for fear of the uncertainty of the result.

IR $o BT Ty Al Y- |
Rrcafca: 6 YT TG TR S 11 R-%¢ I

Yogasthah kuru karmani sangam tyaktva dhananjaya 1

Siddhyasiddhyoh samo bhiitva samatvam yoga ucyate I 2-48 If

Do your karma in a steady state of concentrated mind, Dhananjaya, victor of the
wealth and values of life. Give up your bondage within small selfish considerations.
Be steady, whether you succeed or do not succeed, leave it to the higher powers. This
steadiness, this constancy, this equanimity of the mind, will and atma is called yoga.

R0 TR FH FfaanTaTed |
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5! IRVMAGSS HUT: Hagad: | -8Rl
Duarena hyavaram karma buddhiyogaddhanarijaya 1
Buddhau Saranamanviccha krpanah phalahetavah Il 2-49

O victor of the wealth and power of life, worldly action without steady discipline of
the mind is by far short of the steady discipline of the mind and soul. Firmly dedicate
yourself to the yogic discipline of the mind, and act. If you act with selfish motive for
personal gain, know that such persons are poor in mind and culture of the spirit.

S TTeTiie 3N YHagspd |
THRINT

g URT: HHY DI Il -4l
Buddhiyukto jahatiha ubhe sukrtaduskrte |
Tasmadyogaya yujyasva yogah karmasu kausalam Il 2-50 /f

If your will and intelligence is rooted and firm in the state of consistency, then you
rise above the personal considerations of ‘good action’ or ‘bad action’ leading to
success or failure. Whatever happens as a result of your action, you stay unscathed,
your real self greater and higher than success or failure. Dedicate yourself to this
yoga of action. Yoga is the expertise in performance in the state of full awareness and
enlightenment. Yoga is not escape from life and action. Be at the center of the
whirlpool.

vl gfagdd g He Id@l I |

: U T3 THaH, 11 R-We
Karmajam buddhiyukta hi phalam tyaktva manisinah /
Janmabandhavinirmuktah padam gacchantyanamayam Ml 2-51 lf

Persons of steady and enlightened mind, far above the lower considerations of the
results and prepared for either, are free from limitations and bondage of the lower
world of life. Indeed they rise above and reach the state of highest spirituality and
freedom.

el d Mg od gfaadiddRsrd |
a1 T Fde Siaeas a9 1l R-WRl

Yada te mohakalilam buddhirvyatitarisyati /

Tada gantasi nirvedam srotavyasya Srutasya ca N 2-52 Il

When your mind breaks through the bonds of selfish love, depression and paralysis of
the will, then you will rise to the state of freedom from whatever depressive you have
heard or might hear.
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gfafaufaus d e Rirfd Mg |
THTHTGAA §fG el ANTHATSART 1| -43 I

Srutivipratipanna te yada sthasyati niscala |

Samadhavacala buddhistada yogamavapsyasi N 2-53 Il

When your mind, if it is disturbed, diversified and depressed by what you have heard
or experienced, at a lower level, rises above and steadies in a state of firmness, then
your spirit will be calm and constant in the state of yoga, concentrated, focussed and
dedicated to action. Then you will recover your real self, and be attached to the
higher purpose of life----.

354 3d |
R &1 4T HIIIRE %4 |

Ryaeft: fb guma fosamdid goid fog 1 R-ux i

Arjuna uvaca 1
Sthitaprajnasya ka bhasa samadhisthasya kesava 1
Sthitadhih kim prabhdseta kimasita vrajeta kim Il 2-54 If

Says Arjuna:

Keshawa, how do you describe or define a person of steady mind, settled in a state of
Samadhi, total harmony of feeling (emotion, passion), will and knowledge
(awareness), balanced in the union of sense, mind and soul? How does he speak, sit
and move (in a state of balance and unity of body mind and soul)?

FIUTaraT |
o (o Y
Uvlelld dal OhIHIfQ-IdI'HI?f HANTAT |

THATET g8: RUAusRdarad Il -4yl

Sribhagavanuvaca 1

Prajahati yada kamansarvan partha manogatan |
Atmanyevatmana tustah sthitaprajiiastadocyate Il 2-55 /|

Says Krishna:

when a person gives up and rises above all desires that fluctuate in the mind at the
selfish level, and, when he is happy at heart, and self-satisfied, self-contained in the
very soul, then he is called a man of balanced mind. (Refer to the scales in a state of
perfect balance, no fluctuation in the beam yet in a state of optimum activeness and
tension, like the string of a bow.)

GO G UH: Uy faraws: |
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FrRIyIRY: YT e=d 11 R-us

Duhkhesvanudvignamanah sukhesu vigatasprhah 1
Vitaragabhayakrodhah sthitadhirmunirucyate H2-56 /I

In the state of suffering, no depression of the mind, in the state of pleasure, no
celebration’s overflow; no attachment, fear and anger all gone. That is the state of a
muni, man of thought, settled at peace in the mind and spirit.

T: A HEGIITIE THIYHH |
ATl 7 gfY % Ui ufdigdr 1l :-uwl

Yah sarvatranabhisnehastattatprapya subhasubham [/
Nabhinandati na dvesti tasya prajia pratisthita Il 2-57 Il

Always, everywhere, free from selfish attachment, neither overjoyed with the good,
nor ever depressed with the bad, such a person is a man of balanced mind.

a1 eXd I GHISTTIG Ja: |

2T TR ARSI 11 R-ue
Yada samharate cayam kiirmo nganiva sarvasah 1
Indriyanindriyarthebhyastasya prajia pratisthita l2-58 If

Just as a tortoise withdraws all its organs of sense, the same way the person who
withdraws his senses and will from the objects of passion is a man of balanced mind.
He is a master of his mind and senses, he is not their slave.

fawran fafad= fARIeR® ¢fe: |
ol TSR TR T Hadd Il R-UR i

Visaya vinivartante niraharasya dehinah 1

Rasavarjam raso'pyasya param drstva nivartate Il 2-59 /f

If a person abstains from food for example, i.e., food of the senses, he may control
his hunger but he continues to fall a prey to the taste and temptation for those objects
of sense and pleasure. But the man of balanced mind rises above even the taste and
temptation for the food of senses. This can so happen only if the man dedicates
himself to the highest and the ultimate Self.

Idd! M ®I<g oo faufdyd: |

gf=afor gAriify gRfwT oay A: 1 R-gll

Yatato hyapi kaunteya purusasya vipascitah |

Indriyani pramathini haranti prasabham manah I 2-60 /I
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Even in the case of the man of wisdom, O son of Kunti, the taste and temptation for
the food of the senses may assert, because they are rebellious and may subdue the
mind.

1 Taffor Jow gad Sfid AaR: |

a2 fe JRAETion e T Qe 1 :-&2

Tani sarvani samyamya yukta asita matparah 1

Vase hi yasyendriyani tasya prajiia pratisthita I 2-61 I

Therefore control your mind and senses, focus on me, dedicate your sense and mind
to me, and sit and think what you do. The man whose senses and mind are under
control of the spirit, he is a man of balanced mind

&l favargy: TEdyusid |

TS HTH: HIHATGH SIS 11 -8RI

Dhyayato visayanpumsah sangastesipajayate |
Sangatsanjayate kamah kamatkrodho'bhijayate I 2-62 Il

What happens if the senses and mind are not under control of the atma?

When the mind is attracted by the objects of sense, the man gets attached to the
objects. That is the stage of fascination. Fascination leads to passion and inordinate
desire. If the desire is not fulfilled it leads to anger and frustration.

hIYRGdld GHIg: BT fAfayH: |
Wfayee g gfgAmraafy i -3

Krodhadbhavati sammohah sammohatsmrtivibhramah [
Smrtibhramsad buddhinaso buddhinasatpranasyati I 2-63 /|

Anger and frustration leads to hypnosis, and hypnosis leads to confusion of mind and
memory. Confusion of memory leads to loss of reason, and when reason is lost, man
ends up in self loss. Nothing remains of the man.

T NfaHeR] favanRfdeR— |
STHIAINITHT UHTGHIT=S T I R-§¥ |

Ragadvesavimuktaistu visayanindriyaiscaran |
Atmavasyairvidheyatma prasadamadhigacchati Il 2-64 /I

Empirical and rational approach:
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When the senses and mind are free from Raga and Dwesha (involvement and
aversion) and the atma uses them to experience the objects with detachment in the
state of self control, then the atma is blessed with Prasada, the Grace of God.

TG dg: ! 8IS |

TR ey gfe: Tafasad i R-gull

Prasade sarvaduhkhanam hanirasyopajayate 1
Prasannacetaso hyasu buddhih paryavatisthate Il 2-65 /f

In the state of Grace (Bliss), there is the end of all pain and suffering, and in that state
of spiritual joy, the intellect and intelligence (Buddhi) is always and naturally
undisturbed in the state of settlement.

AT SfSRGFT A ARG TSI |

T AT : MR Hol: JGH 1l R-8& I

Nasti buddhirayuktasya na cayuktasya bhavana 1

Na cabhavayatah santirasantasya kutah sukham Il 2-66 I/

If you're not dedicated to Divinity, your intelligence is lost. Nor is the man of lost
intelligence, nor you, focussed, nor dedicated to the Center, you have no Bhavana,
faith in life and its divinity. If you have no faith in life and divinity, you have no
peace of mind and spirit, and if you have no peace, you have no Sukha, well being,
joy of life.

sfam fg =rat aAsgfadiad |

IER g U aRgATa a1y Il R-g 0l

Indriyanam hi caratam yanmano 'nuvidhiyate |

Tadasya harati prajiam vayurnavamivambhasi Il 2-67 Il

If your senses run after pleasure in the wild, and your mind, ensnared, runs after
them, that fascination steals away your wisdom just like a storm of wind overturning
your boat in spite of the best of oars and your physical skill and strength.

T HETETe! MR Ia- Jas: |
samffamd o usm ufaf¥dr 1 R-&¢ |

Tasmadyasya mahabaho nigrhitani sarvasah |

Indriyanindriyarthebhyastasya prajia pratisthita N 2-68 I
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Therefore, O man of mighty arms, he, whose senses and mind are wholly self-
controlled, against the temptations of temporary externals, he alone is the man of
stable intelligence.

g1 =1 FaYdHT =gt ST ST |

JT STt YT AT = u=gd g 1 -6k

Ya nisa sarvabhiitanam tasyam jagarti samyami |
Yasyam jagrati bhitani sa nisa pasyato muneh Il 2-69 //

And know one thing: such a man is a man of the self, nor is he a man of the crowd.
He is his own man complete and full. He can, and does walk alone, against the
crowd: Self controlled, he keeps awake when the whole world sleeps in the night’s
dark. He goes to sleep, as if, in the self when the world is waking, exulting in the
externals of the senses, all this way because he sees the reality, he thinks and decides
for himself, by himself, free, unfettered, firm, unshaken.

AT AUTTS JHEH: Ufawi~ a6q |
deh 1 I UfaeIf=T 9d 9 Af~rEmefa 7 S 1 R-o i

Apiiryamanamacalapratistham samudramapah pravisanti yadvat |
Tadvatkama yam pravisanti sarve sa Santimapnoti na kamakami I 2-70 /I

Who is at peace?

One who is vast and deep as the ocean: Just as small streams, playful, running,
jumping, rousing, enter the sea and are lost in the depths of the ocean, so the man
who watches around, observes, receives, thinks, and absorbs, remains calm. His spirit
rests, rooted in Infinity. All his desires and ambitions enter into the depths of his
Being like the streams received and absorbed in the ocean. Not so the man beaten
around by the winds of change and desire.

fagra wmm: JatgaieRfa F:ge: |

i FRegR: 9 wnf<aAf=sia 1 R-wrl

Vihaya kamanyah sarvanpumamscarati nihsprhah 1
Nirmamo nirahankarah sa santimadhigacchati Il 2-71 /]

Give up Kama:
Having crossed over all desires, having nothing to regret, the man who lives free
from selfishness and pride of the self, that man is at peace.

ueT SRt fRufa: ured S+t v fogarfa |

RIErmeas U SeHauEwSd 1| -6l

Esa brahmi sthitih partha nainam prapya vimuhyati |
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Sthitvasyamantakale'pi brahmanirvanamycchati I 2-72 If

That is the Brahmi State, the spiritual state of divinity in the state of humanity.
Having attained to that state, no one is destabilised even for the selfish love of the
nearest and dearest ones, not even by the fear of death. Having been established in
this state, when he breathes his last, he rests in the freedom of Infinity of peace and

Joy.

CHAPTER-3

3o 39T |

TR} TP HURG T fegoi-re |

dfch I IR 7 FESaR Hrd 1 3-2

Arjuna uvaca 1

Jyayasr cetkarmanaste mata buddhirjanardana 1

Tatkim karmani ghore mam niyojayasi kesava N 3-1 I
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Says Arjuna:

O Janardana, if you hold (believe) that the state of knowledge born of clairvoyant
reason is superior to Karma, then why do you, Keshava, want me to engage in this
bloody act of war.

ATHY0E aTRH gfg digadia 1 |
dad d¢ M a9 garsgargar Il 31

Vyamisreneva vakyena buddhim mohayasiva me /
Tadekam vada niscitya yena sreyo'hamapnuyam I 3-2 /I

It appears to me as if you are confusing my understanding with ambiguous words.
Therefore please speak to me in clear and definite words so that | may attain to and
do what is really good for me.

FUaa |

ebSRA fefaem g1 OR1 Ulerd 7MY |

AN WS- HHANH TR 1 3-31
Sribhagavanuvaca |

Loke'smin dvividha nistha pura prokta mayanagha 1
Jiaanayogena sankhyanam karmayogena yoginam I 3-3 If

Says Shri Bhagawan:
Hey sinless pure soul (atma), earlier | have spoken of two ways of definitive Dharma
for holy living: jnana yoga for the sankhyas, and karma yoga for the yogis.

T HHTHARTHE SRR JEISYd |
9 9 g=ag-Ied fifg gufrrsia i1 3-¥1

Na karmanamanarambhannaiskarmyam puruso'snute /
Na ca samnyasanadeva siddhim samadhigacchati I 3-4 I

Man does not attain to the state of freedom from karma i.e., bondage, without
engaging into karma, nor does he attain to Siddhi (success) by ceasing to act.

7 & SiYemmi S1g fagaeded |
P A HH d: Y aoror: 1l 3-y I
Na hi kascitksanamapi jatu tisthatyakarmakyt |

Karyate hyavasah karma sarvah prakrtijairgunaih l/ 3-5

Nor does man stay even for a moment without doing some karma. By sheer force of
Nature and its dynamics man, is forced to engage in karma.
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FHHSITON TTRT F 3R HT TR |

SiEaTifaera famER: 9 3= Il 3-&

Karmendriyani samyamya ya aste manasa smaran 1
Indriyarthanvimiudhatma mithyacarah sa ucyate N 3-6 If

And if man suppresses his karmendriyas, but mentally engages in the objects of
desire for sukha, then thesimple foolish man is called a pretender.

FRaf-aTor AT AT RARYAST |

FH: HHATYG: ¥ [k 13-l

Yastvindriyani manasa niyamyarabhate'rjuna 1
Karmendriyaih karmayogamasaktah sa visisyate N 3-7 Il

But, hey Arjuna, if man controls his mind and senses, and then, without any selfish
motive, engages in karma with karmendriyas, such a person is special and
exceptional over the generality.

fgd e 4 © DH SR THHU: |
IRRYEY ° d 7 URIRIGHHUE: 1| 3-¢

Niyatam kuru karma tvam karma jyayo hyakarmanah 1/
Sarirayatrapi ca te na prasiddhyedakarmanah 3-8 Il

Do karma as prescribed by Dharma Shastras. Karma is superior to non-karma, (doing
is higher than non-doing). Even your life at the physical stage will not be possible
without karma.

TIfHHUNS T ADIST HHARMA: |
s c_a
ded HH DIvag Gaerg: TR 1l 3%
Yajriarthatkarmano 'nyatra loko'vam karmabandhanah 1

Tadartham karma kaunteya muktasangah samacara N 3-9

Karma, other than when it is done for the sake of yajna, is the cause of bondage for
man in this world. Therefore, O Kaunteya, you do karma for the sake of yajna
without involvement of the personal self.

qEIT: YSIT: go¢T QRIAT Yeiyf: |
3 Tfaw @y qisRayamye Il 3-20 |l

Sahayajiiah prajah srstva purovaca prajapatih 1
Anena prasavisyadhvamesa vo'stvistakamadhuk I/ 3-10 /f
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Having created the forms of life upto man, by yajna and with yajna, Prajapati earlier
said to man: "Go and increase and advance by yajna, and may yajna give you the
fulfillment of all your holy mission (ambition)."

SAFHTTIAMA o ¢aT HTaa= a: |
IRER UG HT: TRHATIY 1| 3-22
Devanbhavayatanena te deva bhavayantu vah 1

Parasparam bhavayantah sreyah paramavapsyatha Il 3-11 lf

You serve the Devas by yajna, and the Devas will fulfil your mission. In this way,
mutually advancing each other, you will reach the highest state in life.

SEFHITI dl 4T rad JRHIfdT: |

dAHYEE) O Ygad T TG I: 1l 3-R1I

Istanbhoganhi vo deva dasyante yajiiabhavitah |
Tairdattanapradayaibhyo yo bhunkte stena eva sah I 3-12

The Devas served through yajna, will give you the desired fruits of life. Given as thus
by the Devas, if man consumes and enjoys anything without giving through yajna for
the Devas, he would be only a thief, misappropriating the divine gifts for selfish
purposes.

TIRIRME: I T Fdfdbfeay: |
YIId o @Y OT9T ¥ Ta-ATEB RO 1l 3-23 |l
Yajiiasistasinah santo mucyante sarvakilbisaih |

Bhunijate te tvagham papa ye pacantyatmakaranat lf 3-13 I

Men who are living on the gifts of yajna, get free from all sins. They eat but only sin
who cook and eat only for themselves.

3Rl HATH Toi-ATewa: |

IRGdld Uoi=l I3 HHITwA: 1| 3-2% I

Annadbhavanti bhutani parjanyadannasambhavah 1
Yajiiadbhavati parjanyo yajiiah karmasamudbhavah Il 3-14 /]

From food are born the forms of life, from rain is born the food, from Yajna is born
the rain, and yajna is born of karma.

$H Felhad [dfa SeeRITggay |
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TTHAT sl A I TfafSa 11 3-2ull
Karma brahmodbhavam viddhi brahmaksarasamudbhavam [
Tasmatsarvagatam brahma nityam yajiie pratisthitam I 3-15 /If

Karma is born of Brahma, Veda, and Brahma (Veda) is born of Akshara, Eternal
Lord. For that reason the universal Brahma is firmly existent and established in yajna
for all time.

T4 yaifeld =sh Aadadis : |
SRR Are a1 g Sfafd 11 3-2& 1

Evam pravartitam cakram nanuvartayatiha yah 1
Aghayurindriyaramo mogham partha sa jivati I 3-16 /I

Therefore, one who does not join and follow this cycle of yajnic existence is a sinner
all through life, a wastour who lives in vain, lost in the maze of mind and sense.

TATERfARd eIy JHa: |

AT d G &1 9 fagrd 1 3-2u 1l

Yastvatmaratireva syadatmatrptasca manavah [/
Atmanyeva ca santustastasya karyam na vidyate W 3-17 /I

Therefore, whoever is pleased with the life of the atman, self-satisfied, self-fulfilled,
and happy within the atman, for such a man there is nothing more to do.

A9 T FaTf ATHAE HY |

7 AR GAYAY HiFEIUIH: Il 3-2¢ |

Naiva tasya krtenartho nakrteneha kascana 1

Na casya sarvabhiitesu kascidarthavyapasrayah Il 3-18 l

For him, doing as such has no value, nor has non-doing any value, because he has
transcended both through self-realization. And he has no further ado with the other
beings for anything with expectation only for himself.

JHTETd: gad DRl pH JHER |
Y C
3l IR H IRATHIT T2: 1| 3-2R I

Tasmadasaktah satatam karyam karma samdacara 1

Asakto hyacarankarma paramapnoti purusah N 3-19 /
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For that reason, keep doing the karma which you have to do without personal
attachment. The person doing his duty without personal attachment achieves the
highest end of life.

U fF HRITSIRI SHPTeg: |
AIp TS TgHATY THIRg-hgHe T Il 3-30 I
Karmanaiva hi samsiddhimasthita janakadayah I

Lokasangrahamevapi sampasyankartumarhasi Il 3-20 /f

By unattached karma only, dedicated Siddha purushas such as Janaka and others got
to the state of high attainment. And you too, looking up to social good and social
duty, ought to do your duty for the sake of society.

JeIGTeRId A¥Xdeda]] o : |
T IHHI0 $od diddadadd Il 3-8
Yadyadacarati sresthastattadevetaro janah |

Sa yatpramanam kurute lokastadanuvartate N 3-21 /]

Whatever way the best of men act in society, the other ordinary people follow the
same way. Whatever the best person sets as the standard, people generally follow the
same way.

T B UiRd S By Ay [ |
ATaTIHATI S I Td T BHIOT 1| 3-3R

Na me parthasti kartavyam trisu lokesu kiricana 1

Nanavaptamavaptavyam varta eva ca karmani I 3-22 I

And Partha, look at me: There is nothing for me to do in the world. There is nothing
for me to get (because there is nothing that | lack and need). But still | do my duty
and keep on doing.

gfe T8 9 9d9 S HHITd = |

T gATgad-d AT i 4R 11 3-:3 1

Yadi hyaham na varteyam jatu karmanyatandritah |

Mama vartmanuvartante manusyah partha sarvasah Il 3-23 /I

All people follow my way, every way and always. If | were not to work the way | do
steadily without any personal interest, they won’t, if | don't.

ITegRA AT 9 Haf HH degH |
WHW : OSTl: 11 3-R¥ I
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Utsideyurime loka na kuryam karma cedaham [/
Sankarasya ca karta syamupahanyamimah prajah Il 3-24

If I do not do my work the way | do, this world would be disturbed and fall to ruin.
That way | would be guilty of remiss and cause the ruin of all these people.

HordT: HHUIIAGT TUT Pl URA |
PulfggRauaaRF e agIed Il 3-u

Saktah karmanyavidvamso yatha kurvanti bharata |
Kuryadvidvamstathasaktascikivsurlokasangraham Il 3-25 ]

As the ignorant people engage in karma with the sense of attachment, the same way
and to the same extent, the man of knowledge should do his work but without
attachment.

T g TG HHug |
SYaH AT fagrgad: THERA Il 3-8
Na buddhibhedam janayedajiianam karmasanginam [/

Josayetsarvakarmani vidvanyuktah samacaran I 3-26 I/

No wise man should create any confusion in the mind of the ignorant people who are
dedicated to karma in their own way. Instead, the man of knowledge, dedicated to
action, should lead others to engage in action as duty in the right way.

Ughd: fepammonts 1ot HHifor gaw: |

g RIAGeTE Hdlgraid I=d Il 3-39l

Prakrteh kriyamanani gunaih karmani sarvasah |
Ahankaravimiidhatma kartahamiti manyate N 3-27 Il

All actions, in reality, are done always and every way by the modes (gunas) of
Prakrti. But the person individually blinded by self pride believes that he is the doer.
(In reality) he is not.

dxaiay] ATaTg! O HIGHTT: |
0T 70 aci=d $ict Heal 7 Joord 1l 3-3¢ 11

Tattvavittu mahabaho gunakarmavibhagayoh |

Guna gunesu vartanta iti matva na sajjate Il 3-28 /f

But the man who knows the essence and reality of Prakrti (nature) and the modes and
dynamics of Prakrti, realizes that all dynamics of the world is the play of the modes
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of Prakrti and therefore such a person keeps free of the pride of doing. (He acts but
within the dynamics).

Q@?ﬂilﬂlﬂﬂﬂal: Tl ?lUIWjE I
AP Gl Aarpoaiad faarerid Il 3-3R
Prakytergunasammiudhah sajjante gunakarmasu |

Tanakrtsnavido mandankrtsnavinna vicalayet I 3-29 I

Those who are given up to the modes and dynamics of Prakrti are busy with the
gunas and dynamics of Prakrti in action. Still the person who knows the whole truth
of Prakrti and it's dynamics should not distract such ignorants from their faith and
Karma.

AR Faifor HATOT ST |
FARTRAHAT YT geava favraser: 1l 3-301

Mayi sarvani karmani samnyasyadhyatmacetasa |

Nirasirnirmamo bhiitva yudhyasva vigatajvarah Il 3-30 //

Having surrendered all your karmas to me, with your mind wholly concentrated on
the atman, free from hope and expectation and selfish attachment, without any fear or
regret, you just fight, no strings whatever.

3 B Haftd Ao~ gHar: |
G-I ST Fea= asf HHR: 1l 3-321
Ye me matamidam nityamanutisthanti manavah 1

Sraddhavanto ‘nasiiyanto mucyante te'pi karmabhih 1 3-31 lf

Those people who constantly stand by and follow this philosophy of mine with faith
without doubt or question, they all get free of their karmas and consequences.

3 dqG Il A8~ H HaH |

MY G RaT-dlg A8Hea: | 3-3R I
Ye tvetadabhyasiiyanto nanutisthanti me matam [/

Sarvajiianavimidhamstanviddhi nastanacetasah I 3-32 If

But those who, with doubt and question, or with cavil, do not follow this philosophy
of mine, know that such people are totally lost to ignorance of knowledge, their
higher awareness of the spirit is dead and gone.

TR AV W YHaqaHy |
Upfd arf=t Yar fAug: fdh sisafa 1 3-331
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Sadrsam cestate svasyah prakrterjiianavanapi /
Prakrtim yanti bhutani nigrahah kim karisyati I/ 3-33 /]

Of course, even the man of knowledge thinks and acts according to his own nature
(Prakrti), because people follow their own nature, so what can discipline or
repression do against nature?

shegRfaad IRy TarydT |
TO IR g UROfRIAT 11 3-3% 11

Indriyasyendriyasyarthe ragadvesau vyavasthitau [/
Tayorna vasamagacchettau hyasya paripanthinau Il 3-34 /|

Love for objects of the senses and hate for the opposites is innate with every person.
So love and hate are in-built with one’s personality and they do lead the person. A
person should not fall a prey to them, they lead the spirit astray. (See 11.51 for
Prakrity).

FAGYH! faTur: IReHATRa B |
Wy [y 99: IRyd! yards: 1l 3-3ull

Sreydnsvadharmo vigunah paradharmatsvanusthitat /
Svadharme nidhanam sreyah paradharmo bhayavahah Il 3-35

One’s own Dharma, even if it lacks certain virtues, is better than another's, even
though the other’s may be done better. It is better to die for one’s own Dharma,
because the other dharma is alien and fearful.

3o 3d |

3{Y o1 YgadIST aTd wRid gI: |
3=y a1y emfad Famerd: I 3-381

Arjuna uvaca 1

Atha kena prayukto'vam papam carati purusah |
Anicchannapi varsneya baladiva niyojitah I 3-36 /

Says Arjuna:
“Hey Varshneya, what is it that overtakes man and causes him to act sinfully, even
though he be unwilling, as if forced to sin by an irresistible power?

P TY 1Y TY IS U |
HETRI! HeTaTHT fag=Hiig aom 11 3-301
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Sribhagavanuvaca |
Kama esa krodha esa rajogunasamudbhavah 1
Mahasano mahapapma viddhyenamiha vairinam I 3-37 If

Shri Bhagawan says:
It is kama (desire), it is krodha (anger) born of the Rajoguna of Prakrti. It is a mighty
devourer, mighty misleader to sin. Know it in this life as the worst enemy.

YA afgdUTeRIl 7 7 |
YTea-Tgal THETAT dHeHgad Il 3-3¢ 11

Dhiimenavriyate vahniryathadarso malena ca 1
Yatholbenavrto garbhastatha tenedamavrtam N 3-38 I

As fire is covered by smoke, as mirror is covered by dust, as the embryo is covered in
the womb by the sheath, so is the spirit covered by desire born of Rajoguna.

3Tt A AT fFgafo |
HTHEUU B gORUTCH T Il 3-3R I

avrtam jianametena jianino nityavairina /
kamarapena kaunteya duspiurenanalena ca Il 3-39 //

By this very enemy of knowledge, for sure, as if by unsatiable fire and desire, O son
of Kunti, the knowledge of even the wisest is covered.

Sf=nfon A gfeeaigHg=d |

TSI JHIGE ST Il 3-¥oll

Indriyani mano buddhirasyadhisthanamucyate |
Etairvimohayatyesa jianamavrtya dehinam //3-40 //

The senses, mana (mind) and intelligence are called the seat of this mighty misleader,
kama. Having covered the knowledge and awareness of the master of the body, this
kama deludes even the knowledgeable and the wise.

RATAH =S TogTa] 1o HRquY |
T USifg &I IR 1 3-¥3I
Tasmattvamindriyanyadau niyamya bharatarsabha [/

Papmanam prajahi hyenam jiianavijiananasanam Il 3-41 /]

Therefore, you first, having controlled your senses, O mighty of the Bharatas,
eliminate this seat of sin, the destroyer of knowledge and wisdom.

40



S wRvagRiEg: W H: |

TR W1 g T g TRasg 9 1l 3-8l

Indriyani paranyahurindriyebhyah param manah 1
Manasastu para buddhiryo buddheh paratastu sah I 3-42 /I

The senses are higher and subtler, they say, than the gross body. Subtler and beyond
the senses is the mind (mana). Subtler and finer than the mind is intelligence. And
finer and subtler beyond is that, i. e., the spirit (atma).

T4 g TR gqeal S ATHHIT |

g X3 HETeTe! HIHRY gReH Il 3-¥3 1

Evam buddheh param buddhva samstabhyatmanamatmana 1
Jahi satrum mahabaho kamariapam durasadam I 3-43 I/

Thus know the one beyond intelligence, the atma, and having known the atma
through the consciousness, eliminate the kama, the desire, the enemy unquestionable
otherwise.

CHAPTER-4

FIUTaraTd |

=4 fdaad At Uiddarederad |
faaard Urg TR&arhassald Il ¥-2 I
Sribhagavanuvaca |

Imam vivasvate yogam proktavanahamavyayam [
Vivasvanmanave praha manuriksvakave'bravit I 4-1 If

Shri Bhagawan Says:
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| spoke of this imperishable yoga originally to Vivaswan, the Sun. Vivaswan spoke
of it to Manu and Manu spoke of it to Ikshwaku.

Td IRERVTWE oS3l fag: |

T HIA-E TEdl A 8: TRy 1l ¥-3

Evam paramparapraptamimam rajarsayo viduh |
Sa kaleneha mahata yogo nastah parantapa I 4-2 Il

The Rajarshis, ruling lords of vision and knowledge, knew of it in tradition. But by
the force of mighty time, O paramtapa, this yoga was forgotten and lost.

Y AR T ST AN Yidd: QRIG: |
YIS T T 3fd e Sdgadd 1l ¥-3 1l
Sa evayam maya te'dya yogah proktah puratanah 1

Bhakto'si me sakha ceti rahasyam hyetaduttamam Il 4-3 /I

The same, this ancient yoga, | have explained to you. You are my friend and also my
devotee. This yoga is a mystery, the best and highest. Hence It is thus for you.

3o 3d |

3R Had! S TR o+ fdaad: |

SHYAAfGoIHIaT @HTG! Wadanfd 1| -3

Arjuna uvaca 1

Aparam bhavato janma param janma vivasvatah 1

Kathametadvijaniyam tvamadau proktavaniti I 4-4 I

Says Arjun:

Bhagawan, your janma (birth) is recent, Vivaswan’s janma was far beyond (in the
beginning of the world). How would I know that you spoke of it in the beginning of
the world?

S ICIGCIEN
g & ctan- ST a9 Aol |
dTIE g Haiiol 7 & d&d TR’ |l $-Y |

Sribhagavanuvaca 1

Bahuni me vyatitani janmani tava carjuna |
Tanyaham veda sarvani na tvam vettha parantapa Il 4-5 Il

Shri Bhagawan answers:
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Many have been my births, O Paramtapa, and yours too. | know them all, but you do
not know of them.

3o s T YIRS ¥ |
Ui WHANR JRaTR-ITTHRAT || $-§ |l

Ajo'pi sannavyayatma bhiitanamisvaro'pi san 1
Prakrtim svamadhisthaya sambhavamyatmamayaya N 4-6 I

| am unborn, eternal. | am Imperishable. | am also the Lord and Master of all the
forms of life. And controlling as Master of my own power, Prakrti, | come into
existence again and again, that's how | manifest.

gaT1 ga g oH we-Hatd HRd |

ST TaTE Jomrigd I 8-l

Yada yada hi dharmasya glanirbhavati bharata |
Abhyutthanamadharmasya tadatmanam srjamyaham W 4-7 Il

Whenever the forms of Dharma (righteousness) go down and forces of Adharma
(unrighteousness) go up, then | assert myself and create a spirited force to re-establish
Dharma over adharma.

GO QYT faH1=m o gShdre |
SHIRITIATYT THaTH A T 1l ¥-¢ I

Paritrandya sadhunam vinasaya ca duskrtam 1
Dharmasamsthapanarthaya sambhavami yuge yuge Il 4-8 Il

For the re-establishment of the good and for uprooting of the evil and evil doers, for
the re-establishment of Dharma, | assert myself again and again and manifest.

S »H 9 H feoadd oY Ify axad: |
el &8 G Afd AR WSS 1 $-% 1

Janma karma ca me divyamevam yo vetti tattvatah |

Tyaktva deham punarjanma naiti mameti so'rjiuna I 4-9 /

Hey Arjuna, my janma and divine Karma, thus, whosoever knows in the essence, he,
having given up this body, is not reborn here, again, but comes to me.

JTARMTHTHIYT T=HAT AT |
dﬁd\l AU YdT Haq[dHITT: I ¥-R0l
Vitaragabhayakrodha manmaya mamupasritah 1

Bahavo jiianatapasa piuta madbhavamagatah I 4-10 /f
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Many, past all attachments, fear and anger, purified by knowledge and tapas
(austerity of discipline), concentrated on me and dependent on me alone, have come
to my state of being (Perfection).

J YT A YU dieadd Yolmag |
T geATgdc AT U1 9o 1 ¥-22 I

Ye yatha mam prapadyante tamstathaiva bhajamyaham |
Mama vartmanuvartante manusyah partha sarvasah H4-11

Whoever come to me, whichever way they please, | accept them the same way.
Partha, thus people move my way only, whatever way they feel they do, all people,
always, whatever they be in entirety.

Blgd: HHUN Rifg T 38 ¢adr: |

farst fg A wios Rt afafa wom 1 -

Kanksantah karmanam siddhim yajanta iha devatah 1
Ksipram hi manuse loke siddhirbhavati karmaja N 4-12 I

Desirous, doing, and in pursuit of success with Karma, people serve the gods, divine
powers, and soon enough, on this existential plane, they achieve their goal through
Karma here itself.

a@ﬁwwmm |

i quCBJOI’J(‘INHOLIqH 1%¥-231l
Caturvamyam maya srstam gunakarmavibhagasah |
Tasya kartaramapi mam viddhyakartaramavyayam Ml 4-13 I

The four classes of people were created by me according to the law of nature, merit
and Karma. Of that, take me as the doer, though | am the eternal, imperishable and
non-doer (Prakrti, inspired by me, does it all).

T At ST foruf<y 7§ HHB WaT |
sfa A AsSTIfa SN T gead 1 ¥-98 i

Na mam karmani limpanti na me karmaphale sprha 1
Iti mam yo'bhijanati karmabhirna sa badhyate I 4-14 If

Karmas do not bind me, nor do | have any desire for the result of Karma. So, the man
who knows me thus is not bound by Karma.

T el pef H YR geg™: |
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$o HHG qWRG d: JadR Had I -4l
Evam jiatva krtam karma parvairapi mumuksubhih 1
Kuru karmaiva tasmattvam purvaih piarvataram krtam N 4-15 lf

Having known thus, karma was done also by the earliest seekers of freedom.
Therefore you too do your karma as was done by the earliest doers of the ancients.

% oo fpmeiia Hagisw Mfedr: |
T HH A& ol HIEaRSHT Il ¥-2&

Kim karma kimakarmeti kavayo'pyatra mohitah 1
Tatte karma pravaksyami yajjiatva moksyase'subhat N 4-16 I

What is karma? What is non-karma? Here even the men of vision and wisdom are
confused. That for you I will explain. Having known that, you will be free from the
negative results of karma.

HHUN M Sl A d [AHHu: |
SHHUY St g1 HHUN Tk 11 ¥-Q i

Karmano hyapi boddhavyam boddhavyam ca vikarmanah 1
Akarmanasca boddhavyam gahana karmano gatih N 4-17

The nature and character of karma should be known. The nature and character of
wrong action too should be known. Also the nature and character of non-action
should be known, because the nature and dynamics of karma is deep and mysterious.

HHIGHH T: TRGHH g HH T: |
T AT ¥ gad: FeADHS |l 8-2¢ |

Karmanyakarma yah pasyedakarmani ca karma yah 1

Sa buddhimanmanusyesu sa yuktah krtsnakarmakrt I 4-18 /f

One who sees and realizes the state of non-action through karma, and sees and
realizes the state of action in non-action, that man is wise among men, he is truly
concentrated, he is really versatile, all doer.

T 4 GHRTT: ST eaarordr: |

TGS THTG: Tivsd gam: 1l ¥-2R |l

Yasya sarve samarambhah kamasankalpavarjitah 1
Jhnanagnidagdhakarmanam tamahuh panditam budhah I 4-19 /I

45



He whose actions, one and all, are begun without any selfish desire and intent, is the
man of action, because his actions are purified by the fire of knowledge. Men of
knowledge call him wise and enlightened.

Al FHBARTE FAgw! FRIYE: |
HHEIRTGAISTY Aa BRI 9: 1l ¥-oll

Tyaktva karmaphalasangam nityatypto nirasrayah 1
Karmanyabhipravrtto 'pi naiva kiicitkaroti sah N 4-20 lf

The man who seeks no fruit of the action he does, who is always satisfied with the
action only, without any props of expectation for the action, even though he acts,
impersonal, yet he is not affected by any bonds of action, he is free, his action is non-
action.

R dferTE daasduiyg: |

RR Had HH GaaTdic a1 -2
Nirasiryatacittatma tyaktasarvaparigrahah 1

Sariram kevalam karma kurvannapnoti kilbisam W 4-21 /]

Man with no expectation, with perfect self-control over body and mind, above all
desire and gain, who acts only in terms of body, he, though acting thus, doesn't suffer
any sin or pollution of the Atma.

JEDBIATHIIS! grglaid! f[dIIR: |

T9: gl @ Haf 7 fRaed 1| ¥-:
Yadrcchalabhasantusto dvandvatito vimatsarah 1

Samah siddhavasiddhau ca krtvapi na nibadhyate Il 4-22 Il

Satisfied, happy with whatever he gets as a matter of the divine course of law, free
from internal conflict and self-pride, equanimous with success or no success, even
though doing all, he does not suffer any karmic bondage.

TS o JHEA YT |
IRAERT: HH 999 Ufaead I ¥-3 1
Gatasangasya muktasya jiianavasthitacetasah /

Yajriayacaratah karma samagram praviliyate Il 4-23 I

Of the man above all expectation of karmic gain, totally free, mind and body
controlled by knowledge, doing but as participating in the cosmic yajna, the entire
action is reduced to naught.
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FRIFUERFEERIPIERURSEE
SIRId o Tl TR HTHTYAT 1| ¥-% |l

Brahmarpanam brahma havirbrahmdagnau brahmana hutam 1/

Brahmaiva tena gantavyam brahmakarmasamadhina N 4-24 I/

His giving means giving to Brahma, whatever he offers he offers to Brahma, into the
fire of Brahma, whatever is offered by him is offered by Brahma. Therefore, his
destination is Brahma Itself, because he is one with Brahma Itself in the state of
Karmic Samadhi.

GaHaTR I3 QI wdurd |

SRR T3 TRHAIISRI Il -4

Daivamevapare yajiiam yoginah paryupasate 1
Brahmagnavapare yajiiam yajiienaivopajuhvati Il 4-25 If

Other yogis offer their karma as yajna to Daiva, divine will as it operates. Still others
offer their yajna by yajna into the Fire of Brahma.

T SaHTiy SEhd |

eI STy Sgfd 1l ¥-R8& |
Srotradinindriyanyanye samyamagnisu juhvati |
Sabdadinvisayananya indriyagnisu juhvati I 4-26 |

Others offer their senses such as ear, etc., and sense-karma into the fire of discipline.
Others offer their senses such as speech into the fire of senses for the sake of senses.

FaTufif=aeHiTor GTorHIfT amy |
STETTHINTI Jgid G 1| ¥-30 1

Sarvanindriyakarmani pranakarmani capare 1
Atmasamyamayogagnau juhvati jianadipite Il 4-27 Il

Others offer all indriyas or sense karmas and all prana-karma into fire of spiritual
discipline enlightened by the light of knowledge.

GHIRAYIIRT TNTIRIRAUTH |
WIOIIHINY Iad: R 1| -3¢ |

Dravyayajhiastapoyajiia yogayajnastathapare 1

Svadhyayajiianayajiiasca yatayah samsitavratah I 4-28 If
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Other men of discipline dedicated to strict vows, offer all dravya yajna with
materials, tapas yajnas, yoga yajnas, swadhyaya yajnas, and jnana yajnas, with the
discipline of spiritual purity.

YT gl U1 groisur= qumm |

EITUTFCIFF'l?ﬁW‘EﬁlT UTUITATHURTIUT: | ¥-R I

Apane juhvati pranam prane'panam tathapare |
Pranapanagati ruddhva pranayamaparayanah Il 4-29 Il

Some persons dedicated to pranayama, having controlled the movement of prana and
apana, offer prana into apana and apana into prana,

3R FOATERT: OOy SGid |
Hdswd Txfdal Tefadey: Il ¥-3ol

Apare niyataharah prananpranesu juhvati 1
Sarve pyete yajiiavido yajnaksapitakalmasah I 4-30 /I

Others, having controlled their food intake, offer prana into prana. All these are well
versed into the science of yajna and have eliminated their sin and negativity through
yajna.

RIS T~ F&l T |

T AIPIS TITI HalS: Hoaad | ¥-32
Yajriasistamrtabhujo yanti brahma sanatanam /1

Nayam loko'styayajiiasya kuto'nyah kurusattama N 4-31 I/

Those who sustain themselves on food received as yajna-shesha, attain to Sanatana
(Eternal) Brahma. Then those who are indifferent to yajna fail in this life as well.
How can they achieve anything more, O best of Kurus?

Qa.’(’ (\S;IT\W CN - @. |
BHITdlg IHdid edl faHIegdd Il ¥-3R
Evam bahuvidha yajiia vitata brahmano mukhe [

Karmajanviddhi tansarvanevam jiiatva vimoksyase I 4-32 If

This way the yajnas are many and manifold into the fire of yajna. All these are
described in the words of Veda. All of them are born of Karma. If you know and
follow these this way, you will be free of the sense of karmic involvement.

’;IHI'QOQHQIGJNIUQ'II"M?I: g3-dy |
Td AR U1 = aREETd 11 ¥-3311
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AN = e~ —

Sarvam karmakhilam partha jiane parisamapyate N 4-33 Il

O scorcher of the foes, jnana yajna is far superior and higher than material yajnic
karma because all karma, O Partha, culminates and ends up in knowledge.

dfgfe ftrras uRus= Jaar |
Jueeaf~ o I+ FTEIaeRA: 1l ¥-3¥% i

Tadviddhi pranipatena pariprasnena sevaya |

Upadeksyanti te jianam jiianinastattvadarsinah N 4-34 Il

Know that with surrender, questioning and commitment. Of this knowledge, they will
speak to you who know things in the essence.

ISRl 7 THIgHd IRy UIveq |
I YRV SEIT-dl i 1| ¥-3yl

Yajjriatva na punarmohamevam yasyasi pandava 1
Yena bhutanyasesena draksyasyatmanyatho mayi Il 4-35 /f

Knowing that, O Pandava, you will not suffer the kind of involvement and
attachment you now feel this way. With that knowledge you will know all forms of
life in existence as in yourself and in me.

31 ey groa: gda: gragaH: |
T4 A4 gior TRy 1| ¥-38 I
Api cedasi papebhyah sarvebhyah papakrttamah 1

Sarvam jiianaplavenaiva vrjinam santarisyasi Il 4-36 /f

And if you are the sinnermost of all the sinners, even then, with that knowledge as the
savior boat, you will cross the ocean of sins.

YRy IS T o ds S |
I TSI UGS al Il -3

Yathaidhamsi samiddho'gnirbhasmasatkurute'vjiuna 1
Jaandagnih sarvakarmani bhasmasatkurute tatha i 4-37

Arjuna, just as blazing fire reduces everything to ash, so does the fire of knowledge
reduce all Karmas to naught.

7 fg I g=xi ufeafee faera |
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o AT e fawafd 11 ¥-3¢ i
Na hi jiianena sadrsam pavitramiha vidyate 1
Tatsvayam yogasamsiddhah kalenatmani vindati Il 4-38 /

In this world, there is nothing so pure, powerful and sacred as knowledge, and that
same, a person established in the yoga of knowledge, realizes by his own self in due
course of time.

gETaleaHd I TOR: Jada: |

T Asea Wi MRS d 11 ¥-3% I
Sraddhava~llabhate jiianam tatparah samyatendriyah |
Jianam labdhva param santimacirenadhigacchati Il 4-39 /f

A person of faith and dedication gets knowledge and wisdom, and the dedicated
person, having disciplined his mind and senses, having gained knowledge and
wisdom, achieves the highest peace without delay.

YUY ARATAT faT=afd |

A1 IS 7 IR F J& HREATE: 11 8-¥oll
Ajiascasraddadhanasca samsayatma vinasyati 1

Nayam loko'sti na paro na sukham samsayatmanah I 4-40 I

The man of doubt at heart, without knowledge and faith, suffers only self-destruction.
For a person of doubt, there is no peace, no happiness, here in this world, nor later in
the other.

IRIRAH 0] oS AT |

3fTea = HHIOT Fagi=T a3 1l ¥-$2
Yogasamnyastakarmanam jiianasarichinnasamsayam [/
Atmavantam na karmani nibadhnanti dhanafijaya N 4-41 I

Hey Dhananjaya, Karmas do not bind a person who, through yoga discipline, has
given up the desire for the fruits of Karma, who, through knowledge and wisdom, has
risen above all doubts, and who is firmly established in faith and dedication to yajnic
service to God and existence, and who looks up to his atma and Paramatma for
guidance far above the fluctuations of the mind.

TG TR JHTRATH: |

f5a =R ARSI YR 11 ¥-$R I

Tasmadajnianasambhiitam hrtstham jianasinatmanah 1
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Chittvainam samsayam yogamatisthottistha bharata I 4-42 Il

Arise, O Bharata, therefore, dedicate yourself to Karma-yoga, eliminate all doubts,
and cleanse yourself, with knowledge, of all the ignorance that pollutes your mind
and heart and arrests you from action.

CHAPTER-5
359 3d |

IR BHUTT HT Gf < QY |
Twsg TR o7 sife GRS I 42l

Arjuna uvaca 1

Samnydsam karmanam krsna punaryogam ca samsasi 1
Yacchreya etayorekam tanme brithi suniscitam I5-1 /]

Says Arjuna:

Hey Krishna, you first recommend karma-sanyasa, and again prescribe karma-yoga.
Which one of these is better; speak of that to me for sure.
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HHIITaT |

GT: ATy gy |

TR HHIANIHHIANT AR 1| 4=
Sribhagavanuvaca |

Samnyasah karmayogasca nihsreyasakaravubhau 1
Tayostu karmasamnyasat karmayogo visisyate l5-2 Il

Says Bhagawan:
Karma Sanyasa and karma yoga both are good, they give you freedom from
bondage. Still, of both, karma yoga is better and superior to karma sanyasa.

I: ¥ AgE=ardt i 9 gf 9 Brgial |

gl i TeTeTe! 98 SRIagead Il 4-3 |l

Jiieyah sa nityasamnyast yo na dvesti na kanksati /
Nirdvandvo hi mahabaho sukham bandhatpramucyate N5-3 Il

The person who neither hates anybody nor desires (loves) for selfish reasons, who is
free from the disorder of duality, is to be taken as ever a sanyasi, because, O hero of
strong arm, he gets easily free from the bondage of Karma.

TSR GETe: Yagf 7 ufosar: |

THAATRY: RAHAdad Bad 1| 4-¥

Sankhyayogau prthagbalah pravadanti na panditah 1
Ekamapyasthitah samyagubhayorvindate phalam I 5-4 I

Ignorant people, not the learned ones, speak of karma-sanyasa and karma-yoga as
different (but that is not correct), because a person, though dedicated and pursuing
only one, attains to the fruits of both.

TGS T R TERIY TR |

Teh qre 9 AN 9 I: U=Afd I U=Afd 1l 4-yl

Yatsankhyaih prapyate sthanam tadyogairapi gamyate |
Ekam sankhyam ca yogam ca yah pasyati sa pasyati I5-5

The place and position which is attained by the Sankhyas (who believe in karma
sanyasa), the same is also attained by karma yogis. The person who sees Sankhya and
Yoga (both karma sanyasa and karma yoga) as one and the same sees in reality the
truth of both.

AR HETeTg! g GHTHAITG: |
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T Gsiel AreRONTRRTS T 1| 4-& I

Samnyasastu mahabaho duhkhamaptumayogatah |
Yogayukto munirbrahma nacirenadhigacchati 5-6 I

O hero of strong arm, karma sanyasa, however, is difficult to attain by one who is not
a karma yogi, because a person of thought, dedicated to karma yoga, attains to the
Brahma state without much delay.

rge! fagraTe fafsraren foraf=a: |
FAHATHYTHT Faard = forad 1| w-oll

Yogayukto visuddhatma vijitatma jitendriyah |

Sarvabhutatmabhitatma kurvannapi na lipyate N5-7 If

The person dedicated to karma yoga, whose atma is pure of all personal attachments,
who has controlled his mind and senses and his atma too, who holds that the
Universal Paramatma is at the core of his individual atma, he doesn't get bonded,
because even though doing, he is doing everything as his duty.

4 forRIamRITfd o) 7 dxafaq |
TR U RIS TB A T=4T | 4-¢ |l
Naiva kificitkaromiti yukto manyeta tattvavit |

Pasyansrnvansprsanjighrannasnangacchansvaparnsvasan H5-8 If

The person who knows the ultimate reality of life, who is dedicated to that reality in
action, who holds that he does not do anything because, ultimately, it is that Supreme
Reality and the Universal Law that does everything that happens, such a person, even
though he sees, hears, touches, smells, eats, moves, sleeps and breathes, he remains
free from bondage.

PREIESERIERE NIRRT

sieamiandy ad sfa aRa 1| w1l
Pralapanvisrjangrhnannunmisannimisannapi |
Indriyanindriyarthesu vartanta iti dharayan H5-9 Il

Such a person, even though he is speaking, eliminating, receiving, winking, doing all
this, yet he holds that it is the senses busy with their objects (and not he or she as the
atma, and dedicates everything to Brahma Supreme).

ST HHIOT T el BRI : |
foTd 7 9 UTU USrga ey I b-2o |l
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Brahmanyadhaya karmani sangam tyaktva karoti yah 1
Lipyate na sa papena padmapatramivambhasa Il5-10 //

Dedicating everything to Brahma (Supreme), having given up all personal
involvement, doing everything for the Supreme, this person does not get polluted by
bondage, the same way as a lotus leaf is not affected by water wherein it grows.

P T Gl HacRISIRY |
QA HH Fdfa T TS 1| 4-2

Kayena manasa buddhya kevalairindriyairapi 1

Yoginah karma kurvanti sangam tyaktvatmasuddhaye H5-11 I

With body, mind and intellect, in fact only with the indriyas (senses), the yogis do
their karma without personal attachment only for the purity of their atma.

gad: HHBGS Faal M=o A |

3a: HIHBNRU el Fadl HaEd 1| 4-3R |

Yuktah karmaphalam tyaktva santimapnoti naisthikim |
Ayuktah kamakarena phale sakto nibadhyate l5-12 Ilf

The person dedicated to Brahma, having given up his personal desire for the fruit,
finds settled peace without disturbance. But the non-dedicated man, because of
desire, bound by the love of fruit, suffers from bondage.

FAHHTIOT T O g = |

JagR R ) 9 Had BRI Il 4-23 I

Sarvakarmani manasa samnyasyaste sukham vast /
Navadvare pure dehi naiva kurvanna karayan H5-13 If

Having given up, i. e., surrendered, all Karmas to Brahma with the mind, the man of
spiritual discipline stays at peace in the body, city of nine gates, the reason being that
he neither does anything personallly nor does he cause anything to be done strictly
for himself.

I P 7 HHI AH Jolid TY: |
T HHGAGANT UG Tadd | 4-2% |l
Na kartrtvam na karmani lokasya srjati prabhuh 1

Na karmaphalasamyogam svabhavastu pravartate l5-14 lf
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The Lord of life creates neither the human commitment to action nor the human
involvement with karma, nor the fruit of karma. All commitment and all the
dynamics of karma goes on because of Nature.

(That is why Lord Krishna has warned Arjuna that if he does not take up arms in the
battle, he will be forced by Nature to do so.)

e ST A 99 g [aY: |

SR I o Gl Sda: 1| w-qu

Nadatte kasyacitpapam na caiva sukytam vibhuh /1
Ajfianenavrtam jiianam tena muhyanti jantavah H#5-15 //

The Cosmic Atma neither assigns sin to anybody, nor does It award any reward for
good karma. But the awareness of people is covered by ignorance. Hence they are
misled by that ignorance (to believe that they are the doers).

A g J&A AN ARIGH: |
AN IS UhTRIAfT TR 1| Y-2& Il
Jhanena tu tadajnanam yesam nasitamatmanah 1

Tesamadityavajjiianam prakasayati tatparam Il 5-16 //

Therefore the persons whose awareness of the atman is not covered by ignorance--
because ignorance is destroyed by knowledge-- their self-knowledge shines like the
light of the sun in their case.

CIQ%&*—NCIGI(‘-II"N(‘IBIBIM(LNMUIB |

TSGR AAHYTHETE: | Y-
Tadbuddhayastadatmanastannisthastatparayanah
Gacchantyapunaravrttim jaananirdhitakalmasah l5-17 If

People of that intelligence, that purity of atma, that commitment and that dedication,
with their awareness free of all darkness with their knowledge and vision, ultimately
go to the state of freedom from the transmigration cycle.

foenfaraaeye st 71fd gt |

A 39 YT 9 UfoSar: TR 1l W3¢ |
Vidyavinayasampanne brahmane gavi hastini |

Suni caiva $vapake ca panditah samadarsinah H5-18 If

People of such knowledge and awareness have the same vision of life's acceptance,
whatever the form of life: whether it is a learned Brahmana with humility, or a cow

or an elephant or a dog or a sinner.
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3%3 afsfa: gt A IR fRud 1: |

Al f T ser aATe SR & fR=RYam: 1 w-2_

lhaiva tairjitah sargo yesam samye sthitam manah |

Nirdosam hi samam brahma tasmad brahmani te sthitah 15-19 //

Here itself they have achieved everything in life whose mind is settled in the
‘Samadarshi’ (unconditional acceptance) state of life. They are settled in Brahma for
that reason, because for them, there is nothing short, nothing self-contradicting, in the
cosmic system.

7 YeRifdrd e Aifgeiarna atad |

RRYf ST e! saifdg Fafor fRyd: Il y-oll

Na prahrsyetpriyam prapya nodvijetprapya capriyam |
Sthirabuddhirasammiudho brahmavid brahmani sthitah H5-20 /f

Man should not rejoice when he gets something he loves, nor should he feel sorrow
when he comes across what is not dear to him. The man of Brahma realization,
settled in Brahma with undisturbed intelligence, never feels deluded by things on the
surface.

SRR faedrd aoged |
T SR FEHETTY | 4-32 I
Bahyasparsesvasaktatma vindatyatmani yatsukham [/

Sa brahmayogayuktatma sukhamaksayamasnute N5-21 I/

The person who does not entertain external stimulants finds peace and happiness
within the atma, and this person dedicated to Brahma, the Cosmic Spirit, finds that
peace and happiness which does not ever diminish, but lasts for all time.

3 g Feu=ion Y g Eaa A | |
ST BT 7 I I & 1| 4-R
Ye hi samsparsaja bhoga duhkhayonaya eva te |

Adyantavantah kaunteya na tesu ramate budhah I5-22 If

All such external experiences which excite the senses, the sense of touch, for
example, they end up in suffering. O son of Kunti, they just begin and end. So the
man of intelligence and awareness finds no interest therein.

THIed T: Tig UTaRRRIIHIEUN |
DHIEHIUNGd a7 I Jod: T & R: 1l -3l
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Saknotihaiva yah sodhum praksariravimoksanat /
Kamakrodhodbhavam vegam sa yuktah sa sukhi narah I5-23 /]

The man who, before the fall of the body on death, in life itself, has the capacity to
face the emotional storm caused by love and anger, is really the man of peace and
dedication both to the life of action and to Brahman.

IS - GENSTRRARIIANARE J: |

gt sreIaiol srarlsferTesia Il u-R¥ |

Yo 'ntahsukho 'ntararamastathantarjyotireva yah 1

Sa yogi brahmanirvanam brahmabhiito'dhigacchati Il 5-24

In short, whoever is at peace within, happy with the atma, and blessed with light
within, he is the real yogi, he becomes one with Brahma and he achieves the freedom
from existence, one with the Spirit, free from life and death.

AU SR effrme: |
G T : FaHamed Ian: 1| -4 I

Labhante brahmanirvanamrsayah ksinakalmasah /
Chinnadvaidha yatatmanah sarvabhiitahite ratah l5-25 I/

Sages, their darkness and ignorance gone, their doubts and dualities destroyed, their
atma ever dedicated to enlightenment, always engaged in the good of living beings,
they attain to divine freedom.

HTHHIY I Tl Tdaaar |
ST SiI-atot adfd fafeare e Il w-3& |

Kamakrodhaviyuktanam yatinam yatacetasam [/

Abhito brahmanirvanam vartate viditatmanam I 5-26 //

They having eliminated personal desire and anger, their mind and awareness always
engaged in spiritual discipline, their self-awareness always under divine control, their
atma self-realized, they experience the divine freedom, always all around.

WWH%W%%W@ |
YUY AT Fedl AR 1| Y-l

Sparsankrtva bahirbahyamscaksuscaivantare bhruvoh /
Pranapanau samau krtva nasabhyantaracarinau l5-27 /|
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Having dispelled all external stimulants, concentrating the light of the inner eye in the
center of the eyebrows, with prana and apana both balanced, then stilled in the
movement through the nostrils....

TR |
faT=sTHISh Il T: FeT Jod TA : 1| Y-R¢ I
Yatendriyamanobuddhirmunirmoksaparayanah /
Vigatecchabhayakrodho yah sada mukta eva sah ll5-28 /I

The meditating sage, his sense, mind and intelligence all controlled, concerned with
divine freedom, and free from desire, fear and anger, is in fact always free.

TR JIqud] JadidHe R |

< YT el | [Magwsid 1| 4-3R

Bhoktaram yajniatapasam sarvalokamahesvaram /

Suhrdam sarvabhiitanam jriatva mam santimycchati //5-29 //

Knowing me, the Lord of all the worlds of life, receiver of all yajnas and tapas as
(charities, creative acts and mental and spiritual disciplines), and friend of all forms
of existence, the sage attains peace and happiness and comes to me.

CHAPTER-6

FIUTaraT |
SAIA: PHBS BRI HH BT T: |
T It = 9 g =7 R =riea: 11 &2

Sribhagavanuvaca 1

Andasritah karmaphalam karyam karma karoti yah 1
Sa samnyast ca yogi ca na niragnirna cakriyah I 6-1 1/

Says Shri Bhagawan:
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The person who does his karma as duty, independent of the fruit, is a sanyasi as well
as a yogi. He is neither non-yajnic nor non-doer (he is a karma yogi).

T it wigant o fafs aveq |

q FHORATg ] AT Yafd S 1l &

Yam samnydasamiti prahuryogam tam viddhi pandava 1
Na hyasamnyastasankalpo yogt bhavati kascana Il 6-2 Il

Hey Pandava, what they call samnyasa, the same, you should know as yoga. No one
becomes a yogi unless one gives up his decision for action as something personal and
rises above that.

&W&hﬁﬁﬁjaﬁﬁwmmm

Ao d-d IH: HRUAA || &-3 I
Aruruksormuneryogam karma karanamucyate |

Yogarudhasya tasyaiva Samah karanamucyate I 6-3 I/

If one wants to be a yogi, the cause for yoga has to be action (yoga is then bound to
be the result by the laws of Nature). And when one has attained the state of yoga and
wants to achieve lasting divine peace, the cause of that divine peace is tranqullity.

w%ﬁ%mﬁgqmﬁ|

‘Hdi‘l%(‘q'ﬂ"-{lﬂl CII‘INC‘G%CICZITLICI I &-% I
Yada hi nendriyarthesu na karmasvanusajjate |
Sarvasankalpasamnyast yogarudhastadocyate Il 6-4 /I

When a person is interested neither in the objects and pleasures of the senses, nor in
Karmas, even though, on the personal level, then he is called ‘settled in the yogic
state’.

SGXGIHATHT ATHFHITG |

ST QA SRRTAT R 1l §-
Uddharedatmanatmanam natmanamavasadayet 1
Atmaiva hyatmano bandhuratmaiva ripuratmanah M 6-5 I

Let the Yogi raise the atma by the atma (not by senses or pleasures of the mind). Let
not the yogi denigrate the atma, because atma is the friend of atma, and atma
(working through mind and sense) is also the enemy of atma.

FRRIATHTEY TATHATEHHT ford: |
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TR T dcidTeid YA I &-&

Bandhuratmatmanastasya yenatmaivatmana jitah 1
Anatmanastu satrutve vartetatmaiva satruvat /6-6 //

For one who wins divine peace and happiness through spiritual discipline and divine
grace, atma is the friend of atma. And where atma behaves as an enemy because it
gives itself up for the mind and senses, there atma is the enemy of atma.

FSTTTe: IR URATEHT SHIiR: |

MAUREG:QY T AATTHEAL: 1| §-0 |

Jitatmanah prasantasya paramatma samahitah |
Sitosnasukhaduhkhesu tatha manapamanayoh I 6-7 If

When a person has conquered the atma (beyond the mind and sense) and is settled in
peace and divine freedom, then Brahma Atma is within and close at hand, because,
then, the atma has crossed over hot and cold, pleasure and pain, and also over honor
and approval as well as over dishonor and disapproval.

TG Hed! fafsaf=a: |
gad 3G AN JHATRADBIS: || &-¢ |

Jaanavijianatrptatma kitastho vijitendriyah |

Yukta ityucyate yogt samalostasmakarncanah I 6-8 I

When a person is self-fulfilled within with knowledge and practical experience of
knowledge as wisdom, at the deepest in peace with perfect control of mind and sense,
then the person, equanimous with gold, a stone and with a clod of earth, then he is
called a yogi at one with the Paramatma.

FeFrEreRiTeRgaR |

Yy ° Uy FHGS AR 1 &% i
Suhynmitraryudasinamadhyasthadvesyabandhusu |
Sadhusvapi ca papesu samabuddhirvisisyate I/ 6-9 /

Equanimous and good at heart, undisturbed between friends and foes, personally
uninvolved between one’s own and others (who for others would be objects of hate
and enmity), looking patiently and neutrally, the same way at the virtuous and the
sinners, such a man is special, a man of distinction.

T geitd Faaare B8R [Ryd: |
UhTeh! T FRIRIRGRTE: Il &-201l
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Yogt yunijita satatamatmanam rahasi sthitah 1
Ekakt yatacittatma nirasivaparigrahah I 6-10 /I

The yogi, deep within his mind and spirit, all by himself, the mind and senses all
controlled, without desire and expectation, free from greed and possessiveness,
should concentrate in meditation on the self and the Supreme Lord, all alone, by
himself.

Y[ SR Ui FRRATHE: |
Argfse Afa-TE demoE IR Il &-22 I

Sucau deSe pratisthapya sthiramdasanamatmanah |
Natyucchritam natinicam cailajinakusottaram Il 6-11 //

In a clean place in clean environment, let the yogi’s seat be steady and undisturbed,
let it be neither too high nor too low. Let it be covered with cloth, deer skin or grass.

TG T: Heal TArRISaiha: |
TN I &-R I
Tatraikagram manah krtva yatacittendriyakriyah |

Upavisyasane yunjyadyogamatmavisuddhaye I 6-12 /]

Sit thereon, control the activity of your mind and sense, and engage yourself in yoga
for the purification of your mind and consciousness of the spirit.

T4 HARREE 4RIFTad RR: |
e RS ¥ fRigmadiana Il &-23

Samam kayasirogrivam dharayannacalam sthirah |
Sampreksya nasikagram svam disascanavalokayan I 6-13 I

Keep your body, head and neck balanced and undisturbed, concentrate your vision on
the tip of your nose away from wandering over space.

URITTeT farrasisigranied fRua: |

T R Afeer god T JaR: 1| &-2% |1

Prasantatma vigatabhirbrahmacarivrate sthitah /

Manah samyamya maccitto yukta asita matparah //6-14 //

Let your mind and soul be at peace, free from fear, your self and consciousness
concentrated on Brahman, the Supreme Self. Collect your mind, concentrate on me,
completely joined, nothing but Me.
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g3rad e It Faaara: |

M FaTorRyT A RIMERATST 1| &-34ll

Yurijannevam sadatmanam yogt niyatamanasah 1

Santim nirvanaparamam matsamsthamadhigacchati I 6-15 I/

The yogi thus, always engaged in meditation, his mind well controlled, attains peace
and happiness of the Supreme order of freedom which is possible only with me, and
in me.

AT ISR T dHaH%d: |
7 aTfaeauRiTer S =d aro I &-28 I

Natyasnatastu yogo'sti na caikantamanasnatah 1
Na catisvapnasilasya jagrato naiva carjuna I 6-16 I/

Yoga is not possible for one who eats too much or for one who starves himself. Nor
IS yoga possible for one who sleeps too long, nor, Arjuna, for one who keeps awake
too much. (It is possible only for the man of the middle path).

JFIGRIAERY JaTIv™ HHY |
YFAGUIFTN YR I Hafd g-@el Il &-20l

Yuktaharaviharasya yuktacestasya karmasu 1
Yuktasvapnavabodhasya yogo bhavati dubhkhaha Il 6-17 Il

The yoga which causes freedom from suffering is possible only for the man of
controlled food and controlled movement, or the man of controlled engagement in
karma, controlled sleep and controlled wakefulness.

g fafad fraaradarafasd |

4:398: qdeTa gad S dal Il &-2¢ |l

Yada viniyatam cittamatmanyevavatisthate |

Nihsprhah sarvakamebhyo yukta ityucyate tada I/ 6-18 I

What is dedication to yoga? When a person’s mind and consciousness is concentrated
and stays on in the atma, and, all his engagement remains free from personal desires
and interests, then he is called ‘dedicated to yoga and Divinity.’

g1 T FaTaRA Agd AYET T |
I g gIa! IRHTE: 1| §-2R I
Yatha dipo nivatastho nengate sopama smyrta |
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Yogino yatacittasya yuiijato yogamatmanah I 6-19 //

The steady flame:

Just as the flame of a lamp remains steady and flickers not in a place where the air
stirs not, that is the simile that describes the state of the yogi’s mind and
consciousness, whose mind is self-controlled and dedicated to Divinity.

AR fered 1o ade |

T AT URTATEAN T 1 &=l

Yatroparamate cittam niruddham yogasevaya /

Yatra caivatmanatmanam pasyannatmani tusyati //6-20 //

When/where the mind stays controlled through dedication to yoga, where the mind
rises above all selfish motives, where the atma is happy within Parmatma and when
the atma is happy with itself, that is the Supreme State.

U T TG Jfaareidii-=ae |
dRT I3 7 Jard fRyqyafa dwad: 1| &2

Sukhamatyantikam yattad buddhigrahyamatindriyam |

Vetti yatra na caivayam sthitascalati tattvatah N 6-21 /]

What is Infinite joy is that which is supra-sensuous and understood only by reason
and understanding, where the consciousness experiences super-consciousness, where
it does not move from the centrality because it is fixed, concentrated therein,
experiencing It in the concentrated essence.

T AT AR A Jd A1 ad: |
GRAFRIA 7 G- UMY fdaredd I &R

Yam labdhva caparam labham manyate nadhikam tatah 1
Yasminsthito na duhkhena gurunapi vicalyate I 6-22 Il

And where having attained the Supreme Brahma joy, it does not recognise anyting
greater than that, and being there it is not disturbed even by the greatest suffering.

d faerme geamfaan aifiay |
g 2 gigden arsAfduoradr i &-:3 11

Tam vidyad duhkhasamyogaviyogam yogasamjiiitam |
Sa niscayena yoktavyo yogo nirvinnacetasa I 6-23 /I
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Know that that is the state of yoga and Dedication, free from all experience of
suffering. That is the state of yoga which for certain is to be dedicated to by the Man
whose mind is controlled and definite.

g IHATHHRITAT HaHRIN: |
o fafasr ga=aa: 11 &-W I

Sankalpaprabhavankamamstyaktva sarvanasesatah |
Manasaivendriyagramam viniyamya samantatah N 6-24

Having risen above all desires born of thoughts and intentions wholly, without
expection, and having controlled all senses by the mind in totality.

I: YPURAG T YR e I |
TEER} T: Hedl 7 fbRIght fomadq Il &-3ull

Sanaih Sanairuparamed buddhya dhrtigrhitaya |

Atmasamstham manah krtva na kificidapi cintayet I 6-25 Il

Slowly by degrees rise above the desires and ramblings of the mind with intelligence
supported by the steadiness of the self, thereby the mind under control of atman, let
nothing cause you fear or worry.

Tadl aal Rl FyIaaRkRRY |
N EN iy s D
dd¥ddl THIRIdGIH-UG a0 94 1| &-R&l
Yato yato niscarati manascaricalamasthiram [

Tatastato niyamyaitadatmanyeva vasam nayet I 6-26 /|

Whoever or whenever the mind, in the state of disturbance, rebels against discipline,
then and there bring it back from rambling with the voice of atma into control of the
atma.

RT3 &+ AR egaq |
JUFA Ao FEIHTAGETH || &30 I
Prasantamanasam hyenam yoginam sukhamuttamam 1/

Upaiti Santarajasam brahmabhiitamakalmasam N 6-27 Il

To such a yogi of peaceful mind comes peace and happiness born of self control and
grace of Paramatma, completely free from any impurity whatsoever.

ggrdd e At fadeeas: |
A STRRRORA F@HYd || &-¢ |l
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Yurijannevam sadatmanam yogrt vigatakalmasah 1
Sukhena brahmasamsparsamatyantam sukhamasnute Il 6-28 /I

Such a yogi, free from impurity, always dedicated to yoga and the atman, experiences
and attains happiness through peace and joy unlimited by the Grace of Paramatma.

FATRMTAT JAYATH AT |
S&{d IRYSTEHT Y7 JHER: Il &Rl

Sarvabhutasthamatmanam sarvabhiitani catmani |

Iksate yogayuktatma sarvatra samadarsanah I 6-29 Il

The yogi dedicated to self-control and yoga, with his eye that sees all with love
without discrimination, sees the same Paramatma that blesses at heart all forms of life
and sees all forms of life in the same One Atma.

1 {1 yafd 997 94 @ Al u=afq |
qQTE 7 YURAH § 9 H 7 YuiRald I §-3oll

Yo mam pasyati sarvatra sarvam ca mayi pasyati |
Tasyaham na pranasyami sa ca me na pranasyati I/ 6-30 //

Whoever sees Me everywhere and who sees all in Me, | am an open face for him,
never distant, and he is ever close to me, never absent.

ARG I A YT THIRYG: |

FaYT IaAMISTY I R AR adfd 11 &-321
Sarvabhiitasthitam yo mam bhajatyekatvamasthitah 1
Sarvatha vartamano'pi sa yogi mayi vartate I6-31 /]

Who soever dedicated to the Unity of life sees me living at the heart of everything,
he, though he might be anyone anywhere doing anything or in any condition, he is a
yogi and exists in me.

ST d=1 g u=afa QIS |

@ a1 gfe a1 % 9 AT WA A 1 &-3R

Atmaupamyena sarvatra samam pasyati yo'rjiuna |

Sukham va yadi va duhkham sa yogt paramo matah Il 6-32 /]

Arjun, whosoever, everywhere, sees everything the same way as his own atma,
whether it is happy or unhappy, he is a yogi of the highest order.
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3o 34 |

qISY GIRIT Werd: AR TYYe |
THTE A U= Treeianaifd fRRM Il &-331

Arjuna uvaca 1

Yo 'yam yogastvaya proktah samyena madhusiidana 1
Etasyaham na pasyami caricalatvatsthitim sthiram I/ 6-33 /I

Says Arjuna:
Krishna, this yoga of equanimity of which you have spoken, Madhusudana, | do not
see the steady state of this yoga for reasons of the fickleness of mind.

T2 g T: 01 YHITY Sefag €eH |

T fAUe 7 arika ggoheH Il &-3% |

Caricalam hi manah krsna pramathi balavad drdham [/
Tasyaham nigraham manye vayoriva suduskaram Il 6-34 /f

Krishna, the mind is fickle, impetuous, strong, obstinate and determined. The control
of it, I understand, is so difficult, like holding the wind in a cage.

FTara |
3 HETETG! Al gi-9e daH |
31T g DI R0 9 T I &-34 i

Sribhagavanuvaca 1

Asamsayam mahabaho mano durnigraham calam |
Abhyasena tu kaunteya vairagyena ca grhyate I 6-35 I/

Shri Bhagawan Says:
Mahabahu, no doubt the mind is fickle, difficult to control, still it can be controlled
and disciplined with constant practice and non-attachment, O son of Kunti.

ST AT gy sfd B Afd: |
aRYTHAT J TcIdl ARANSATIU: || &-38 Il

Asamyatatmand yogo dusprapa iti me matih |

Vasyatmana tu yatata sakyo'vaptumupayatah I 6-36 /

In my view yoga is difficult to attain for a man without control of the mind. It is
possible, however, to attain for a person who tries by the means he chooses for the
control of his mind.

39 34 |
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3afd: YsAdl AT aHAS: |

3T ARiRIfg &t Tfd Hwr T A 11 &-301

Arjuna uvaca 1

Ayatih sraddhayopeto yogaccalitamanasah |

Aprapya yogasamsiddhim kam gatim krsna gacchati 1 6-37 /I

Says Arjuna:

A person fails to try to control his mind because his mind is fickle and strays from
yoga. But if otherwise he has faith in yoga, then having failed to attain success in
yoga, what end does he come to?

DfeRIvAfaYSREYiHg T=afd |

3(mfs! HeTeTe! faHg! Srvr: ufdy Il &-3¢
Kaccinnobhayavibhrastaschinnabhramiva nasyati |
Apratistho mahabaho vimidho brahmanah pathi I 6-38 /I

Does he, alone and lost off from the way of Divinity, end up lost like a stray cloud in
space both from the world and from the path of Divinity?

TqH TR HUT SYHERING: |

J&-g: YT & - gguuad Il §-3R

Etanme samsayam krsna chettumarhasyasesatah 1
Tvadanyah samsayasyasya chetta na hyupapadyate I/ 6-39 /I

This is my doubt and question which you alone can remove totally.Other than you
there is none in the world who can remove this doubt and answer this question.

Farar |

o1 98 A foAreraw faerd |

7 fe FaUIG@ g gifd ard TSid Il &-¥oll
Sribhagavanuvaca 1

Partha naiveha namutra vinasastasya vidyate |

Na hi kalyanakrtkascid durgatim tata gacchati l16-40 //

Says Shri Bhagawan:
Partha, neither here nor there does such a man perish like a stray cloud. No one who
Is on the path of good comes to such a negative end.

T quadsd! AT Sedl KMl THT: |
AT i T8 IRTYSISISE 1 &-%3 I
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Prapya punyakrtam lokanusitva sasvatih samah 1
Sucinam Srimatam gehe yogabhrasto'bhijayate Il 6-41 I

Having come to virtuous circumstances, and having lived and enjoyed for so many
years, the man of faith is reborn in the house of pure and prosperous parents. This is
the end of the man fallen off (failed in) the success of yogic attainment.

31aT QAT Hot Yafd Shaar |

TAfS gAY Al oFFH TeIe= I &-¥R I

Athava yoginameva kule bhavati dhimatam |

Etaddhi durlabhataram loke janma yadidysam Il 6-42 /]

Or he is reborn in the family of yogi and learned people. This kind of rebirth also is
rare, difficult to have, in the world.

I3 d gfadant ayd Ndefes |
gad 9 ddl YI: GRS o< 1| &-¥3

Tatra tam buddhisamyogam labhate paurvadehikam 1
Yatate ca tato bhityah samsiddhau kurunandana I 6-43 /]

There he gets the company and environment of intelligent and learned people, a gift
of his past birth. Hey Kurunandana, he then, again and further tries on for success in

yoga.

anarRF d-d fgad gransf 4 |
FORRRIY A Ysgsanfaaad Il &-¥¥ |l

Puarvabhyasena tenaiva hriyate hyavaso'pi sah 1

Jijiiasurapi yogasya sabdabrahmativartate Il 6-44 I

By the practice of his previous birth in continuation, he is spontaneously taken over.
The man of faith and yogic ambition and effort achieves the success described in the
Vedas.

TATEITHTR anT UG b feas: |

BT RIGIId! ITfd ORI TiaH 1l &-¥4 I
Prayatnadyatamanastu yogt samsuddhakilbisah /

Anekajanmasamsiddhastato yati param gatim I 6-45 /f
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The man of constant practice, the yogi, over successive births, cleansed of
weaknesses and negativities of sense, mind and intelligence, getting success over one
after another janma, then, achieves the ultimate goal.

quitqars et anft st Aalsie: |

HHTYTADT TN TN Ao || &-¥& I

Tapasvibhyo dhiko yogt jiianibhyo'pi mato'dhikah 1
Karmibhyascadhiko yogrt tasmadyogi bhavarjuna Il 6-46 /f

The yogi is higher than the practitioner, man of tapas. The yogi is held higher than
the man of knowledge. The yogi is higher than the man of Karma. Therefore, O
Arjuna, be the yoqi.

TR gau AT |
SGTaTHSTd A A1 | gardddl gd: 1| &-¥o

Yoginamapi sarvesam madgatenantaratmanda I

Sraddhavanbhajate yo mam sa me yuktatamo matah Ml 6-47 If

Of the yogis too, of all of them, the one who has come to me with heart and soul, who
serves me in all faith, he is the closest to me.

CHAPTER-7

FIUTaraTd |

AT U Ui GSHaT4T: |

SR qHY Hi YT AN d=37] 1 ©-¢

Sribhagavanuvaca |

Mayyasaktamanah partha yogam yunjanmadasrayah |
Asamsayam samagram mam yathd jiasyasi tacchynu H#7-1 ]
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Shribhagawan Says:

Your mind wholly dedicated to me, constantly practicing yoga, wholly depending
faithfully on me, the way you would know me without doubt, wholly, of that now
you listen to me.

I dSE GRS JEAmRING: |

STl 48 YAISTSITTATARMS 1| o-R

Jiaanam te'ham savijianamidam vaksyamyasesatah |
Yajjiiatva neha bhiiyo'nyajjiiatavyamavasisyate Il 7-2 Il

Of jnana, knowledge, along with vijnana, practical experience, | shall speak to you
without leaving anything out. When you know that, then there will be nothing worth
knowing anymore.

HIT Y HiFerdd Rl |
Jaamiy g Higi afy aw@a: 1 e-31

Manusyanam sahasresu kascidyatati siddhaye |
Yatatamapi siddhanam kascinmam vetti tattvatah W 7-3 /I

Among thousands of men, there is hardly a siddha, one who tries to know Me wholly
and successfully. And among those siddhas too who try to know, there is hardly one
who knows me in the essence.

YERUISTA! a1g: W A1 §fGa 4 |

TSR I A HAT TRy Il o-¥ i

Bhiitmirapo 'nalo vayuh kham mano buddhireva ca |
Ahankara ittyam me bhinna prakrtirastadha N7-4 lf

Earth, water, heat and light, wind energy, space, mana (mind), intelligence and
ahamkara (definition), that is my well-defined eightfold Prakrti (Shakti).

YT Hdxa=at Ui fafg A IR |
SiTaydl HeTaTe! Id¢ Urid SHIq Il b-4 I

Apareyamitastvanyam prakrtim viddhi me param |

Jivabhiutam mahabaho yayedam dharyate jagat W7-5 I
This first order of prakrti is obvious (apara). Beyond this first order, there is a higher-

order of Prakrti (para Prakrti) which has become the Jiva, which holds the dynamic
and moving forms. Know this, hero of mighty arm.
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TAGHI YT iUy |

318 P STd: UHA: UTIXadT Il 9-& |l
Etadyonini bhiitani sarvanityupadharaya 1

Aham krtsnasya jagatah prabhavah pralayastatha I 7-6 If

All these forms of existence are the forms of Prakrti where-from they have their birth.
| am the beginning and the end of the entire dynamic world of forms.

T TReR A b (916G R 43 |

AR qdHE id g AR 39 1l b-Wl

Mattah parataram nanyatkiricidasti dhananjaya |
Mayi sarvamidam protam sitre manigand iva N7-7 Il

O Dhananjaya, beyond me there is nothing else. Everything is connected and held by
me just like the beads of a rosary are connected to and held by the thread.

TASTHH Pi=g YT AR |

TUTG: Fadey Xeg: W Ures Y Il o-¢ I

Raso ’hamapsu kaunteya prabhasmi sasisiryayoh [/
Pranavah sarvavedesu sabdah khe paurusam nrsu l 7-8 /I

| am the living taste and flow in the liquids (waters), | am the light of the Sun and the
moon, | am the Aum of all the mantras of the Vedas, | am shabda, sound, in space,
and | am the manhood spirit of humanity in the humans.

QU T: GRYeHT < deTHTTeT faHTad |

SiTa Ty QU quRay Il v-_ i

Punyo gandhah prthivyam ca tejascasmi vibhavasau /1
Jivanam sarvabhiitesu tapascasmi tapasvisu I 7-9 /|

| am the holy fragrance of the Earth, the Heat and Light of Agni (fire), | am the life of
all the forms and | am the tapas of the austere practitioners.

dt ot FaydrT fafs ared g9 |
doRaSIRATHEH 1l -0l
Bijam mam sarvabhiitanam viddhi partha sanatanam 1

Buddhirbuddhimatamasmi tejastejasvinamaham Il 7-10 /]

Know that | am the Eternal Seed of all forms of existence, O Partha. | am the
intelligence of the intelligents, and I am Splendour of the brilliant.
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¢ SAddi 918 HIRFTaarsad |

eTaea! Yy HHISTT HRATH 11 0-23

Balam balavatam caham kamaragavivarjitam 1
Dharmaviruddho bhutesu kamo'smi bharatarsabha I 7-11 1/

| am the strength of the strong but free from desire and attachment, and |1 am the
excitement of erotics in keeping with, not contrary to, Dharma, O strongest of the
Bharatas.

J Jq TIBT HIGT ASTIRATHITY Y |
T wafd aif-afs 7 @8 dg d af 1 v-¢R1

Ye caiva sattvika bhava rajasdastamasasca ye |
Matta eveti tanviddhi na tvaham tesu te mayi I 7-12 /f

All the sattvic forms of light and intelligence, all the rajasic forms of energy and
excitement, and all forms of matter and balancing brakes flow from me. And know
that all of them are in me, not that | am limited within them.

ﬁﬁ-ﬂiﬂﬂﬁ”ﬁiﬂf Hfﬁiﬁi Sl |

ifgd TSI ArH: IRETH 1| 0-Q3 |l
Tribhirgunamayairbhavairebhih sarvamidam jagat 1
Mohitam nabhijanati mamebhyah paramavyayam Il 7-13 /I

The entire world of existence is deluded by these three orders of Prakrti, not knowing
that | transcend all these and | am the Ultimate and the Infinite Imperishable beyond
these.

&3t 2T Tort FE AT gRe |
AT T YU AR defa d I o-2% i

Daivi hyesa gunamayi mama maya duratyaya |
Mameva ye prapadyante mayametam taranti te N 7-14

All this world of existence is my modes of Maya, Shakti, divine, unconquerable. But
those that come to me, they cross this Maya.

9 4 g ia-l GeT: YU~ -RIYHT: |
AT AR SRR HIGATSAT: 1| ©-34 i

Na mam duskrtino mudhah prapadyante naradhamah [/

Mayayapahrtajiiana asuram bhavamasritah H7-15 /|
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The lowest of men, all deluded, men of evil, come not to me, their knowledge and
awareness is taken away by Maya, they take to the mental state of negativity, nothing
positive, nothing creative.

YT STl Ti ST GHIAAISH |
3Tt RSt I = WRASH 11 o-2& I

Caturvidha bhajante mam janah sukrtino'riuna 1

ceen

Arjuna, strong and positive men of good action come to me four ways: the helpless,
the seeker, the materially motivated, and the man of knowledge, O strongest of the
Bharatas.

AN T FeIgeRT T Hiefd R |

o fg Sf-isadwg 9 o w9 fira: 11 v-gu

Tesam jiant nityayukta ekabhaktirvisisyate 1

Priyo hi jianino 'tyarthamaham sa ca mama priyah I 7-17 I

Of these, the man of knowledge, concentrated the only one divine way, is the best,
because he loves me only without any other motive. | am the dearest to him and he is
the dearest to me.

SERT: ¥d Tdd I @réid | 7aH |
3{TRRY: 9 T3 gkt TraarTdi T Il -3¢ |

Udarah sarva evaite jiiani tvatmaiva me matam [

Asthitah sa hi yuktatma mamevanuttamam gatim N 7-18 I

They are all noble hearted, but to me the jnani, he that knows me, is my very self. He
Is firm, concentrated on me, the best way he can be, my own.

S A JHaE UULld |

IRIGd: GATHTT T HETHT GgaH: 1l -8R |l

Bahunam janmanamante jianavanmam prapadyate 1
Vasudevah sarvamiti sa mahatma sudurlabhah I 7-19 /f

And the jnani too comes to me at the end of many births. The man who really knows
that all the world of existence is Vasudeva, the Spirit Divine, such a man is indeed
rare.
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d o FaEERIr Udhd fRodn: 1 1l e-Roll
Kamaistaistairhrtajiianah prapadyante'nyadevatah 1
Tam tam niyamamdsthdaya prakrtya niyatah svaya N7-20 /I

People whose knowledge is lost in desire feel attached to other ideals. They are
determined in character by their own nature, and follow the rules of their own nature.

T 41 If T q] Yad: HgaTaqeresid |
I Tl Hegl dHd [AgUmgd Il -2l

Yo yo yam yam tanum bhaktah sraddhayarcitumicchati /
Tasya tasyacalam sraddham tameva vidadhamyaham N7-21 I

Thus whoever the bhakta, devotee, who serves and dedicates to whichever form of
divinity he loves with firm faith, | accept the same and reward that very firm faith of
the devotee.

T T1 Y51 JRRaRIRIYHEd |
AHA I I HEFIAT fafgdrfe I Il v-:3l

Sa taya sraddhaya yuktastasyaradhanamihate /
Labhate ca tatah kamanmayaiva vihitanhi tan W 7-22 Il

Whoever is attached with faith to whatever form of divinity, and the same he serves,
he is rewarded the same way according to the order as determined by me.

3o Bd N desacdeaH e |
Zar<agell gif=d Hegadr g ATE 11 -3l

Antavattu phalam tesam tadbhavatyalpamedhasam |

Devandevayajo yanti madbhakta yanti mamapi N7-23 /I

Of course, the reward of such devoties, unintelligent as they are, is limited. Those
who serve other ideals get success therein, but those dedicated to me come to me.

3feUe SHfeRTHTIS HO= HHAgST: |
TR YIGHSIHwl HHIETHTaqH 1| ©-¥ |l
Avyaktam vyaktimapannam manyante mamabuddhayah 1

Param bhavamajananto mamavyayamanuttamam W 7-24 I

Men of little intelligence do not know that | am beyond form and definition. They
feel that | have taken a fixed and definite form. They do not know that | am the
Ultimate Reality, imperishable, best and highest beyond measure.
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g UhTXI: HAR YNHIATHHIG: |
eI AT Sih! ArSHeaay (| o-34 I

Naham prakasah sarvasya yogamayasamavrtah 1

Miidho yam nabhijanati loko mamajamavyayam W7-25 /I

| am not revealed to or experienced by all, veiled as | am by my yogamaya, Shakti. |
am Unborn, Imperishable, Eternal. Unintelligent, deluded, these people do not know
this.

JaTE HAIAT aaHTT= o |
YIIsior 9 a1 [ g d& 7 B Il -3&

Vedaham samatitani vartamanani carjuna |

Bhavisyani ca bhitani mam tu veda na kascana N7-26 /|

Arjuna, |1 know all the past, all the present, and all the future forms of existence. Me,
no one knows.

TG g YR |
YT FHHIE T T~ URedd 1| -0 |

Icchadvesasamutthena dvandvamohena bharata 1
Sarvabhiitani sammoham sarge yanti parantapa HW7-27 If

O Bharata, O Paramtapa, all forms of existence are afflicted by the rise of duality and
desire, love and hate. They suffer from delusion in the world of creation.

YT @I UTd ST JuaehHuN |

d GreHIeHad Yol df Eaadr: |l 0-¢ I
Yesam tvantagatam papam jananam punyakarmanam |/

Te dvandvamohanirmukta bhajante mam drdhavratah I/ 7-28 //

All those whose negativities have ended, who do good action, and who are free from
duality and delusion, who are dedicated firmly to me, all these serve me only.

SRTARUMHIET HTHTH It Y |

d 58 dfgg: AT HH ARG 1| 9-3R I

Jaramaranamoksaya mamasritya yatanti ye 1

Te brahma tadviduh krtsnamadhyatmam karma cakhilam N7-29 lf
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Those who are dedicated to me, who depend on me alone, who try for freedom from
the cycle of birth and death, they alone know That Brahma and the Spirit in entirety,
and they know the complete cosmic karma.

ity A gt 93 fag: |

TATrTaSTY = | o fagddadas: Il o-3o1l
Sadhibhutadhidaivam mam sadhiyajiiam ca ye viduh 1
Prayanakale’pi ca mam te viduryuktacetasah Il 7-30 /

Those who by the time of death know me, dedicated as they are in mind and spirit,
and know me along with adhibhuta, adhidaiva and adhiyajna, get free from the cycle
of birth and death.

CHAPTER-38

39 34 |
% ag s fopmenrad fh & gourRH |

3ifenyd = foh Maamfied fergzad 1l ¢-2 i

Arjuna uvaca /
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Kim tad brahma kimadhyatmam kim karma purusottama /1
Adhibhiitam ca kim proktamadhidaivam kimucyate I/ 8-1

Says Arjuna:
Purushottama, what is That Brahma? What is Adhyatma? What is Karma? What is
Adhibhuta said to be? What is Adhidaiva said to be?

TR HY HIST oS HHYIE |
TATUTeTal 9 $Hd ISR Faar@tiy: 11 ¢

Adhiyajiiah katham ko'tra dehe'sminmadhusiidana 1
Prayanakale ca katham jiieyo'si niyatatmabhih I 8-2 /I

Who and how, in this body, is Adhiyajna,
Madhusudana? How, at the time of leaving the body, are you to be known by those
whose mind and spirit is controlled and dedicated?

FTara |

3{&R SEl U WUEIS ATHT A |

YJHTARGAHR] [T HHARIG: I ¢-3

Sribhagavanuvaca |

Aksaram brahma paramam svabhavo'dhyatmamucyate /
Bhiitabhavodbhavakaro visargah karmasamjriitah Il 8-3 /]

Shree Bhagawan says:

Akshara Brahma, the Infinite Imperishable Spirit is Param Brahma, the Ultimate
Consciousness. The defined consciousness, whether individual or cosmic, 'l am', that
Is called Adhyatma. The creative impulse, of power and process, cosmic creative
evolution, is known as Karma.

3 &RY HIa: qRueTIaa |
SHITNSTHAT &g GeHdi aR Il ¢-¥ I

Adhibhiitam ksaro bhavah purusascadhidaivatam |
Adhiyajiio 'hamevatra dehe dehabhrtam vara I 8-4 I/

The mutable Prakrti is Adhibhuta. Purusha, the cosmic form of all physical forms
taken together is Adhidaivatam. And here, I am the Adhiyajnah in the cosmic body of
all forms of life, the best. (cf. 3,15)

3{IohTal I ATHT TRYFA heiaRy |
g: YA ¥ HegTd ATfel TR I=: 1 ¢- 4l
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Antakale ca mameva smaranmuktva kalevaram 1
Yah prayati sa madbhavam yati nastyatra samsayah I 8-5 /|

At the time of the last of breath of life, the person who leaves the body, remembering
Me only, he for sure comes to me, to my nature and character. No doubt about that.

3 g 91U FRHTG Foldd DHetar |

d R I el daaraHifad: Il ¢-& i

Yam yam vapi smaranbhavam tyajatyante kalevaram 1
Tam tamevaiti kaunteya sada tadbhavabhavitah I 8-6 I

Or, O Kaunteya, whatever the nature and character of their self when they leave the
body, the same is the nature and character they go to, because that is the state of life
they are in at that time. This is always true.

TEIHAY BTy ATHIER ZEA T |
AU G A SRR

2 C-Vll
Tasmatsarvesu kalesu mamanusmara yudhya ca |
Mayyarpitamanobuddhirmamevaisyasyasamsayah I 8-7 /|

Therefore at all times remember Me and do your karma, and fight too. Your mind
and intelligence (awareness) given up (dedicated) to Me, you will come to Me for
sure. No doubt here.

SR AAHT AR |

R gy fad arf arufgfe=a Il ¢-¢ i
Abhyasayogayuktena cetasa nanyagamina 1/

Paramam purusam divyam yati parthanucintayan Il 8-8 I

With your mind and consciousness dedicated to me with constant practice (abhyasa)
and yoga, Partha, a person goes to the Ultimate Divine Purusha, thinking of Me
alone, nothing else other than Divinity.

Did QRIVTHTRITRIAR -HUIR UG IERE: |
I YTARAT~IRU- AT G du] qHe: TREI Il ¢-R I
Kavim puranamanusasitaram-anoraniyamsamanusmaredyah [/

Sarvasya dhataramacintyarapa-madityavarnam tamasah parastat I 8-9 /

The person who remembers the Ultimate Purusha, creator, poet of the Veda, eternal
ruler and ordainer, smaller than the smallest, controller and lawgiver of all, beyond
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thought, glorious as the Cosmic Sun, beyond eternal darkness, he goes to the
Ultimate Purusha Divine.

TGRS FAAIS T HaT gad! arTea <0 |

YArHed UTUMHTaRT TR0 I o TR QSuHafd fdead Il ¢-2oll

Prayanakale manasa'calena bhaktya yukto yogabalena caiva 1

Bhruvormadhye pranamavesya samyak sa tam param purusamupaiti divyam I 8-

10/

The person at the time of death, with fixed mind without disturbance, with Bhakti, all
consciousness dedicated to Him with the power of yoga, with eye-light in the center
of the brows, all his energy concentrated thereon, he goes to the Divine Purusha, the
Ultimate Reality.

e dafaal aaf~ =iy geral JiaRmm: |
afd=s-dl sigrad TR~ o U ISUsUI Y&l Il ¢-23 i
Yadaksaram vedavido vadanti visanti yadyatayo vitaragah 1

Yadicchanto brahmacaryam caranti tatte padam sangrahena pravaksye Il 8-11 lf

| shall now speak to you, briefly but comprehensively, of Akshara Brahma, the
Ultimate Reality: knowers of the Veda speak of That, men of discipline free from
attachment join that Presence, men with love and dedication observe the discipline of
Brahmacharya to realise That.

JdgRIOT Tow 7 gfe e 1 |
FeaTemaTe: TTOHTRYQY GATHROMA 1| ¢-3R I

Sarvadvarani samyamya mano hrdi nirudhya ca |
Mirdhnyadhayatmanah pranamasthito yogadharanam I 8-12 //

Having closed all outgoing senses and mind, having focussed the mind in the heart,
concentrating the entire energy of the self on top of the head, sitting, all attention self
concentrated in the state of yoga....

HABIER T TTGRHTHTERA |
T: TTfd Aol b ATfa TRAT T 1l ¢33 1

Omityekaksaram brahma vyaharanmamanusmaran 1
Yah prayati tyajandeham sa yati paramam gatim Il 8-13 /f

Chanting Aum, remembering Me, as Eternal Brahma, whoever leaves the body, he
attains to the highest state of Being.
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SFIAdT: d Al Al FRIA A |

TEE gay: urd Feageasa aifteE: 11 ¢-2% i

Ananyacetah satatam yo mam smarati nityasah |
Tasyaham sulabhah partha nityayuktasya yoginah N 8-14 /]

Whosoever remembers me with single mind constantly for all time, for him, for the
sole concentrative yogi, Partha, | am always there ever present and ready to receive.

AUE Yo g-@aTagHRnydH |
HETHM: TRl ORAT ITeT: 1l ¢-24 I
Mamupetya punarjanma duhkhalayamasasvatam [/
Napnuvanti mahatmanah samsiddhim paramam gatah I 8-15 /]

Men of great atman, having attained to the ultimate state in Me, they do not come
back to birth again, which is a temporary sojourn in the state of sufferance.

STSRIYITCAIDT: TARIATIISI |
AUE g HIIg QAo 7 faed 1l ¢-3& i

Abrahmabhuvanallokah punaravartino rjuna |
Mamupetya tu kaunteya punarjanma na vidyate I/ 8-16 /I

Arjuna, all lokas this side of Brahma-loka are repetitive again and again. So having
attained to Me in the Brahma-loka, O son of Kunti, return and rebirth does not take
place.

Jeagud-adgdg saol fag: |
R0 Qg Hdl dSEREAE! S 1 ¢-0 I
Sahasrayugaparyantamaharyad brahmano viduh |

Ratrim yugasahasrantam te'horatravido janah N 8-17 I

One thousand great ages (chatur yugis), the men of knowledge call and know as
Brahma's day. Another one thousand ages they know are the night of Brahma's life.
Together, both day and night, are known as one ‘ahoratra’.

TG TFd: Fal: THITEH |
TN Tl daaTaadasia Il ¢-3¢ |l
Avyaktad vyaktayah sarvah prabhavantyaharagame /1

Ratryagame praliyante tatraivavyaktasamjiiake I 8-18 /I
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From Avyakta, absolute state of Prakrti, the defined species of existence come into
being at the beginning of the day. At the coming of the night, they enter into the same
state of the Absolute. (Both day and night are one ahoratra cycle.)

YITH: 3 Tard Yl Yeal YA |
IS T U UHTIBIIH 1l ¢-2R I

Bhiitagramah sa evayam bhiitva bhiitva praliyate 1
Ratryagame 'vasah partha prabhavatyaharagame I 8-19 /f

This world of existential forms, O Partha, again and again, manifests at the morning
of the day, and, again and again, goes out of existence at the coming of the night, by
sheer force of Cosmic Law.

TR HTA IS AN S e S AT : |
: § AY YAy TG T fo7=afe 11 ¢-Roll

Parastasmattu bhavo'nyo'vyakto'vyaktatsanatanah 1
Yah sa sarvesu bhiitesu nasyatsu na vinasyati H 8-20 I

Beyond that manifest and unmanifest, there is another Unmanifest Reality, which is
Eternal, the One that does not perish while all others perish.

JHAFANSER STIAXTHTG: TRYT TTferH |
T U1 7 fAdd= da™ IRE 79 11 ¢-32 I

Avyakto ksara ityuktastamahuh paramam gatim 1
Yam prapya na nivartante taddhama paramam mama Il 8-21 /f

Unmanifest, undefined, imperishable, that is called the Ultimate state of Being.
Having reached there no one comes back and the same is my Ultimate and Absolute
Being.

TRY: ¥ WR: U1 Yo e 1=oaT |

TR RIT YT I JATE I 1l ¢RI

Purusah sa parah partha bhaktya labhyastvananyaya |
Yasyantahsthani bhiitani yena sarvamidam tatam N 8-22 Il

That Purusha, Partha, is the Ultimate, relisable through constant exclusive devotion.
The entire world of existence is in That and That creates and That pervades all this.

T3 HTa GGG od ARE: |
TTaT ITf=d o STet &I HRauH |l ¢-3 I
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Yatra kale tvanavrttimavrttim caiva yoginah 1
Prayata yanti tam kalam vaksyami bharatarsabha N 8-23 ]

| shall speak to you, O best of the Bharatas, of the times of yogi’s return or non-
return, when, going from life, they return, and when, while departing, they don't
return.

ffIafoRE: Yad: YUHRNT STRIGUM |
RERRISIRIEISERCRIEEE AN

Agnirjyotirahah suklah sanmasa uttarayanam |

Tatra prayata gacchanti brahma brahmavido janah I 8-24 Il

Fire, light, the bright half of the moon, the six-month Uttarayana phase of the Earth in
relation to the Sun, when the presiding deities of these guide the path of the departing
soul, then the jiva, departing, knowing Brahma and the Veda, reaches the Divine state
of Brahma the Absolute.

YT JMFETYT HT: YUATHT &0 |

o A Sl ure FHadd il ¢4l

Dhiimo ratristathd kysnah sanmasa daksinayanam |
Tatra candramasam jyotiryogi prapya nivartate Il 8-25 /f

When smoke, night, the dark fortnight, the six-month Dakshinayana phase of the
Earth in relation to the Sun, then the jiva departing, in the light of the moon, reaching
the moonlight, the yogi returns.

YEAH! T Qi ST Y A |

UHAT ATAIG RIE=aATadd G: 1l -3
Suklakrsne gatt hyete jagatah sasvate mate |
Ekaya yatyanavrttimanyayavartate punah I/ 8-26 I/

Light and dark, these two are believed to be the universal paths of the departing soul.
One leads to the state of non-return, the other leads to the return.

A gt uref STt gerfa s |
THTAY P AT HaTo T Il ¢l

Naite srti partha jananyogi muhyati kascana |

Tasmatsarvesu kalesu yogayukto bhavarjuna I 8-27 I
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Knowing these two paths, Partha, the yogi does not suffer from delusion. Hence,
Arjuna, in all times, always be dedicated to yoga.

qu-g 94 qquahd Uiy |
%ﬁ%&ﬁ%ﬁﬁﬁgﬁwmm Il ¢-¢

Vedesu yajiiesu tapahsu caiva danesu yatpunyaphalam pradistam 1
Atyeti tatsarvamidam viditva yogi param sthanamupaiti cadyam N 8-28

Whatever auspicious reward in relation to (following from) Veda, yajna, tapas,
charities, is ordained, knowing all that, and knowing and crossing all that hence, the
yogi attains the eternal and ultimate state of being.

CHAPTER-9

FIUTaraTd |
3¢ g d TRITH HaeanaTgad |

I fasmrafed s e sHT Il R-3 I
Sribhagavanuvaca |

Idam tu te guhyatamam pravaksyamyanasiiyave 1

Jaanam vijianasahitam yajjiatva moksyase'subhat I 9-1 I

Says Shribhagawan:
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And now | shall speak to you, free from sin as you are, of jnana (knowledge) along
with vijnana, the way of realizing it, so that, having known that, you will be free from
evil. Most secret and profound it is.

NEIEEIRSHERICEIE s Sl

T 4 Y& HgHaaH Il -1
Rajavidya rajaguhyam pavitramidamuttamam 1

Pratyaksavagamam dharmyam susukham kartumavyayam I 9-2 If

That is the highest knowledge, most secret and profound, sacred it is, the best,
practically knowable, understandable, dharmic, pleasurable, pursuable, imperishable.

SIHEYTT: TS YHRg IR |

39T Hf fad— TIEARIAM Il R-3 I

Asraddadhanah purusa dharmasyasya parantapa 1
Aprapya mam nivartante myrtyusamsaravartmani i 9-3 /I

Men who lack shraddha in this Dharma, O paramtapa, having lost Me, come and go,
over the paths of this world of mortality.

AT AArHE 94 sHTG e T |

AT FaHdT 7 78 dsaarya: 1l R-¥

Maya tatamidam sarvam jagadavyaktamurtina /
Matsthani sarvabhiitani na caham tesvavasthitah 9-4 1/

This entire world is pervaded by me of no form, Nirakara | am. All forms of
existence are in me, but I'm not confined within them.

T T AT YT T & TRTHR |
YAHA T YR FHTAT YIHTE: 1| -4 I

Na ca matsthani bhiitani pasya me yogamaisvaram |
Bhiitabhrnna ca bhiitastho mamatma bhutabhavanah I 9-5 //

The different forms of life exist in me but they do not materially or spacially define
me. Look, that is my wondrous power and potential. | am the sustainer of life forms,
yet the life-forms do not sustain me, they do not define me, they only reflect me.

JYIHIRIY T I J&=FT T |
AT FAIOT YT ARIFGUURT Il R-&

Yathakasasthito nityam vayuh sarvatrago mahan /1
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Tatha sarvani bhiitani matsthanityupadharaya I 9-6 /

Just as the grand Universal Vayu energy exists in all space (akasha), so do all forms
of the world exist in me, they reflect, but they do not define me. Know this for sure.

AU DT Ui Arf HHHT |
Hee TN Heure! ey Il -

Sarvabhutani kaunteya prakrtim yanti mamikam /
Kalpaksaye punastani kalpadau visrjamyaham I 9-7 /I

Kaunteya, at the end of the existential phase, all forms of existence go back into my
Prakrti, and in the beginning of the next phase, | release them to create.

S S R g |
SATIR YH A= Il R-¢ I
Prakytim svamavastabhya visyjami punah punah 1

Bhiitagramamimam krtsnamavasam prakrtervasat N 9-8 Il

Taking over, and manifesting my Prakrti, | release this entire panorama of existential
forms, subject to the laws of Prakrti, again and again.

7 9 i a1+ wuiftr e g3 |

SENIHaeRIEgdd 0y g 11 Rl

Na ca mam tani karmani nibadhnanti dhanarijaya 1
Udasinavadasinamasaktam tesu karmasu I/ 9-9 /f

O Dhananjaya, those creative karmas do not bind me. | exist in all those creative
karmas like a person indifferent, unattached and uninvolved.

TRATEN Upfa: Jad FaREeRY |
S BIid STTgURddd Il R30I

Mayadhyaksena prakrtih sityate sacaracaram |

Hetunanena kaunteya jagadviparivartate /9-10 //

By the reason of my presiding presence, Prakrti creates all forms of moving and non-
moving creatures. Kaunteya, this is the reason why this dynamic world moves and
moves on.

TSI~ T Yol A8 TIamsae |
TR UGSl 09 YaTe e Il ’-22 I
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Avajananti mam midha manusim tanumasritam 1/
Param bhavamajananto mama bhitamahesvaram I 9-11 //

Ignorant people out of delusion little know me, feeling that | have taken a human
body. They do not know my Ultimate Reality of existence, the highest Lord of the
forms of existence.

HiGTeT HigeH{vN HOHE faeds: |
TR da Uit AT 3 11 R-eR1l

Moghasa moghakarmano moghajiiana vicetasah 1
Raksastimasurim caiva prakytim mohinim sritah 1 9-12 /f

Men of vain hopes, fruitless karma, little knowledge and uncertain mind take to
forms of demonic and evil but tempting nature and character, seductive and
misleading.

HeTeeg 1 urdf <df TepfarTiareT: |
YOI-T=0H-T41 STl HATGHeuaH 11 ]-Q3 I

Mahatmanastu mam partha daivim prakytimasritah 1

Bhajantyananyamanaso jiatva bhitadimavyayam N 9-13 I

But men of noble soul take to my Divine Nature and character, and Partha, they
dedicate to serve me, first, universal, eternal and imperishable Lord, they do so with a
single and united mind.

gdd iaa-al 77 Id-aY Tegdr: |
TRy 47 YT FReaged SUMd I R-2¥ |

Satatam kirtayanto mam yatantasca drdhavratah 1

Namasyantasca mam bhaktya nityayukta upasate H9-14 I

Men of continuous and constant honor, inviolable discipline and relentless practice,
always dedicated, serve Me, dedicate to Me and bow to Me.

R A IoTil HIHURI |

U gYaka- SgeT [aydg@d Il R-qull

Jhaanayajiiena capyanye yajanto mamupasate 1
Ekatvena prthaktvena bahudha visvatomukham I 9-15 /
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Others dedicate to me, serve me, lord of universal vision, with the yajna of
knowledge, with single mind and exclusive devotion, in many ways, as one, as many
and distant and by yajna.

HdISeHeHAICIHeHIURE gdH Il R-&l
Aham kraturaham yajiiah svadhahamahamausadham 1
Mantro’hamahamevajyamahamagniraham hutam N 9-16 I/

| am the yajna karma, the yajna karta, | am the yajna, | am the offering, | am the holy
material, I am the mantra, | am the ghrta offering. | am the fire, | am the offered
samagri.

fOdTE s STl |l Y1l fUds: |

J9 UfaAHgR BaE d9Rd 4 Il -2l

Pitahamasya jagato mata dhata pitamahah 1

Vedyam pavitramonkara rksama yajureva ca I 9-17

| am the father creator of this dynamic world, | am the mother, | am the law and the
law giver, | am the grand old father, I am the subject content of knowledge, | am the
sacred Omkara, | am the Rk, | am the Sama, | am the Yajus.

wierefat oy Tt o TRul geq |

UYT: Jofd: R Y diedeaay 11 R-2¢ I

Gatirbharta prabhuh sakst nivasah saranam suhyt |

Prabhavah pralayah sthanam nidhanam bijamavyayam Il 9-18 /f

| am the Movement, the Sustainer, Master, Witness, the home, the shelter Haven, the
friend at heart. | am the beginning and the end; | am the place and the resting home.
And | am the eternal imperishable seed of existence.

qUIIEHE I RGN 7 |
3 9d Yy AeaTgag Il R-2R I

Tapamyahamaham varsam nigrhnamyutsyjami ca |

Amprtam caiva myrtyusca sadasaccahamarjuna H#9-19 /f

| am the burning Sun, | am the raining cloud that holds, and releases. | am
immortality and | am death. Arjun, I am truth and | am falsehood, reality and non-
reality both.

e Ot ST gaumn gIRegT il aredad |
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o GUIHRTE Gesalie-Ayf= fganfafa gauivme 1l :-R01
Traividya mam somapah putapapa yajiairistva svargatim prarthayante |
Te punyamasadya surendraloka-masnanti divyandivi devabhogan Il 9-20 /]

Lovers of Soma, immaculate of sin, dedicated to three-fold knowledge of Rk, Sama
and Yaju (stuti, prarthana, upasana) pray to me with yajnas for the paradisal state.
They, having gained the regions of the gods and virtue, enjoy the celestial pleasures
in the regions of the devas.

d o Yokl Tarfelias fa=iret &t o Aedelias fa=if=T |
Td T HATIUET TARTd HIHGH TH 1 -2
Te tam bhuktva svargalokam visalam ksine punye martyalokam visanti |

Evam trayidharmamanuprapanna gatagatam kamakama labhante Il 9-21 /f

Having enjoyed the paradisal pleasures of high order, when their karmic virtue is
exhausted, they come back to the martyaloka of mortality. Thus having love for the
fruits of the threefold karma, they get back to the cycle of birth and death.

ST | A ST Tdurd |

AT AR aTad agrgy Il R-RRI

Ananyascintayanto mam ye janah paryupasate 1

Tesam nityabhiyuktanam yogaksemam vahamyaham I 9-22 I

Those who meditate on me alone and worship me and me alone and constantly, their
yoga and kshema, their gain and security, | look after and carry through.

JSTFSTAT HIdT Tol~d HSaTadT: |

s A ST aerafafigddH 1l _-3 I

Ye pyanyadevata bhakta yajante sraddhayanvitah 1
Te 'pi mameva kaunteya yajantyavidhipurvakam I 9-23 /I

Whoever others, dedicated with faith, worship and serve other devas, they too, O
Kaunteya, worship me only, they do so but not in the right way.

3¢ fe IdHt Hidam T wyYRa 4 |
9 q raEfHSIHT da-aAaa d 1 k- |l
Aham hi sarvayajiianam bhokta ca prabhureva ca 1

Na tu mamabhijananti tattvenatascyavanti te I/ 9-24
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Indeed, | am the master and | am the receiver of all yajnas and acts of worship. But
people in general, do not know me in the essence. Therefore they miss the mark and
fail to hold on. They fall back to the world of mortality.

i~ addT qaT-ag-ari= fagaar: |
wﬁmﬁr@wmﬁrwﬁsfﬁmﬂu% Ul

Yanti devavrata devanpitinyanti pitrvratah 1
Bhiitani yanti bhitejya yanti madyajino'pi mam I 9-25 I/

The worshippers of devas go to the devas, the worshippers, devotees, of pitris,
ancestors, please the ancestors. Those, who serve other forms of life, please and
achieve these other forms. But those who worship and serve me, come to me.

U3 g Bdd did A B Yo TS |

a8 HIGURAHYTH TIATH: Il -3l

Patram puspam phalam toyam yo me bhaktya prayacchati 1
Tadaham bhaktyupahrtamasnami prayatatmanah I 9-26 If

Whoever offers a leaf, a flower, a fruit or water to me with faith and love, that |
receive as given to me with love and faith at heart.

THATY TeHTRT T[T GaTiRy aq |
TAUR B dp ot HGUUMH 1 -l

Yatkarosi yadasnasi yajjuhosi dadasi yat |

Yattapasyasi kaunteya tatkurusva madarpanam I 9-27 /]

Kaunteya, whatever you do, what you eat, what you offer in yajna, what you give,
whatever you do by way of tapas and austerity, O Kaunteya, offer that all to me.

UTIHBCRE HeaY HHE=A: |
A e fagaal ArquUsfy Il R3¢ |

Subhasubhaphalalrevam moksyase karmabandhanaih 1

Samnyasayogayuktatma vimukto mamupaisyasi Il 9-28 If

Whatever the fruit of your karma, good or bad, if you offer it to me, you will be free
of the consequences. One who is a man of sanyasa, indifference, to the fruit, and
bound by the yoga of love and divine dedication, he is free and comes to me.

THISE FdYAY 7 A g 9 0 |
T YT g A U A d Y armgd 1l R-:% I
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Samo’ham sarvabhiitesu na me dvesyo'sti na priyah |
Ye bhajanti tu mam bhaktya mayi te tesu capyaham Il 9-29 lf

| am equanimous (equal minded) to all beyond hate and love. No one for me is an
object of love or of hate. All those who serve me with devotion are with me and | am
with them.

3 TGRERT HSTd JHAIHTD |

1Y J Jraod: JREAIRI! g T 11 _-301

Api cetsuduracaro bhajate mamananyabhak 1

Sadhureva sa mantavyah samyagvyavasito hi sah 1 9-30 //

And if a man be of evil disposition, but if he is dedicated to me with a single mind, he
IS to be accepted as good, because he is rightly settled in equanimity.

fér yafa emie wy=sTi=t fFeresfa |
PIag UfaeHife T A Had: Torafa il R-331

Ksipram bhavati dharmatma sasvacchantim nigacchati 1
Kaunteya pratijanihi na me bhaktah pranasyati I 9-31 /f

A man becomes good in no time, comes to all peace through dedication. Kaunteya,
know it for certain that a person devoted to me never goes off, never comes to
naught.

#i fg urd Uiy AU &: aruag: |

e JaaT REra s anfey i i 1 -3

Mam hi partha vyapasritya ye'pi syuh papayonayah |
Striyo vaisyastatha Sudraste'pi yanti param gatim I 9-32

Having resort to me with heart and soul, even those who otherwise have been or are
evil, whether they are men or women, Vaishya or Shudra, whatever their sex or
profession, they achieve the highest state of being.

& grIsTeIom: quar Hedn ITeTeraT |

ST bR TTe s HIH Il ]-33

Kim punarbrahmanah punya bhakta rajarsayastatha 1
Anityamasukham lokamimam prapya bhajasva mam //9-33 /|
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How much more is it true of people dedicated to Brahma and Veda, or the devoted
saints or the Rshis engaged in social good. Having got to this human state of
mortality, void of peace and happiness, always remember: dedicate and serve me.

AT G Tagad! Hemolt Jf TARp e |

AR JeRdaHTET HERTTT: 1| R-3¥ |l

Manmana bhava madbhakto madyaji mam namaskuru /
Mamevaisyasi yuktvaivamatmanam matparayanah N 9-34 1/

Dedicate yourself to me, with mind, heart and soul, be my devotee, serve me, bow to
me in reverence. Being such, heart and soul with me, given up entirely to me, you
will come to me.

CHAPTER-10

3 U9 HETSTE! 4U] H IRH I<: |

ST WA 9&anfy feddhriadr | go-2 ||

Bhitya eva mahabaho Sypu me paramam vacah |
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Yatte ham priyamanaya vaksyami hitakamyaya f 10-1//

And now again, hey Mahabahu, listen to me for the highest word of teaching, which |
shall speak to you for your good, for you are so dear to me.

T 7 fag: GRITOM: U T AES: |
3fgHIfele aari AgSIuN @ AR 1l Qo-R |

Na me viduh suraganah prabhavam na maharsayah 1
Ahamadirhi devanam maharsinam ca sarvasah /10-2 //

The divines do not know me, nor the sages, they do not know my power or
origination of manifestation. | am the origination of all the devas and of the
maharshis, in every way.

Tl AT T aft AP HeRH |

3THG: T HAY J4UTd: YA | R0-3 I

Yo mamajamanddim ca vetti lokamahesvaram |
Asammiidhah sa martyesu sarvapapaih pramucyate I 10-3 //

Whoever knows me, eternal and unborn, Lord of all the people and of all the worlds,
free from delusion he is, and among all the mortals, he is free from all sin and
weakness.

gf ST IaHIE: & 9 &H: X |

G G- HAISHTAT W ATHIAG T | Qo-¥ |l
Buddhirjrianamasammohah ksama satyam damah samah
Sukham duhkham bhavo'bhavo bhayam cabhayameva ca I/ 10-4

Intelligence, knowledge, freedom from illusion, forgiveness, truth, self control, peace
of mind, pleasure and pain, being and non-being, fear and freedom from fear....

Sffger qoar gwaul g a=NSTRn: |

Yafwd HTaT YdFET B U9 gUFaer: | Qo-yli

Ahimsa samata tustistapo danam yaso'vasah |

Bhavanti bhava bhiitanam matta eva prthagvidhah I/ 10-5 /

Non-violence, equanimity, satisfaction with life, tapas austerity, charity, honor and

dishonor, all these virtues or vices, feelings, states and attitudes of any form of life,
arise and originate from me, each one different and existent.
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YT I Ud IR AawadT |
TG TdT HIFHT ST AN dih SHT: UST: 1| Q0-& I
Maharsayah sapta piirve catvaro manavastatha |

Madbhava manasa jata yesam loka imah prajah 11 10-6 |l

Seven early Rishis, four Manus are all my own reflections born of the mind, of which
these forms of existence are the descendent evolutes.

ual fayfd avi = 79 a1 afy dwad: |
HISTAHIT I godd A1 HT: || o-W i
Etam vibhiitim yogam ca mama yo vetti tattvatah |

So vikampena yogena yujyate natra samsayah 11 10-7 Il

All this power, potential and grandeur of mine, whoever knows in the essence, he is
blessed with undisturbed constant yoga, that is, association with me. No doubt about
it here.

318 Fd™ YHal H: Fd Fadd |

S HedT US| gUT HITHHIdT: 1l go-¢ |l

Aham sarvasya prabhavo mattah sarvam pravartate |

Iti matva bhajante mam budha bhavasamanvitah |l 10-8 I

| am the origin and origination of all and everything. All and everything arises from
me. Knowing this, the wise, blest with faith and feeling, dedicate to me and serve me.

el AT shedw: TREORY |

STy 4 A qof~ o | = 1l Qo |l

Maccitta madgataprana bodhayantah parasparam |
Kathayantasca mam nityam tusyanti ca ramanti ca |l 10-91|

Men with dedicated mind and all pranic energy concentred on me, knowing me
together and speaking and celebrating me, always please me and enjoy with me.

AN g HeTd Hifagded |
ST gfaan d o9 AT d 1l Ro-o |

Tesam satatayuktanam bhajatam pritipiarvakam |

Dadami buddhiyogam tam yena mamupayanti te 1| 10-101|

Those who constantly join and serve me with love and dedication, | bless with
Buddhi-yoga of the kind I have described, by which they come to me.
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AYTHA G AHgHS ad: |
ATRIATRITHHTRIT GO HRadT Il 3022
Tesamevanukamparthamahamajiianajam tamah |

Nasayamyatmabhavastho jianadipena bhasvata |l 10-111I

As a blessing of compassion for their dedication, I, one with their atma, remove the
darkness born of their ignorance, and | give them the light of knowledge.

35 3aTd |

TR o8 OR 919 Ufds IRy HaT |

g2y Tyd fommedanst fayd Il Qo-gR |
Arjuna uvaca |

Param brahma param dhama pavitram paramam bhavan |
Purusam sasvatam divyamadidevamajam vibhum 1| 10-12 |

Says Arjuna:
Ultimate Brahma, supreme haven, most sacred and pure, Eternal Purusha, divine,
Eternal Lord of the universe, unborn and infinite.

STEEATI: ¥d GaTTRGETT |
R Saal Sa: T A9 S 7 Il 0-23 1l

Ahustvamrsayah sarve devarsirnaradastatha |

Asito devalo vyasah svayam caiva bravisi me |l 10-13 I

All the sages celebrate you, Devarshi Narada, Asita, Devala, Vyasa, and you as you
describe yourself to me, all celebrate.

gadded U I-H7 9oy (g |
9 8 O Wiaaafad fagaar = aMar: 1l 2o-3¥ |l

Sarvametadrtam manye yanmam vadasi kesava |

Na hi te bhagavanvyaktim vidurdeva na danavah |l 10-14 I

All this | accept as true, Keshava, as you too speak of yourself to me. Still, O Lord of
power and glory, neither the devas nor the demons know of you as a person manifest.

GIHATEATHT 9 & JoYIH |
YAHTET YA Gacd ST 1 20-24 i

Svayamevatmanatmanam vettha tvam purusottama |

Bhiitabhavana bhiitesa devadeva jagatpate |l 10-15 I
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O greatest of men, you know yourself by yourself, creator of all forms of existence,
lord of all forms of creation, lord of devas, father creator and sustainer of the world.

JaHCRIRINYT fea ATEfayaa: |
Iyt e fasRy Il Ro-3& i

Vaktumarhasyasesena divya hyatmavibhiitayah |

Yabhirvibhutibhirlokanimamstvam vyapya tisthasi 11 10-16 |l

You alone can describe without exception your own powers and glories of
manifestation, by which powers and glories you pervade and self-abide in all these
worlds.

% faemg aiftial war R |

Y HY T WY Frl Sy 1eTa=ar 1l 202w i

Katham vidyamaham yogimstvam sada paricintayan |
Kesu kesu ca bhavesu cintyo'si bhagavanmaya 11 10-17 I

Thinking of you always, hey yogin of high order, how do | know you? Bhagawan, in
which forms of being and manifestation can you be thought of by me in meditation?

faeaRoTert ant fayfe o sH |

YT: Y Jife Hoad! ATRd ASHIH Il 0-3¢ I
Vistarenatmano yogam vibhiitim ca janardana |

Bhiiyah kathaya trptirhi Srnvato nasti me'mrtam |l 10-18 |

Say again, | pray, in detail, your own innate power and glory, Janardana, in your own
immortal words. As | hear, there is no end to my desire to hear.

FIUTaraT |
ed ?f $?—®WT&[W Eﬂ?ﬂﬁﬁﬂ-@u |
U HOYY AR AR T | 20-R

Sribhagavanuvaca |

Hanta te kathayisyami divya hyatmavibhiitayah |
Pradhanyatah kurusrestha nastyanto vistarasya me |l 10-19 I

Says Shri Bhagawan:

O best of the Kurus, all right, | shall describe to you my divine manifestations of
power and presence in the main because, otherwise, there is no end to my expressive
manifestations.
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SIGHIHT [STH T FAHATRART: |
3guriey ged I Y=< Td 9 | Qo-3ol|

Ahamatma gudakesa sarvabhiitasayasthitah |
Ahamadisca madhyam ca bhiitanamanta eva ca 1l 10-201

Arjuna, Gudakesha, | am the Atma at heart present in the center-core of all forms of
existence, | am the beginning, the middle and the end of all the forms of existence.

SffeamTe fasrsaifst MM |
TR AR T&=T0mHE == 1 Qo-32I

Adityanamaham visnurjyotisam raviramsuman |
Maricirmarutamasmi naksatranamaham sast |1 10-21 1|

Of the Adityas, | am Vishnu; of the lights of the universe, | am the radiant Sun; of the
maruts, | am Marichi; of the nakshatras, | am chandrama (moon).

JeMT IHdCISTR SaMmRy g a: |
STt TR YaHmERT AT 11 Q0-3R

Vedanam samavedo'smi devanamasmi vasavah |
Indriyanam manascasmi bhiitanamasmi cetana |l 10-22 |

Of the Vedas, | am Samaveda; of the devas, | am Indra. Of the Indriyas, | am manas
(mind); and of the forms of life, | am consciousness.

ST Qg faa= geremm |

I UTaHHIRA T%: FRIRARUMERH 1l 30-33 1

Rudranam sankarascasmi vitteso yaksaraksasam |
Vasanam pavakascasmi meruh sikharinamaham |l 10-23 |

Of the Rudras, | am Shankara; of the yakshas and rakshasas, | am Kuvera; of the
Vasus, | am fire; and of the mountains, | am Meru.

Ry T g 1t fafs ured geafa |

YAHHHE Whwa: SRR IR: 1l 30-3¥ |
Purodhasam ca mukhyam mam viddhi partha brhaspatim |

Senaninamaham skandah sarasamasmi sagarah |1 10-241|

Of the Purohits, know me as the chief, Brhaspati; of the army commanders, | am
Skanda; and of the seas, | am the ocean.

96



Teyiun YRE RS HER |

G STUTRNS T RITERTUT fGHTETa: 1l Qo-u

Maharsinam bhrguraham giramasmyekamaksaram |
Yajiianam japayajiio'smi sthavaranam himalayah |l 10-251|

Of the great Rishis, | am Bhrigu; of Words, | am the One Om; of yajnas, | am
Japayajna; and of the immovables, | am Himalaya.

31Y: FAGETUT SaSuT = AR |

TRiaTUT foERY: R Buen g 11 3o-& |

Asvatthah sarvavrksanam devarsinam ca naradah |
Gandharvanam citrarathah siddhanam kapilo munih 11 10-26 ||

Of all the trees, | am Ashwattha; and of devarshis, | am Narada; of the gandharvas, |
am Chitraratha; of the siddhas, | am Kapila Muni.

Ja:yaqHyHT fafg Amgdhaay |
ORI TTSIST0T ART0T & =RIATH 1l Qo-0 |
Uccaihsravasamasvanam viddhi mamamrtodbhavam |

Airavatam gajendranam naranam ca naradhipam 1 10-27 |l

Of the horses, know me as Ucchaishravas, born of amrita; of the elephants, | am
Airawata; and of men, | am the Ruler.

IYTTHE ISF ST HTHYD |
TR gt JuiomHiRT argfes: Il Ro-¢ |

Ayudhanamaham vajram dheniinamasmi kamadhuk |
Prajanascasmi kandarpah sarpanamasmi vasukih 11 10-28 I

Of the shastras (arms), | Am Vajra; of cows, | am Kamadhenu; of desire, | am
procreative kama; and of the serpents, | am Vasuki.

IR AN I20N Areardgy |

fOruITHEiAT =T TH: TAHATHGH Il go-R1

Anantascasmi naganam varuno yadasamaham |
Pitrnamaryama casmi yamah samyamatamaham |l 10-29 |

Of the nagas, | am Ananta; of the water dwellers, | am Varuna; of the Pitris, | am
Aryama; and of law keepers, | am Yama.
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TRTCHIRY AT Pt HAIAHEH |
RN Jj‘\lfs'(\lb_é' GERE) Ti&umH 1l o-3o1ll
Prahladascasmi daityanam kalah kalayatamaham |

Myrganam ca mrgendro’ham vainateyasca paksinam 11 10-30 I

Of the Daityas, | am Prahlada; of the time keepers, | am Kala (time, death); of the
Beasts, | am Mrigendra, king of beasts (lion); of the birds, | am Garuda.

Ud-: UaardfRy I9: IRAYdHeH |

STIT0T HHTRT ATHHT Sgat |l Qo-32l

Pavanah pavatamasmi ramah sastrabhrtamaham |
Jhasanam makarascasmi srotasamasmi jahnavi 1l 10-31 1l

Of the purifiers, | am the wind; of the wielders of the bow, | am Rama; of the fishes, |
am alligator (the whale); of the rivers, | am the Ganga.

OGRS Hed JaTgHg |
S{ATHTGET fa=IHI aTe: FagdsH Il 2o-3R I

Sarganamadirantasca madhyam caivahamarjuna |

Adhyatmavidya vidyanam vadah pravadatamaham 11 10-32 ||

Of the ages of creation, |1 am the beginning, the middle and the end, Arjuna; of the
branches of knowledge, | am the knowledge of the Atman; and of the debaters, | am
logic.

RS RIS{H gg: HRIGR T |

3EHATET: HIal YTl faydg: Il R0-33 |

Aksaranamakaro ’smi dvandvah samasikasya ca |
Ahamevaksayah kalo dhataham visvatomukhah 11 10-33 1l

Of the phonemes, | am “A’; of compounds | am dwandva (dual); | am Time, the
imperishable, and | am the law and the lawmaker with the universal eye.

0: Maeryedwdy Hidsdrd |
Difch: dialaa TR0 WgfaweT gfd: & Il 30-3¥ Il

Mrtyuh sarvaharascahamudbhavasca bhavisyatam |
Kirtih srirvakca narinam smrtirmedha dhrtih ksama 1 10-34 1|
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| am Death that consumes all, and | am the birth of all who are to come in the future.
| am the honour, grace and word of the women, their memory, wisdom, fortitude and
forgiveness.

FEH TYT ITHi T S<aHeH |
AT ARSI ST SYATHR: 1 0-34 I
Brhatsama tatha samnam gayatri chandasamaham |

Masanam margasirso'hamrtiinam kusumakarah 11 10-35 I

Of the Samans, | am Brhatsama; of the Vedic chhandas, | am Gayatri; of months of
the year, | am Margashirsha; and of the seasons of the year, | am the Spring.

Gd SATATHRT doldola-THg Y |

SIS R AaaaTS T T dad e d Il {o-3& i

Dyiutam chalayatamasmi tejastejasvinamaham |

Jayo smi vyavasayo'smi sattvam sattvavatamaham 1 10-36 I

Of the deceivers, | am the gamble; | am the splendor of the splendid; and | am the
victory, effort and truth of the men of honest action.

T GRS S |

HAHTHWE ATY: hd[HRIAT ld: || R0-39

Vrsninam vasudevo'smi pandavanam dhananjayah |
Muninamapyaham vyasah kavinamusana kavih 1l 10-37 ||

Of the Vrshnis, | am Vasudeva; of the Pandavas, | am Dhananjaya, Arjuna; of the
munis, | am Vyasa; and of the poets, | am the poet Ushana.

QU qHIATHIRT R forfioan |

A+ e TRIHT I IHaaeH | f0-3¢ |l

Dando damayatamasmi nitirasmi jigisatam |

Maunam caivasmi guhyanam jiianam jianavatamaham |l 10-38 |l

| am the sceptre of the rulers, and of the winners of victory, | am policy; of the
mysteries, | am silence; and of the learned, 1 am knowledge.

TG FAHAHT StSl dGgH9H |

7 dG R faHT TRITaT Yd TRRY 1l 0-3R I

Yaccapi sarvabhiutanam bijam tadahamarjuna |

Na tadasti vina yatsyanmaya bhiitam caracaram 11 10-39 |
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Whatever is the seed of all the forms of creation, that | am, Arjuna; and there is
nothing created in the world which is created without me because, without cause,
nothing exists, and that cause | am.

st oy feeami faydi=i =y |
TN qER1d: Uiaal f[aHafawaR! |/ Il go-¥ol

Nanto'sti mama divyanam vibhiitinam parantapa |
Esa tiuddesatah prokto vibhutervistaro maya |l 10-40 |l

Paramtapa, there is no end to my divine powers and presence. Hence this vast
description of my powers has been spoken with a purpose: that is what you asked for.

JeyfgyfcAcd Mugfoiaaa a |
TACATATS & AH ol STRHAH 11 R0-%2

Yadyadvibhitimatsattvam srimadirjitameva va |
Tattadevavagaccha tvam mama tejom'sasambhavam || 10-411|

Whatever form of reality there be, full of splendor, or grace, or energy, know Arjuna,
that it has come into existence from a reflection of my power, presence and glory.

31YaT S fdh - TS |

Iy aTefie ARG RGN ST 1l 30-¥R I

Athava bahunaitena kim jiiatena tavarjuna |
Vistabhyahamidam krtsnamekamsena sthito jagat 11 10-42 ||

And, why bother about lots of knowledge of this world except this that having
created and pervading this dynamic world, | abide herein with just a part
manifestation of my power and glory.

CHAPTER-11

3G} 34T |
e U8 WA AR |
Iadiad dava- Aielsy foidr 79 11 93-2I

Arjuna uvaca |
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Madanugrahaya paramam guhyamadhyatmasamyjiiitam |
Yattvayoktam vacastena moho'yvam vigato mama |l 11-11I

Says Arjuna:
Out of love, kindness and grace, you have spoken words most mysterious and deeply
concerned with the atman. With these words you have spoken, my illusion is gone.

YT fe YT oo fo== 1T |

O HUAUATE TIETEIHY =g | 32-Rl

Bhavapyayau hi bhiitanam srutau vistaraso maya |

Tvattah kamalapatraksa mahatmyamapi cavyayam |l 11-2 1|

With these words I have heard of the mystery of birth and death of the forms of life in
detail. And | have also heard from you, O Lord of lotus eyes, the lasting meaning and
importance of those words.

TIRAIUTY THTHT TRAR |
SSCHBIH o FO0YR gouad Il 82-311

Evametadyathattha tvamatmanam paramesvara |

Drastumicchami te rupamaisvaram purusottama |l 11-3 I

This is true, all as you say of yourself, Lord Supreme of the universe. Now O
Supreme Purusha, | wish to see actually your form manifest and your divine glory.

T afe T 7aT S Afd g |
IR qdl B & SRATEHTTH 1l 83-% I
Manyase yadi tacchakyam maya drastumiti prabho |

Yogesvara tato me tvam darsayatmanamavyayam |l 11-41|

If you feel that it is possible for me to see your form and glory, O Lord, O
Yogeshwara, then reveal your eternal imperishable self to me.

FIUTaraTd |

U=g A Urd F101 ARNSY G- |
ArTaET fEeam AHEuiHaE 9 1l 8-l
Sribhagavanuvaca |

Pasya me partha ripani sataso'tha sahasrasah |
Nanavidhani divyani nanavarnakrtini ca |l 11-51|

Says Bhagawan Krishna:
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See my forms, Partha, a hundredfold, a thousandfold, various and different, manifold.
They are all of divine, celestial, uncountable forms and colors.

HJAIYT |

BRI R PR RE)
JE-EPYGOT UATHTOT HIR 11 83-8 I

Pasyadityanvasanrudranasvinau marutastatha |
Bahunyadrstapurvani pasyascaryani bharata 11 11-6 |l

See the Adityas, Vasus, Rudras, Ashwins and the Maruts. Many many they are, never
seen before, O Bharata, see the wonders.

3P TP U= TR |

Y ¢ ST S TG S5 Il 82-0 i

Lhaikastham jagatkrtsnam pasyadya sacardacaram |
Mama dehe gudakesa yaccanyad drastumicchasi 1l 11-7 |l

See herein, together-in-one the entire universe, moving as well as non-moving, in my
body, Gudakesha. And see also whatever else you want to see.

9 g A TR SSEHAa wgsn

faod GaIfl o T&f: U=T B IRTHYRA 1l 33-C |l

Na tu mam sakyase drastumanenaiva svacaksusa |

Divyam dadami te caksuh pasya me yogamaisvaram |l 11-8 |l

But you cannot see all this with these (your) own eyes. Therefore | will give you
supernatural eyes, and then you can see the yoga of my power and grandeur.

T3 349 |
el dal JSFHEANIYRI gR: |
I UTi TRE SqaRY 1l 32-R

Sarijaya uvaca |

Evamuktva tato rajanmahdayogesvaro harih |
Darsayamasa parthaya paramam rapamaisvaram |l 11-9 I

Says Sanjay to Dhrtarashtra:
Then having said this, O King, Yogeshwara Krishna, Lord Saviour from suffering,
showed to Partha his universal form, power and grandeur.

SHHAFATITHABIGYAGRH |

B IGTURU} feaMd g™ Il 83-2 i
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Anekavaktranayanamanekadbhutadarsanam |
Anekadivyabharanam divyanekodyatayudham |l 11-101|

Uncountable faces, eyes, wondrous forms of being to see, infinite celestial beauties,
uncountable supernatural divine weapons wielded by the Lord.

fETHTATR R fee T IauH |
AT Gar [ayarged Il 82-32

Divyamalyambaradharam divyagandhanulepanam |

Sarvascaryamayam devamanantam visvatomukham |l 11-11 |l

Arjuna saw the Lord wearing celestial robes and garlands, divine perfumes and
ointments, the Lord super-wondrous, cosmic form infinite, universal faces and
visions.

fefy iea= vagUgiar |

e T Tl 1 W HRTE: 1| 2-R
Divi siryasahasrasya bhavedyugapadutthita |
Yadi bhah sadrst sa syadbhasastasya mahatmanah 1l 11-121|

If the light of a thousand Suns were to burst forth in space all at once, then that would
be something like the light of that great Cosmic Personality.

TAHR] ST FAHFTHAG T |

U dGae TR YIUSawal Il 32-93 |

Tatraikastham jagatkrtsnam pravibhaktamanekadha |
Apasyaddevadevasya sarire pandavastada 1l 11-13 I

The Pandava saw in the body of the God of gods, there in One, the entire universe
divided in uncountable different forms.

da: 9 faanay) geRT 499 |
YU FRRET ¢d HarsiieRHTSd 1l 82-%¥ i

Tatah sa vismayavisto hrstaroma dhananjayah |
Pranamya Sirasa devam krtanjalirabhasata |l 11-141|

Then Dhananjaya struck with wonder and mystery, with hair standing on end, bowed
his head and with folded hands said to the Lord:

354 3d |
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UM ¢aiedd ¢d gp JaRayl YafaRIvTg ™ |
STRUMHIRT HHATRI-THTY JafRmy faaar 11 82-3ull
Arjuna uvaca |

Pasyami devamstava deva dehe sarvamstatha bhiitavisesasanghan |
Brahmanamisam kamalasanastha-mysimsca sarvanuragamsca divyan |l 11-15II

Says Arjuna:

Hey Deva, | see in your body all the devas and all the hosts of living beings, all of
their special kinds, | see Brahma sitting on the lotus seat. | see the Sages, all of them,
and | see the celestial serpents.

3P ATgerada-3 URATH & FaaisTaeud |

T = e 1 grRdantc; oA fageR fay=a 1 22-2& i
Anekabahudaravaktranetram pasyami tvam sarvato'nantaripam |

Nantam na madhyam na punastavadim pasyami visvesvara visvaripa |l 11-16 |

| see your uncountable arms, bellies, faces and eyes. | see you of infinite form every
way. | see no end, no middle, and again no beginning of yours, O Lord of the
universe of Universal forms.

foifest Tt afohul o AeRIfR Fedl e |
U i g RIed TG SaHarb ggfaauaad 1l 32-2u
Kiritinam gadinam cakrinam ca tejorasim sarvato diptimantam |

Pasyami tvam durniriksyam samantad diptanalarkadyutim-aprameyam |l 11-17 |

| see you wearing the crown, the mace and the chakra, the circular disc, | see you a
mountain of light blazing all ways. | see you beyond my capacity to behold. | see you
burning as fire and the Sun and the light beyond compare.

@HER IRH dfeded @ax faysg iR Feme |

THEY: MYTYHT JATTRG GO Tl | 11 82-2¢ I

Tvamaksaram paramam veditavyam tvamasya visvasya param nidhanam |
Tvamavyayah sasvatadharmagopta sanatanastvam puruso mato me 1l 11-18 |

You are the Lord Imperishable, the ultimate knowable; you are the highest haven and
home of this entire world. You are the eternal living guardian of Universal Dharma,
and you are the Eternal Purusha, | believe.

AT TAId - -A-~aTg ARREY |
Uy @i g dRiade Tadera fayfid qu=ae 1l 82-8R I

104



Anadimadhyantamanantavirya-manantabahum Sasisiuryanetram |
Pasyami tvam diptahutdasavaktram svatejasa visvamidam tapantam 1l 11-191

| see you with no beginning, no middle, and no end. | see you with infinite strength
and power, uncountable arms, suns and moons as eyes. | see you with an open mouth
of fire burning this entire universe with your blazing heat and light.

IrayRReA<R f§ et add- fowy waf: |
TgTaXd U qde dAich=rd Hafid et Il 23-Ro |

Dyavaprthivyoridamantaram hi vyaptam tvayaikena disasca sarvah |

Drstvadbhutam ripamugram tavedam lokatrayam pravyathitam mahatman |l 11-20 I

The earth and heaven and the space within and all the quarters of space overflow with
your presence, the sole One. And having seen this terrible form of yours, all the three
worlds feel perturbed and tremble, O Great Soul.

3 fg ot qRrg fa=if=r dhferdidr: urere ort= |

WG HeNRIGHgT: Igaf~t of Igfaf: Tharfay: 11 83-2

Ami hi tvam surasanghd visanti kecidbhitah pranjalayo grnanti |

Svastityuktva maharsisiddhasanghah stuvanti tvam stutibhih puskalabhih 11 11-21 |l

These hosts of gods enter your presence. Some of them, stricken with fear, fold their
hands and do homage to you. The hosts of maharshis and siddhas sing praises, and
with simple songs and adorations celebrate your power and presence.

Seifedr a9al 3 T grear fag s Aeagsuryy |
RGN TGy T dte=d o faferarda ad 11 32-R

Rudraditya vasavo ye ca sadhya visve'svinau marutascosmapasca |
Gandharvayaksasurasiddhasangha viksante tvam vismitascaiva sarve |l 11-22 |

Rudras, Adityas, Sadhyas, Vishvedevas, Ashwins, Maruts, ancestors, gandharvas,
Yaskshas, hosts of gods and siddhas all look at you with fear and wonder.

¥U Hgd dgddaa-3 Helalgl sgageurey |

Sgax SgaIhId €51 Al Tl uTgd Il 83-3

Riupam mahatte bahuvaktranetram mahabaho bahubahiirupadam |

Bahiidaram bahudamstrakaralam drstva lokah pravyathitasta-thaham 1l 11-23 |l
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Having seen your cosmic form, grand, uncountable mouths and eyes, O great armed,
many hands and feet, many bellies, many fearsome teeth, the different regions of the
world see and feel afraid and amazed and so am I.

TR TG auf A SiafaRIe= |

T5g1 g i vreafarRTeT Y = fawarfly = = fawn 1 ge-:%1

Nabhahsprsam diptamanekavarnam vyattananam diptavisalanetram |

Drstva hi tvam pravyathitantaratma dhrtim na vindami Samam ca visno |l 11-241|

Seeing you, touching the skies, blazing with many colors, open mouth, blazing big
eyes, | am touched to the deep and feel amazed at heart. | feel no peace, no stability
of body and mind, O Vishnu.

SPTHRTAT o o TR ¢ d BIATATAHI |

fE=I = S =7 AN o <1 URATG a1 SHarg Il 92-4l
Damstrakaralani ca te mukhani drstvaiva kalanalasannibhani |
Diso na jane na labhe ca sarma prasida devesa

jagannivasa Il 11-251

Seeing your mouths, and terrible teeth, deadly and fiery, | find no way, nor do | find
peace at heart. | pray, O shelter of the world, be pleased, lord of the gods and men,
home of the universe.

31t 9 @t YARIP T 94 HeadHaraag: |
ST SI0T: YA TERAGIRRIY ATee: I 22-& I

Ami ca tvam dhrtarastrasya putrah sarve sahaivavanipalasanghaih |
Bhismo dronah sitaputrastathasau sahasmadiyairapi yodhamukhyaih 11 11-26 |l

And those children of Dhrtarashtra with all their royal supportive hosts, Bhishma,
Drona and that son of the charioteer, Karna, including our chiefs of the armies.

A0 o @RHTN fa=If=T SETHRICAT YDA |
DG TRFAIRY == goideadTg: I 33-R0

Vaktrani te tvaramana visanti damstrakaralani bhayanakani |

Kecidvilagna dasanantaresu sandysyante cirnitairuttamangaih 11 11-27 |l

Hasten and run into your mouths, so terrible and fearsome with deadly teeth! Some of
them, their best body parts crushed and pasted are seen sticking in between your
teeth.

YT TEHT TEASTYAT: FHEHITET Gafw |
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TUT TaTH ReArpaRT fa=if~y gaamuaiifasadt= Il §2-¢ 1

Yatha nadinam bahavo'mbuvegah samudramevabhimukha dravanti |
Tatha tavami naralokavira visanti vaktranyabhivijvalanti || 11-28 |

Just as the rushing torrents of rivers hasten towards the sea, so those hosts of the
brave warriors rush into your fiery mouth.

T it Saa g fa=if=t A=mg Igga: |

JAG R fa=If~T ABT-qaTy IO TG 11 83-RR I

Yatha pradiptam jvalanam patanga visanti nasaya samrddhavegah |
Tathaiva nasaya visanti lokastavapi vaktrani samrddhavegah 11 11-29|

Just as swarms of moths with all their haste and speed rush into the burning fire for
their death, so do all men and warriors, even regions of the world at the top speed,
enter your mouths for their end.

AR THH: FHT- A aIag Todelig: |

AONTERTGY SRTEHY HTRIRART: Fauf= fawr 11 33-3o1

Lelihyase grasamanah samantal-lokansamagranvadanairjvaladbhih |
Tejobhirapirya jagatsamagram bhasastavograh pratapanti visno 1l 11-301

Eating and chewing wholly all the people and all the regions with your flaming
mouths, you lick them up as you eat them up. Thus O Vishnu, your terrible blazing
fires, filling the entire world with heat and light, scorch the world.

3RAT(E | B YTl THIS] d ¢aar U41g |
FoRTQfRresIiY Harmret = f& U1 da g 1l 92-321

Akhyahi me ko bhavanugrariipo namo'stu te devavara prasida |
Vijiatumicchami bhavantamadyam na hi prajanami tava pravrttim |l 11-31 I

Say Bhagawan, who you are, so terrible in form and action. O first among devas,
salutations to you. Be pleased, O Lord of the universe. | wish to know you, first and
foremost of existence, nor do | know what your intent is.

S ICIGCIEN

HIAISTH NDHeAHFHTG! ABTHEG T Igd: |

Fasil @i 7 ufasaf~r ¥d ASaRUT: Ty AT 1l 83-3I
Sribhagavanuvaca |

Kalo smi lokaksayakrtpravrddho lokansamahartumiha pravrttah |

Rte’pi tvam na bhavisyanti sarve ye'vasthitah pratyanikesu yodhah 11 11-32|I
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Says Bhagawan Krishna:

| am Kala, death of the world, bent upon reducing the world to naught, my intent is to
collect up and finish the world right now to the end. In spite of you, they shall not
survive, all those worriors that stand in battle order in front of you.

IR AU ST I YS&a T 95 |
a4 g qara M Ha Jogare ] I 83-33 1

Tasmattvamuttistha yaso labhasva jitva satrin bhunksva rajyam samrddham |
Mayaivaite nihatah pirvameva nimittamatram bhava savyasacin 1l 11-33 |

Therefore arise and win the honor of victory. Conquer the enemies and gain and
enjoy the celebrative rule. Killed already they are, Sabyasachi, you have only to be
the instrument of the ultimate order.

aIut 7 offe 9 STage F 0T aUraE AR |

T Bikd S HT ST ™ STy X0 9udr Il 32-3¥% |l

Dronam ca bhismam ca jayadratham ca karnam tathanyanapi yodhaviran |
Maya hatamstvam jahi ma vyathistha yudhyasva jetasi rane sapatnan |l 11-34 |

Drona and Bhishma, and Jayadratha and Karna, and all other warriors, killed they are
already by me, kill them, worry not, fear not, fight, you are the conqueror of the
enemies.

Y 34T |
Tdas @l ad- HRIGY HATSIauH: fheier |
TRl YT TATE Hf TiTgd Hiduid: Jorg |1 ¢2-3ul

Sarijaya uvaca |

Etacchrutva vacanam kesavasya krtanijalirvepamanah kiriti |
Namaskrtva bhitya evaha krsnam sagadgadam bhitabhitah pranamya 1 11-35I

Says Sanjaya:

Having heard these words of Keshava (Krishna), Arjuna, though trembling, folded
his hands, bowed to him and said to Krishna --- though he was still afraid yet happy,
and again bowed to him --- his voice now joyful and happy:

35 3amd |
R TG 79 TP SIS | |
&Ry T fa= saf~ 9d T 9 Rigag: 1 82-3&1

Arjuna uvaca |
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Sthane hrsikesa tava prakirtya jagatprahrsyatyanurajyate ca |
Raksamsi bhitani diso dravanti sarve namasyanti ca siddhasanghah 11 11-36 |l

Says Arjuna:

It is right and true, Hrishikesha, that by virtue of your greatness and glory, the world
rejoices and celebrates your grandeur. The demons, struck by fear and terror, run
about here and there in all directions, and all the hosts of Siddhas bow in homage to
you.

HWT o 7 TR TRIgY Fens@fss |
3wl GaRT STTAGN HER FEaaaR I Il 23-3 I

Kasmdcca te na nameranmahatman gariyase brahmano 'pyadikartre |

Ananta devesa jagannivasa tvamaksaram sadasattatparam yat 1l 11-37 ||

And they, O Mahatman, Grand Soul of the universe, greater than Brahma, the
original creator, why should they not do you homage? You are the Infinite,
trannscendent God of the gods, ultimate haven and home of the universe, the eternal
imperishable Being as well as Non-being and what is even beyond Being and Non-
being.

a1 a: T QRIUR-aHe faser o) e |

IR 9E IR < YTH T I [AYHT=Rey 1l 2-3¢ I

Tvamadidevah purusah puranas-tvamasya visvasya param nidhanam |
Vettasi vedyam ca param ca dhama tvaya tatam visvamanantaripa |1 11-38 |l

You are the Original Eternal God, the primal person, the ultimate home of this
universe, you are the real knower, worthy of being known, the ultimate home, you
pervade this universe and you transcend the universe, the Infinite.

IRIIHIS BT RIS Feufaed iiaey |
TH TS gD ed: TAY YIS T80 T8 1l 32-3R1l

Vayuryamo ‘gnirvarunah sasankah prajapatistvam prapitamahasca |

Namo namaste'stu sahasrakrtvah punasca bhiiyo'pi namo namaste 1 11-39 I

You are Vayu, you are Yama, you are Agni, you are Varuna, and you are Chandrama.
You are Prajapati and the great-grandfather of the universe. Homage to you again and
again, O infinite creator and sustainer doer of the acts of creation. Again and again,
again and again, homage to you.

TH: REIGY YEAed AHIS¥ d Fad Ud 99 |
SAaaiHafas R Td TN ISRy Id: 11 33-%oll
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Namah purastadatha prsthataste namo'stu te sarvata eva sarva |
Anantaviryamitavikramastvam sarvam samapnosi tato'si sarvah 1l 11-401|

Homage from the front, homage from behind, homage first and last, homage all way,
all master, all time and ultimate, infinite strength and infinite action. You
comprehend all, therefore you are all.

Tafct Al T Agad 8 P ¢ ITad & J9fd |

SIS HigHT ddd HT FHTGTHURA alfy 11 23-$3

Sakheti matva prasabham yaduktam he krsna he yadava he sakheti |
Ajanata mahimanam tavedam maya pramadatpranayena vapi |l 11-411|

Not knowing this greatness and grandeur of yours, feeling that are just a friend and
companion, whatever | said either because of love or out of fun, or just in frankness,
such as “O Krishna or Yadava or O friend”.

FATRIIAH D AlS ¥ fIgRRIAREAHSY |
TS YA AHE TR THEHTHIH 1l 22-¥R

Yaccavahasarthamasatkyto ’si viharasayyasanabhojanesu |

Eko 'thavapyacyuta tatsamaksam tatksamaye tvamahamaprameyam |l 11-42 |

Or just by the way of informal behavior, if I crossed the bounds of courtesy and
insulted you at play or when relaxing or at the dinner table in front of you, I feel sorry
and ask for forgiveness, O Lord of Infinity, beyond thought and measure.

TRy e IR THY U9y TR |
7 T ST IS ADAASTUTHIHTT 1l 82-¥3 |l

Pitasi lokasya cardcarasya tvamasya pujyasca gururgariyan |
Na tvatsamo'styabhyadhikah kuto'nyo lokatraye'pyapratima-prabhava |l 11-43 |l

You are the father of the entire world moving or unmoving, greater than the greatest,
and worthy of worship for the world. O Lord of unique power and influence, in all
the three worlds of Earth, heaven and all space, there is none equal to you, how can
anyone greater be?

THIHUR GO 61 TTed dHgHiRHead |
d9 T Tg 9%y: U ey da g 1 2-¥¥

Tasmatpranamya pranidhaya kayam prasadaye tvamahamisamidyam |

Piteva putrasya sakheva sakhyuh priyah priyayarhasi deva sodhum |1 11-441|
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Therefore, doing homage to you with my head and body all bent in salutation, | beg
of you, Lord of all, worthy of worship, Lord be pleased to forgive. O Lord, as father
to son, as friend to a friend, is dear and kind, so please forgive, you alone can forgive,
dear for a dear friend.

3EYYd gl Tg1 439 9 yaafyd o | |

dcd H G2 <a U TG ¢ SHIAaRT 11 32-¥u I

Adrstapirvam hrsito'smi dystva bhayena ca pravyathitam mano me |
Tadeva me darsaya deva rippam prasida devesa jagannivasa |l 11-451|

Having seen your cosmic form never seen before, | am beside myself with joy, even
though my mind is still perturbed with fear. Therefore, for that very reason, show me
your divine form as usual. O ultimate home of the world, God of gods, be pleased
and come back do your divine form.

fopdifes f T Thew ST @i SHE 944 |
d-d U agyor TeddTel Ha fayid Il 82-¥& |
Kiritinam gadinam cakrahastam icchami tvam drastumaham tathaiva |

Tenaiva riupena caturbhujena sahasrabaho bhava visvamirte 1| 11-46 ||

| want to see you the same way, wearing the crown, wielding the mace and chakra in
the hand, O Lord of a thousand hands, universal form, reveal yourself the same four
armed way for me.

FIUTTaraT |

AT YT qaToe U R aRIGHTETINT |

Ao fayHaTe I8 @G- = TFgdH Il 32-%ull
Sribhagavanuvaca |

Maya prasannena tavarjunedam ripam param darsitamatmayogat |
Tejomayam visvamanantamadyam yanme tvadanyena na dystapirvam |l 11-47 |l

Says Bhagawan Krishna:

Arjuna, | am happy with you, and for that very reason, | reveal this heavenly form of
mine to you. Blazing brilliant it is, universal, infinite, primal, which form no one else
other than you has ever seen.

T IGTRIATH G4 F fobariie quiid: |
TAFU: YA 3 ol S a1 HIUAR Il 23-¥¢ |
Na vedayajiiadhyayanairna danairna ca kriyabhirna tapobhirugraih |

Evamrapah sakya aham nrloke drastum tvadanyena kurupravira |l 11-48 |
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Neither with Vedic studies, nor with yajnas or charities, nor with rituals, nor with
most austere tapas exercises, can | be seen in the human world by anyone other than
you, best of the Kurus.

o1 o YT AT J f[dgeHTal €51 ¥U URHEgHeY |
FUq: UideTn: g dad B S U=y 1| -8Rl

Ma te vyatha ma ca vimidhabhavo drstva rigpam ghoramidrnmamedam |

Vyapetabhth pritamandh punastvam tadeva me riipamidam prapasya |l 11-491|

Feel neither perturbed, nor bewildered by seeing this terrible form of mine. Fear not,
be happy at heart. Again see this, the same auspicious form of mine.

31y 341 |

SAYH ARG AR Iad] e FU GRIAMHN 4T: |

MY o Hida+ Yeal : TagHera Il 82-koll

Sarijaya uvaca |

Ityarjunam vasudevastathoktva svakam riapam darsayamasa bhiiyah |
Asvasayamasa ca bhitamenam bhiitva punah saumyavapurmahatma 1l 11-50 |

Says Sanjaya:

Having said this to Arjuna, Vasudeva again revealed his gracious form to him.
Krishna, the Universal Soul, taking on his auspicious form again, gave Arjuna self-
possession and self-confidence, otherwise strickend with fear earlier.

3o 3d |

TS TN ¥ dd W= SHe |

SEHIARHT ad: JAdT: Uhid Td: 1l 83-ug

Arjuna uvaca |

Drstvedam manusam ripam tava saumyam janardana |

Idanimasmi samvrttah sacetah prakrtim gatah |l 11-511|

Says Arjuna:
Having seen this human auspicious form of yours, Janardana, | am come back to my
steady self, self-conscious, with my real nature and character recovered.

FIUTaraTd |
JgaxIHE U TVaFN Iy |
34T O T O 1 GRABIGO: 1l 82-URI

Sribhagavanuvaca |
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Sudurdarsamidam ripam drstavanasi yanmama |
Deva apyasya ripasya nityam darsanakanksinah |l 11-52 |

Says Bhagawan Krishna:
Arjuna, this universal yet difficult form of mine which you have seen is rare,
exceptional. Even the devas are always anxious to see this.

T8 de auET 7 G A ouT |

R dfdel S8 TTaRT A1 T 1l 82-U3 I

Naham vedairna tapasa na danena na cejyaya |

Sakya evamvidho drastum drstavanasi mam yatha |l 11-53 |

Neither by Vedas, nor by tapas, nor by charity, nor by Yajna, can | be seen this way,
as you have seen.

YT G941 [T RGeS |
g & dwa YA I W=y 1l 83-U¥ |l
Bhaktya tvananyaya sakya ahamevamvidho 'rjuna |

Jaatum drastum ca tattvena pravestum ca parantapa |l 11-54 |

Arjuna, only by constant and exclusive bhakti (dedication) can | be this way known,
seen, and joined in reality, O Paramtapa.

HhHPHURH! Hogad: Tgarord: |

fAdR: TEYdY 7: ¥ Amfd urusy 1| 3R-uull
Matkarmakrnmatparamo madbhaktah sangavarjitah |
Nirvairah sarvabhiitesu yah sa mameti pandava 1l 11-55

O Pandava, do all Karma for me, be exclusively and extremely dedicated to me with
no other attachment. One who has no feeling of enmity to any living being, comes to
me and joins me.

CHAPTER-12
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3o 34T |
T4 gaagadl 3 YadRd! TduRId |
Y ITHERAAI d¥i &b IRTIATHT: Il 3R-2

Arjuna uvaca |

Evam satatayukta ye bhaktastvam paryupasate |
Ye capyaksaramavyaktam tesam ke yogavittamah 1l 12-11|

Says Arjuna:

Thus, those who are constantly dedicated to you, worshippers who do service to you
exclusively, on the one hand, and, on the other, those who worship and meditate on
the imperishable and the unmanifest, undescribable, Abstract Brahman, which one of
these is closest to you as Yogi?

FIUTaraT |

TR T A 4 g SuRd |

HG1 U d B gadad Tdr: 1| -1
Sribhagavanuvaca |

Mayyavesya mano ye mam nityayukta upasate |
Sraddhaya parayopetah te me yuktatama matah 11 12-2 ||

Says Bhagawan:
Those who concentrate their mind on me, and, constantly dedicated, worship me with
unwavering faith, | take them to be closest to me.

Y FeRAMC IS TYUNI |
(o o
JANTH I eRHTAREH Il 2R-3 I
Ye tvaksaramanirdesyamavyaktam paryupasate |

Sarvatragamacintyarica kiatasthamacalandhruvam |l 12-3 |

And those that worship the immutable imperishable beyond form or indication, the
still center of the universe and yet omnipresent on the move beyond thought....

g~ 993 THgSy: |

o UTgaf+T ATHa Faydied I 1l 3R-¥
Sanniyamyendriyagramam sarvatra samabuddhayah |
Te prapnuvanti mameva sarvabhiitahite ratah |l 12-4 |

Those who control their senses and mind, universally equanimous, busy doing good
to all living beings, they too join me.
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ENEINREGRSR I CIESINESERRIEE

3reaeR fg g @ dgafarard Il -4l

Kleso 'dhikatarastesamavyaktasaktacetasam |

Avyakta hi gatirduhkham dehavadbhiravapyate |l 12-51|

The effort of those, who meditate and concentrate their mind on the unmanifest, is
longer and more difficult, because the unmanifest destination is harder to reach for
those who exist in the body.

3 q Haifor HHI AR I TR |

3419 TR A A=< SURAd 1l 3-8 I

Ye tu sarvani karmani mayi samnyasya matparah |
Ananyenaiva yogena mam dhyayanta upasate |l 12-6 |l

Of course those who are dedicated to me and surrender all their karmas to me with
exclusive loyalty in thought and action, and meditate on me only.

AYTHE TG d! TIRORANRIA |
T AR AT RIaada™ |l 8-l

Tesamaham samuddharta mrtyusamsarasagarat |
Bhavami naciratpartha mayyavesitacetasam Il 12-7 |l

| am their savior from the dynamic world of mortality. | deliver them from the world
of mortality in no time because, O Partha, their mind and consciousness is dedicated
to me.

Td 04 31Ud AR §fg Fa=m |
R 72T 3 S 7 9E: 1l RR-¢ ||

Mayyeva mana adhatsva mayi buddhim nivesaya |
Nivasisyasi mayyeva ata urdhvam na samsayah 1l 12-8 |

Therefore concentrate your mind on me, dedicate your thoughts and intelligence to
me. You will then live in me and thereafter there will be no doubt or question.

31y ford FHTUTg 7 eI 7R RRA |
SR el AT 49T 1l 8-% I

Atha cittam samadhatum na saknosi mayi sthiram |

Abhyasayogena tato mamicchaptum dhanarijaya |l 12-91|
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And if you are not able to concentrate your mind on me without disturbance, you will
be able to do so by practice. Therefore, O Dhananjaya, try to follow me.

A STIAYTS A AehHURHA 1T |
A HHI Ha-aGHATIRT 1l 3R-20I

Abhyase'pyasamartho'si matkarmaparamo bhava 1
Madarthamapi karmani kurvansiddhimavapsyasi 12-10 /I

And even if you are not able to follow me in practice, then whatever you do as your
karma, dedicate that to me. Doing all your karma for me, thereby also you will come
to success.

YTCEHRIGAS Y T HATTHIS: |
AHHBAAN dd: $& TdTeHa Il 3R-22 I

Athaitadapyasakto ’si kartum madyogamasritah 1

Sarvakarmaphalatyagam tatah kuru yatatmavan Hf12-11 /]

And if you are unable to do even that with dedication to me, then surrender the fruit
of your karma to me with your mind and senses under the control of your atman.

) R FrmaRITSTe Al |
ST HP AN RANTS ITRAIRH 1l RR-2l

Sreyo hi jiianamabhydsajjiianaddhyanam visisyate |

Dhyanatkarmaphalatyagastyagacchantiranantaram l12-12

Jnana (knowledge) is better than abhyasa (practice), and dhyana (meditation) is better
than knowledge. Better than dhyana is the surrender of the fruit of your karma to me
because lasting peace follows from the surrender of the fruit of action to me.

ST YA 7 HIUTT T |

A FREgR: THg-EqE: &l 1l -3l

Advesta sarvabhiutanam maitrah karuna eva ca /

Nirmamo nirahankarah samaduhkhasukhah ksami I/12-13 //

The man who is free from jealousy toward all things and people, who is universally
friendly, who is compassionate toward all, who is free from attachment, free from
pride, undisturbed in pleasure and pain, the man who forgives.

I=gy: gad AT IdTeT Eya: |
Hogerel: 9 | fO: 11 9R-2% I
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Santustah satatam yogrt yatatma drdhaniscayah 1
Mayyarpitamanobuddhiryo madbhaktah sa me priyah l12-14

Who is equally happy in all situations, who is a dedicated yogi with self-control and
strong determination, one who has surrendered his mind and intelligence to me with
perfect dedication, that is dear to me.

THATATgoId i AlbTaAlgold 9 T: |
BN g Had T T T H O 11 9334l

Yasmannodvijate loko lokannodvijate ca yah |

Harsamarsabhayodvegairmukto yah sa ca me priyah #12-15 /f

He that does not disturb or agitate the world and whom the world does not disturb or
agitate, the man who is free from joy and excitation, anger, fear and passion, that is
dear to me.

3fUE: Yface ISR Tdey: |

FIRMURAN IY Hegarat: I | U2 11 R-25

Anapeksah sucirdaksa udasino gatavyathah |
Sarvarambhaparityagi yo madbhaktah sa me priyah 12-16 I/

One who is free from expectation, who is clean and pure, expert (competent),
undisturbed, above trouble, free from the pride of being doer, and dedicated to me,
that man is dear to me.

g1 = gfd 9 gy 9 2afa 9 wrgid |
YURIHARART Hdqa = I 8 B: 1l 8-l

Yo na hrsyati na dvesti na socati na kanksati 1
Subhdsubhaparityagt bhaktimanyah sa me privah W 12-17 /f

One who does not feel excited with joy, nor is he disturbed with jealousy, nor with
worry nor with joy, one who is above excitement with good or bad, who is great but
in dedication to me, that is dear to me.

TY: T 9 3 99U AT |

MdURgEg: WY T9: Tgfaafeid: Il 3R-2¢ I

Samah satrau ca mitre ca tatha manapamanayoh |
Sitosnasukhaduhkhesu samah sangavivarjitah #12-18 /f
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He that is equanimous with friend and foe, in honor or dishonor, heat or cold,
pleasure or pain, and undisturbed and above attachment.

JFERGfAH TPt o dHfa |
3 d: FRRAfaHFT O 7= 1 -1

Tulyanindastutirmaunt santusto yena kenacit /
Aniketah sthiramatirbhaktimanme priyo narah N 12-19 /f

Appreciation and praise, depreciation and criticism is equal to him, silence is good,
satisfied and happy is he anyway. No ambition for a palace, steady in thought and
intelligence, all dedication, such a man is dear to me.

3  yraigafid guied Tud |
SETT HORHT HaRa S | fUam: 1l 8-

Ye tu dharmyamrtamidam yathoktam paryupasate 1
Sraddadhand matparama bhaktaste'tiva me priyah 12-20 If

They who love and with heart and soul, accept and honor these immortal words of

Dharma with faith and dedication, who are dedicated to me, they are very very dear
to me.

CHAPTER-13
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3o 34 |

Uohid JoN 94 & &FxHa 4 |

Tdg g 3 8 9 &g i

Arjuna uvaca 1

Prakrtim purusam caiva ksetram ksetrajiameva ca 1

Etadveditumicchami jiianam jiieyam ca kesava

Arjuna Says:
Keshava, | wish to know the distinctive nature of Prakrti and Purusha, Kshetra and
Kshetrajna, knowledge and what ought to be known.

FTaa |

3¢ RN BIY et |

Ucrel dfy of UTg: &5 gfd afga: 1 g3-2l

Sribhagavanuvaca |

Idam sariram kaunteya ksetramityabhidhiyate /
Etadyo vetti tam prahuh ksetrajiia iti tadvidah I 13-1 //

Shri Bhagawan Says:

Kaunteya, this body is called ‘the field’, and that who knows that it is the field, that is
called 'Kshetrajna’, the knower. Those who know (the field and the knower both) say
s0.

&= a1y A fafs dany YRd |
QTSI Toq H HH 1 23Rl
Ksetrajiiam capi mam viddhi sarvaksetresu bharata 1

Ksetraksetrajiiayorjianam yattajjianam matam mama Il 13-2 If

Know that | am the Kshetrajna, O Bharata, in all the fields of the world. And the
knowledge of ‘Kshetra’and ‘Kshetrajna’, that is the real knowledge, according to me.
(Here it has to be understood that there is the individual Kshetra and Kshetrajna and
there is the cosmic Kshetra and Kshetrajna).

dE I gread JigehlR Iy I |
9 G HHTTY TEHRA | 4] 1| 93-% |l

Tatksetram yacca yadrkca yadvikari yatasca yat 1
Sa ca yo yatprabhavasca tatsamasena me synu I 13-4 /f
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That Kshetra, what it is, of what nature and character it is, what are its mutations and
whereby are they, (what is the Kshetrajna) and what are the powers and effects of it,
listen all this in brief.

BiRfag Mid BIERY: gy |

TEREUCHT gqARGaTd: 1| 83-% I

Rsibhirbahudha gitam chandobhirvividhaih prthak 1
Brahmasutrapadaiscaiva hetumadbhirviniscitaih N 13-4

Sung and celebrated it is in many ways by seers, by all the VVedas together and in
details, and by Brahmasutras with reasons in definite style.

TRIYITIEER! gfaxaddaid 9 |
SO aRI%h @ U AFETIERT: 11 33- !

Mahabhitanyaharnkaro buddhiravyaktameva ca |
Indriyani dasaikam ca parica cendriyagocarah I 13-5 /

Five universal elements, the I-sense of definition, intelligence, original Prakrti, five
jnanendriyas, five karmendriyas, one mind, five objects of sense (twenty four in all).

LTI a'ﬁ[ ﬁz\dg:g'\ﬂg-mgam ‘E{ﬁ[: |
Ud@E THE GfdbRYaRdH Il 83-& I
Iccha dvesah sukham duhkham sanghatascetana dhyrtih 1

Etatksetram samasena savikaramudahrtam I 13-6 //

Love and Hate, pleasure and pain, the organismic unity of body, awareness of
experience, and convictions, this is the Kshetra in brief and its mutations, all
described.

AT RIGHRET &Tf<RTSaY |
ST W< RRIATERTE: 1 93-Vll

Amanitvamadambhitvamahimsa ksantirarjavam |

Acaryopasanam Saucam sthairyamatmavinigrahah N 13-7 I

Humility, naturalness, non-violence, patience, simplicity, service of the teacher,
purity, steadiness, self control.

gy RIHEgR U@ 4 |
ST HHGORICAT UG GG Il 83-C I

Indriyarthesu vairagyam anahankara eva ca |
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Janmamytyujaravyadhiduhkhadosanudarsanam I 13-8 If

Non-attachment to the objects and pleasures of sense, freedom from pride,
appreciation of the weaknesses of birth, death, old age, ill-health and self-analysis.

SfFRANSE: THAERIEINY |
BRERCIESEIERIEREESEUREEY]
Asaktiranabhisvangah putradaragrhadisu |

Nityam ca samacittatvamistanistopapattisu I 13-9 If

Disinterestedness, non-infatuation with children, wife or family, constant equanimity,
steadiness in success or failure.

AR IR HikRSI =R |
fafdeeRrafaamidewafe Il 23-201

Mayi cananyayogena bhaktiravyabhicarint /
Viviktadesasevitvamaratirjanasamsadi 1 13-10 /

Dedication to Me exclusively without disturbance, love of quiet environment, and
indifference to social applause.

HATFRIMME TEAARIGRAH |
TSI TIaTHRIT Jeals=aaT I 8321

Adhyatmajiiananityatvam tattvajiianarthadarsanam [/

Etajjiianamiti proktamajiianam yadato'nyatha I 13-11

Relentless pursuit of spiritual knowledge, insight into the content of the essence of
knowledge, this is the definition of knowledge. Ignorance is contrary to all this.

I TSI ToTTaTHaAYq |
SHGHER §e 9 Jaaigaad I 83-l

Jiieyam yattatpravaksyami yajjiiatvamrtamasnute /
Anadimatparam brahma na sattannasaducyate I 13-12 /]

What ought to be known, | shall explain: all that which leads man to immortality, and
that Eternal Ultimate Brahma which is beyond sat and asat as the wise say:

Tdd: gforaTe derddrsaRRIgE |
Tqdd: Yfaacdie Faagd fasid I 3-23 1
Sarvatah panipadam tatsarvato'ksisiromukham [/

121



Sarvatah srutimalloke sarvamavrtya tisthati 13-13 If

All-way, universally, with infinite hands and feet, with universal eyes, heads and
mouths, universal ears to hear in the world, It exists comprehending everything.

T OmHN qafsataatordd |

3TeRt Ay ot onte = 11 83-2% i
Sarvendriyagunabhasam sarvendriyavivarjitam |

Asaktam sarvabhyccaiva nirgunam gunabhokty ca 1 13-14 1/

It has the experience of all senses, yet It is without all the senses. It is non-attached,
yet It sustains all. It is free of gunas and yet It has the experience of all the guna
modifications.

Fiex-ay YA TRAG 1 |
GETIG A3 G ATf=dh I e Il 83-34l
Bahirantasca bhutanamacaram carameva ca

Siksmatvattadavijiieyam dirastham cantike ca tat 1 13-15 //

It is in and out of all forms of existence. It is still, and yet It is ever on the move. It is
so subtle that It cannot be perceived or known. It is the closest and yet the farthest.

Sffayed o Yay fauedi®a = Raq |

Y I qoxid TR GHAW] 7 11 33-28 I

Avibhaktam ca bhutesu vibhaktamiva ca sthitam [
Bhiitabhartr ca tajjiieyam grasisnu prabhavisnu ca 13-16 /

It is One undivided over the forms of existence and yet It is still, as if divided over
all. 1t ought to be known as the sustainer of all forms and yet It devours and
regenerates.

SSTAY o fada: IR |
I I TR gl gaw faffaH 11 23-20

Jyotisamapi tajjyotistamasah paramucyate |

Jiaanam jiieyam jianagamyam hrdi sarvasya visthitam I 13-17 /f

It is the Light of lights beyond darkness. It is the Knowledge, worth Knowing, and
the object of knowledge. It stays at the heart core of all and everything.

2fa & U1 I I e JHd: |
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g e Udigd Tararuued Il 83-2¢ 1

Iti ksetram tatha jianam jiieyam coktam samasatah 1
Madbhakta etadvijiiaya madbhavayopapadyate I 13-18 /I

This is Kshetra, and knowledge, and worth knowing, said in brief. My devotee,
having known this, comes up to my presence.

Tid goH =g fdeaHIdl IUEfy |

famRiy Toiga fafS Upfoemar 1l 83-2R I

Prakrtim purusam caiva viddhyanadi ubhavapi 1

Vikaramsca gunamscaiva viddhi prakrtisambhavan I 13-19 I/

Know Prakrti and Purusha both, eternal are both. Know also the modifications and
gunas evolved of Prakrti.

HAGRUG A %—g: Wﬁwﬁ\ i !

USY: Ug:AH Hiddd gdoAd Il 83-0l
Karyakaranakartytve hetuh prakrtirucyate |

Purusah sukhaduhkhanam bhoktrtve heturucyate N 13-20 //

Prakrti is said to be the cause of all effective modifications in the process of creation,
of all the causes of modifications, and of all states of modification. In simple words,
Prkrti is its own agent, instrument and the dynamics of modifications. Purusha (with
his presence) is said to be the cause and purpose of the experience of pleasure and
pain.

u?ﬁl?ﬁ% Y TSI |

ObNUI S ISY YaqAeag Il 23-32 I
Purusah prakrtistho hi bhunkte prakrtijangunan |

Karanam gunasango'sya sadasadyonijanmasu I 13-21 I/

Purusha, placed in Prakrtic body, experiences the qualitative modifications of Prakrti.
The cause of the experience is the Purusha's involvement with the qualitative
modifications (gunas) of Prakrti which lead the Purusha to higher or lower forms of
life.

JUETTIA T Yl Hiddl AR |
TRATATT IGedl GeSTRgRY: TR: 11 83-:R
Upadrastanumanta ca bharta bhokta mahesvarah 1
Paramatmeti capyukto dehe'sminpurusah parah I 13-22 I
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Closest seer, thinker, sustainer, experiencer (with the individual seer) is the Supreme
Ishwara. It has also been said to be Paramatma, the Param Purusha in this body.

7 7d ARy 4oy Uepfed 9 70 4E |
YT FAFISTY T F YIS 11 §3-33 1!

Ya evam vetti purusam prakrtim ca gunaih saha /
Sarvatha vartamano'pi na sa bhityo'bhijayate I 13-23 Il

Whoever knows Purusha and Prakrti along with the dynamic modifications of Prakrti,
he or she presently existing anyway does not take another birth.

TATH T~ o FIGIATTHIET |
3 WIS AR HHANH AR 1| 83l

Dhyanenatmani pasyanti kecidatmanamatmanda 1

Anye sankhyena yogena karmayogena capare N13-24 l/

With meditation on the atma with Parmatma, some yogis see the Paramatma in the
individual atma. Others see the same through Sankhya yoga, while others realize the
same with karma Yoga.

3 DaHSI: YA SUNI |
asfu anfaaR-dd g YfamRmom: 1 83-ull

Anye tvevamajanantah srutvanyebhya upasate |

Te pi catitarantyeva mrtyum srutiparayanah I 13-25

Others who do not know this way, having heard from others, do worship the
Paramatma as they say. They also cross over death, dedicated as they are to Shruti
(the Vedas).

DN O O\

dlded 3 d ICbl%I(*le Rlld‘(\ﬂﬁ‘HH\ |

QAR gl HRAUH 1 23-R&

Yavatsanjayate kificitsattvam sthavarajangamam [/
Ksetraksetrajiasamyogattadviddhi bharatarsabha Il 13-26 /I

Whatever the form of existence that comes into being, whether it is moving or non-
moving, O best of the Bharats, it comes into being by the integration of the Kshetra
and the Kshetrajna.

TH Ty Yy IS~ IRARA |
I TRUafaTwa=d I: U=Rafd 9 g=aid 1l 23-9I
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Samam sarvesu bhiitesu tisthantam paramesvaram |
Vinasyatsvavinasyantam yah pasyati sa pasyati N 13-27 /]

One who sees Parameshwara existing in all forms of life equally and equanimously,
who sees the Imperishable at the heart core of the perishables, he is the real visionary.
He sees the real and the permanent.

T U=afe o qHarRIAHIYRA |
 feRaTe T ol Tt o=t 7T 11 83-R¢ i

Samam pasyanhi sarvatra samavasthitamisvaram [/

Na hinastyatmanatmanam tato yati param gatim I 13-28 /|

Seeing Ishwara everywhere equally well at the heart core of things, he does not
forsake the Atma exiting with the atma but reaches the highest spiritual state.

U < HHION FbFHTONT T |

Z: URGI TUTHATHBAR | URAfd 1l 83-3%1

Prakytyaiva ca karmani kriyamanani sarvasah /

Yah pasyati tathatmanamakartaram sa pasyati I 13-29 /f

By Prakrti only, all Karmas are done always. Therefore one who sees that the atma is
not the doer, really knows and sees the reality of things.

YT YAGYHIGH D RHTURAN |
Id U9 9 IR i1 Seuerd dar Il 3-3o1l

Yada bhiitaprthagbhavamekasthamanupasyati |
Tata eva ca vistaram brahma sampadyate tada H13-30

When a person sees the different specific forms of existence subsisting in one
comprehensive reality, and sees the one as different developing versions of the same,
one, then he realizes the nature of Brahma. In simple words, when you see many as
one and the one as many, then you realize Brahma.

ST AT UTATIR AT |

RIS DT 7 B 7 forad 11 ¢3-3211

Anaditvannirgunatvatparamatmayamavyayah 1
Sartrastho pi kaunteya na karoti na lipyate #/13-31 //
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Atma is eternal, beginningless. It is beyond the modifications of Prakrti and it is
imperishable. Even though living in the body, it neither does, nor does it get
involved, essentially.

FYT T HIgrTarepT] AIufeed |
AR &g TUTAT AIufrd 1l 83-3R

Yatha sarvagatam sauksmyadakasam nopalipyate |
Sarvatravasthito dehe tathatma nopalipyate I 13-32

Just as because of subtlety, the omnipresent akasha (space) does not get involved or
polluted, similarly though present in the body everywhere, atma does not get
involved.

YT YR AD: P Wl iHH d: |
& &3 TUT Pot THTRIATT URT 1l 33-33 1

Yatha prakasayatyekah krtsnam lokamimam ravih |

Ksetram ksetrt tatha krtsnam prakasayati bharata l/13-33 /]

Just as the one Sun lights up the whole earth (world), so does the master of the
kshetra inform and light up the whole kshetra (body).

AFTTARTHIR AT |
YdupfaHie T 3 fagaif~ d IR 1 3-3% |

Ksetraksetrajiiayorevamantaram jiianacaksusa /
Bhiitaprakrtimoksam ca ye viduryanti te param I 13-34 I/

Those who know the difference and distinction between the kshetra and the
kshetrajna (Prakrti and Purusha) with their eye of knowledge, and who also know the
nature and character of the forms of Prakrtic existence, and Moksha (freedom from
the world of mortality), they attain to the Ultimate.

CHAPTER-14
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TR YY: Ta&aTe 1 JHAgTe |

ol G: Td Wi RifG Rl ar: 11 gy-21l

Param bhityah pravaksyami jiananam jianamuttamam 1
Yajjriatva munayah sarve param siddhimito gatah N14-1 /]

| shall now, again, speak of the highest branch of knowledge, the best. Having known
that, all the sages attained the highest stage of perfection from here.

3¢ IFYUTH IH JIeGHATT: |
ﬂﬁsfﬁﬂﬁuﬁmﬁmqwuﬁran Y-l

Idam jiianamupasritya mama sadharmyamagatah 1
Sarge pi nopajayante pralaye na vyathanti ca Il 14-2 Il

Having recourse to this branch of knowledge, through life, sages came to the nature
and character similar to mine. Even at the beginning of the next creation, they do not
have rebirth, nor, at the time of the dissolution (death), do they feel any pain.

o Aifeg s aRT gumrey |
PG A ! Hafd HRA 1l 8¥-3 I

Mama yonirmahad brahma tasmingarbham dadhamyaham [/
Sambhavah sarvabhutanam tato bhavati bharata I 14-3 1/

O Bharata, Mahad Brahma, great Prakrti, is my womb, and therein | place the seed of
life, and therefrom starts the universal evolution of all the forms of existence.

UMY PId Fid: FrHafT - |

i STel HEgeRE deive: fudr Il ¥-¥i

Sarvayonisu kaunteya mirtayah sambhavanti yah 1

Tasam brahma mahadyoniraham bijapradah pita N 14-4 I

Kaunteya, in all species of existence whatever forms evolve, of all those forms,
Prakrti is the mother and | am the life-giving father.

Ted IST&TH 3 UIT: UP TR |

ey~ AgTaTe! <8 efeTHeaad Il ¢¥-ull

Sattvam rajastama iti gunah prakytisambhavah 1
Nibadhnanti mahabaho dehe dehinamavyayam Ml 14-5 Il
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Sattva (thought, buddhi), Rajas (motion, energy) and Tamas (inertia, matter), these
are the gunas (modifications) which evolve from Prakrti, O man strong of the arm,
and they bind the imperishable jivatma in the body.

T I A TsRIGHTHI |
JEI G SYUT AT Y 1 88-8 i

Tatra sattvam nirmalatvatprakasakamanamayam 1

Sukhasangena badhnati jianasangena canagha H 14-6 Il

There is Sattva, which, because of its purity, lightness and transparency, binds man
with love of ease, comfort and knowledge, O pure of heart.

3ol IS fafs qUEagwad |
dfaaenfd dia HHTg afeTq Il 8¥-0l

Rajo ragatmakam viddhi trsnasangasamudbhavam |
Tannibadhnati kaunteya karmasangena dehinam Il 14-7 Il

Rajas is of the nature of attachment, take it as born of the love of thirst and ambition.
Kaunteya, that binds the spirit of man with the love of action and ambition.

AR o! fafeg Hig daig |
T siN R aTd YR 1l Q¥-¢ |

Tamastvajiianajam viddhi mohanam sarvadehinam [/
Pramadalasyanidrabhistannibadhnati bharata I 14-8 Il

O Bharata, Tamas is born of ignorance, know that it is sloth and delusion of all body-
bearers. It binds the spirit with the love of cynic fun, sloth and sleep.

I g gt Tol: HHIOT HRA |
IFEHIGA J d9: TS Teagd | ¥R |l

Sattvam sukhe sanjayati rajah karmani bharata 1

Jiaanamavrtya tu tamah pramade sarijayatyuta Il 14-9 /f

O Bharata, Sattva leads you to comfort, Rajas, to karma and effort, and Tamas,
having neglected knowledge, covered with darkness, leads man to neglect of serious
pursuits.

JTAYTTHYT I Hafd HRd |
IST: Ivd THYG dH: Id IoT&adT 11 Q¥-20 I

128



Rajastamascabhibhiiya sattvam bhavati bharata 1
Rajah sattvam tamascaiva tamah sattvam rajastatha Il 14-10 //

Having suppressed Rajas and Tamas, Sattva arises; Rajas arises on the suppression of
Sattva and Tamas; Tamas arises on the suppression of Sattva and Rajas.

TdgRY T8 S DT IuS |

I e dal faenigds Tafigd I ¥-23i

Sarvadvaresu dehe'sminprakasa upajayate 1

Jaanam yada tada vidyadvivrddham sattvamityuta N 14-11 1

When the sensitivity and light of the mind and senses of the whole body system are
stimulated, then take it that Sattva is on the rise.

AY: TGRRIREH: HHOTHH: TET |

TSI S fage HRAuY 1l 98-8l

Lobhah pravrttirarambhah karmanamasamah sprha |
Rajasyetani jayante vivrddhe bharatarsabha l14-12 I

O blessed of the Bharatas, when greed arises, when attachment begins to disturb,
when the desire for action and expansion becomes uncontrollable, then know that
Rajas is on the increase because all these are born of Rajas.

USRS TATGI A T T |

ST fags Foad Il 8¥-33 i
Aprakaso pravrttisca pramado moha eva ca 1

Tamasyetani jayante vivrddhe kurunandana I 14-13 lf

When darkness is around, activity is on the decline, negligence and delusion mislead
man, O Kurunandana, then know, it is the onslaught of Tamas.

aa] Hrd uq& q uerd Wﬁfé‘gﬂjﬁ |
daraatdel dieIIaued Il 88-2% I

Yada sattve pravrddhe tu pralayam yati dehabhyt 1

Tadottamavidam lokanamalanpratipadyate I 14-14 /|
When Sattva is on the increase, then, if man leaves the body and dies, then the person

is reborn in the world (family) of knowledge and culture and purity of thought and
action.
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TSI e TTeal Sy S |

qUT YA ey S 11 8%-3u

Rajasi pralayam gatva karmasangisu jayate |

Tatha pralinastamasi miidhayonisu jayate 1 14-15 /I

When man dies in the state of Rajas on the increase, he is reborn in a family of the
lovers of action and expansion. And dying in the state of Tamas, man is reborn in the
form of the ignorant and the deluded.

HUUT: YHwTg: Aiftads Fefet ey |

IS el g AR qHg: B I 38-2& i

Karmanah sukrtasyahuh sattvikam nirmalam phalam |
Rajasastu phalam duhkhamajiianam tamasah phalam [ 14-16 //

The wise say that the result of good action well performed is enlightenment and
purity. The result of Rajasic karma is suffering. And the result of Tamasic karma is
ignorance.

HealRId T ol dIY T T |
THTGHS! THE! HIAISIHAT T 1l 18-l
Sattvatsanjayate jianam rajaso lobha eva ca |

Pramadamohau tamaso bhavatojiianameva ca Il 14-17

From Sattva is born knowledge and enlightenment, from Rajas, only greed, and from
Tamas is born deliberate neglect, delusion and ignorance.

T a3~ a1 Hed fagfr o |
TRV RRT el Tt arar: Il 98- |l

Urdhvam gacchanti sattvastha madhye tisthanti rajasah |
Jaghanyagunavrttistha adho gacchanti tamasah I 14-18 I

Men of Sattvic nature go high, Rajasics get stuck up in the middle, and Tamasics get
to despicable character and attitudes, lowest of the low.

1= U1 B gal ZPHURA |
Tongy W dftl Faard JIsTsia 1l Q¥-2R i

Nanyam gunebhyah kartaram yada drastanupasyati 1
Gunebhyasca param vetti madbhavam so'dhigacchati I 14-19 /I
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When the seer, man of vision and awareness, sees that there is no agent, karta or doer
other and higher than the Gunas of Prakrti, and he also sees beyond the gunas too,
and realises the ultimate Brahma, then this seer comes to my state of Being.

UHAM Fae! ceadadr |

ST HYoRTG: A A SHaHYd 1 8-l

Gunanetanatitya trindehi dehasamudbhavan 1
Janmamrtyujaraduhkhairvimukto ‘'mrtamasnute l14-20 I

Having crossed over the three gunas born of the body conditions of life, man rises to
a vision, beyond birth, death, old age and suffering and attains to freedom and
Immortality against the mortal rounds.

DT AROIATd Gl Hafd g |

PR ®Y JARAROMHGadd 1 8¥-32
Arjuna uvaca 1

Kairlingaistringunanetanatito bhavati prabho 1
Kimacarah katham caitamstringunanativartate N 14-21 /f

Says Arjuna:

O Lord, what are the characteristic marks and symptoms by which it is known that a
man has crossed over these three gunas? What is his way of living? And how does a
man cross over those three gunas?

S IECIGCIEN

UHIR d Ughi 9 AigHd 9 UIued |

1 ¥ FHIgTTH 7 g Brgid 1l Y-
Sribhagavanuvaca 1

Prakasam ca pravrttim ca mohameva ca pandava 1

Na dvesti sampravrttani na nivrttani kanksati 1 14-22 I

Says the Lord:

Man above the gunas: When a man hates no light, attachment or illusion or delusion
when they are there, nor does he long for them when they are not there, in other
words when he is totally unaffected by these (then the man has risen above the
gunas).

JERIFaEIA ot A faarerd |

0T gt sd Isafagfa Agd Il es-3 1l
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Udasinavaddasino gunairyo na vicalyate 1
Guna vartanta ityevam yo'vatisthati nengate Il 14-23 ]

He stays still, unaffected, undisturbed by the gunas, when he has realised that it is the
modifications of nature at work, nothing more, saying ‘it is not | anyway’. He stays
without concern or worry and he does not agitate....

G YT TR FHASTRHABII: |

JeaDTOR REgeaaTaEEwdfd: I ¥-% I
Samaduhkhasukhah svasthah samalostasmakaricanah 1
Tulyapriyapriyo dhirastulyanindatmasamstutih I 14-24 1/

He is equal with pleasure or pain, happy with the self, equally unaffected by a block
of gold or lump of clay. He is the same in relation to the lovely and the distasteful. He
is deep and well founded, the same with self-praise or self-dispraise.

HATIHAE RGO FHATRU&AT: |

FaRTHURATT TOMTdid: T 3= 1l g¥-4l
Manapamanayostulyastulyo mitraripaksayoh |
Sarvarambhaparityagi gunatitah sa ucyate I 14-25 /f

Equal in honor or dishonor, equal with friend or foe, free from self-pride when he
takes the initative, then he is beyond all activity of the modifications of nature.

T < AISAfHERT i Had |

I USRI dhedd 1| 3¥-3& |l

Mam ca yo'vyabhicarena bhaktiyogena sevate 1

Sa gunansamatityaitanbrahmabhiiyaya kalpate Il 14-26

One who is dedicated to me without straying any way, with unflinching dedication,
he crosses over these gunas and deserves the Brahmi state on high.

SN 8 wfdgeHqaereaa T |

MYTT T Y TERBIAHR T 1| -0l
Brahmano hi pratisthahamamrtasyavyayasya ca |

Sasvatasya ca dharmasya sukhasyaikantikasya ca #14-27 I

| am the center and the seat (firm foundation) of the Brahmi state, immortal and
imperishable, of eternal Dharma, and of everlasting bliss.
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S HAHY: IR TIgReaaH |
Tl IR TUIH I d¢ 4 dgfad Il 84-2 I

Sribhagavanuvaca 1
Urdhvamiilamadhah$akhamasvattham prahuravyayam |
Chandamsi yasya parnani yastam veda sa vedavit I 15-1 I

Shri Bhagawan says:
Roots upward and branches downward, the wise call the world a holy Ashwattha tree.
The Veda mantras are its leaves. He that knows that, knows the Vedas.

Seygied TR <ra OS] faayaTe: |
Y AN HHE= TIAD 1| Qu-R
Adhascordhvam prasrtastasya sakha gunapravrddha visayapravalah 1

Adhasca milanyanusantatani karmanubandhini manusyaloke I 15-2 I

Up and down extend the branches of the tree, they grow with the modifications of
nature, with filaments fed by passion for objects of sense. Downwards extend the
roots fed by the actions of humans in the world of humanity.

T ORI AU Tl = e o ST |

YR AT cHd ST IRAT €6 1ol Il g4-3 |

Na rapamasyeha tathopalabhyate nanto na cadirna ca sampratistha 1
Asvatthamenam suviridhamiilam asangasastrena drdhena chittva N15-3 /

The form of the tree is not available as it is, here, neither the beginning nor the end,
nor even the fixed foundation, deep though it is, even the deepest. But the deepest
foundation too of the Ashwattha can be uprooted by detachment of the strongest
order.

dd: U¢ daRdTiided afe=Tar 7 fAadi J3: |

JUd ATl G UUE aa: Ugi: g gRIof 1 4%l

Tatah padam tatparimargitavyam yasmingata na nivartanti bhityah |
Tameva cadyam purusam prapadye yatah pravrttih prasrta purani I 15-4 /f

Then with detachment of that particular order, that destination should be sought
whence or where from those who once reached there never return. Hence | pray: Let
me reach that primal eternal Param Purusha whereby started the eternal evolution of
the universal cosmic process of creative Karma.

FafTeT forersrarT sreamaien fafger |

Gralaqa: UG EHIN S -Hel: UgHeT aq Il 24-Y I
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Nirmanamoha jitasangadosa adhyatmanitya vinivrttakamah 1
Dvandvairvimuktah sukhaduhkhasamjiiairgacchantyamiidhah padamavyayam tat 1 15-5 /|

Those who are free from the sense of love and personal honor, those who have
crossed over their limitations of attachment, who are ever dedicated to the self, whose
desires are already fulfilled and gone, those who are free from the dualities of
pleasure and pain, those intelligent and wise people attain to that high and
imperishable state of being.

7 TSI G4 A RRAGT A Ura: |

gl = =l T ORH HH 1l Q4-& i

Na tadbhasayate siryo na sasanko na pavakah 1

Yadgatva na nivartante taddhama paramam mama I 15-6 I/

The sun does not shine there in that self-luminous state, nor the moon, nor the fire.
Once having been there, no one comes back and that is my place, Ultimate and
Eternal.

THGIRN Stadid Siayd: I=ra-: |
IS0 T o= B 1l Qu-wll

Mamaivamso jivaloke jivabhiitah sanatanah 1
Manahsasthanindriyani prakrtisthani karsati I 15-7

My very consciousness in part defined in the human world as jiva, eternal, attracts six
senses inclusive of mind. The senses are versions of Prakrti.

YRR AT TG Sh TR |

TElcdaT= TTfa IR RIFAETRET 1| 84-¢ i

Sariram yadavapnoti yaccapyutkramatisvarah 1
Grhitvaitani samyati vayurgandhanivasayat I 15-8 If

Whichever body the jiva comes to get, or whichever it gives up, as master of the
senses and mind, it does attract these senses and mind the same way as the wind takes
and carries the smell from its source.

915 Tgf: TR = I HIUHT 9 |

SIS Ty favarudad I Qu-R

Srotram caksuh sparsanam ca rasanam ghranameva ca |
Adhisthaya manascayam visayanupasevate H15-9 /f
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The jiva, as master of the ear, eye, the sense of touch, taste and smell including the
mind, experiences the objects of the senses.

JohTH= Y a1y Y a1 qunf-aae |
fageT Aru=af+ u=af=T IHes: 11 g4-2o i

Utkramantam sthitam vapi bhusijanam va gunanvitam /
Vimudha nanupasyanti pasyanti jianacaksusah 1/ 15-10 //

Whether leaving the body or staying in or experiencing whatever is the mode of
Prakrti, the foolish do not see the Lord within, but the wise do see with the eye of
knowledge.

o=l A TRI-ATe-gaRydH |
JIAISTHATH! A+ TRG-TAAG: 1| 34-23

Yatanto yoginascainam pasyantyatmanyavasthitam [/
Yatanto pyakrtatmano nainam pasyantyacetasah I 15-11 /f

The yogis try to see the Supersoul within themselves and they do see It in the atma.
But those who have not developed the self, even while they are trying, they fail to see
It, because their consciousness is not developed.

TETGATd doll SHg RS Raed |

o N N
TS HART T deiol fafg AES 1| Q4-2l
Yadadityagatam tejo jagadbhasayate'khilam 1

Yaccandramasi yaccagnau tattejo viddhi mamakam I 15-12 /f

The splendour that is in the Sun and illuminates the whole world, which is in the
moon, and which is in the fire, know that that splendour is mine.

MR YT YRGS |
qeonfly el gaf: Tt YT ES: 11 34-23

Gamavisya ca bhitani dharayamyahamojasa 1

Pusnami causadhih sarvah somo bhitva rasatmakah M 15-13 //

Having entered in the earth | sustain the earthly forms with my vital energy, and
being the Soma, vital energy of the moon, I nourish all the herbs.

318 IYTRY Heal WIOrT SHIfSNa: |
OO RHTIeRT: Tamrs aqiaed I u-3¥
Aham vaisvanaro bhiitva praninam dehamasritah 1

Pranapanasamayuktah pacamyannam caturvidham Il 15-14
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| pervade the bodies of the living beings as VVaishvanara agni (vital heat), and present
as vital energy with prana and apana, | digest food, four ways.

a9 978 gfe qAfas! 7 |iag-qdeTd |
d¢Y FaveHd del daradpeaidad agH Il 2u-3ull

Sarvasya caham hrdi sannivisto mattah smrtirjianamapohanarica |

Vedaisca sarvairahameva vedyo vedantakrdvedavideva caham Il 15-15 I

| am at the heart core of all people, and from me originate memory, knowledge,
reason and logic. By the Vedas | am to be known, | am the ultimate theme of Vedanta
and | am the ultimate awareness of the Vedas.

ST goul Toh eRYIGR TG 1 |
&R: JaTTOT YT HeRITSER I Il Qu-3& Il

Dvavimau purusau loke ksarascaksara eva ca 1
Ksarah sarvani bhitani kiitastho'ksara ucyate I 15-16 /f

There are two purushas in the world: mutable and immutable. Mutable are all the
body forms of the mortals, and at the heartcore of all this is the immutable,
imperishable, eternal, it is said. It is atma.

ITH: [oNRa: RATHIGRT: |

Q) ApAaHTaRT faydera S4R: 1l Ru-30 i

Uttamah purusastvanyah paramatmetyudahrtah |

Yo lokatrayamavisya bibhartyavyaya isvarah H15-17 /]

Highest of all is another Purusha, called Paramatma, who, pervading the three worlds,
holds and sustains all. That is Imperishable, Ishwara.

JHTRRIAAISTHEGRIG Tad: |

ST Alh a¢ = Uida: GooaH: 1l Q-3¢ I
Yasmatksaramatito 'hamaksaradapi cottamah 1
Ato’smi loke vede ca prathitah purusottamah N 15-18 //

And for that reason, | am above and beyond the Kshara (mutable) and the Akshara
(Immutable jiva), the highest, Ultimate. Therefore in the world and in the VVeda, | am
known as Purushottama, the highest transcendent Purusha.

Il GGl ST geyEy |

g gdfdeguifad A FaHTAT HRA Il Q4-2R I
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Yo mamevamasammiidho janati purusottamam 1/
SA4 sarvavidbhajati mam sarvabhavena bharata I 15-19 /f

Whoever, intelligent and wide-awake, knows Me as Purushottama, every way, every
style and form, serves me, worships me, O Bharata.

3fd TR RafeHed FaE |
UdGqqHl §fGarI P abdy URA Il S4-0 i
Iti guhyatamam sastramidamuktam mayanagha 1

Etadbuddhva buddhimansyatkrtakrtyasca bharata I 15-20 /f

Thus, O sinless, | have spoken of the most secret, most sacred shastra, divine
knowledge.Having known this, any intelligent person feels blest and self-fulfilled.

CHAPTER-16

U e AN T arRIf: |

3 THY T9Y WK 3fToiad Il 3&-2 I
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Sribhagavanuvaca |
Abhayam sattvasamsuddhirjiianayogavyavasthitih |
Danam damasca yajiiasca svadhyayastapa arjavam 1 16-1/f

Shree Bhagawan says:

Fearlessness, purity of heart and mind, constant dedication to the pursuit of
knowledge and yoga, charity, self control, yajna (creative acts of social good), serious
study, austerity, simplicity and naturalness.

ST TTHP I RINT: MIRUAH |
31 YA ATGd g RaIad I &=l

Ahimsa satyamakrodhastyagah santirapaisunam [/

Daya bhutesvaloluptvam mardavam hriracapalam I 16-2 /I

Nonviolence, love of truth, freedom from anger, non-attachment and renunciation,
peace of mind, non-slander, compassion for all, non-greed, gentleness, love of good
and shame for unworthiness, seriousness of conduct.

37 & oS wEIe) AR |

Yaf~] TS S THISITag YRd Il 2&-3 I

Tejah ksama dhrtih Saucamadroho natimanita /
Bhavanti sampadam daivimabhijatasya bharata I/ 16-3 /I

Vibrant splendour of vibrations, forgiveness, steadfastness, purity, non-jealousy,
absence of pride, these are the divine virtues of noble inheritance and good character.

TR TUISTHMY HIY: TR™Hd T |
SR AT T FHeHRI I 2&-¥ |l

Dambho darpo'bhimanasca krodhah parusyameva ca |

Ajnanam cabhijatasya partha sampadamasurim N 16-4 I

Empty self assertion, arrogance, pride, anger, discourtesy, ignorance, these are
characteristic qualities of a negative personality.

&3t grafgmem Remamgs 7 |
AT YT YIS CAAMHSITAIS R arusa 1l 3&-4
Daivi sampadvimoksaya nibandhayasurt mata 1

Ma sucah sampadam daivimabhijato'si pandava 16-5 I/
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Positive qualities of divine nature lead to freedom, and negative qualities lead to
bondage, O Pandava. Don't worry. Your natural virtues are positive and divine.

& YA Al SRT<d R T T |
&a fawaRer: e SRR I A 407 1 9&-5 I

Dvau bhiitasargau loke'smindaiva dasura eva ca 1
Daivo vistarasah prokta asuram partha me synu I 16-6 /

There are two characteristic classes of people in the world: Positive and divine is one,
Negative and demonic is the other. The Divine and positive have been described in
detail, now know of the demonic people from me.

Uqii o (g o &1 7 fogRRRT: |
B RIEEIEEEIRER RGN CE RN R

Pravrttim ca nivrttim ca jand na vidurasurah /
Na Saucam napi cacaro na satyam tesu vidyate I/ 16-7 //

The negative characters know not of bondage and freedom. Nor is in their character
any trace of purity, or good conduct, or truth.

Wqﬁgﬁwmgﬁﬂgm |
SRR fhHTD oD Il 2&-C |l

Asatyamapratistham te jagadahuranisvaram |

Aparasparasambhiitam kimanyatkamahaitukam I/ 16-8 I/

Lost in untruth, they say the world is unreal, without any basis, having no master, no
law, no God. They say that the world is not the creation of the interaction of cause
and effect, finally, there is no cause other than desire of sex. No other cause there
needs to be.

Tdi EPHIy IPTAMISUIS: |

JHTGIHHIT: &A™ STAISTedr: Il 8&-R I

Etam drstimavastabhya nastatmano'lpabuddhayah 1
Prabhavantyugrakarmanah ksayaya jagato'hitah Il 16-9 /f

Taking recourse to this Godless point of view, men of dead souls and little
intelligence arise passionate for action, working for the worlds loss against all good.

BIHATHG G GFHHATTHCIIT: |
ARG R aNgRRad SR Il 8&-20 I
Kamamasritya duspiiram dambhamanamadanvitah |

Mohadgrhitvasadgrahanpravartante sucivratah 116-10 /]
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Taking on to desire beyond fulfillment, lost in arrogance, self-pride and madness of
passion, pursuing values opposed to good and reality, they arise dedicated to evil and
all round impurity.

ferarauRTa = e aTgaTer: |
BIHITHITIRAT Taratefd R 1| 85-22

Cintamaparimeyam ca pralayantamupasritah 1
Kamopabhogaparama etavaditi niscitah I 16-11 //

Living for cares beyond the possibility of fulfilment, lasting for lifetime till death, in
pursuit of desire and gratification, with the firm belief that this life is all and no more.

SRR Sl]: BTHSHIYURTITT: |

28~ YT 1l 3&-R
Asapasasatairbaddhah kamakrodhaparayanah 1

Thante kamabhogarthamanyayenarthasaiicayan I 16-12 If

Bound in the snares of a hundred hopes and expectations, living for the sake of
desire, with anger on the failure of desire, they live for desire and passionate fulfill-
ment with money and means collected with the violation of justice and fair play.

U U1 I U TRy |

SexdieAy I yigsafa gaeHH 11 26-23 I

Idamadya maya labdhamimam prapsye manoratham [
Idamastidamapi me bhavisyati punardhanam Il 16-13 //

This have I achieved today, they say, tomorrow | must gain the rest of what | want.
This is mine, this shall be mine too, more and more of wealth and wealth again.

3T 7T §: YRS AR |

$RISEHE Wt RIGISE Seiargat 1l 8&-2¥

Asau maya hatah Satrurhanisye caparanapi 1

Isvaro ’hamaham bhogt siddho'ham balavansukhi Il 16-14 /

That I have killed, kill I will the other opponents too. | am my own God, | enjoy what
| want, | am perfect, strong and happy as | want.

S SASHaHRT HISAISa geen 737 |
T&d STty Aifes sagmAfanIfRar: I 3624 I

Adhyo bhijanavanasmi ko'nyo'sti sadrso maya 1

Yaksye dasyami modisya ityajiianavimohitah I 16-15 /I
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| am rich, surrounded and supported by my own people. Who else can be equal to
me? | shall perform yajna, I shall give in charity. I shall enjoy and celebrate. Thus
they are lost in ignorance (of reality).

B RIAYUT HIgSTaHIddT: |
TRIGT: BRI Ui~ RBSYET Il 8&-28 I

Anekacittavibhranta mohajalasamavrtah 1

Prasaktah kamabhogesu patanti narake'sucau I/ 16-16 /f

They are divided and misled, various of minds and values. They are covered and
bound by the snares of delusion. Hypnotized by desire and the search for fulfillment,
they fall into the hell of dirt and impurity.

AT TR YTHHSIIT: |
Ioid AR SRIAfIgd®H 1l 2&-20

Atmasambhavitah stabdha dhanamanamadanvitah 1

Yajante namayajhiaiste dambhenavidhipiurvakam I 16-17 I

Puffed up with selfishness, deluded with money and power, sense of honor and
passion, lost and mad, they do perform yajna but only in name, with pride and self-
love, but without rules and forms.

3EgR el gU BT Hle = AfHT: |
ARG EY TGS WRIHT: 1l 2&-2¢

Aharkaram balam darpam kamam krodham ca samsritah 1
Mamatmaparadehesu pradvisanto'bhyasiyakah Il 16-18 I

Lost in pride, strength, arrogance, desire, anger, slander and jealousy, they hate and
revile me though | am present at the heartcore of them and of all others.

e fEvd: HRIIIRY SR1EH |
ferTr SRR DY 1 2&-2R I

Tanaham dvisatah kriransamsaresu naradhaman 1/
Ksipamyajasramasubhanasurisveva yonisu H16-19

All those jealous, cruel, lowest of the low humans, | throw into forms of life which
for all time are evil and demonic.

SR AT Gel S S |
AHYTEG I dadl A-aedT T 1 8&-oll

Asurim yonimapanna miidha janmani janmani |
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Mamaprapyaiva kaunteya tato yantyadhamam gatim I 16-20 //

Thrown and suffering in demonic forms again and again, those fools, O Kaunteya,
having forsaken me, reach the lowest of the low form of existence.

AfdY RHVE gR ARMATH: |
DIH: HIYFIUT NHETHTGID Toid Il 8&-2 I

Trividham narakasyedam dvaram nasanamatmanah |
Kamah krodhastathd lobhastasmadetattrayam tyajet I 16-21 /I

The gateway to hell which pollutes the atma for all time is of three kinds, and follows
open through three causes: desire, anger and greed. Therefore man should give up all
these three.

Tdfdgad: Hiag dHIgRRR: |

STAIRATH: FTXA! ATfel TRT T 1l 8&-IRl

Etairvimuktah kaunteya tamodvaraistribhirnarah 1
Acaratyatmanah Sreyastato yati param gatim I 16-22 /I

Kaunteya, when man, free from these three doors of darkness, behaves and pursues
karma for the good of the atma, then alone he attains to the ultimate state of
perfection.

T: YA G Y ddd HIHBR: |

7 9 RifGHaTia 7 g8 = Wi T 1l 8&-33

Yah sastravidhimutsrjya vartate kamakaratah 1

Na sa siddhimavapnoti na sukham na param gatim I 16-23 //

But whoever, for reasons of desire, gives up the shastriya (scriptural) way of action,
he does not attain to the state of perfection or happiness or the ultimate state of
Divinity and freedom.

TSR UHTUT o HrAfprRIcTafRyady |
Tl IRAfdead H HIERTERT Il 8&-%

Tasmacchastram pramanam te karyakaryavyavasthitau 1/
Jiatva sastravidhanoktam karma kartumiharhasi [ 16-24 1/

Therefore shastra (scripture, Veda) alone is your authority in the law and practice of
what is to be done and what is not to be done (commandment and prohibition).
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CHAPTER-17

359 3d |
I YRAfART ST ol YGaT=adT: |

A9 (8T q 1 $01 TaHTg! Xoledd: 11 Q-2 |
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Arjuna uvaca 1
Ye sastravidhimutsyjya yajante sraddhayanvitah |
Tesam nistha tu ka krsna sattvamaho rajastamah N 17-1/

Arjuna says:

Krishna, those who do not follow the shashtra style of action (proper ritual) but
otherwise perform the yajna with devotion, how do you value or assess their
dedication? Is it sattvic, rajasic or tamasic?

FUTa |
fAfger wafd g1 Sfe= a1 TauresT |
et oIt g arEt A df 4] 1 -l

Sribhagavanuvaca |
Trividha bhavati sraddha dehinam sa svabhavaja |
Sattviki rajast caiva tamast ceti tam synu W 17-2 /

Shri Bhagawan says:
Depending on their nature, the devotion of people is of three types: sattvic, rajasic or
tamasic (high, middle or low; rational, passionate or dull). Listen to these.

AT Fas 4GT Hafd HRd |
HSTENST T A Togg: UG T: 1 Q-3 I

Sattvanuripa sarvasya sraddha bhavati bharata |
Sraddhamayo yam puruso yo yacchraddhah sa eva sah W 17-3 I/

The character of the shraddha of all depends on the nature and character of the
people, O Bharata. Man is by nature man of faith. As man’s faith is, so is man.

o ITfioh] Sa-I&RERY e |
YA ol AT ST 1] Q- |l

Yajante sattvika devanyaksaraksamsi rajasah 1

Pretanbhiitaganamscanye yajante tamasa janah M 17-4 /f

Men of sattvic nature worship devas. Rajasic men worship yakshas and the rakshasas
(destroyers). And tamasic men worship the dead and the ghosts.

SRIfafet IR qrw 3 qul - |

GHHIg g RAYIT: PTHRNIGATAT: I -4l

ASastravihitam ghoram tapyante ye tapo janah |

Dambhaharnkarasamyuktah kamaragabalanvitah N 17-5 /]
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Those people who practice austere rituals not prescribed by shashtras and are lost in
arrogance and pride, dedicated to desire, attachment and pride of strength....

HYI: IR YIUHTIA: |
AT I IR A IGIRR YA Nl Q9-8 I

Karsayantah sarirastham bhiitagramamacetasah |

Mam caivantahsarirastham tanviddhyasuraniscayan I 17-6 /I

They strain the mind and senses of the body, foolish as they are in understanding and
ignore me although | am present at the closest in their very bodies. Know that they
are, for sure, asuras (demons) by nature.

AMER%A Idwg fAfaeh Hafd fir: |
GRAUETIT & Ao Vel 4] 1 Q-

Aharastvapi sarvasya trividho bhavati priyah 1

Yajriastapastatha danam tesam bhedamimam synu W 17-7

The food also of all people is favourite with them in three ways. In addition, their
yajna, tapas and dana (charity) also is of three orders. Listen to that from me.

3G FdeaRIagEifafdasr: |

T FAeT: FRRT g1 SERT: AABIO-T: 1l Q- |l
Ayuhsattvabalarogyasukhapritivivardhanah 1

Rasyah snigdhah sthira hrdya aharah sattvikapriyah W 17-8 /I

The foods too which are the people’s favourite are of three types: Favourite of the
sattvic people are promoters of age, intelligence, energy, good health, well being, and
love. In addition, they are sweet, soft, steady, good for the heart.

SRS GV N KU FRURSYA (A Fia B
TERT SIS g GRNBTHIVGT: || V-1 |l

Katvamlalavanatyusnatiksnariksavidahinah 1
Ahara rajasasyesta duhkhasokamayapradah W 17-9 I

Bitter, sour, salty, hot, sharp, dry and burning, are the foods which the rajasic people
love, and they cause pain, grief and indigestion.

A oY gid 9gfvd = Iq |

Il yaft A IS drEaioy il Qo-2o i

Yatayamam gatarasam piti paryusitam ca yat |

Ucchistamapi camedhyam bhojanam tamasapriyam I 17-10 /f

146



Food which is half cooked or devitalized, too old or tasteless, putrid or stale, or left
over, or unclean, that food is loved by tamasic people.

eI R fafdes T 3sad |
JyTHATT 7 THIUTT I AIde: 1l -2

Aphalakanksibhiryajiio vidhidysto ya ijyate 1
Yastavyameveti manah samadhaya sa sattvikah I 17-11 1/

Yajna which is performed according to the instructions of the Shastra by people who
do it as duty and not for a reward, with concentration of the mind, that yajna is
sattvic.

ST J et GRTAM 9 I |

$SOd WRANY o I3 fafes o 1 Qu-2R 1l

Abhisandhaya tu phalam dambharthamapi caiva yat |
ljyate bharatasrestha tam yajiiam viddhi rajasam N 17-12 /f

That yajna which is performed for a reward, or for the love of pride and ostentation,
that yajna, O best of the Bharatas, know that it is rajasic.

i IgST TagaGian |

yGTaRfed a3 ared uiR=erd I 0-23 I

Vidhihinamasrstannam mantrahinamadaksinam [/
Sraddhavirahitam yajiiam tamasam paricaksate I 17-13 If

That yajna which is performed without the Shastra instructions, without the
distribution of gifts of holy food, without Veda mantras and gifts for others, without
shraddha (complete devotion), that is called tamasic.

(N .

Ao RIS RS |

I YRR U IAd 11 20-3% |

Devadvijaguruprajiiapujanam saucamarjavam |

Brahmacaryamahimsa ca sariram tapa ucyate W 17-14 /f

Respect for and service to devas, brahmanas, teachers, and the learned men of
knowledge and wisdom, purity of body, mind and soul, simplicity and naturalness,
brahmacharya and non-violence, with love and respect for life, that is called bodily
tapas.

3geTery dTeR] e fiafed = aq |
AT d agd U 344 1| R0-qu I

147



Anudvegakaram vakyam satyam priyahitam ca yat |
Svadhyayabhyasanam caiva vanmayam tapa ucyate I 17-15 /f

The speech which is peaceful and peaceable, true and useful to all you love, and
practice of self-study and good books, that is called tapas of the word and tongue.

TH: UG id AT Hg: |

YOS RATTR AHTT=AT 1 Q0-28 I

Manah prasadah saumyatvam maunamatmavinigrahah |
Bhavasamsuddhirityetattapo manasamucyate N 17-16

Peace of mind, simplicity and positivity of attitude, silence, self-control, purity of
your nature and character, this is called mental tapas.

YT IRYT I qURAf@faef 7% |

B AThIg Y ad: T TRTerd Il 2o-30 |l

Sraddhaya paraya taptam tapastattrividham naraih |
Aphalakanksibhiryuktaih sattvikam paricaksate W 17-17

Tapas, which is practised with perfect faith and devotion by people is also of three
orders: tapas performed with devotion without the expectation of reward is called
sattvic.

JHRAAYSTS T g™ =g Iq |
fopad dfag Ted Ioie Teragad 1l R9-3¢ |l
Satkaramanapijartham tapo dambhena caiva yat |

Kriyate tadiha proktam rajasam calamadhruvam Ml 17-18 /I

Tapas which is done for the sake of winning respect, honor and high regard for the
self, which is done only for show off and self-pride here on earth, that is rajasic,
short-lived and unsteady.

YU U gdtedr foad du: |

R TG a1 daigargad Il 0-8R Il
Miidhagrahenatmano yatpidaya kriyate tapah 1

Parasyotsadanartham va tattamasamudahytam I 17-19 //

Tapas which is done with self-torture and self-delusion of the atma, which causes
pain and suffering with frustration to others, that is called tamasic.

Sraeiyfd g asasIRo |
A I T U I dEI ITideh W 1l Q-0
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Datavyamiti yaddanam diyate'nupakarine /
Dese kale ca patre ca taddanam sattvikam smytam I 17-20 //

Dana (gift, charity) which is given as a matter of social duty, without any expectation
of return or reward by the giver from the beneficiary, at the place where it is needed,
at the time it is needed and for the person or cause it is needed for, that charity is
sattvic.

u?gumszg%wmgﬁ |
Eﬂﬂ?ratrm e o a1l Qv-32 I

Yattu pratyupakarartham phalamuddisya va punah 1
Diyate ca pariklistam taddanam rajasam smrtam W 17-21 /f

The gift which is given for a return in gift form or, again, given in expectation of
some fruit, or given with some difficulty or unwillingly, that is regarded as rajasic.

BTN TEHATRIY I |

S aHaId TAETIaRdH Il Q0-Rl
Adesakale yaddanamapatrebhyasca diyate 1

Asatkrtamavajiiatam tattamasamudahrtam I 17-22 If

Gift given to undeserving persons all for wrong causes, at a wrong place at the wrong
time, without respect and even with contempt, that gift is tamasic.

Faeafefd RN serafay: vy |
STV daTY Iy fafgdr: TR 11 Qu-33 |l
Omtatsaditi nirdeso brahmanastrividhah smrtah 1

Brahmandstena vedasca yajiiasca vihitah pura W 17-23 I/

‘Aum tat sat’: this three syllabled symbolic indication of Brahman is universally
known, remembered and chanted. The Vedas, Vedic scholars and Vedic karmas, i. e.,
yajnas, all were ordained by That (Brahman) at the beginning of creative evolution.

aWe g aRd JEMau:fohdr: |

Taci-dl e edT: Hcld SeraeTd Il Q0-¥ |
Tasmadomityudahrtya yajiadanatapahkriyah 1

Pravartante vidhanoktah satatam brahmavadinam I 17-24 1/

For this very reason, all yajna, dana and tapas, rituals and practices, prescribed by the
scriptural law for the devotees of Brahman, are always begun with the chant of Aum.

Al NT=_ITT B I3du:fdhar: |
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aHfshary fafaer: fhaa MepTigt: I Qu-3u i
Tadityanabhisandhaya phalam yajiiatapahkriyah |

Danakriyasca vividhah kriyante moksakanksibhih Il 17-25 If

All the different (manifold) acts such as yajna, tapas and dana are done by the seekers
of Moksha (ultimate freedom from the world of change), for ‘That’, when they do so
without all expectations of the fruit of action.

“That’ is the indication of Brahma, ‘Aum’ is the Word for what is indicated,
otherwise Brahma is the Reality, Consciousness and Bliss (sat-chit-anand) beyond all
language.

TGId TYHTA T AeAdgodd |
YRR HHIO TUT Yedea: U G 1l 0-& I

Sadbhave sadhubhave ca sadityetatprayujyate 1
Prasaste karmani tatha sacchabdah partha yujyate I 17-26

‘Sat’ is used in the sense of The True and The Good, Partha, in relation to any action
which is good and true worth appreciation.

Note: Aum tat sat may be understood at two levels:

1. ‘Aum’, the sound indication of Brahma, is True (Ultimate Reality), the Good, and
the Beautiful: Sat, Chit, Ananda.

2. All action dedicated to Brahma begins with Aum, it is good because it is for That,
and it is ‘sadhu’ because it is dedicated to That, which means it is not for anything
other than itself and for That.

T Ul em 9 fufa: afefa T=aq |
HH <d dedfd fedareiad 1l Q-1

Yajrie tapasi dane ca sthitih saditi cocyate 1
Karma caiva tadarthiyam sadityevabhidhiyate Il 17-27 /I

In yajna, in tapas, and in dana, ‘Sat’ means constancy, without the least possibility of
doubt or disturbance, and because all karma is for That, hence it is called Sat.

3G §d &d dUAW d 9 I |
SIfE=ad UTd 1 9 T A1 38 1l Q0-3¢ |l

Asraddhaya hutam dattam tapastaptam krtam ca yat 1
Asadityucyate partha na ca tatpretya no iha I 17-28 I
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Any action whether it is offered in yajna, or given as dana, or it is done for tapas, if it
Is performed without shraddha (faith), it is ‘asat’, false, because it is not real, not
good, not beautiful, here in this life and in the next life.

CHAPTER-18

354 3d |

- HETaTg! ded iy dfdgH |
AT ° g1 R Qb RIAYE I 8¢-2

Arjuna uvaca 1
Samnyasasya mahabaho tattvamicchami veditum |
Tyagasya ca hrsikesa prthakkesinisudana I 18-1 /

Says Arjuna:
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Mahabahu, | wish to know the essential meaning of Sanyasa, and, O Hrishikesha, O
Keshinishudana, | wish to know the essential meaning of tyaga (renunciation)
separately.

FIUTaraT |

SR HHUT IR I Had| fag: |
qdHHB AT UTgEATT faaemmm: 1l 3¢l
Sribhagavanuvaca 1

Kamyanam karmanam nyasam samnydasam kavayo viduh |
Sarvakarmaphalatyagam prahustyagam vicaksanah I18-2 /

Says the Lord:

The wise say that Sanyasa means renunciation of actions with desire, that is, actions
performed with the expectation of some particular fruit. But men of wisdom and
vision say that complete renunciation of the fruits of action is Sanyasa.

I Gvafed HH WgHAIr: |

JICHAU:HH - Irayfd 9 1l 3¢-3 |1

Tyajyam dosavadityeke karma prahurmanisinah 1
Yajriadanatapahkarma na tyajyamiti capare H18-3 If

Certain men of thought say that karma itself is worth giving up like evil, while certain
others say that actions such as yajna, dana and tapas should not be given up.

2 0] O 7 I WA |
T 2 gevary fifay: gweifdd: 1 e¢-¥i

Niscayam synu me tatra tyage bharatasattama 1
Tyago hi purusavyaghra trividhah samprakirtitah Il 18-4 I

O blessed of the Bharatas, on the subject of tyaga (renunciation), listen to me
carefully: Tyaga O best and strongest of men, tyaga is described positively as three-
fold, in three ways.

TRCHAY:HH - Aol HRIA aq |

T3 3 JUYd TraHT= A 1 3¢-yli
Yajriadanatapahkarma na tyajyam karyameva tat 1
Yajiio danam tapascaiva pavanani manisinam I 18-5 /f
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Karma such as yajna, dana and tapas should not be given up, that must be done.
Yajna, dana and tapas, these actions are purifiers of men of thought and wisdom.

T g BT Ty el el o |
Hieamita § aref Mg FagaH T I 2¢-&

Etanyapi tu karmani sangam tyaktva phalani ca 1
Kartavyaniti me partha niscitam matamuttamam I 18-6

These karmas, of course, are to be done without attachment and without expectation
of result (personal fruit). ‘These karmas are to be done as ‘my duty,’ Partha, this is
my definite and final view.

fraaw g 9= HHON AuueEd |

e URATRATY: URSifda: I 2¢-ul

Niyatasya tu samnyasah karmano nopapadyate 1
Mohattasya parityagastamasah parikirtitah I 18-7 /I

The renunciation of prescribed karma is not proper. The renunciation of that karma
for the reason of delusion is described as tyaga of the lowest order.

U Th Y BRI |

T Pedl IS AT 9 ARTHS R 1 3¢-¢ I

Duhkhamityeva yatkarma kayaklesabhayattyajet |

Sa krtva rajasam tyagam naiva tyagaphalam labhet I/ 18-8 /f

If there is duty to be done and you miss it because it involves bodily difficulty or it is
mentally painful, that remiss is rajasic, and surely you will miss the fruit of it
according to the law of nature.

PRI T H [+ fhadSTH |

g Ioal e 9d b T i) 7 1 3¢-R |

Karyamityeva yatkarma niyatam kriyate'rjuna 1

Sangam tyaktva phalam caiva sa tyagah sattviko matah I 18-9 /I

Arjuna, prescribed duty must be done as duty but without attachment and expectation
of fruit. Such renunciation of attachment and fruit is sattvic.

7 SIS HH BRI AV |
AN FIFHTAST QuTd fSE=r: 1| 3¢-2o1

Na dvestyakusalam karma kusale nanusajjate |
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Tyagt sattvasamavisto medhavi chinnasamsayah I 18-10 /f

The man of renunciation, settled in sattva, intelligent and free from doubt, neither
hates a disagreeable duty, nor covets an agreeable.

7 18 YT o g HHTTARIT: |

T HUBAANT I Airefiad 1l e¢-2

Na hi dehabhrta sakyam tyaktum karmanyasesatah 1
Yastu karmaphalatyagt sa tyagityabhidhiyate N 18-11 /]

As long as man lives in the body, it is not possible to give up karma completely. The
real man of renunciation is he who gives up all expectation of the fruit of karma.

e fis o fAfae Heo: way |

YT U F g H-=1RH! S 1 8¢-R

Anistamistam misram ca trividham karmanah phalam 1
Bhavatyatyaginam pretya na tu samnyasinam kvacit #/18-12 /|

The fruit of karma is threefold: disagreeable, agreeable, and mixed; those who have
not renounced it (the fruit) receive it even after death. And those who renounce the
expectation while living, remain free.

TRIdT HgTaTe! SRUMH ey 7 |
AR Hald Wil Rigd FabHu 1 2¢-23

Paricaitani mahabaho karanani nibodha me [/
Sankhye krtante proktani siddhaye sarvakarmanam Il 18-13 I/

Mahabahu, five are the causes of karma, know it for me. They are described in the
conclusive Sankhya (Vedanta?) philosophy, for the accomplishment of all actions.

SIS qT Sl Bl 9 gUfgeyd |
fafaemsy gyaRmT 39 Jar o= 1 3¢-2¥ |

Adhisthanam tatha karta karanam ca prthagvidham [/
Vividhasca prthakcesta daivam caivatra paricamam [ 18-14 //

They are: the locale (the body in the case of man), the doer (agent), instrument
(means), various mental activities, all separately described. The fifth is providence,
the unseen that watches all and controls all.

IRRAGATIGHH TR TR: |
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g a1 faudid a1 u=id o= gaa: Il 8¢-2ul
Sariravanmanobhiryatkarma prarabhate narah |
Nyayyam va viparitam va paricaite tasya hetavah I 18-15 /f

Whatever the work that man begins, whether with the body, tongue (word),and
mind, just or unjust, these five are the causes of it.

dAd Hid PARHIA bad g T: |

TRIAPH A G =R gHIA: 1l 3¢-2& I

Tatraivam sati kartaramatmanam kevalam tu yah 1
Pasyatyakrtabuddhitvanna sa pasyati durmatih I/ 18-16 //

This being as it is, the man who believes that he is the only and sole agent (doer), he
sees himself as the doer because his understanding is limited (unaccomplished). It is
defective in fact, because he does not see the truth.

a9 Aegddl Ha! fledw T faad |

galsiU ¥ gHlesiopTa i A Faed 11 3¢-2ull

Yasya naharnkrto bhavo buddhiryasya na lipyate |

Hatva pi sa ima~llokanna hanti na nibadhyate N 18-17 /I

He that believes that he is not the doer, he whose intelligence and awareness does not
get involved, such a man, even having killed, does not kill, does not get involved.

aﬁaﬁqﬂs@ﬁﬁwﬁ%ﬁﬂ |
U BHH ddld AQY: HHAGTE: Il 8¢-3¢ I

oo~ =

Karanam karma karteti trividhah karmasangrahah H18-18 //

Knowledge, the object of knowledge, and the knower, three are stimulants of action,
and the instrument (means), karma itself, and the agent (doer) these three constitute
the sum total of action.

9 & 9 Fal 9 AT Turied: |
UIid OIS RAT TUTdwg0] a1l 3¢-2R I
Jaanam karma ca karta ca tridhaiva gunabhedatah 1

Procyate gunasankhyane yathavacchrnu tanyapi I/ 18-19 //

Knowledge, karma and the doer, each one of these is said to be of three kinds
according to the science of natural mental qualities. Listen to that classification from
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me.

FEHAY Jh HTaHTTHIEd |

Sffave faHedy o fafs Tifwaed 1l ¢¢-Rell

Sarvabhiitesu yenaikam bhavamavyayamiksate 1

Avibhaktam vibhaktesu tajjianam viddhi sattvikam I 18-20 /I

In all forms of existence, the one eternal imperishable undivided reality looks as one,
in all divided and different forms, that knowledge is of the first (sattvic) order.

Y g oI AFTHIEFGURIYM |

afey Y Y Ao fafe AT 1 2¢-R2

Prthaktvena tu yajjiianam nanabhavanprthagvidhan 1
Vetti sarvesu bhitesu tajjianam viddhi rajasam N 18-21 /f

The knowledge by which, for reasons of its formal differentiation, man knows that it
(one reality) is manifold and not one, that knowledge, know it to be rajasic.

T FAIGHIRTBT o |

Sqarddged I TR Il 3¢-R
Yattu krtsnavadekasminkarye saktamahaitukam [

Atattvarthavadalpam ca tattamasamudahrtam N 18-22 //

The knowledge which is limited to one of the formal differentiations as knowledge of
the whole and all, without cause and purpose, superficial without the essence, that is
tamasic.

fad TgRigdmrTeya: $ad |
HAURAT HH JAAab TR Il 8¢-33 I
Niyatam sangarahitamaragadvesatah krtam [/

Aphalaprepsuna karma yattatsattvikamucyate Il 18-23

An act prescribed by Shastra, done as duty without personal attachment, free of love
and hate, with no expectation of result, that is sattvic.

I SR HH AEGIRU a1 TF: |
fobaa Igara dsreagargay Il 3¢-¥ |

Yattu kamepsuna karma sahankarena va punah 1

Kriyate bahulayasam tadrajasamudahytam I 18-24 ]
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A strenuous act done by the doer with desire for a purpose and also with the pride of
doing personally, that is rajasic.

3=} & fEamTueT 9 Uy |

TRRRYd HH Faamad || 3¢-ull

Anubandham ksayam himsamanapeksya ca paurusam 1
Mohadarabhyate karma yattattamasamucyate I 18-25 /f

An act which is undertaken with the pride of personal satisfaction without
consideration of the consequence, loss, violence or competence, that act is tamasic
karma.

qaaag 1STgarg] YJeqa-ad: |

: i Y I 1l 3¢-R8& I
Muktasango ‘nahamvadi dhrtyutsahasamanvitah 1
Siddhyasiddhyornirvikarah karta sattvika ucyate I 18-26

The doer who is free from personal attachment and pride of the self as doer, but
blessed with steadfastness and enthusiasm, and yet in the matter of duty, unperturbed
with quality of success or failure, that doer is sattvic.

T HHBAU T FAEDISIR: |

TURNPIaa: Hdl To: TRBI: 1| 8¢-9 I

Ragt karmaphalaprepsurlubdho himsatmako'sucih /
Harsasokanvitah karta rajasah parikirtitah I 18-27 If

The doer who is eager for the result of action, greedy, violent and impure of thought,
easily moved by the joy of success and sorrow of failure, that doer is called rajasic.

3G Mpa: W: V3! THIADIST: |

fasmd T ol Y I 11 8¢-¢ I

Ayuktah prakrtah stabdhah satho naiskrtiko'lasah |
Visadr dirghasitri ca karta tamasa ucyate Il 18-28

The doer who is undedicated, unrefined, stubborn, deceitful, slanderous, lazy, morose
and undecisive, that is called tamasic.

Jod yafg TuaRafas oo |
UHFIRIN] Guddd 49 1| 8¢-3%l

Buddherbhedam dhrtescaiva gunatastrividham synu 1
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Procyamanamasesena prthaktvena dhanarijaya I 18-29 /I

O Dhananjaya, listen now to three-fold qualitative classification of intelligence and
constancy of character, each separately and in detail without exception as spoken by
me.

il = gl = eraier yand |

=} Tigf 9 a1 afT gfg: T e et 1 8¢-3o1l

Pravrttim ca nivrttim ca karyakarye bhayabhaye |

Bandham moksam ca ya vetti buddhih sa partha sattviki 1 18-30 /

The intelligence that makes the distinction between the love of life and renunciation
of it, between what ought to be done and what not to be done, between the fearsome
and the fearless, between bondage and freedom, that intelligence is sattvic.

T yHaYH g ST AHEaHG T |
SRAYTIISITAT feg: T Tl ISt 1l 3¢-3

Yaya dharmamadharmam ca karyam cakaryameva ca 1
Ayathavatprajanati buddhih sa partha rajast I 18-31 //

That intelligence which reveals Dharma and adharma, what ought to be done and
what is not to be done, but reveals them not as they are in reality, that intelligence is
rajasic.

3w Al a1 A=Id U |
TardffauRiary gfc: a1 ardf =it i 3¢-3R1

Adharmam dharmamiti ya manyate tamasavrta |

Sarvarthanviparitamsca buddhih sa partha tamasi /1 18-32 /|

That intelligence which, blurred by dullness and incompetence (tamas), shows that
adharma is Dharma, and all realities are what they are not, that intelligence is
tamasic, lowest of the low.

YT TIT YR U0 feha: |
TN Yfa: 31 aref w1 8¢-3311

Dhrtyd yaya dharayate manahpranendriyakriyah |
Yogenavyabhicarinya dhrtih sa partha sattviki #/18-33 /

That inviolable constancy of character by which man holds on to the mind and
activities of pranic and sense energy with yoga dedication, with no disturbance at all,
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that constancy of mind is sattvic.

7 g YH ST YRIASI |
IRTe1 aTehTg ! fa: 1 aref ot 1l 3¢-3¥ i
Yaya tu dharmakamarthandhrtya dharayate'rjuna |

Prasangena phalakankst dhrtih sa partha rajast I/ 18-34 //

The constancy by which man holds on to the pursuit of Dharma, means of living and
fulfillment of desire with eagerness for the fruit of action according to the situation,
that contancy is rajasic.

g1 WY Y WMo favTe Aera 1 |

= famgafar gafen yfc: am ured ardt 1 qc-3ul

Yaya svapnam bhayam sokam visadam madameva ca 1

Na vimuricati durmedha dhrtih sa partha tamast I/ 18-35 //

The constancy by which man, with persistent stupidity, holds on to and, does not give
up, empty dreams in sleep, fears, sorrows, depression, even madness of passion and
pride, that constancy is tamasic.

T faer it FAfae ooy & wRauy |
SIS I3 gl ° =i Il 3¢-3& |
Sukham tvidanim trividham srnu me bharatarsabha /1

Abhyasadramate yatra dubhkhantam ca nigacchati Il 18-36 /f

O best of the Bharatas, listen now to the threefold happiness, comfort and joy
wherein man loves to enjoy by long practice and ends up with the end of suffering.

Taied faufia uRom STy |

g i WaaHTdg G URTGeH | 8¢-30
Yattadagre visamiva pariname'mrtopamam |

Tatsukham sattvikam proktamatmabuddhiprasadajam I 18-37 Il

The joy which upfront appears like poison, but at the end is like nectar, that is said to
be sattvic, it is joy of the atma and intelligence.

RS qdIu=H |
gfvomy foufia aoqe o |adq 1l 8¢-3¢ i

Visayendriyasamyogadyattadagre 'mrtopamam 1

Pariname visamiva tatsukham rajasam smytam I 18-38 /f
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The pleasure which is obtained with the union of the senses with their cherished
objects, and which upfront appears like nectar, but at the end is like poison, that
pleasure is rajasic.

gl Ao 7 G& HgTHI: |
FaeaTHe TG I 8¢-3R I
Yadagre canubandhe ca sukham mohanamatmanah 1/

Nidralasyapramadottham tattamasamudahrtam I 18-39 /f

The pleasure which to begin with and at the end is caused by delusion of the spirit,
which arises from sleep, sloth and wanton negligence, that is tamasic.

- def& giyeni a1 fafd ddy a1 g: |

Ted Upfcrorad Jafy: W@ oL 1| 8¢-%oll

Na tadasti prthivyam va divi devesu va punah 1

Sattvam prakrtijairmuktam yadebhih syattribhirgunaih I/ 18-40 /]

There is nothing in the world, on earth, in heaven or among the devas born of these
three modes of Prakrti which may ever be free of them.

STeIUTEAafa= ST 9 IRy |

HHTOT TS TTHTTTHAD: 1| 3¢-%3 I
Brahmanaksatriyavisam sudranam ca parantapa 1

Karmani pravibhaktani svabhavaprabhavairgunaih H/18-41 /1

O Paramtapa, the duties of Brahmanas, Kshatriyas, Vaishyas and Shudras are
classified according to their nature and character born of their natural merit.

) THY: X &fTf<RISigHd 9 |
I foTHRae SeTehH WU Il §¢-%R I

Samo damastapah saucam ksantirarjavameva ca 1

Jiaanam vijianamastikyam brahmakarma svabhavajam I 18-42 /f

Peace of mind, self control, austerity, purity, patience, simplicity and naturalness,
knowledge, practical realization of knowledge, and love of God with faith in the
reality of the world, that is the duty of Brahmanas according to their nature and
character.

I ool yfdaied g Irauaray |
SMHIRHTTY &1 HH WHTEaSH |l 2¢-¥3 I
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Sauryam tejo dhrtirdaksyam yuddhe capyapalayanam |
Danamisvarabhavasca ksatram karma svabhavajam Il 18-43

Heroic courage, fiery energy, consistency of determination, expertise of tactics,
steadfastness in battle, generosity of giving, and leadership with a sense of power,
this is the characteristic duty of a Kshatriya.

FHINRETATOT IIHH WHTTSH |

gRaaiEs HH YTy HTaSH 1| 8¢-8¥ |l
Krsigauraksyavanijyam vaisyakarma svabhavajam [/
Paricaryatmakam karma Sidrasyapi svabhavajam Il 18-44 I/

Farming, cow (cattle) breeding and development, trade and commerce, these are the
characteristic duties of the Vaishyas. The characterstic duty of the Shudras is to
provide ancillary services to the other three.

W W HHUGR: SRl avd = |

T a-Ra: Rifg gur fasfa a3 11 2¢-gull

Sve sve karmanyabhiratah samsiddhim labhate narah 1
Svakarmaniratah siddhim yatha vindati tacchrnu 1 18-45 JI

Man achieves success and fulfillment by being busy with his own duties. How man,
dedicated to his own duties, may achieve success and fulfillment, hear that now.

Id: YghrHaE 99 9afe daH |
WHHUN aaed Rif famafa Aa: 1l 8¢-%& |l
Yatah pravrttirbhiitanam yena sarvamidam tatam |

Svakarmana tamabhyarcya siddhim vindati manavah Il 18-46

Wherefrom/Whereby the forms of life arise with their love to be and by which this
whole world is created and pervaded, honor and worship That by doing your own
duty, this is the way man achieves success and self-fulfillment.

ARG YH! fOTur: TReHTRa BT |
WHTATd HH HadTHifd fhfeaud] Il e¢-voll

Sreydnsvadharmo vigunah paradharmatsvanusthitat /
Svabhavaniyatam karma kurvannapnoti kilbisam Il 18-47 If

One’s own duty and Dharma is better even though it be full of weaknesses. It is better
than another's even though the other man’s is better to do and better done. Doing
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your own characteristic duty, man does not suffer any sin or remiss.

TESt HH DIag IGINHY 7 Tord |

FaRAT {8 S0 eieiRargar: 1l g¢-¥e i

Sahajam karma kaunteya sadosamapi na tyajet 1
Sarvarambha hi dosena dhiimenagnirivavrtah I 18-48 /f

Kaunteya, natural and characteristic work, a man should not give up, even though it
may have certain weaknesses, because all works have some deficiency as fire too is
accompanied with smoke.

31HOK‘I§J,|°S< a1 fordTe Id‘ld{-'-iEi |

TH RIS TRAT ARSI 9¢-%R I

Asaktabuddhih sarvatra jitatma vigatasprhah 1
Naiskarmyasiddhim paramam samnyasenadhigacchati If 18-49 /f

A man of understanding with non-attachment, self-controlled in all situations, risen
above desire, transcends personality, and through the surrender of desire and
expectation reaches the highest state of spiritual impersonality.

i urat gyt ser qurifa Reg A |
AT Bl 8T J9= a1 R 11 3¢-Yoll

Siddhim prapto yatha brahma tathapnoti nibodha me 1/

Samasenaiva kaunteya nistha jianasya ya para M 18-50 //

Having reached the highest state of impersonality, how man attains to Brahma, know
this from me in brief, since, O Kaunteya, that is the ultimate state of knowledge and
divine commitment.

T fagsran gaell YT e |
QTea T IR dal ATEH &= T 1l 8¢-Ue i

Buddhya visuddhaya yukto dhrtyatmanam niyamya ca /
Sabdadimvisayamstyaktva ragadvesau vyudasya ca I 18-51

Blest with pure understanding, self-controlled with determination, having given up
the love of words and other objects of sense, having cast off love and hate....

fafaadaal TRl gaaras™aHY: |
SHFARTIRY e O JaTia: 1l 3¢-WR

Viviktasevi laghvasrt yatavakkayamanasah 1
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Dhyanayogaparo nityam vairagyam samupasritah H18-52 /f

Loving solitude, living on light food, having controlled his tongue, body and mind,
dedicated to meditation, constant freedom from attachment....

3ESR § &4 B itk IRIEH |

fag= fAes: 2=l SR dedd 11 8¢-43ll

Ahankaram balam darpam kamam krodham parigraham [/
Vimucya nirmamah santo brahmabhiiyaya kalpate I/ 18-53 If

Free from pride, sense of strength, arrogance, love and anger, and the love of
grabbing, free from selfishness, always at peace, such a man is fit for this state of
divinity.

SETHT: T 7 At 7 BIgid |

TH: FAY YT Haglad THd IR 1 3¢-U¥ |l

Brahmabhutah prasannatma na socati na kanksati /
Samah sarvesu bhiitesu madbhaktim labhate param I 18-54 I/

Ready for the state of divinity, happy at heart, he neither worries nor desires. Always
equanimous with all living beings, he wins the state of service and dedication to me.

ekl HTHTHSIHT AR dead: |
adl gi dxadl el fa=Td da==a=e Il ¢-uy i
Bhaktya mamabhijanati yavanyascasmi tattvatah |

Tato mam tattvato jiatva visate tadanantaram I 18-55 /f

With service and dedication to me, he knows and realizes me, who and what | am in
the essence, and having realized me that way in truth, he joins me in no time.

HdopHTuafy HaT Haiul HUIyY: |
HETCTGaTHI T RMYd TaHTTH Il 3¢-4& I

Sarvakarmanyapi sada kurvano madvyapasrayah 1

Matprasadadavapnoti sasvatam padamavyayam Il 18-56 I

In that divine state, doing all his duties, always with me, he attains the ultimate state,
imperishable, immutable, and eternal. He attains it by the Grace of Divine Me.

JdGT GAHHITOT AR T-0 HAR: |
ST Af: Tad Ha 1 ¢-Woll
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Cetasa sarvakarmani mayi samnyasya matparah 1
Buddhiyogamupasritya maccittah satatam bhava H18-57 I

Having surrendered all your karmas to me with your mind and soul, dedicated to me,
taking recourse to Buddhiyoga of knowledge, be dedicated to me with all your mind
for all time.

Afeer: JdgTior HO™TGRINGRY |

31y I TG RIS ARy faTg&afy Il e¢-ucll

Maccittah sarvadurgani matprasadattarisyasi |

Atha cettvamahankaranna srosyasi vinanksyasi I/ 18-58 /If

Dedicated to me mentally and spiritually, you will win over all your difficulties with
my blessings. And if, for reasons of your self-concentration, you do not listen, you
will be destroyed.

JeggRATIT = O 3fd 7= |

frdy ogaurRd Uefawal fAaiefa 11 ee-urll
Yadahankaramasritya na yotsya iti manyase |

Mithyaisa vyavasayaste prakrtistvam niyoksyati Il 18-59 /f

If for your pride of the self you believe that you will not fight, this effort of yours is
fruitless, because nature itself will force you to engage yourself in battle.

WHIGOH DI=ad fAdg: W= ST |

Hg 1B THIEIH RIaRNS a1l 3¢-&oll

Svabhavajena kaunteya nibaddhah svena karmana 1/
Kartum necchasi yanmohatkarisyasyavaso'pi tat /1 18-60 /

Kaunteya, bound by your own karma born of your own nature, if, for some reason of
your own delusion, you will not wish to do what you ought to do, you will do the
same in spite of you.

SHR: YA geRISS fasfd |
YT YT TR al A1 Il 3¢-&2

Isvarah sarvabhiitanam hrddese'rjuna tisthati |
Bhramayansarvabhiutani yantrariudhani mayaya I 18-61 //

Arjuna, the Lord of the universe is present, active at the heart core of all living
beings. He moves and whirls around all living beings like parts of a machine (the
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system) with His power and force.

THd IR} T8 FAHTA HR |

THITGTRT RTfw] R TR =Myad Il 3¢-&R |

tameva saranam gaccha sarvabhavena bharata 1
tatprasadatparam santim sthanam prapsyasi sasvatam I 18-62 /f

Take refuge therein, O Bharata, surrender with all your will. By the grace of That,
you will certainly find peace, complete and eternal, the ultimate stay.

Sfd O IFEREATE RITGI IR T4 |
JUDSR YT H 1l ¢-&3 I

Iti te jianamakhyatam guhyadguhyataram maya 1
Vimrsyaitadasesena yathecchasi tatha kuru Il 18-63 /f

Thus have | spoken to you of knowledge deeper than the deepest. Think over this
wholly and fully, and then do as you please.

FHITH YI: 0] § IR qa: |
OISRy A eefifa aar g&anl o fgdq 1l e¢-s¥ i

Sarvaguhyatamam bhityah srnu me paramam vacah 1
Isto ’si me drdhamiti tato vaksyami te hitam [l 18-64 /|

Still, listen to me for the finish, the final word, again, this is the most secret and most
sacred of all: You are dear to me for sure; hence | shall speak of it for your good.

THHT Hd Hesrdrl! HETSH Hi ARG |
AT O d ufaeH TSRy @ 1 g¢-gull

Manmana bhava madbhakto madyaji mam namaskuru 1
Mamevaisyasi satyam te pratijane priyo'si me H18-65 //

Be with me with all your mind and soul, dedicated to me, offer all your acts of yajna
to me, bow to me in obseisance. And you will come to me, it is true, and | promise,
you are ever dear to me.

FdyH-aRasy Hid R0} o |

3§ <aT JauTygT HefRred °1 a: 1l 3¢-6& I
Sarvadharmanparityajya mamekam saranam vraja |

Aham tva sarvapapebhyo moksayisyami ma sucah I 18-66
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After all your Dharmas and all your Karmas, come to me, | shall save you against all
your sins, do not worry.

3¢ O AAURDH ATHKI HareH |

9 YV I A F Gi ASTIGALd 1l 3¢-&oll

Idam te natapaskaya nabhaktaya kadacana 1

Na casusriisave vacyam na ca mam yo'bhyasiiyati I 18-67 /f

This is for you, not for anyone without tapas, not for anyone undedicated, never, not
to be spoken to anyone who does not want to listen, not for anyone who slanders me.

g 3¢ IRH T8l Aoyl |

Yfad AR IR Heal AHITIRT: 1| 3¢-¢

Ya idam paramam guhyam madbhaktesvabhidhdasyati |
Bhaktim mayi param krtva mamevaisyatyasamsayah I 18-68 //

Whoever will speak of this most sacred and highest meaningful word to my devotees,
he will do the highest homage to me and surely then come to me.

9 9 THHIRY S5 Taead: |

YiqdT = 9 B d8e=: fIaaRt Yfd 1l 3¢-&R1

Na ca tasmanmanusyesu kascinme priyakrttamah [/
Bhavita na ca me tasmadanyah priyataro bhuvi I 18-69 /f

And for this reason, there is none among men who can do a better service to me, and
there will not be anybody on earth dearer than he to me.

LSd 9 9 51 4 ddrgHraqr: |

IR TR THE: STt J Afd: 1l 2¢-wol

Adhyesyate ca ya imam dharmyam samvadamavayoh |
Jhaanayajiiena tenahamistah syamiti me matih I 18-70 /f

And whoever will read this secret dialogue on Dharma between you and me, by him |
shall be honored and pleased with his reading as the yajna of knowledge. This is my
view of the reader.

YT HUETG A =R: |
ST goa: YUTCABTHTGATUIHHOT 1| 3¢-3 I

Sraddhavananasiiyasca Srnuyadapi yo narah |

So pi muktah subha~llokanprapnuyatpunyakarmanam M 18-71 1/
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And whoever the man of faith and devotion, who is respectful and non-slanderous,
who will hear it, he too will achieve moksha and will attain to the regions of the holy
men of of noble karma.

Hiergawsd U TAHII Iae |

PiCRIHIE: UTT 43T Il 3¢-WR I
Kaccidetacchrutam partha tvayaikagrena cetasa 1

Kaccidajiianasammohah pranastaste dhanarijaya l18-72 /I

Dhananjaya, have you listened to this message with care and single mind? Partha, is
your delusion born of ignorance gone away?

3

TSI Tlg: WfcieT arTEHared |

RIASTRT Taa<g: BN Ia= dd Il 3¢-3 ||

Arjuna uvaca 1

Nasto mohah smrtirlabdha tvatprasadanmayacyuta 1

Sthito ’smi gatasandehah karisye vacanam tava I 18-73 I/

Says Arjuna:

Lord Infallible and Eternal, my delusion is gone, my mind and memory of the real
self is regained by your grace. | am now my, proper self, all doubts and questions are
gone. | shall now do your bidding, yes, | will.

WW I
ST IYCT U J Wl : |
HaTe AT JAAGYUH 1l 3¢-0¥ Il

Sanijaya uvaca |

Ityaham vasudevasya parthasya ca mahatmanah 1
Samvadamimamasrausamadbhutam romaharsanam I 18-74 /]

Says Sanjaya:
| have heard this dialogue of Vasudeva and the great hero Partha. Unique it is,
unheard, inspiring.

RIVNTG g dadg aHg IR |
T AR O T W |l 3¢-y

Vyasaprasadacchrutavanetadguhyamaham param [

Yogam yogesvaratkrsnatsaksatkathayatah svayam I 18-75 /f
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By the grace of the sage Vyasa, | have heard this most secret and most sacred
message of yoga from Yogeshwara Krishna, himself speaking directly.

RS S Jarefadeydy |

HRIGTT1: JUd g1 < HgHg: Il 3¢-sl

Rajansamsmrtya samsmrtya samvadamimamadbhutam 1
Kesavarjunayoh punyam hrsyami ca muhurmuhuh Il 18-76 /f

O King, remembering and recalling this holy wonderful dialogue between Arjuna and
Keshava, so unique and rare, | rejoice and celebrate again and again.

o YA S FUHAGHT B |

o & g ISRl 9 G G 1 §¢-0ull

Tacca samsmrtya samsmrtya riupamatyadbhutam hareh |
Vismayo me mahan rajanhysyami ca punah punah 1 18-77 /]

O King, remembering, recollecting, and re-enacting that universal form of the Lord
of Bliss, never seen before, | am struck with wonder and | rejoice again and again.

T GRIAR: PN T U1yf erge: |

0= sfifaerar yfasar faHfaHd 1 8¢-well

Yatra yogesvarah krsno yatra partho dhanurdharah 1
Tatra srirvijayo bhiitirdhruva nitirmatirmama Ml 18-78 /I

Whenever there is Yogeshwar Krishna and wherever there is Partha, hero of the bow

and arrow, there is grace, there is victory, there is power and prosperity, there is
policy determined, firm, and unshakable. This is what | believe, for sure.
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