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Prayer 

¨

May the lord Self-existent, Self-refulgent, all 

blissful, dearest of all, destroyer of sufferings, giver of 

the freedom of bliss, protect and promote us both, 

speaker and his listener, teacher and disciple, writer 

and reader. May the Lord dedicate us both to the 

service of Divinity and humanity. May our study be 

bright, vigorous and enlightening. May we, by the 

Lord’s grace, achieve the strength and vigour of life 

and never suffer from hate, jealousy and enmity. May 

we ever enjoy the life of love, cooperation and 

universal friendship, all together, extending 

knowledge, removing ignorance and making 

ourselves and the world noble and nobler. 

¢ ¤

Yajur 30.3 

The Lord of life is omniscient, all watchful, He 

knows and sees all that is good and evil. He knows 

whoever is clever and pretender, He knows who is 

sincere, obedient and faithful. Omnipotent, all 

provident and absolutely self-sufficient, He does not 

need anything from anybody except that we should be 

good, loving and positive with ourselves and all 

others, Mother Nature too. 

 But we are limited in our vision, will and 

wisdom. Our body, mind and soul is not invulnerable 

the bitter appears sweet, and the sweet, bitter. We fall 

a prey to ourselves and to the temptations of the 

world. Our ignorance deceives us, our ego subdues 

our soul. Our selfishness damages ourselves and 

others. With all our wisdom we have, and with all our 

limitations, we need divine help to know, to 

discriminate, to decide and to do what is good and to 

show what is evil. 

 In such an honest mood of desperation, we 

surrender and call upon Savita: O Lord, we do not 

know. Give us all that is good. Ward off all that is 

negative and evil. The Lord is watchful. He loves, He 

listens, He responds to the seeker like a loving father 
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and mother, …. A never failing friend, He helps, He 

saves. May the Lord save us all. 

Atharva  10.8.1 

He that presides over the past, present and 

future time, Who knows, rules and sustains all that has 

been, all that is, and all that ever shall he, Whose gift 

is pure joy, to that Supreme Brahma, homage of 

salutations and surrender to His will in faith. 

 There is none beyond, nothing above, that 

Supreme Lord of Existence. That is the Supreme 

Creator, Sustainer, and ultimately the Home to which 

everything returns. His vision and knowledge is 

Supreme and absolute. His Love is absolute and 

Supreme. His Love and justice is Supreme and 

absolute. His grace is Supreme, absolute and 

unconditional. The person who wants to achieve self 

perfection and freedom from suffering and ignorance 

should do the utmost in obedience to His will and win 

the Grace. The highest act is obedience to Him and 

compassion for life, and the highest achievement is 

Grace. 

Atharva  10.07.32 

The earth is His foot stool. The sky is His belly 

space. He has created the stars and the starry regions 

of light as His head. The earth, the sky and the stars, 

for us in our direct experience, are proof of His 

existence. To that Supreme Brahma, thus experienced, 

homage of salutations and surrender to His will in 

faith.  

 This mantra is a poetic metaphor of the Lord’s 

manifestation in the universe. Through this metaphor 

we have a direct living experience of the Lord’s 

existence and presence. Though God is Spirit, no 

body, no senses, yet if He could be said to have a 

bodily presence, the universe is His body in which He 

pervades as the Spirit as described in Yaju. 40, 1, and 

in . The mantra describes that physical 

presence on earth, in the sky and in the starry heaven 

of light. The metaphor continues in the next mantras: 
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Atharva 10.07.33 

His eye is the Sun , and the moon renewed  

again and again. He made the fire and cosmic heat his 

very mouth into which He receives the yajnic 

offerings, and through which He carries on the cosmic 

dynamics of Rtam and Satyam for life and growth. To 

that Supreme Brahma, homage of salutations and 

surrender to His will in love and faith. 

 The metaphor of the Lord’s Cosmic 

manifestation in form continues: 

Atharva  10.07.34 

   Cosmic winds and waves of energy are his 

prana and apana. Radiations of the light of stars are 

the rays of his eye sight. He created the vibrations of 

space as the media of his immanent omniscience. To 

that Lord Supreme Brahma, homage of salutations 

and surrender to His will divine in love and faith. 

Atharva  10.08.23 

It, this Jyeshtha Brahma, is Sanatana, Eternal, 

Constant, the same, for ever: so say the voices of the 

Veda. And yet It manifests anew every moment of 

time, just as every day, as every night, is the same and 

similar, and yet every day is new in relation to the 

night and every night is new in relation to the day. 

 This mantra is a unique reflection of the nature 

and character of the Divine Reality of existence which 

is constant and yet ‘changing’—dynamic. 

 Normally people say and believe that if 

something is constant, it does not change. And if 

something is changing, it is not constant, the constant 

is not mutable, and the mutable is not constant. But 

the Vedic view of the world’s reality is that it is both 

constant and mutable at the same time. Constancy and 

mutability are two simultaneous dimensions of 

universal reality.  
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 Take the case of a gold ornament: Today it is a 

necklace, tomorrow you have it changed into a pair of 

bangles and a ring. The gold remains gold but it is no 

more the necklace. The Substance remains the same, 

the form changes. 

 Take your own case: There was a time when 

you were a baby. Then you grew up into a child, a boy 

or girl, a young person, and adult, and may be you are 

a senior now. All through, you have been and you are 

now the same person, but you have been changing 

every day, every hour, every moment.Your soul is the 

same, your body is the same human form of Nature, 

but the reflection of your soul in the body, mind and 

intellect, in character, behavior and ideas, has been 

changing. You are the same person, but may be your 

personality is not the same. You may be even a 

different person, still you are the same, the same child 

of your parents, the same darling of God, the same 

your self and soul which you refuse to deny and 

refuse to alienate from yourself. Your identity in the 

essence is you. You are you and I am I, and both of us 

are the same two cells in the same Divine Personality 

whatever the changes in the body of this Purusha 

Brahma. 

 Veda describes the world of existence as 

‘Purusha’, a living, breathing, intelligent, self-

organising, sovereign system, the spirit of which is the 

Jyeshtha Brahma, Parameshvara, and the body is the 

world of Nature. The Spirit remains the same constant 

reality throughout time. Nature remains the same 

Nature all the time but its form and structure changes 

every moment without disturbing the equilibrium of 

its various forms. 

 The Vedic idea of God also is unique in its own 

way. The Vedic God is not a royal magisterial 

personality holding His court somewhere in a 

mysterious heaven other than the world itself. God is 

the omnipresent spirit immanent at the core in every 

particle of nature, in every wave of energy, in every 

vibration of thought and every beat of a living heart. It 

is the very soul of the cosmic body. Every one of the 

four Vedas pays homage to this Divine presence, 

Jyeshtha Brahma, God Supreme, Parameshvara. 

(Rgveda 10, 90, Yajurveda 31, Sama Veda 617-20, 

and Atharvaveda 19, 6.) 

 God is the Spirit, Nature is the Body. God’s 

presence reflects in every particle of Nature, and as 

the form and structure of the world of Nature changes, 

every moment, so the manifestation of God too 



 5 

changes every moment, though in essential terms God 

remains the same, Nature remains the same, constant 

in the continuous state of existential mutability.  

 Jyeshtha Brahma is the Supreme Purusha, the 

world of Nature is a Purusha, both are one together as 

Spirit and body, and you and I and all are intelligent 

cells in that Divine Purusha, participating, in our 

respective place, in the Divine Organismic System. 

 Homage of worship to Jyeshtha Brahma in all 

humility and total surrender to the Will Divine in love 

and faith. 

Yaju. 25.13 

Parameshvara is the Lord Giver of life on 

earth. He is the giver of strength for body, mind 

and soul in life. The whole world sings songs of 

adoration in honour of His glory and grandeur. 

All divinities of nature and brilliant nobilities 

do homage to Him and celebrate His glory in 

song. He is the shelter and shade of our peace 

and security in the state of immortality. He is 

the ordainer of life and death for all, indeed 

going off from His shelter and security is the 

real death. 

Which Lord of glory shall we worship 

with yajna and yajnic fragrances? Surely the 

same One Lord who is the Supreme master, 

sustainer and saviour with the gifts of life, light 

of knowledge and the bliss of immortality. 

Yaju. 36, 17 

May the heavenly regions of light he full of 

peace and bring us peace. May the middle regions of 

vayu energy he full of peace and bring us peace. May 

the Earth Mother he full of peace and bring us peace. 



 6 

May the regions of waters be full of peace and bring 

us peace. May the regions of greenery, herbs and trees 

be full of peace and bring us peace and good health. 

May the regions of biological beauty be full of peace 

and bring us peace. May all the divine forces of 

Nature and brilliant nobilities of the world be at peace 

and bring us peace. May the divine Word of Veda 

inspire our heart and mind with peace and universal 

love. May there be peace all around in nature and 

humanity of the world and in the entire world of life. 

May universal peace prevail over all, peace and peace 

alone. And may that universal peace bless me too. 

 There can not be peace anywhere in the world 

where fear prevails. Fear is the negation of peace and 

mother of violence. 

Yaju. 36, 22 

O Lord of peace, destroyer of fear and terror, 

wherever your will prevails, as it does everywhere in 

omnipotent freedom, there from bless us with the 

peace and security of freedom from fear. Bring us 

peace and freedom in security for all your children, 

and let fearlessness prevail all over in the human as 

well as in the animal world everywhere. 

 We have prayed for peace and freedom from 

fear. May peace, freedom and security prevail in the 

world. But even in that state of peace, freedom and 

security we shall not be at peace unless there is peace 

within, in our mind and soul. Let us be at peace in 

mind and soul. 

Yaju. 34, 5. 

That in which the Rgveda, hymns of the Lord’s 

praise, Samaveda, celebration of the Lord’s glory in 

song, Yajurveda, hymns of yajnic guidance for 

practical action, and the Atharva veda, Brahma-veda, 

all are intertwined like the spokes of a wheel joined to 

the nave and the felly, may that mind of mine, I pray, 

be full of peace, noble thoughts, holy intentions and 

resolutions, fearless will for yajnic action. 
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Introduction  

What is Veda? 

This Introduction to Hymns of the Vedas is meant for 

an average English knowing reader who is keen to 

know: 

What is Veda? 

What is it all about? 

Is it old or new? When did it come into existence? 

If it is old, what is its relevance today? 

And if it is relevant, is it relevant to me also? 

Or is it relevant only to some particular community, in 

some particular country, and that too at what 

particular time? 

 These are relevant questions specially in an age 

of science, democracy and globalism.  

Veda is knowledge. The very word means knowledge. 

‘Veda’ is derived, as Swami Dayananda explains it in 

the Introduction to his Commentary on the Vedas, 

Rgvedadi Bhashya Bhumika, from the Sanskrta root 

‘vid’ which means ‘to be, to know, to think, and to 

gain and benefit from, And we might add further, as 

Dr. Parmananda has suggested in his translation of 

Rgvedadi Bhashya Bhumika, the root also means ‘to 

be aware, to express and communicate, and to live’. 

 So all that exists is Veda. The awareness of all 

that exists is Veda. The expression of that awareness 

through the medium of language is Veda because that 

expression of awareness in language, for us, is the 

knowledge of what exists. Then, further thinking on 

Vedic knowledge and the application of knowledge 

and thought in practical living is Veda in the sense 

that the thought and practice is an extension of 

knowledge for our purpose. Thus the knowledge, 

thought and practical living shows how we benefit 

from Veda. Living the Vedic way in awareness, 

thought and deed we add to the refinement, beauty 

and culture of our life in society. This refinement and 

culture too is a practical extension of Veda. 

 Let us understand this in the scientific way: We 

are living in an age of science. Science studies the 

world of existence as it shows itself through the 

medium of Nature. Science studies nature, the method 

of study is the scientific method: observation, 

analysis, formulation of hypothesis about the way 

nature works, testing and confirmation of the 

hypothesis, formulation of theory about the way 

nature works, then coming to the laws of nature. Thus 
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far science is pure knowledge. Then comes in the 

technologist, the engineer, the man faced with life’s 

problems. And problems have to be solved. Science 

must have a value in terms of life. Knowledge after all 

is a value of high order for rational humanity. 

 Newton, as we know from the history of 

science, discovered the law of gravitation. Some one 

observed that water flows from higher to lower level. 

The town was faced with the problem of water supply. 

The engineers structured the water supply system and 

life became comfortable. In this sense and to this 

extent science is Veda: It is knowledge, the 

knowledge has a value, that knowledge can be 

extended and applied to life, and we can benefit from 

the knowledge and its application. It is knowledge of 

nature, it has a method, a purpose and a mission: to 

find the truth of nature and by extension and 

application, make life better. 

 Just in passing, let us ask ourselves a question: 

So far as the laws of gravitation are concerned, 

between Newton and the laws, which one is truly or 

comparatively more important? Are the laws true and 

universal, on their own, in themselves, as part of 

nature, or do they exist because Newton said so? Do 

the laws exist independent of Newton? Is the law of 

Relativity true on its own or because Einstein brought 

it in and said so? Newton and Einstein are great in the 

history of science, they were great observers and 

discoverers but the laws exist on their own. They are 

not the creation or invention of any human being. 

Truth and knowledge exists on its own. There are so 

many things in nature and life whose discoverer or 

inventor we do not know. For example, the wheel 

moves round and round on the axle, but it does not 

move in terms of distance. Who invented the wheel 

and converted or turned the circular movement of the 

wheel into linear movement? We do not know. But 

the knowledge is there, the movement is there. The 

knowledge is there, its application, the benefit, is 

there, the giver is unknown, quite often forgotten. 

Knowledge does not rest on the giver’s shoulders, 

except in the situation where knowledge itself would 

not exist without the giver, because in this exceptional 

situation the knowledge and the giver would be one 

and the same. In the case of science, the knowledge 

and the giver are not one and the same thing. But in 

the case of Veda, knowledge and the giver are the 

same. Remove the giver, in thought, and knowledge 

too disappears. Remember the giver, and knowledge 

follows. Know the knowledge and the giver reveals 
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himself. One who does not know the giver does not 

know knowledge either. God and Veda are one. 

 Veda is knowledge, science too is knowledge. 

There is a lot common between Veda and Science, but 

the lot of scientific knowledge, though it is a lot, is 

very limited in quality and quantity both. There is a 

great similarity between the two and yet a greater 

dissimilarity between the two. 

 Veda is knowledge, pure and simple, so is 

science, knowledge pure and simple. Science is 

knowledge of nature as nature is and as it works 

according to its own laws. Veda too is knowledge of 

nature as nature is and as it works according to its 

own laws, but Veda goes farther than that, to the 

source of these laws, in fact it goes to the source of 

nature itself. Science is pure knowledge; there is no 

story, no history. Scientific knowledge is knowledge 

in scientific language free from local colour and 

historical variations of meaning, so Veda too is 

knowledge in Vedic Scientific language free from 

local colour and historical variations of meaning. The 

structure of Vedic terms is logical, so is the structure 

of Scientific words logical. 

 But there is a difference between Scientific 

knowledge and Vedic knowledge: While science is 

knowledge of nature to the extent that man has been 

able to discover it, Veda is universal knowledge of 

existence as we would find it to be from a source 

which is infinitely greater and higher than human. For 

this reason Veda itself says that it is the voice of 

Divinity, articulation of the divine awareness of 

existence in metalanguage. The Source of Veda is the 

Omniscient, Omnipresent and Omnipotent Lord 

Brahma, the Supreme. 

 Science actually is an open ended 

approximation to truth. It is a growth. Every 

generation of Scientists takes up the pursuit of 

knowledge from where the earlier generation leaves 

off. The new generation continues the search for 

knowledge and makes its own contribution to the 

knowledge it inherits. This contribution sometimes is 

an addition, sometimes a correction, and sometimes 

even a negation of the old when a correction has been 

found. But the sum total of the knowledge thus 

created and consolidated is a simultaneous possession 

of the present time. It is a balance sheet of the total 

human awareness of the facts, processes, and the laws 

of the dynamics of nature at the present moment. In 
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other words, the total human awareness, the total 

knowledge and the total realities behind the 

knowledge and awareness, all is simultaneous. 

 Thus if it is possible to imagine one person 

watching the entire course of nature, the continuance 

of awareness and the development of knowledge from 

the first moment of human existence to the last 

moment, that person would be omniscient, having 

watched all that happens relentlessly without a wink 

of sleep or absent mindedness, he would have to be 

omnipresent so that he does not miss even the fall of a 

single leaf, and omnipotent over and above every 

thing that is and happens. In addition, he would have 

to be an absolutely uninvolved personality for 

objectivity of the knowledge. And over and above the 

details of what he has watched and knows, he would 

pronounce the essence of his entire observation and 

say: This is and Thus is all that it is and all that 

happens, and these are the laws of things that happen 

the way they do. 

 In that pronouncement, the particulars would be 

generalized beyond the time, beyond the space and 

even beyond the self. And yet the entire chronology of 

time and the entire cosmology of space would be 

concentrated and concentred into a single moment, a 

single point from which proceed uncountable lines 

and possibilities of what is, what can and what should 

happen. That moment would be the Eternal Now, that 

point, the Eternal Space, Mahakala and Mahadakasha, 

the time-space continuum, the eternal Presence, the 

Eternal Awareness, ever awake with its Eternal 

Potential, the Universal knowledge. 

 Could we have, at least imagine, such an 

articulation of such an awareness? 

 Yes we have such an articulation of awareness. 

That articulation is Veda. The mind behind the Veda 

is the Cosmic Mind, and the centre of that mind is the 

ever living, ever awake, Cosmic Presence, the Centre 

and Circumference of this expanding universe, this is 

Eternal Jyeshtha Brahma.  

 Veda is the articulation of the awareness of that 

Jyeshtha Brahma, the articulation or Omniscience. It 

is the quisntessential knowledge of all that is, 

including nature, mind and spirit, all that happens, all 

that we are, all that we do and all that we reap in 

consequence of our action. It is the Original and 

Universal Knowledge of the reality of Existence and 

the Ideality of our aspirations, covering the facts and 

processes of existence, their interaction and the laws 
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that operate in the interaction. In short, Veda is the 

eternal articulation of Omniscience, the Voice of God. 

 

Veda is Eternal 

  If you observe and feel that there is 

regularity in nature, that the sunrise and sunset are 

regular events, the cycle of the seasons is a regular 

phenomenon, that if something happens, or we do 

something, certain consequences follow, that there is 

some chain of cause and effect in nature and in life as 

well; then surely you are on way to find the mystery 

of this chain of life, that hidden power and presence 

which creates, sustains and winds up this whole show, 

this play called L l ; 

 And then you will realize that the ‘L l dhara’, 

the creator, director, producer, enactor and watcher of 

the play, so that it goes on and every actor plays his or 

her part well, That is one and the same. 

 The Veda calls that One by many names: His 

essential name is Aum, his functional names are many 

such as Savita, Prajapati, Shiva, Rudra, Vishnu, 

Brahma, and many many others. That Power and 

Presence is Existent, Intelligent, Blissful, formless, 

omnipresent, omniscient, omnipotent, just and 

merciful, unborn, Eternal, beginningless, endless and 

infinite, unchanging, matchless, unique, all-sustaining, 

all ruling, immanent and transcendent, unaging, 

immortal, fearless, gracious, immaculate, pure, all 

time aware and awake with His potential; He creates, 

He sustains, and He winds up, and this same way He 

maintains the cycles of creation eternally. No 

beginning, no end, He maintains the steady state, 

cyclic as well as spiral, Parameshvara as He is.  

 If Parameshvara is eternal, His awareness is 

eternal, It is His awareness of the eternal cycle of 

existence. The articulation of that eternal awareness is 

Veda. Veda is eternal. 

 God’s manifestation thus, for our purpose in 

human terms, is threefold: He is self existent, He is 

Supreme, He is Parama Brahma. He manifests in the 

universe, reflects in every particle of it, He is Jagad-

Brahma. He is Present in every word of the Veda, He 

is Shabda-Brahma. Veda is his Word, He is 

imperishable, His Word too is imperishable, Eternal. 
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Veda is God’s gift 

 The question is often asked: Who is the author 

of the Veda? 

  The answer is simple and straight: He 

that is the creator of Jagad Brahma is also the author 

of Shabda-Brahma, Veda. Of this, we have evidence 

from the Veda itself.   

Rg. 10, 90, 9; Yaju. 31, 7. 

From That Lord Omniscient and Omnipresent, 

Vishnu, universally adored, were born Rgveda and 

Samaveda, and from that same Lord were born 

Atharvaveda and Yajurveda, all adorable knowledge 

divine. 

Atharva 10, 07, 20 

Speak of that Lord Sustainer of the universe, 

Vishnu, from whom the verses of Rgveda were 

received in form, from whom the Yajurveda was 

fashioned forth, from whom the verses of Samaveda 

arose spontaneously as hair grows naturally from the 

body, and from whom the voice of Atharva Veda was 

received. 

 This is the internal evidence of the creation of 

the Veda. Veda is the voice of God. It is the divine 

articulation of Omniscience. 

 Of the divine origin of the Veda, there is ample 

external evidence also. , for 

example, says (2, 4, 10): 
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“Just as smoke arises from green wood on fire, 

so from the Lord Almighty, Rgveda, Yajurveda, 

Samaveda and Atharvaveda arise as the very breath of 

the Lord.” 

 Similarly Svetashvataropanishad (6,18) says: 

The Lord who creates Man in the beginning of 

human generation also speaks all the Vedas for him. 

 Sankhya Darshana says that the Vedas are 

‘apaurusheya’, i.e., not created by any human being, 

and they are nothing exclusively by themselves 

because they are the expression of the creator’s own 

essential power (5,46 and 51). Yoga Darshana calls 

the Lord Creator as the first and original Guru of all 

the teachers that followed in human history because 

He is omniscient and not subject to time (1, 25-26). 

Kanada, author of Vaisheshika philosophy, describes 

the Veda as the Word of God (1,1,3). Vedanta 

philosophy describes Brahma as the very seed, root 

and origin of the Veda (1,1,3). 

 Thus from internal and external evidence we 

find that Vedas are created by the Omniscient Lord 

Creator at the beginning of human creation. 

 Here let us appreciate a simple question: God is 

formless, Nirakara. He is not a person in human-like 

body. How could He speak to the sages to whom he 

revealed the Veda? 

 Swami Dayananda gives a very interesting 

answer to this question: Does your mind have a 

mouth? No, yet talking goes on in your mind at your 

will. So God can talk to you in your mind, if you can 

listen. 

 God is omnipresent. He is present at the core of 

everybody’s mind. So if the person is pure at heart, 

the Lord’s presence within talks to the person. It is a 

silent communication between the divine cosmic 

consciousness and the divinely oriented individual 

consciousness in a state of Samadhi communion. This 

state of communion is described in Rgveda 8, 44, 23): 
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 Agni, O Lord of love and life’s bonding, if and 

when I were you and you were me, then would your 

love and blessings for me be truly realized here in this 

life itself. 

 This is how the cosmic awareness of 

Omniscience in the absolute metalanguage, , 

becomes the mother stream of Sarasvati and flows 

into the seer’s mind and consciousness. 

 The divine knowledge is always present in the 

cosmic mind. Listen, the Yajurveda says (34, 5) in a 

mood of prayer: 

 

 

The mind in which are inter-woven the Rks, 

hymns of adoration and cosmic knowledge, Yajus, 

hymns of Yajnic performance of karma, and Samans, 

hymns of devotion and communion, in songs of 

celebration of Divinity, as contained in Rks, and 

Brahma Veda, i.e, Atharvaveda all interfixed like 

spokes in the nave of a wheel, may that mind of mine, 

I pray, be full of noble thoughts, intentions and 

resolutions. 

 Thus if man can concentrate his mind on 

Divinity at the same frequency as the Cosmic mind, 

he can experience the revelation of the Divine 

Presence and divine knowledge in his mind and soul. 

In the same state of mind and soul, the primal Rshis 

received the Revelation of the Vedas. They ‘heard’ 

the Voice within and recorded it in the mind. They 

passed on the Voice to others for the benefit of all 

mankind. 

 Veda is Shruti, internal the first and original 

gift of knowledge to man. This gift was given through 

the four Primal Rshis: Rgveda to Agni, Yajurveda to 

Vayu, Samaveda to Aditya, and Atharvaveda to 

Angira. From them Brahma received these and passed 

them on to other sages. Says Mahashi Yaska in 

Nirukta, 1, 19: The original seers were men of 

realization who saw and perfectly understood the 

Dharma. They taught it, i.e., taught the mantras to 

those who themselves had not so realized it or were 

not inspired persons. 
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Revelation V. Evolution 

 Swami Dayananda raises, rather suggests, a 

question in his Introduction to the Commentary on the 

Vedas: 

 Why Revelation? Why not evolution? God has 

given to man natural intelligence and awareness. By 

virtue of natural intelligence and awareness, man has 

evolved science, poetry, poetics and grammar. Is it not 

possible, then, that over time, howsoever long it might 

have been, that man evolved and created the Veda as 

well? Evolution thus appears to be more intelligible 

and acceptable than Revelation.  

 Swamiji says, ‘No’. Evolution of knowledge 

cannot start without the first inspiration and original 

revelation of knowledge. God is the eternal cause and 

original seed and root of knowledge. All knowledge at 

the human level follows later. Keep a person from 

birth to death in seclusion without any social contact 

and communication, and the person will remain 

ignorant. In order to grow in intelligence and 

knowledge, social intercourse is necessary, 

indispensable. All social dialogue, educational 

training and tradition started after the Revelation.  

 To appreciate and understand Swami 

Dayananda’s view that the evolution of knowledge at 

the human level follows after the first original 

Revelation, let us refer to Veda itself. Yajurveda 40, 8 

says that Parameshvara is the first and original poet 

seer, thinker, all-comprehending and free, 

independent, self-existent power that creates the world 

of existence and reveals the Laws of Existence in 

every cyclic phase of creation. Further we might refer 

to certain scientific discoveries and the Vedic view of 

the same: Matter and energy are inter convertible, 

says science. The Vedic view is that matter, energy 

and thought (intelligence, Buddhi) are mutations of 

one basic Prakrti and inter-convertible. Rgveda goes 

into the pre-creation, pre-Big Bang, state of existence 

or ‘nonexistence’—whenever it was or was not, but 

science has yet to be at least approximately sure about 

that. The point of discussion at a reasonable level in 

this age of reason and globalism is that we should 

have an open mind without falling a prey to what may 

be called homocentric dogma or even arrogance 

anywhere at any level.  

 Whether we subscribe to Revelation or to 

evolution of knowledge, it should be appreciated that 

the Vedic view of Revelation is liberal and 
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comprehensive and can accommodate any view you 

hold. If you insist that Veda is man made, not God 

revealed, the Veda would listen: Vedas were revealed 

to four Primal Rshis in their soul. They pronounced 

them to and for others. Whether you regard them as 

instruments of God in speech or you insist that they 

were the authors of this speech would depend on your 

faith and open-minded rationality. But in either case, 

the Vedic Word, if you understand it aright, will not 

fail to persuade you to the conviction that it is Super 

human in vision, thought and expression. God speaks 

to the soul, man speaks only to the ear, at best to the 

intellect. Without the divine inspiration and vision of 

Divinity, even evolution would not begin, and then 

evolution too would be only confirmation of the 

Revelation.  

   

 As you open the text of the Veda, the Gayatri 

mantra for example, you find the words:  

  “Savita , Vishvamitra ”. 

‘Devata’ here means the subject which is dealt with in 

the mantra. The subject of mantra may be God, the 

One Saccidananda Brahma as it is in Atharva-veda 10, 

7 and 8, or it can be some attributive version of it such 

as Agni, Indra, Soma, Aditya, etc., which in each case 

is the same one God, or it can be some other power or 

presence, the sun, for example, the moon, the earth, 

the dawn, rivers, ruler, parents, language, faith, 

intelligence, anything that has a positive quality, as 

the cloud for example, even a thing, or state of health 

that has a negative merit, fever for example. Devata is 

the subject of the mantra or the theme of a hymn. 

Devata in the Vedic tradition means a presence, a 

power, a force which is brilliant, illuminative and 

generous. But the Devata of the mantra can be not 

only these, but also something negative provided it is 

meaningful. The positives are to be attained, served or 

worshipped, and the negatives are to be cured or 

avoided. Gambling for example, is to be avoided, and 

fever is to he cured. In any case, the Devata of the 

mantra is meaningful by way of its value or disvalue 

in life, for our guidance. 

 The  of a mantra or of a hymn is not the 

author. The author, as already said, is the Omniscient 

God. The Rshi is the seer and exponent of the word 

and meaning of the mantra. As Maharshi Yaska says 

in the Nirkukta, Rshis are the ‘seers of the mantras: 

They are the sages, who went into deep meditation 

unto the universal frequency of the Cosmic mind and 
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experienced the voice of Divinity speaking in the 

mantra, the mantra being a semantic correspondence 

of the Divine Voice, and the Divine Voice being a 

sound correspondence of Divine Awareness of the 

Reality of Existence in the modes of Being and 

Becoming.  

 The Primal  entered into the life of the 

universe and therain heard the Spirit of life vibrating, 

speaking there from: That voice was the Veda. The 

exponent  entered the spirit of the mantras and 

saw it subsisting in the life of the universe and thereby 

reached back to the source. Of this experience of 

living Veda they spoke to their disciples. 

 If we regard the  as authors of the 

mantras, certain difficulties of practical and even 

funny nature arise: Of mantra 568 of Samaveda, 

which is the same as Rgveda 9, 104, 1, the  are 

two, Parvata and Narada of the Kanva family. Of 

Samaveda mantras 511-522 which are common with 

Rgveda 9, 70, the  are Saptarshis, seven sages. 

Of Samaveda 627, Rgveda 9, 66, 19, the  are 

Satam Vaikhanashah, one hundred in their forest 

hermitage. Rgveda 8, 34, 16-18, the Rsis are 

Sahasram Vasurocisah Angirasah, one thousand 

brilliant sages of the Angirus family. 

 Apart from the difficulty of multiple  of 

the Samaveda mantras, there is the problem of 

different  for the same mantra: Of Samaveda 

564, the  is Grtsamada Shaunaka, but of the same 

mantra in Rgveda 9, 86, 43, the Rsi is Atri Bhauma. 

The Rsi of Rgveda 10, 152, 1, is Sasa Bharadvaja, of 

the same mantra in Atharva 1, 20, 4, the  is 

Atharva. Of Rgveda 1, 189, 1, the  is Agastya 

Maitravaruni, but of the same in Yajurveda 40, 16, the 

Rsi is Dirghatama. Of Rgveda 1, 115, 1, the  is 

Kutsa Angirasa, in Yajurveda 13, 46, it is Virupa, and 

in Atharva 132, 2, 35, it is Brahma. 

 This variety and multiplicity of  in the 

case of the same mantras shows that the  were 

exponents and not authors. Of the same one verse or 

poem, the exponents can be many, from one to two, 

hundred and even thousand, as has been shown, but 

the author is only one, and the author in the case of 

Veda is One, God; the recipients are four: Agni, 

Vayu, Aditya, Angira; the collector and compiler is 

one, Brahma; and the exponents many. 



 18 

 Lord Krishna sums up the authorship of the 

Veda in Gita (3, 15): 

Karma is born of the Veda, Veda is born of the 

imperishable Lord Supreme. For this reason, the Veda 

and the Lord Supreme, the universal Word and the 

eternal Master, both are ever immanent in the Yajnic 

cycle of the universe and in its cosmic dynamics.              

  

Veda, Shruti and Smrti 

 Veda is knowledge, Shruti ‘Sruti is Revelation. 

Smrti is the Reminder: Something has been lost and 

forgotten and we need to get it back on the rails by a 

reminder. 

 Veda, Shruti, and Smrti all three mean one 

thing: That we should never be self- dislodged, we 

must stay fast and strong in our essential place. 

 Veda, Shruti, Mantra and Chanda are 

synonyms. They refer to the Samhitas of Rgveda, 

Yajurveda, Samaveda and Atharvaveda, and not to the 

Brahmana works. Swami Dayananda makes it 

emphatically clear in his Introduction to the 

Commentary on the Vedas. 

Veda and Shruti is the same, all the four Vedas. 

The term ‘Veda’ is derived from the root ‘vid’, and 

‘Shruti is derived from the root ‘Sru’. ‘Vid’ means to 

know and ‘Shru’ means ‘to hear’ The Samhitas are 

called Vedas because people learn all true knowledge 

of existence from them. They become learned, they 

think and research further and thereby receive benefit 

for a better and comfortable life. They are called 

Shruti because they were ‘heard’, received, in word 

and form from the Lord Omniscient, and later people 

hear them from the sages. In his note on Yajurveda 6, 

21 Swami Dayananda writes that the four Vedas are 

called ‘Chhanda’ because they celebrate, adore, reveal 

and show God’s creation and its beauty and grandeur, 

and thus they energise and enlighten people with 

divine pleasure and joy. They are called ‘Mantra’ 

because the Samhitas reveal the overt and covert 

knowledge from the gross to the subtlest realities, 

knowledge from the earth to God. Thus the four 
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Samhitas, only these, are Vedas, Shruti Mantra and 

Chhanda. The Samhitas are also called Nigama 

because we derive all the essential knowledge of 

existence from them.  

 Eternal, comprehensive, divine as they are, the 

Vedas are authorities of Truth and Dharma on their 

own and not because of any other higher sanction and 

reference. 

 A question has been raised on the authority of 

Katyayana. Katyayana says: ‘Mantra-Brahmanayor 

Vedanamadheyam’, that is, the name of Mantra and 

Brahmana works is Veda: On this authority, should’nt 

the Brahmana works such as Shatapatha, Aitareya, 

Gopatha Brahmanas be accepted as Veda? 

 Swami Dayananda rejects, this contention. 

Brahmana works are interpretations, explanations and 

commentaries on the Veda. They are not Vedas. A 

commentary is not the original of the commentary. In 

addition they are called Itihasa Purana, Kalpa, Gatha 

and Narasamsi also.  

 Swami Dayananda then explains these terms: 

“Deva and the Demons prepared to engage in a fight,” 

such stories in the Brahmanas are ‘Itihasa’, history. 

 “In the beginning there was only Being”, such 

statements are Purana, statements, of pre-creation 

stage. “ ”, “iti v yai….” Such 

statements are kalpa, because they describe the power 

of the mantra in practical application and use in life. 

 “  are dialogues etc. such as between 

Yajnavalkya and Janaka or between Yajnavalkya and 

Gargi or Maitreyi”, in .  

 “Narasansi is Yajna according to Kathakya, 

because Yajna is praise and celebration of God by 

men in a congregation. “ According to Shakapuni, 

Narasansi is agni as it is praised by men.  

 So terms such as Itihasa, Purana, Kalpa, Gatha 

and Narashansi are the names of Brahmanas. And 

Brahmanas are not Vedas. They are of the nature of 

histories. 

 

‘Particular Names’ in the Vedas? 

 The question raises a point: In Veda mantras 

there are names of persons. For example. 
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Yaju. 3, 62 

Here are names of seers Jamadagni and Kashyapa, 

which shows that Vedas are historical documents too.  

 Swami Dayananda rejects this contention. He 

explains that in the Vedas words which appear to be 

proper names of persons are not names of seers. 

 itself is the evidence:  

‘Jamadagni’ is the eye, it is a ‘seer’ because you see 

with it. (8, 1, 2, 3) 

 ‘ ’ is kurma, and kurma is prana, so 

kashyapa is pranic energy of the body system (7. 5, 

5.7). The learned are Devas. (3, 7, 3, 10)         

 So the meaning of the mantra quoted above is 

not “Our age may be thrice the age of normal 

humanity as was the age of sage Jamadagni and the 

sage Kashyapa and as is the age of the gods.” 

 The correct meaning is the prayer that “Our age 

may be thrice the age of normal humanity, with the 

vision of our eyes and our pranic vitality, as is the 

health and age of the learned and wise people.” 

 The conclusion of this discussion is that 

according to Swami Dayananda, on the authority of 

the Brahmana works, Patanjalis Mahabhashyam and 

Paninis Ashtadhyayi quoted in detail in 

 only the Samhita form of the Veda 

is Veda, the original mantras revealed to the four 

Primal Rshis inspired by Jyeshtha Brahma. Only the 

Samhitas are pure knowledge, universal and eternal. 

All other literature of scriptural relevance, including 

the Brahmana works that followed, is exegetical, 

explanatory, expository and illustrative, it is in the 

Vedic tradition but not Veda. It is sacred, authoritative 

too, but subject to primal authority of Veda. 

 Mantra, Samhita, Veda, that alone is ‘Shruti’, 

Revelation, articulation of Divinity, the rest is Smrti, 

Reminder, created by sages other than the Primal 

Rshis. Smrti literature includes the Brahmanas, 

Manusmrti and other Smrtis, Sutra literature, 

Darshana literature, Upanishads, epic poems such as 

Ramayana and Mahabharata, History, etc. 

 Living in modern times we need to update our 

concept of Smrti literature and, in the light of that, re-

affirm and confirm our faith in Sruti, Revelation, and 

Smrtis , accordingly. 
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 Shruti is Revelation of Veda, divine knowledge 

of Omniscience revealed in the essence to Primal 

Rshis at the beginning of human creation. It is 

complete and final, Divine as it is. That is the Vedic 

view. All knowledge pursued at the human level 

follows from that. The original source of all true 

knowledge and of the subjects and objects known 

from and through that knowledge in the essence as 

well as in detail is the Supreme Lord of life and the 

universe. 

 However, knowledge in the essence is not the 

whole of life. Life is multifaceted and multiphased. So 

knowledge in the essence has to be worked out in 

detail for practical application in different fields. This 

work has to be done by sages and scholars dedicated, 

inspired and committed. All this work is Smrti, 

respectable and sacred in its own right but under the 

umbrella of Veda and the laws of Nature. Works such 

as the Brahmanas, Manusmrti, Grihyasutras, Niti 

works, law, Darshana, all these are practical 

knowledge for the guidance of humanity in everyday 

living in pursuit of the essential knowledge, values 

and life’s purpose received through the Veda. 

 Change is the law of life. Progress is the 

direction normally speaking. But in the pursuit of 

practicality we sometimes forget the original path and 

move away. The change of the ways in which we 

pursue the original and universal values over course 

of time comes to be regarded as change of the 

essential values, and then the means of value-

realisation are confused for ends. Then we go astray. 

Such a time is described as the period of ‘Dharma 

glani’, deterioration of Dharma and life’s values (Gita, 

4, 7). At such a time we need an exceptional leader, a 

strong reformer, a visionary seer such as Krishna, to 

rehabilitate the values in the new context and put life 

back on the rails. Works created by leaders, reformers, 

saints and sages, dedicated and inspired with good 

intentions at such time are also Smritis. Even law 

books and legislative enactments are Smrtis because 

their purpose is the pursuit of life’s basic values. 

These Smritis do not necessarily depart from the 

essence of ‘Shruti’. They are not rebellions either; 

they are Reminders of the Original Shruti. From the 

Original ‘Shruti’, Veda, through scriptures of the later 

Indian tradition, and Zoroastrian and Abrahamic 

tradition of religion we can trace the original thread of 

continuity.   

 We can find and trace this thread of continuity: 

from ‘the Vedic concept of existence as integrated 
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play of purusha, Prakrti and Jivatma’ to the 

Zoroastrian concept of Ahurmazda, creative play of 

purusha and Prakrti.’ We can trace Manu’s ten tenets 

of Dharma to the Ten Commandments of Moses in the 

Old Testament in the Jewish tradition. The same Ten 

Commandments with practical extension, we find in 

the Sermon on the Mount of the New Testament in 

Christianity. Jesus did not come, he says, to abrogate 

or replace the Law, he came so that the Law may be 

fulfilled. The Bible and the Quran both trace the 

history of Revelation back upto Adam, like the Indian 

tradition tracing the same to Brahma and the Primal 

Rshis. And if we compare the ethics of the Gita and 

the ethics of Christianity preached to Adam in the 

Christian epic poem Paradise Lost, the similarity is 

striking. 

 Come to the Islamic tradition and the pre-

Islamic tradition in Arabia. There are ancient Arabic 

poems as far as four thousand years old written by 

Tarafa and others upto almost the time of Prophet 

Mohammad in praise of the four Vedas, Lord Shiva 

and Lord Krishna and the sylvan scenes of Brindaban 

where Krishna used to play with friends and play on 

the flute. Some of these poems, sometimes published 

in a collection titled ‘Sair-al-akool’, are quoted by 

Pandit Dharma Deva Vidyamartanda in his valuable 

book ‘  published by 

Gurukul Kangari University, Haridwar.  The Quran 

itself  describes itself more than once as a Reminder 

(Smriti) taken from the original Mother Book (43, 4) 

preserved and guarded as Master Register (36, 12) in 

the heart of Eternity (56, 77-78 and 85, 21-22).  

 This continuity of thought and vision in 

religious traditions, specially at a time when interfaith 

dialogue is more than openly possible, is valuable for 

mutual understanding and enlightenment so that 

humanity can live together happily and peacefully 

with mutual tolerance and respectful cooperation, 

without division into exclusive groups and militant 

organizations. We need to reach the root of our human 

history and culture instead of playing around on the 

leaves, at best waving about on the branches of the 

ancestral tree of life. 

 Swami Dayananda in the 19
th

 century, last 

quarter, observed that there are good and positive 

values in all religions. Let all leaders and intellectuals 

come together, coolly and patiently think together, 

and workout a common code of universal values for 

all nations and religions to follow across the globe. 

This way peace can prevail. But this did not happen.  
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Still, there is time while we are sitting on top of an 

atomic volcano. Shruti and Smrti have to go on 

together for all God’s children without forgetting the 

roots and the original universal values. That code of 

values would be the latest open ended Smrti guide for 

the people of the world.  

The Date of the Vedas 

No one can say on historical evidence what is the age 

of the Vedas, and no one can determine on scientific 

evidence what is the date of their ‘composition’. For 

want of the same evidence, no one can say exactly 

when they were written. But it is a well known fact, 

accepted too in general, that since they were created, 

composed and communicated, they were committed to 

memory, meticulously, faithfully, with absolute 

reverence, without the loss of a single letter or word 

or phrase or accent, by the dedicated Brahmanas to 

whom we owe the highest possible degree of 

gratitude. For the same reason the Vedas are described 

as divine knowledge which is Apaurusheya, i.e., 

impersonal, not created or composed by any human 

being, but circulated by the Divine Godhead and 

received as Shruti by the Primal Rshis at the very 

dawn of the advent of humanity on earth. 

 However, historians play a very ingenious part 

characterized by inventive originality in the creation 

of history. It happened in the case of the Veda also, 

and so deep is the reverence of the human for the 

written word that whatever is proclaimed, is recorded 

boldly with self-assumed authority and is accepted as 

the divine word of fact. 

 Such a bold stroke of historical authority was 

made by Max Muller, a world renowned Vedic 

scholar and exegesist of the west. He pronounced a 

purely arbitrary date, without any proof at all, that 

around 1200 BC was the date of the composition of 

the Rgveda. Other Western scholars too suggest 

similar dates for the composition of the Vedas and 

other scriptural texts in Sanskrit: Vedas 1500-800 BC,  

Brahmanas 900-600 BC , Aranyakas  700-500 BC, 

Upanishads 600-400 BC , Mahabharata 360 Bc-350 

AD, Ramayana 250 BC-200 AD, Purana, 200-1500 

AD. 

 “Amazing”, says Graham Hancock, author of 

Underworld, the Mysterious Origins of Civilization 

(Anchor Canada, 2002), that these dates continue to 

be accepted as the dates of Indian texts of ancient 

time, specially of the scriptures, and he continues: “I 

feel it is essential to bear in mind that these dates are a 
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house of cards founded on the redundant hypothesis 

of an Aryan invasion of India in the Second 

millennium BC,” which is now “a thoroughly falsified 

and bankrupt idea”. He concludes that the Vedas are 

Scriptures of no known people composed at no known 

time (p.131). In other words, the Vedas are Scriptures 

of all people composed at the time beyond all 

calculated time. Even Max Muller himself admitted in 

his Gifford lectures (1890) that 1200 BC was a purely 

arbitrary date based on unproven assumptions: 

“Whether the Vedic hymns were composed in 1000 or 

1500 or 2000 or 3000 BC no power on earth could 

ever fix.” The date of the Vedas was beyond human 

imagination. There was no such event as an Aryan in 

invasion of India. There was no such race as an Aryan 

race. The Vedic word ‘Arya’ means ‘noble, educated, 

cultured, dynamic, anywhere in any community on the 

earth (Hancock). ‘Arya’ does not mean a race. It 

means the characteristic quality of a cultured human 

being. 

 Western scholars of present time are surprised 

at the universal nature of the Vedas and marvel on the 

way the Vedas have been preserved in their pristine 

purity. Gregory Possehl, professor of Anthropology at 

the University of Pennsylvania, and one of the world’s 

leading experts on ancient India and the Indus 

Sarasvati  civilizations, comments as under: 

 “The Indian Brahmans took the memorization 

of the Vedas very seriously, and developed means to 

ensure accuracy and the careful reproduction of the 

same words and sounds from generation to 

generation. Careful, even exact oral replication of the 

Vedas was part of the Hindu faith, institutionalized 

during the learning process and was maintained 

through peer observation and pressure through the life 

of a Brahman.. Deviation from the path of exact 

replication would have brought powerful forces of 

censure to bear on the offender…. 

 “The noted Sanskritist J.A.B. van Buitenen told 

me that in the eighteenth and nineteenth centuries the 

Europeans who were learning Sanskrit were 

impressed by the fact that no matter where they went 

on the subcontinent, when they heard Brahmans recite 

the Vedas they heard the exact same thing. From 

Peshawar to Pondicherri, or Calcutta to Cape 

Comorin, hundreds of thousands, even millions of 

Brahmans who have no direct contact knew these 

texts in precisely the same way.” These texts are 

remarkably close to those of deep antiquity. (Indus 

Age: the Beginnings, 1999, p. 6.) 
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 Gregory Possehl in fact was emphatic in his 

view that “almost everything that was ever written 

about this civilization (i.e., Indus Sarasvati civilization 

and Vedas) before five years (i.e., before 1995) was 

wrong.” 

 In the midst of confusions, authoritarian 

surmises and baseless imaginations, who could 

possibly speak the truth about ancient Indian 

civilization and Vedic literature? Says Hancock (p. 

105): “Perhaps we are coming to a time when ancient 

India will speak for herself after millennia of silence.” 

It was Swami Dayananda who spoke for India, Indian 

civilization and the Vedas in the Rishi’s tradition after 

millennia of silence to correct the distortions and even 

falsehoods of Indian history and about Indian 

civilization to redeem Vedic literature and the Vedic 

tradition. 

 If no history, no Science, no human 

imagination can help, better follow the sages’ 

tradition, Surya Siddhanta and the daily ‘Sankalpa’ of 

the dedicated Brahmans. And lastly, follow the 

internal evidence of the Vedas themselves: Vedas are 

the Original, Universal, Eternal articulation of 

Divinity, by Divinity, to Humanity through the Rishis, 

for Humanity, at the beginning of human creation 

(Yajurveda, 26, 2; Rgveda, 10, 190, 1; 

Shvetashvataropanishad, 6, 22). 

 Swami Dayananda works out the age of the 

Vedas in  which he wrote 

in 1933 Vikrami, the age works out to be 1, 96, 08, 

52, 976 (One arab (billion), ninety six crore, eight 

lacs, fifty-two thousand, nine hundred seventy six) 

years. It works out to be 1, 96, 08, 53, 110 years in the 

year 2010, approximately. 

Question: How do you ascertain that this is the age of 

the Vedas? Are you sure it is not more nor less? 

Answer: This time calculation of the age of the Veda, 

is done on the basis of the Vedic concept of time 

(Atharvaveda, 19, 54-5) and the time measure of the 

current cycle of existence (Rgveda, 10, 114, 6-8; 

Atharvaveda, 8, 2, 21), and later as in Surya 

Siddhanta, Mahabharata, Vishnu-Purana and Gita. 

 The concept of time in Vedic and post-Vedic 

scriptural literature is twofold: Existential time which 

is the fourth dimension of the world of existence, and 

trans-existential time, ‘Mahakala’ and 

‘Mahadakasha’, eternal Time-Space continuum, 

synonymous with Brahman, the Supreme 

Consciousness. In relation to the age of the Vedas we 
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are concerned with existential time which is coeval 

with the human world in existence. Trans-existential 

time is transcendent, eternal and beyond all 

calculation. Existential time is calculated in terms of 

the things that change and it is, also, a measure of the 

things that come into existence, bide their time and go 

out. The Vedas too emerge from Divine Omniscience 

with the emergence of humanity and retire into 

Divinity when the human story is wound up in the 

process of the creative evolution and involution. 

(Atharvaveda, 19, 71, 1.) 

 In the Vedic tradition, the age of human 

creation is 4,32,000,0000 years (Four arab and Thirty-

two crore years, or four billion and three hundred 

twenty million years). This age is divided into one 

thousand periods of 43,20000 years each. Each period 

of 43,20000 years is further divided into four ages. 

Each one of these four is called a ‘yuga’, and all the 

four together are called a ‘maha yuga’, literally a 

‘chaturyugi’ (four yugas). The division and duration 

of time in relation to Yuga and chaturyugi is as 

follows:  

Krita or Sat Yuga: 17,28000 Years 

Treta Yuga:  12,96000  Years 

Dwapara Yuga,   8,64000 Years 

Kali Yuga  4,32000 Years 

Chaturyugi  43,20000 Years    

          

     Multiply Chaturyugi by 1000 

And you get 4,32,0000000 (Four arab, thirty-

two crore) years, the age of human existence in one 

cycle of existence. This too is the age of each cycle of 

Vedic existence. The human Veda cycle continues 

eternally just like the day night cycle in existence. The 

age of the Vedas is the same as the age of humanity at 

the present time. 

 Now let us calculate the age of the Vedas at the 

present time: 

The one thousand Chaturyugis are divided into 

fourteen ages of Seventyone chaturyugis each. Each 

one of these fourteen is called a ‘Manvantara’. 

Manvatara is a term, so named because it is supposed 

to begin with the advent of a Manu, the Great Petrarch 

of the age. The name of those Great Petrarchs are the 

following: 

Svayambhuva, Svarocisha, Uttama (Auttami), 

Tamasa, Raivata, Caksusha, Vaivasvata, Savarni, 
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Daksha Savarni, Brahma Savarni, Dharma Savarni, 

Rudra Savarni, Raucyadeva-Savarni, Indra Savarni. 

 The time duration of each manvantara is equal 

to Seventy-one chaturyugis, which comes to: 

43,20000x71 =306720000 (thirty crore, sixtyseven lac 

and twenty thousand) years. There are fourteen 

manvantaras, their duration comes to: 306720000x14 

= 4,29,40,80000 (four arab, twenty-nine crore, forty 

lac, eighty thousand years.) 

Between each two manvantaras, there is a 

Sandhi, twilight or transition equal to the duration of 

krita yuga, which is 17,28,000 years. There are thus 

fifteen sandhis from the one before the first 

manvantara to the last after the fourteenth 

=2,59,20000 years. 

Thus the age of the manvantara cycle comes to: 

14 manvantaras = 4,29,40,80000 plus 15 Sandhis of 

17,28000 each =2,59,20000. 

Total =4,32,0000000. 

That is four arab thirty-two crore years. 

 Let us calculate the year when Swami 

Dayananda was writing his Rgvedadi Bhashya 

Bhumika in 1933 V. Six manvantaras  had passed, 

twentyseven chatur yugis had passed. Of the twenty 

eighth, Krita, Treta and Dwapara yugas had passed, 

and of Kaliyuga 4976 years had passed. So the 

calculation comes to: 

Manvantaras: 6x306720000= 1840320000 

Chaturyugis: 27x4320000=   0116640000 

Yugas of 28 th: Krita=      0001728000 

   Treta=      0001296000 

   Dvapara=      0000864000 

   Kali=       0000004976 

   Total:       1960852976 

   One arab ninety six crore, eight lac, fiftytwo 

thousand, nine hundred and Seventy six years. 

Dr. Parmanand in his edition of 

 adds a footnote (p. 28): According to ‘Sri’ 

Yudhishthira Mimansaka, this calculation omits seven 

sandhis (1728000X7) of 12096000 years to the above 

mentioned total.” This observation is correct in the 

light of Swami Dayananda’s acceptance of the Surya 

Siddanta also. So if we accept this amendment 

suggested by Rev. Mimansaka and approvaed by Dr. 

Parmananda, the age of the Veda in the year 1933 v. 

would be: 1,96,08,52,976 
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  Plus:            1,20,96,000 

  Total:     1,97,29,48,976 

That is, one arab, ninty-seven crore, twenty-

nine lac, fortyeight thousand, nine hundred and 

seventy-six years in 1933 V. (1876 AD app.) Add one 

hundred and thirty-four from 1876 to 2010 and we 

have 1,97,29,49,110 years as the age of the Vedas in 

2010. 

 

Subjects of Veda 

1. Jnana Vijnana 

 Shaunaka, master of a large household of 

teachers and students of ancient time went to Angir- 

as, the Vedic sage, and with humble salutations asked 

him: “Holy Sir, what is that all comprehensive 

subject, that all embracing something, by knowing 

which you know everything, all this that is to be 

known?” 

 The sage pondered over the seeker’s question. 

Then replied: knowledge, Vidya, is twofold, Para 

Vidya and Apara Vidya. These two ought to be 

known. Para is the Ultimate knowledge beyond which 

there is nothing that remains to be known. Apara is 

this side of the ultimate, from the particle to the 

penultimate.  

 The sage then enumerates: Apara is Rgveda, 

Yajurveda, Samaveda and Atharvaveda, Shiksha 

(Phonetics), Kalpa (Practical applications of Vedic 

Knowledge), Vyakarana (Grammar), Nirukta 

(Etymological structure of words), Chanda (Meter and 

porosody), Jyotish (Astronomy). Para is that by which 

the Eternal, Infinite, Imperishable Param Brahma is 

known, the One that is unknowable, intangible, 

without colour or distinction , without eyes and ears, 

without hands and feet, eternal, infinite, omnipresent, 

subtler than subtlest, imperishable, original and 

ultimate cause of all forms of nature and life. That is 

Param Brahma. (Mundakopanishad, 1,1,1-6). 

 Having ‘known’ That One, the first and last 

Reality of existence, one knows everything else, 

because everything else is subsumed therein. That 

same One, Shaunaka had asked of the sage Angiras. 

 Swami Dayananda analyses the Vedic themes 

from the same point of view: 

 Four are the subjects of the Veda: Vijnana, 

karma, Upasana, Jnana. Of these four, Vijnana is of 
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the first and highest importance, because Vijnana 

means the direct self-realised knowledge and 

awareness of Parameshvara and all other things in 

existence, down from Prakrti to the particle, jiva and 

all living forms included. The main subject of the 

Vedas is the realization of God primarily, all other 

subjects are implied therein. Know that and you know 

all that is to be known. If you know not that, all else 

that you know is infructuous, mere words, self 

evaporative. 

 ‘ , says Yajurvada 40, I7: 

Aum is infinite, Aum is Brahma, the total reality. 

The Mandukyopanisad states it beautifully:  

 

 

 Meaning: ‘Aum’, this is the name of Brahma, 

this is imperishable. This entire world of existence 

that is, is an extensive story of Its expansive 

manifestive Being. All that has been, all that is, all 

that shall ever be, all this and that is but Omkara only. 

Still more, all that may be or might be beyond the 

three time-bound existences, that too is Omkara only, 

nothing other than That. 

 Aum is the Name-Word of God, correspondent 

with, and identical with God. Know Aum, know God, 

you know everything ---only when it is self realized.  

 Swami Dayananda quotes the words of 

Mundakopanisad: Vidya is twofold, Para and Apara. 

Apara is Rgveda, Yajurveda, Samaveda, Atharvaveda, 

Shiksha, Kalpa, Vyakarana, Nirukta, Chanda, and 

Jyotisha. Para is that by which the Imperishable 

Brahma is known by realization through direct 

spiritual experience.  

 Here arises one question: Are the Vedas Apara 

Vidya only? Is there nothing spiritual pertaining to 

Parama Brahma? 

 Swami Dayananda himself answers, in fact pre-

empts this question in the explanation of the quoted 

verse of Mundakopanishad: In the Vedas both kinds 

of knowledge are there, Apara and also Para. Apara 

Vidya is that by which we come to know the nature, 

property and dynamics of things from earth and 

particle upto Prakrti, so that we take advantage from 

them through science and technology for a better 

quality of life. But Para Vidya is that by which we can 
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realize the cosmic presence of God immanent in the 

world of Nature and in the human spirit too. But in the 

Vedas too Para Vidya is the primary theme, and that 

way it is the dominant theme because the better 

quality of life in reality is that which leads us on 

beyond the materiality of life to spiritual well being so 

that we may achieve the goals of life: Dharma, Artha, 

Kama and Moksha (live a victorious life with 

observance of Dharma, enjoy material well being with 

a good and decent standard of life, enjoy individual, 

familial and social fulfillment with peace and 

happiness, and ultimately win the freedom of 

Moksha). Para and Apara Vidya both are two sides of 

the Dharmic way of life as prescribed in the Vedas. 

The gift of Para Vidya and spirituality is the good and 

decent life of peace and happiness, and the end and 

aim of the good and decent life should be the 

enlightenment of the soul and realization of God in 

meditative experience through Samadhi.  

 In fact, every word of the Veda arises from the 

omniscience of God’s presence in the universe, and 

every word of Veda reflects the same presence and 

power for the people of wisdom and vision.  

 For example: 

 (Rg. 1, 22, 20) 

 Sagely people of courage, vision and wisdom 

always see the supreme presence of Vishnu, 

Omnipresent and Self-refulgent like the sun in 

heaven, eye of the world, radiating its light 

everywhere.      

 Hence the sages, people of vision and wisdom, 

always look forward to and wish to attain that highest 

and ultimate state of Being which is the state of 

Moksha, paramananda, in the direct realized presence 

of Visnu, which is the end of all human endeavour 

through knowledge (Jnana), action (karma) and 

Upasana (worship). Thus the knowledge of Brahma 

by direct realization is the primary as well as ultimate 

object of the Vedas. 

 There is nothing beyond, nothing higher than 

that All-pervading, All sustaining Vishnu. 
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 There is nothing born or manifested higher or 

beyond That who pervades all regions of the universe. 

That is the Divine Prajapati who pervades and plays 

with the created forms of Nature and life, giving them 

the joy of living and divine bliss. He pervades all the 

three regions of light and energy: earthly fire and 

magnetism, Vayu energy of the middle regions and 

the light of the solar region,. And He is the master, 

sustainer and creator controller of the sixteen 

structural and formal constituent elements (‘kalas’) of 

Purusha, the living universe, Jagad-Brahma: 

 These sixteen constituents are born of divine 

‘Ikshana’, thought, awareness and desire; they are 

Prana, energy which sustains life and existence; 

Shraddha, faith in and commitment to truth; Akasha, 

space; Vayu, air, wind; Agni, fire, vital heat; Jala, 

water; Prthivi, earth; Indriya, senses; Mana, mind; 

Anna, food, nourishment for growth; Virya, vital 

energy, strength and courage; Tapa, discipline and 

austerity of relentless application to action; Mantra, 

Veda and principles of living; Karma, action and all 

activity of life; Loka, and  Nama, name, identity, the 

specific distinction of what something is. 

(Prashnopanishad, 6, 2-7). They constitute the 

‘Purusha’ in manifestation. 

 There are elements and attributes of the things 

existent in life, the human purusha, the Supreme 

Purusha, and His potential, Nature and natural laws, 

which the Lord ‘creates’, manifests, controls and 

sustains. And all that is, all that we do, all that is to be 

known and prayed for, all is subsumed in the term 

Shodashi Purusha. For this reason does Swami 

Dayananda say that the main subject of the Vedas is 

God, Lord Supreme. That Purusha, all the constituents 

of life and existence, individual and cosmic, all our 

karma, all our prayer and worship, all this is implied 

when it is said that He is to be known and realized 

directly through karma and Samadhi Yoga. 

 So Purusha is the primary subject of the Veda, 

all else is secondary. But the secondary is not 

insignificant because without the secondary, life and 

living is not possible.  Though them, the Supreme 

Purusha manifests and reflects for us to know, to be 

and to do. 

 The Upanishad says the same in a very poetic, 

symbolic manner. Mandukyopanishad says it like this: 
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Aum: This is the Word. This is the Imperishable, 

Eternal. All this that is in existence, is the extensive, 

expansive story of Aum, the Eternal Imperishable 

God Supreme whose inalienable essential Name is 

Aum, the cosmic Word. All that has been, all that is 

and is happening, and all that shall ever be, all that is 

Aum only. And yet, all that may or might be other 

than this beyond the past, present and future time, all 

that possible and potential too is Onkara. 

 The One is One All. Hence, says Swami 

Dayananda: The Lord Supreme is the first and prime 

subject of the Veda. 

 And yet, though the One is One and only One, 

It is diverse too. The diversity too has to be known. 

Through the diversity, man has to know and realize 

the One, and this has to be through karma and 

worship. So we have to:  

1. Know the One and the diversity, all these we 

should know and realize. This is Jnana. 

2. Act in order to know and practically realize 

in life through living. This is Karma. 

3. Pray in order to cross our limitations by the 

grace of God, and practice Yoga for 

Sakshatkara, direct experience in Samadhi, i.e. 

practical realization. 

Vijnana thus is the main subject of the Veda. It is 

direct realization (Sakshatkara) of Jnana. Without 

Vijnana, Jnana is only information. Moreover, without 

direct realization of knowledge, we cannot make 

practical use of the knowledge. So we should know 

what is to be known: 

1. God: the Supreme Brahma and His attributes,  

2. Jiva: the individual soul, its attributes, its 

powers and limitations, 

3. Nature (Prakrti): its modes and diversities of 

forms and structures.  

4. Karma: We should know what we ought to 

do. We should know our karma and its 

consequences.  

5. We should know who to pray to (to the One 

God Supreme), and know how to pray. 

So, next to Jnana and Vijnana, Swami 

Dayananda discusses the second subject of Veda 

which is karma and karma kanda, the way karma has 

to be performed. 

 2. Karma (Karma Kanda) 
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Though Jnana Vijnana is the primary and 

comprehensive subject of the Veda, karma, to begin 

with, is of first importance: it is the practical 

realization, in action, of the mission of life which is 

self realization, self fulfillment, and Moksha, i.e., the 

ultimate freedom from the wonderland of the world 

through a thorough passing through the wonderland. 

You can cross the stream through the stream, except 

that, in rare cases of exceptional souls, born 

fortunately with a very positive balance of karma 

from their earlier performance in previous births, they 

can fly over the stream. In fact, without karma, you 

cannot even get knowledge. 

 The human mind is both introvert and extrovert. 

Therefore human action also is twofold, introvert and 

extrovert. The introvert action is connected with the 

mind, intelligence, and the spirit or the soul. The 

deeper it is, the higher it is in value and result. The 

extrovert action is connected with the mind and will 

and the outside world in which the will operates with 

the instruments of action, karmendriyas. The inner 

action is for spiritual fulfillment of the self, and the 

outer action is for worldly success in terms of material 

well being and self fulfillment.  

 Karma in Darshan philosophy is called 

Purushartha, the purpose and mission of life through 

the observance of Dharma in action. By Purushartha 

we achieve both, material well being in the world 

here, and freedom of the spirit from the birth-death 

cycle hereafter in the state of Moksha. 

 Karma for the achievement of Moksha is 

‘Parama Purushartha’. In life time, God realization is 

the highest Purushartha which is achieved through 

stuti (praise), prarthana (prayer) and meditation on the 

Supreme Lord Brahma (Upasana). This divine and 

holy part of karma is called Nishkama karma, because 

it is free of any worldly involvement, being purely a 

spiritual exercise.  

 The other part of karma is called Apara 

Purushartha since it is performed for worldly success 

in terms of material and social well being. Of course, 

this part of karma too is performed in observance of 

Dharma with a sense of duty with dedication to social 

good. But still it has the worldly strings attached to it. 

And yet it saves the doer from the snares of bondage 

as is said in Yajurveda 40, 2: “Let man wish and plan 

to live a hundred years full life only by doing action 

with a sense of duty, without any selfish motive, this 

way only, and by no other way, does the doer remain 
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free from the snares of consequence and self 

pollution.” This way man gets the best of this world, 

but it falls short of ‘Nihshreyas’, the supreme freedom 

of the spirit because somewhere deep in the 

‘Sanskaras’, desire might be lurking in the crevices of 

the unconscious.  

 Karma then is Parama Purushartha and Apara 

Purushartha. From this theoretical discussion of 

karma, we come to the practical part: performance, 

the actual doing. 

 Performance of karma must be motivated by 

the observance of Dharma. Prayer and meditation is 

for the attainment of Moksha with God realization 

through Yoga; and worldly karma with Karma-yoga is 

for the achievement of Artha and Kama, i.e., material 

and emotional fulfillment.  

 Through karma of the worldly type with a sense 

of duty, we swim through the flood. Through 

meditation, we reach the shore. 

 We cannot reach the shore without swimming, 

and swimming has no end without the shore. Veda 

prescribes a synthesis of the two phases of karma 

through a fourfold formula: The purpose and mission 

of life is Dharma, Artha, Kama and Moksha, all in 

pursuit of obedience and dedication to God’s 

command and will.  

 We come now to ‘karma kanda’, karma sacred 

as ritual, practical, extrovert, social expression of the 

spirit, voice of the soul translated into action. Karma 

thus performed is Yajna. 

Karma 

 Next: Karma, as the concomitant, direct 

application, of knowledge (Jnana) in our affairs of 

life. 

 Karma, action, doing alongwith knowing, 

performance here in life and hereafter, is the subject 

of Veda. Karma in fact is the most natural expression 

of life. Even the new born baby proclaims its being by 

doing something most naturally and spontaneously:  

breathing and crying. Shall we say: the baby 

proclaims the first and opening sound of life and the 

cosmos, A of AUM? U and M follow from birth to the 

last closing breath, terminating in the silence of the 

fourth Matra of the Divine Name? 

 Karma is both internal and external, internal in 

the mind and external in the wide open world. The 

mind is connected with both, the internal world of 
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mind itself and the spirit and the external world of 

perceptible objects. 

 In fact, life and living itself is karma: Every 

individual’s life (Ekarat Purusha) is something like a 

business organization of living, breathing, intelligent, 

self-organizing nature, an autonomous organism 

structured by Nature with the infinite intelligence of 

her Master: the master spirit seated in the heart core, 

the Super Master in the centre of the heart core of the 

spirit, the business office in the brain with Mana 

(mind), Buddhi (intellect), chitta (memory and the 

record room), Ahankara (identity), and the senses 

(perceptional and volitional), eager for the objects of 

their love, and a vast system of communication and 

interaction between the person and the vast world. 

Endowed with vision and will, gifted with intelligence 

and emotion, inspired with an assertive will to live, 

man goes on perceiving, thinking, analyzing, 

deciding, ordering, executing, evaluating, recording, 

storing and carrying the final burden of achievement 

over a long journey of joy and sorrow, love and hate, 

ambitions and resolutions, old and new alike, peace or 

no peace, every moment and every particle is on the 

move, all in the midst of the ‘Samrat Purusha’ 

(society), and the virat Purusha (the universe and 

Mother Nature) until the Ekarat Purusha, the 

individual, reaches the interminable destination 

(Supreme Purusha) as far and as long as it may. 

Therefrom Jiva comes, thereto it goes. Life goes on, 

karma goes on, it goes on and on in a circle, which too 

goes on and on in a spiral, timeless, eternal, no 

beginning, no end. 

 The knowledge of this boundless scenario, the 

Veda gives. The master register and the technique of 

movement and advance through this scenario also, the 

Veda gives. That is the knowledge of the science of 

karma. So knowledge is simultaneous with karma, and 

karma as performance is incumbent on knowledge. 

The two have to be together. Both have to be realized 

together. Knowledge without karma is infructuous, 

because it is mere information, inert as a piece of 

writing on paper. And karma without knowledge is 

nothing more than mere behavior, just like the 

instinctive behavior of any other, non-human, form of 

life. One who has knowledge, but only at the level of 

mere information, without acting it out in practice, 

lives in the dark. If you know the road to the city with 

an excellent guide map, but you do not move, you 

stay where you are, you never reach the city. On the 

other hand, even if you have an excellent car, but you 
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do not know the city nor the road map to it, you may 

start the engine, move round and round at maximum 

speed, you will not reach the city. Such a person also 

lives in the dark. In order to reach your goal, you must 

know the goal, you must have the guide map with the 

indication of where you are, you must have the means 

and power to move, and you must move by the correct 

route, then only you will reach your goal for self 

fulfillment. 

Karma as Purushartha:  

Right karma performed with knowledge of the 

meaning and purpose of life here and hereafter for the 

attainment of the goal of life is Purushartha: It is 

earnest, continuous and relentless action in 

observance of Dharma, Divine Law of life. It is for 

the purpose of Artha, material and all round worldly 

well being. It is for Kama, emotional, aesthetic and 

social fulfillment of the self, and it is for Moksha, 

ultimate freedom, enlightenment and bliss of the soul 

in the presence of Divinity directly experienced.  

 In the light of this Vedic concept of 

Purushartha, karma is twofold: Para (Parama) karma, 

and apara karma. Parama karma is action for the 

realization of God with spiritual fulfillment. Apara 

karma is for worldly fulfillment, material prosperity, 

social prestige, familial joy, honour and fame. 

 Parama karma is wholly Nishkama, that is, it is 

totally free from all worldly strings attached to it. It 

comprises prayer, self study (Svadhyaya) and Yoga 

sadhana through the eightfold path from Yama and 

Niyama, social and personal moral and ethical 

discipline upto Samadhi. Nishkama karma can be 

pursued in harmony with the pursuit of one’s worldly 

duties too. Maharaja Janaka, Maharaja Ram Chandra, 

Yogiraj Krishna were such personalities. Some people 

such as saints and sages, Vedic seers, Mahatma 

Buddha, Bhakta Dhruva, Sant Kabir, Guru Nanak Dev 

were such seekers of Divinity. They renounced all 

worldly pulls and pressures, sacrificed all worldly 

pleasures, and dedicated themselves to the realization 

of Divinity and the mystery of God’s creation. They 

served not only God, they dedicated themselves to the 

service of humanity and all other forms of life. 

 The other kind of karma is Apara karma, 

dedication to ones worldly duties according to the will 

of God, Vedic prescription and the dictates of reason 

and conscience. This kind of karma has been called 

Sakama karma also, because it has certain worldly 

strings attached to it. Such strings can be personal 
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well being and professional advancement, familial 

progress and prosperity, social positon and power. But 

this progress, power and positon must be creative, 

productive, and positively constructive. The strings 

attached to this kind of action are love of life, 

dedication to nature and society, respect for the social 

structure and civil law, with faith in the human 

community, respect for the environment and 

submission to the will and law of God. 

   Yajna: Nishkama or Sakama: 

 Swami Dayananda’s classification of karma 

into Nishkama and Sakama needs further explanation 

for the reader. 

 The discussion of Karma and karma-kanda 

follows in  after the 

theme of Jnana. To recapitulate: The themes of the 

Veda are: 

1. Jnana; knowledge of Ishwara, Jiva and Prakrti, 

knowledge of right karma and the knowledge of 

upasana, 

 2. Karma: practical pursuit of knowledge in action, 

3.Upasana: worship of the One Divine spirit of the 

universe, God Almighty, Saccidananda, 

omnipresent, omnipotent, omniscient, with stuti, 

prarthana and Upasana. 

4. Vijnana: direct experience, sakshatkara, of all the 

three above. Vijnana is the umbrella experience 

and accomplishment of the three, by the human, 

of the Divine. 

Coming to karma then: 

 Karma is Purushartha, human effort to achieve 

the meaning and purpose of life. Karma is two fold, in 

relation to the purpose, Dharma, Artha, Kama, 

Moksha:  

Nishkama karma: It is Parama Purushartha, the 

highest and absolute karma without any worldly 

strings attached. The purpose is God realiation 

and achievement of Moksha, absolute freedom 

of the soul and bliss in the Divine presence; this 

is deliverance from the cycle of birth and death. 

The means: the worship of God through stuti, 

prarthana and upasana, obedience to God’s will 

and divine commandments, observance of 

Dharma and practical pursuit of knowledge 

without any worldly desire and selfish interest. 

The end of Parama Purushartha is Moksha, 
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realization of the highest meaning and purpose 

of life. This is one. 

Sakama karma: The other, Apara Purushartha, 

is Sakama karma, ‘Loka-vyavahara’, worldly 

action in the social context, the purpose is 

worldly well being, the result is realization of 

Artha and Kama, worldly prosperity and 

worldly self fulfillment, not Moksha, not 

deliverance from the cycle of birth and death, 

even though the worldly ends are realized with 

the observance of Dharma. 

The means of the achievement of Sakama 

Karma are provision of food and clothing, transport, 

arts and crafts and science and technologty for the 

fulfillment of one’s social obligations, but mostly for 

personal welfare. The worldly strings are not snapped, 

they remain.   

 Yaj a: Yajna has a very special place in Vedic 

ethics of living as an important part of the observance 

of Dharma, but it does not apparently fit into the 

categories of Nishkama or Sakama karma. The one 

distinctive and discriminative mark of difference 

between the two Nishkarma and Sakarma, is the 

presence or absence of worldly strings and personal 

interest and welfare of the doer. In Nishkama karma 

there are no worldly strings attached because the very 

purpose of the karma is freedom and deliverance of 

the soul from involvement with the world of pleasure 

and pain. In Sakama kara, the personal strings remain, 

they are not snapped. Yajna does not apparently fit 

into either of these categories. Whether it is performed 

for some special purpose of the doer (svasukhaya), or 

for the welfare of the entire world of humanity and the 

environment (sarva-jagat-sukhaya) without the doer’s 

personal purpose, the worldly strings still remain, they 

are not snapped. Probably for this reason, Yajna does 

not figure in Swamiji life of Nishkama karma except 

for the word ‘Dharmanushthana’, observance of 

Dharma. Shall we say then that yajna as a 

performance is neither wholly Sakama nor exclusively 

Nishkama, and yet at the same time it is both Sakama 

and Nishkama: If it is performed for the doer’s 

personal welfare, the fragrance cannot be restricted to 

the four walls of the performers home, the 

environment will have the fragrance any way; and if it 

is performed without any personal purpose of the 

doer, i.e., as Nishkama karma, the performer too will 

have his share of the fragrance as a gift of nature. 

Yajna is Dharmic karma, giving us the benefits of 

both ‘Abhyudaya’ and ‘Nihshreyas’, worldly well 

being and the freedom of Moksha. 
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 In the context of knowledge Swami Dayananda 

uses the terms ‘Para’ and ‘Apara’, i.e., knowledge 

spiritual, and knowledge natural and worldly. In the 

context of karma, he uses the word ‘Apara’ for 

‘Sakama’ karma, and ‘Parama for Nishkama karma. 

He does not use the word ‘Para’, ‘Parama’ is the word 

used by him for the highest karma. Para knowledge is 

that by which God is realized. Apara knowledge is 

that by which knowledge of nature and the world is 

attained and facilities for worldly well being are 

structured and received. Similarly Parama (knowledge 

word being ‘Para’) karma is that by which the 

supreme Purusha is realized and Moksha is attained, 

and ‘Apara’ karma is that by which worldly facilities 

are created and structured and worldly well being is 

attained. Further, within ‘Apara karma’, Nishkama 

karma is that in which exclusive selfist purpose of the 

doer is not involved at all, because the karma is 

performed for general and universal welfare, and 

Sakama karma is that which is performed by the doer 

specially for personal purposes. It is understood, of 

course, that from the benefits of an act of general 

welfare such as Yajna, the doer is not ruled out of the 

generality of humanity, nor is the doer ruled out of the 

benefits of the act. It is God’s dispensation that when 

you work for all, you are one, but just one of all. 

Veda-prescribed Yajna is for all and every one, no 

one is excluded from the benefit. Hence the mantra: 

“Om Agnaye svaha, idam Agnaye idam na mama. It is 

for Agni, once given it is for Agni, no more mine nor 

for me (exclusively).” Yajna is for every one and all. 

The philosophy is: One for all, all for one. You too are 

one of the all. 

 In Satyartha Prakasha, Swami Dayananda 

discusses the role played by pretenders and vitiators 

of tradition. They scare simple and innocent people by 

performances of false Yajnas and fearful predictions. 

Such performances are done for un-Yajnic purposes 

which must be ruled out by well meaning noble 

people. 

 For this very reason of ignorance and 

exploitation of the simple and innocent people around, 

Swami Dayananda was more deeply committed to 

social, cultural and Dharmic reform than interested in 

his personal salvation, though he was a highly self 

realized Yogi and a great scholar. 

 Yajna: a comprehensive act: ‘Yajna’ as a noble 

act of piety, virtue and service is the name word of a 

personal and social act. The word is derived from the 

root ‘Yaj’, which means ‘Deva puja, Sangati karana, 
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and Dana’, service of divinities and reverence of 

nobilities, joining socially together for holy action, 

and giving something for charity in noble, creative 

and constructive programmes. So Yajna as an act and 

a process of action means service of natural forces of 

Divinity such as air, water and the environment, 

reverence of noble and enlightened people, and 

worship of God, gathering and joining together as a 

human community for creative work and mutual 

support, and offering oblations into the fire for 

cleansing and replenishment of the environment and 

the home. This activity has to be performed most 

selflessly, without any thing of personal, social and 

familial interest. 

 The whole act of Yajna has to be dedicated to 

God, to nature and to humanity, to win the grace of 

God, good wishes and blessings of the divinities and 

receive the blessings of seniors. It blesses both the 

doer and the beneficiaries. It is individual and familial 

as daily agnihotra, it is social as weekly satsanga, and 

it is national as ‘Ashvamedha’. It is personal as 

‘putreshti’ Yajna and sanskara Yajna, and yet it is 

impersonal because the beneficiaries are unlimited, 

countless and cosmic. 

 : a universal process: Beginning with 

every single particle, beginning with every single 

individual, male or female, upto the bounds of this 

boundless universe, Yajna is going on continuously, 

relentlessly and indefatigably. So too it has gone on 

since the very beginning of this creation. 

 The creation began with the Yajnic ignition of 

the Divine fire, Tapas, cosmic heat of the Big Bang. 

That was the implosion of Divine consciousness into 

the creative Sankalpa. Says Rgveda: 

(Rg.10, 190, 1) 

 By the arduous will and samkalpa of Divinity, 

Prakrti manifested into existence in her simultaneous 

modes of Rtam and Satyam, the constant and the 

mutable, under the eternal divine Law. Thence arose 

the night and darkness of the incubation or 

germination phase of no positive name. Then arose 

the ocean of indeterminate particles of existence. That 

was the existential emergence of the space time 

continuum. 
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 The Yajna of creative evolution started. 

Taittiriya Upanishad (2, 1) summarises the creative 

process upto the evolution of man: 

 From that Eternal Atman, this omnipresent 

spirit, the closest One, arose space and time; from 

space arose energy (Vayu), from vayu arose heat and 

light (Agni), from heat (Agni) arose water (Apah), 

from water arose the earth (Prthivi), from earth arose 

herbs trees and vegetation (Oshadhayah),, from herbs 

arose food (Annam), from food arose creative vitality 

and vital fertility, from creative vitality and fertility 

emerged the human being (Purusha).  

 Thus the creative Yajnic cycle started and it 

continues in the same Yajnic form. This is Vedic 

creative evolution. 

 Bhagawan Krishna with his divine vision 

summarizes this Yajnic cycle in the Gita (3, 14-15): 

¥óææÎ÷ Ößç‹Ì ÖêÌæçÙ ÂÁü‹ØæÎóæâ�ÖßÑÐ      

Ø™ææÎ÷ ÖßçÌ ÂÁü‹Øô Ø™æÑ ·¤×üâ×éjßÑH¤14H 

 ·¤×ü Õýræïôjß¢ çßçh ÕýræïæÿæÚUâ×éjß×÷Ð      

     ÌS×æˆâßü»Ì¢ Õýræï çÙˆØ¢ Ø™æð ÂýçÌçcÆUÌ×÷H¤15H 

All beings are evolved from food, the 

production of food is from rain, from Yajna rain 

comes into being, and Yajna is born of divine karma. 

Know that karma originates from Veda, and Veda is 

born of eternal Brahma. Therefore the all immanent 

Brahma, all comprehending, is ever abiding in Yajna. 

 Having completed this Yajnic cycle of creation 

from Self manifestation and natural evolution upto 

man simultaneously with Yajna, the Lord High Priest 

of cosmic Yajna blest humanity thus (Gita 3, 10): 

 “Go forward, advance and grow, and this Yajna 

shall be your kama-dhenu, the Holy cow, which will 

fulfill all the desires you cherish at heart”.  

 The Yajna continues. It begins with the human 

individual itself. The body itself is Yajna. The soul is 

the Yajamana. Shraddha, commitment to truth and 

rectitude, is the consort. The body is Samidha. The 

heart region is the vedi. The hair is holy grass on the 

vedi, The crown of the head is Veda. The heart is the 

flag post. Karma is the ghrta. Passion is the food of 
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fire. Tapa is fire, self control, ‘dama’, is the pacifier. 

Speech is the hota, offerer. Prana is udgata, singer. 

Eye is the adhvaryu, supervisor. Mind is brahma, 

presiding authority. Ear is the fire manager. The heart 

content is Diksha, initiation. Food is samagri, 

materials for the fire oblations. Water is soma. This 

metaphor is often repeated in the Gita and the 

Upanishads. The five senses, mind and intellect, also 

the seven pranas are the sapta hota, seven priests. So 

are the seven senses. 

 The Yajna goes on in nature and society. The 

socio-economic system is a Yajna of consumption and 

production wherein the ideal is maximum production 

with minimum consumption, thereby providing a 

surplus budget for the human nation. A deficit budget 

is no yajna, it is overdraft which would burden the 

children of the nation for the sins of the parents. 

 In nature too the Yajna continues as the 

systemic process of life. Prajapati created ‘prana’ and 

‘rayi’ as two forces which manage the evolution and 

continuance of life and society. Prana is energy, while 

rayi is food. Prana consumes food and produces 

energy. This produced energy, then, becomes food for 

higher energy which, with the consumption of energy 

food, will produce higher energy. This cycle of Yajna 

continues. 

 Ultimately, the Lord creator and sustainer 

himself becomes the Yajamana of cosmic Yajna: 

¥ã¢U ·ý¤ÌéÚUã¢U Ø™æÑ SßÏæùãU×ãU×õáÏ×÷Ð      
×‹˜æôùãU×ãU×ðßæ…Ø×ãU×ç‚ÙÚUã¢U ãéUÌ×÷H¤16H 

Gita 9.16 

I am the ritual as well as the performer, I am the 

ancestral oblation. I am the tonic herb, I am the sacred 

hymn. I am the melted ghrta, I am the fire, I am the 

offering myself. The yajna is cosmic, whole, nature, 

man and God all united in action. 

Burnt, Destroyed or Resurrected:  

Q. The innocent seeker, a novice in the act of 

living, asks a question: You offer ghrta and fragrant 

materials into the fire. They are burnt and destroyed 

for nothing. Is it not better and more advisable that 

instead of burning and destroying them, you give 

them to the poor and the needy so that they may eat 

and thank you?     
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A. Giving things to the poor and the needy is a 

noble act of charity, but not at the cost of Yajna. 

Things offered into the Yajna fire do get burnt but 

they are not destroyed, only their form is changed. 

What you call ‘destruction’ is not annihilation, it is 

change of form from a gross form to a new and 

refined form. The refined form is so subtle that you 

cannot see it with the naked eye. So when you offer 

holy materials into the fire, they are burnt and 

changed into some powerful fine form which actively 

supports the natural process of cleansing and 

replenishment of the atmosphere. 

 Nothing that exists is destroyed. Whatever is 

continues to remain in existence, whatever is not in 

existence never comes into existence out of nothing, 

only the forms of things in existence change. Forms of 

things come into existence and go out of existence, 

things remain in substance. Take for example a piece 

of clay, crush it into very very fine powder and throw 

it up into the wind, it goes out of sight. But does it go 

out of existence? No, its particles continue to float in 

the air and fly with the wind. The same way the ghrta 

and other holy fragrant materials remain after having 

been burnt in the Yajna. The fire reduces them to 

particles as fine as paramanus. A paramanu is the 

smallest particle of matter which is not divisible any 

further, except that it can be conceptually analysed for 

scientific or philosophical study, just like tanmatras or 

subtle elements. So the particles of dust can be 

microscopically seen and conceptually recognized as 

the earth element. 

 The fragrant materials which are offered into 

the fire grow very powerful after they are refined into 

particles. They purify the air and vapours of water in 

the atmosphere. They fight out bad adour and make 

the air fragrant. Further, they enhance the rain and 

thus do good to all living beings. 

Q. If yajna makes the air fragrant, we can achieve the 

same result by using fresheners and cleansers. Why be 

so elaborate as Yajna havan?  

A. No. Air fresheners cannot achieve that result 

because air fresheners cannot dispel the bad air. They 

mix with the same air and give you a feeling of 

freshness although the odours remain where they are. 

The bacteria too continue to remain. The particles of 

materials refined and energized by the yajna fire 

dispel the bad air, destroy the bacteria, and thus cause 

a new process of cleansing. While the atmosphere 

around the Yajna fire is cleansed, perfumed and 
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reinforced, fresh air rushes in with new vitality and 

energises the whole atmosphere. And as the fragrant 

air rises into the sky, it cleanses the water vapours too 

and the clouds, thus causing precipitation and the rain 

process. Thus Yajna is of great benefit to all living 

beings on the earth. It is therefore the duty and also 

the privilege of human beings to perform Yajna and 

participate and cooperate with nature to make life 

better, comfortable and enjoyable. Moreover, when 

you perform Yajna and make the atmosphere fragrant, 

you not only enjoy the fragrant life yourself with your 

family and friends, you also send out the fragrant 

message far and wide outside to many others that life 

is really sweet and fragrant and that there are people 

around who love to make life and people happy and 

fragrantly good. Yajna therefore is a duty and our 

obligation. It is indeed a special responsibility of 

mankind to clease the air and water, in fact the whole 

environment. 

Q. Why is it the special responsibility of man to 

cleanse air, water and the atmosphere? Other creatures 

also breathe and foul the air and water? 

A. That’s interesting. Yes, animals breathe, do other 

things too which people do. They do foul the air and 

water. But animals don’t drive cars. They don’t cook, 

nor do they run factories which belch out clouds of 

smoke. They release no sewage into rivers, nor do 

they dump tons of garbage. They live in nature 

according to nature so that nature can look after them 

and look after itself without global warming. But men 

do many things to damage nature. Therefore it is an 

indispensable duty of humans to repair the damage we 

do to nature for our natural and unnatural comfort. 

This is one thing. We must stop global warming, and 

we must reduce our craze for comfort and luxury so 

that nature may have some relief. 

 Secondly, the real human privilege is God’s gift 

of thought, intelligence and imaginative vision to 

humanity. It is our power and privilege to think and to 

envision things which other living beings can’t. Power 

and privilege brings equal responsibility and 

obligations. Man is man, ‘manava’, because man can 

think. Therefore it is our duty and privilege to think 

and do things on our own, those things which are over 

and above and beyond those which nature dictates we 

must do. Choice is better and higher than force. If we 

don’t do things by choice, nature will some day force 

us to do the same or punish us. In any case we must 

not leave a negative legacy for our children and 

further generations to pay the debts we owe of our 
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own making. Therefore think, simplify and make 

amends. Repair. Do Yajna to refresh and recreate. 

Q. That is overwhelming,. All right, accepted. Let us 

do Yajna. But why chant Veda mantras? We don’t 

understand them. Why not use other words, common 

ones? 

A. Vedas are the first and original Scriptures of 

knowledge for mankind without exception and 

discrimination. God himself speaks through the Veda 

(Yajurveda, 26, 2). 

(Yaj, 26, 2) 

 Just as this blessed word of the Veda I speak to 

you for all the people without exception or 

discrimination, for Brahmana, Kshatriya, Shudra, 

Vaishya, master and servant, for one’s own and 

others, so do you too. Prayer: May I be dear favourite 

of the divinities and the generous people for the gift of 

the sacred speech. 

 May this noble aim of mine be fulfilled here in 

this life. May the other gift of Moksha too follow and 

come my way beyond this life. 

 In the light of this divine commandment and 

this prayer we should not imagine that any other 

words can be a substitute for the Vedic words. Yajna 

is a holy act with more than a social purpose. It is for 

worship of the Supreme Lord of the universe, service 

and reverence of the divinities of nature and nobilities 

of humanity and gifts of charity with gratitude. Veda 

mantras are so comprehensive in their meaning that 

the same one mantra can be interpreted for worship of 

God, service and reverence for the divinities of nature 

and nobilities of humanity, and for gifts of gratitude to 

nature with the oblations, in addition to solicitations 

for the gifts of knowledge or any other thing we value 

and desire. 

 For an illustration: Take the opening mantra of 

Rgveda, “ …..” Take only these two words. 

The word Agni can be interpreted as God, the giver of 

light, knowledge, energy, etc. It can be interpreted as 

the sun or fire in relation to nature. It can be 
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interpreted as the ruler, the leader, the teacher in 

relation to the social and organizational context. The 

meaning can be:  

I worship God, giver of the light of knowledge. 

I do homage of thanks and value light and energy, 

gifts of Mother Nature. 

I do homage of obedience and gratitude to the ruler 

for the gift of peace and social order. 

I do reverence to the Yajna fire and light it for 

inspiration to live and advance in society.  

How can any other words be possibly a substitute 

even for these two words of the mantra? 

 Therefore with gratitude to God, with grateful 

homage to Nature, with reverence to saints, scholars 

and leaders of the human world, we should do yajna 

with correct and relevant chanting of Veda mantras 

only. The mantras are treasures of the wealth of 

comprehensive yet open ended possibilities of 

meaning and secrets of life. In fact, the more we 

know, the more we know the Veda, and the more we 

know the Veda, the more we know of life and the 

world. The Vedas are, in reality, a speech 

correspondence of the expansive universe. Just as 

there can be no substitute of the universe in human 

language, there can be no substitute of the Veda in 

human language.  

Q. Incidentally, if there can be no substitute of Veda 

mantras in human language, what is the sense and 

value of a translation in human language, be it English 

or Hindi or any other? 

A. The question is very relevant. The ideal is that we 

study Veda and realize the meaning with our 

imagination and spiritual vision in the original. But 

situated as we are with our limitations and distance of 

language and awareness from the original voice of the 

Veda and the clairvoyant awareness of the Rshis, we 

have got to accept and recognize the value of 

compromise and translation in our language. At the 

same time we have to admit that any translation, 

whatever it be, the best imaginable, will fall short of 

the original. Just as with our human eyes we cannot 

see the light of Divinity, similarly with our human 

mind and intelligence we cannot get to the articulation 

of omniscience. And yet we cannot deny the value of 

honest effort, however limited or conditioned it may 

be. We must worship, pray and meditate and ask of 

Agni: O Lord of light, grant us the Grace, give us the 

celestial eye you gave to Arjuna. At least grant us the 
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vision your disciple gave to Sanjaya who reported the 

dialogue of the human and the Divine to the blind. 

Translation is no substitute, still it is valuable, 

although each and every translation, even the best, 

shall be, shall have to be, at the most, the last but one.  

 It may be worth while here to make an 

observation: If we accept a translation as a substitute 

for the Veda, howsoever ‘authentic’ it might be, the 

chances are that we shall never go back to the Veda. 

Most of those who have accepted a scriptural 

substitute, even though it is Smrti, a Reminder, they 

have seldom gone back, they have generally drifted 

and lost touch with the Original. Therefore we should 

have the original too with the translation, and never 

use the translation wherever the original should be 

used. We must stick to the root because, without the 

root, the leaves and branches would wither away for 

want of nourishment. Howsoever beautiful a bouquet 

might be, it withers away and dries, thrown away 

ultimately. 

 Sprinklers are needed for the living plant too. 

Translations of the Veda and guides such as Yaska 

and grammarians such as Panini and Patanjali are all 

sprinklers, they keep the original alive, breathing and 

inspiring for us. 

 Truly says Manu: The four Varnas, the three 

lokas, regions of light, middling sky and the earth, and 

the three phases of time, past, present and the future, 

are all sustained and this knowledge as existent is 

maintained, by the Vedas. (12, 97) 

Q. Should we perform Yajna strictly in accordance 

with ritualistic prescriptions regarding provision of 

pots and tools, and appointment of priests and the 

disposition of the seating order on the Vedi? 

A. These practical details have to be taken care of 

according to the occasion and the situation. The 

preparation and structure of the vedi should be 

accomplished according to the science of Yajna. The 

dimensions and the formal structure of the vedi is 

important for the reason that the fumes and fragrance 

of Yajna soon and effectively reaches where it should 

reach for the specific purpose.  Even the shape of the 

bricks is important in relation to the purpose. The pots 

and tools and instruments are important for the purity 

and freshness of the Yajna material and neatness of 

the vedi. You need grassy seats of kusha for the 

sanctity of the vedi and to keep insects away, because 

any violation desecrates the vedi and the holiness of 

the performance. You need a ‘Yajnashala’ in order to 

control the wind gusts and protect the vedi against 
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disturbance by birds. The appointment of priests and 

seat disposition is important for proper organization of 

the Yajna and the correct performance of the ritual. 

Moreover all Yajna materials such as ghrta, samagri, 

prasada etc. should be very carefully sifted, cleaned 

and prepared meticulously, because the deeper the 

faith and commitment, the more satisfying the 

accomplishment of Yajna as an expression of the 

spirit and purpose of the ritual. But all these details 

have to be looked after according to the purpose of the 

Yajna and conditions of the occasion and the 

situation. But one should not be superstitious and 

should not feel guilty or scared, feeling that any 

deviation from the rigid form would mean a sin and 

result in such and such consequence, even 

punishment. Love and faith, rather than fear, should 

be the spirit of Yajna. This does not also mean that 

one can be careless, casual and clumsy in the 

performance. One should never look at ritual as 

something casual, because ritual is a matter of faith 

(Shraddha), it is always an expression of the soul. 

Devata 

In Veda, specially in Yajna, the word ‘Devata’ is 

often used. Take for example the following mantra: 

(Yaj 14, 20) 

 In this mantra the word devata has been 

repeated twelve times, each time repeated with 

another word, such as Agni, Vata, Surya, Candrama, 

etc. 

 What does the word ‘devata’ mean? What does 

it stand for?  

 The word stands for ‘Agni, Vata, Surya, 

Candrama, Vasus, Rudras, Adityas, Maruts, 

Visvedevas, Brhaspati, Indra, Varuna.  

 The word Agni is a combination of four sounds: 

a,g,n,i. This raises another question: Is Agni a mere 

word, an integration of sounds, or does it stand for 

something other than the word itself! What does it 

mean? 
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 We have now three questions: What does the 

word devata mean? What does the word Agni mean? 

And what do we mean by meaning. 

 To find an answer to the devata and Agni 

question, we have to find an answer to the third 

question first. We have to refer to Patanjali’s Yoga 

sutras, 3, 17: 

In communication through the medium of language, 

there is an integration of three: ‘Shabda (word), artha 

(the thing or object for which the word or name is 

used), and pratyaya (the meaning, i.e., the association 

of the name word and the object, of which the word is 

the name’. Take, for example, the word ‘pen’. The 

three letters p, e, n, make up the word ‘pen’. This 

word is the name of an object which is used for 

writing). 

 Now you come to an interesting situation: 

Suppose a Hindi or Urdu speaking person asks a 

person knowing English and both these languages: 

What is the meaning of the word ‘pen’? The person 

would reply: ‘Kalam’. The questioner would 

understand. But suppose further that the questioner 

does not know Hindi or Urdu either. He would again 

question: What is ‘Kalam’? In this conversation, at the 

end you will have to pick up a writing instrument, 

show it to the questioner and say: This writing object 

is ‘pen’. This is ‘Kalam’. 

 Next time if you and the questioner of the 

above conversation were working together, and you 

needed a writing instrument, you would request the 

person: Please give me a pen. The person would pick 

up a pen from his drawer and give it to you. He would 

not repeat his original question. Why? 

 For answer to this question ‘Why?’ let us now 

remember three things”  

1. The word for, or the name of (a thing, person, 

substance, etc.),  

2. The thing or object or person for which the 

word stands,  

3. And the association, togetherness, of the 

word/name and the thing or object or person. 

In this analysis, in the language of Patanjali:  

1. The word is ‘Shabda’,  

2. The object is the ‘artha’, 
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3. The association, togetherness of the word and 

the object, is ‘pratyaya’, an image which exists 

in the mind of the speakers of a common 

language. In ordinary language we call it 

meaning. 

In common conversation, though, specially 

between speakers of two common languages, the 

‘pratyaya’ is understood as ‘meaning’. Hence the 

conversation such as: 

What is the meaning of ‘pen’? 

  ‘Kalam’, or ‘a writing instrument.’ 

Between two bilingual speakers it is 

communication, i.e., meaningful dialogue. Between 

two speakers without the common language, it is mere 

play of words. Between the speakers of common 

languages it is real, meaningful dialogue. The 

association between the word and the object, and the 

association between the word (pen) and the word 

(Kalam) is a common state of the mind and memory. 

This association is ‘samkara’. 

 A childish or child-like conversation can be a 

piece of wisdom for the grown ups too. 

 A child has not yet seen a pen. He sees a pen on 

the table of his big brother, or he sees a picture in his 

book. He points to the object or the picture of it: Says: 

Mom, what is this? 

It is a pen. 

The child fixes up the association of the name 

and the object. The ‘shabda’ and the ‘artha’ are now 

together. Language learning is growing. This is how 

language is understood to be a sound correspondent of 

reality, and of the awareness of the two in memory. 

The triangle of ‘shabda, artha and pratyaya is 

integrated in ‘Samkara’ 

Now back to “Agnir devata…” 

In Yajna, what does the word ‘devata’ stand for? 

The word ‘devata’ stands for those objects 

which are stated in the Vedas. For example, in the 

mantra quoted, the word ‘devata’ stands for agni, vata, 

surya, candrama, vasus, rudra, adityas, maruts, 

visvedevas, brhaspati, indra, varuna, all those objects, 

powers and presences  

And in Yajna, the word ‘devata’ stands for 

Veda mantras too. Mantras too stand for the word 

‘devata’. 
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 ‘Chhandas’ too, Gayatri and others, stand for 

the word ‘devata’, since the mantras are composed in 

these chandas and they reveal the technique of yajna 

karma.  

 Mantras, Chhandas, in ‘karma-kanda’, Yajna 

and other rituals, stand for ‘devata’, because the 

mantras composed in chandas reveal and explain the 

way in which the ritual should be performed. Also, the 

mantra in which the word ‘agni’ occurs, and the word 

‘agni’ stands for agni (i.e., fire, light, leader, teacher, 

God, etc.). ‘ ’ is the mantra of which agni is 

the devata, i.e. the subject or the theme of the mantra. 

So the ‘devata’ or the theme, the subject of the mantra 

quoted above is agni, vata, surya, candra, and others 

as has been said above. Whatever the name word 

stands for, that same thing, power, presence or object, 

or something else, whatever it is, that is the devata.  

 There are suktas, hymns, in the Veda in which 

in all the mantras, a particular subject, theme, object 

or power is celebrated. That subject, theme, object or 

power is the devata of that sukta. For example, all the 

mantras of the opening sukta of Rgveda celebrate 

agni. So that is called ‘agni sukta’, Agni being the 

devata. 

 To keep this discussion clear for understanding, 

let us understand what the word ‘devata’ as a word 

means in Vedic language. 

 The word devata is derived from the root ‘div’ 

which means ‘to give, to shine, to illuminate, to 

enlighten’. The Nirukta (7,15) says that Devas (the 

same as Devatas) are called Devas because they give, 

they shine and radiate, they illuminate, and they 

enlighten, instruct and educate. 

 The word ‘mantra’ is derived from the root 

‘man’ which means ‘to think, to praise and appreciate, 

approve, meditate, to reflect upon, to examine and 

evaluate’. A mantra, therefore, is a sacred formula 

which makes us think, examine and appreciate, 

meditate upon and feel enlightened with knowledge. 

 The word ‘Chhanda’ is derived from the root 

‘chad’ which means ‘to cover, to cover over, to 

protect, to spread the cover’. A Chhanda is a metrical 

composition which, in sacred literature, is a mantra. 

As a mantra, it means, in addition, ‘to praise, to 

energise, to inspire with joy, to beautify, beautify with 

grace and splendour. Veda mantras are Chandas 

because they inspire, energize and elevate us with the 
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knowledge of both, grace and goodness, and sanctify 

us with divine beatitude.  

 In the light of this meaning of the word 

‘Devata’, let us refer to Rgveda, 1, 1.1: 

I worship agni, high priest of the Yajna of the 

universe, the Deity of the Yajna, the performer of the 

Yajna, the first cause that originally initiates and 

ultimately winds up the Yajna, the supreme treasure 

home where-from the jewels of life originate and 

wherein they terminate. 

 Here the mantra itself is Devata because it 

celebrates Agni and enlightens the reader. The name 

word (shabda) ‘Agni’ is Devata because this word 

signifies the artha, the power and presence named 

‘agni’, and Agni, the power and presence, is the 

Devata because it is the power that conducts the 

cosmic Yajna of creative evolution and the 

terminative devolution of existence. This 

interpretation of ‘Deveta’ in the tradition of Maharshi 

Yaska and Swami Dayananda is justified by Swami 

Dayananda’s interpretation of Yaska: Dr. Permananda 

translates Swami Dayananda’s interpretation of 

Nirukta (7.1) as under: 

 When the seer (Rshi, divine visionary and 

poet), desirous of a particular object praises a Devata 

(i.e., a Mantra, knowing it as) possessing that object, 

that Mantra is said to have that (particular) Devta. 

 A traditional interpretation of the same 

observation of Yaska by Durgacharya is translated as 

this:  

 When a seer desirous of (achieving) a particular 

object glorifies a particular Devata (a deity) knowing 

him as possessor of that (desired) substance 

(arthapatiti) (with a Mantra) that stanza (verse, hymn 

Mantra) is said to have that particular Devata). 

In simpler words, the Divine Poet has a purpose when 

he as Divine Creator creates the world of existence. 

He communicates His omniscient awareness of the 

world of existence for the knowledge of mankind. For 

the purpose of the communication, He creates the 

cosmic Poem, the Veda. He has to describe, reveal 

and compose the poem in words and verses and 

hymns. So for every Verse (Mantra) and for every 

poem (sukta) He has a certain chanda (Metre such as 
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Gayatri and others). So He has a name word for every 

object, substance, process, power and presence, and 

He has words for the attributes of those objects, 

substances, processes, powers and presences.The 

words, their contents and the descriptive forms are 

Devatas. 

To further simplify the matter: 

1. There is the Creator and Poet, the omnipotent 

Maker, Parama Brahma, 

2. There is the created objective world: Jagad-

Brahma,  

3. There is the creator-Poet’s awareness, 

Omniscience, the words, names, evolving as the 

world is evolving.  

4. As the design of the created world is 

accomplished by the omnipotent creator, so is 

the cosmic poem too completed by the 

omniscient Poet in words, verses, and poems. 

That creation in words is Shabda Brahma, the 

Veda in all its four volumes. 

5. The whole Veda has a subject to celebrate: the 

world of existence, the cosmic Yajna in time 

and space. So the Devata of the whole Veda is 

Jagad Brahma and Parama Brahma, Yajna and 

Parameshwara. 

6. The Devata of every poem (Sukta) is the power 

and presence which is a participant in the total 

process of the world of existence, for example, 

Akasha (Ether/space), Vayu (wind, Energy), 

Agni (Heat and light), Apah (Water and other 

liquids), Prithivi (Earth and other solids): all 

this at the physical level. 

7. Then there is Mana (mind), Buddhi 

(intelligence and intellect), Citta (memory and 

sanskara) and Ahankara (the sense of identity, 

feelings, emotions, passions, etc.): This at the 

psychic level.  

8. Then there is the Jivatma and all the living 

forms wherein the jiva abides in its karmic 

existence: This at the spiritual level of ‘Ekarat 

purusha’.  

9. Then there is the total humanity and the forms 

it takes in organization: this at the social level 

of ‘Samrat purusha’.  

10. Then the entire form of this universe of 

boundless dimension: This at the total Virat 

level, the ‘Virat Purusha’. 

11. Ultimately, the Spiritual, Creative, Dynamic 

Personality, the Lord Supreme, Parama 

Brahma, Param Purusha. 
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In Short: Parama Brahma, Jagad Brahma and 

Shabda Brahma, is the Devata of Veda, and every 

sub-system of jagad-brahma, every attribute of 

Parama Brahma and every verse of Shabda Brahma is 

the Devata of Veda at the relevant and relative level in 

correspondences: The word with the Word and the 

word with reality in existence. 

To repeat: Every mantra is a Devata for us because 

it celebrates something of this divine existence. Every 

name word of the thing in existence is Devata of the 

mantra because it signifies a divine existence. Every 

fact or process signified by their name word is Devata 

of the mantra or Sukta because it celebrates existence 

and glorifies the creator.  

 Each one of these is Devata because each one 

enlightens us and saves us from ignorance and 

negativities.  

 There are, formally and thematically three 

kinds of mantras: Pratyakshakrta, Parokshakrta, and 

Adhyatmika. 

 Pratyaksakrta are those whose meaning is 

obvious and can be directly realized. Parokshakrta are 

those whose meaning is not obvious, it is secret or 

mysterious or far from direct realization, it requires 

meditation to realise their meaning by retrieving it 

from the depth of the mystery of existence. And 

Adhyatmikas are those which deal with the science, 

technique and philosophical and meditative practice 

of realizing their meaning by rising to the frequency 

of the cosmic mind. 

 Yaska gives a structural distinction for 

classification of the mantras into these three classes: 

 Pratyakshakrta mantras are those in which the 

thematic subject is addressed in the second person. 

For example, according to this classification ‘Vasoh, 

pavitramasi shatadharam…’ (Yajurveda 1, 3) would 

be pratyakshakrta. 

 Parokshakrta mantras are those in which the 

thematic subject and anything else related is described 

in the third person, using all names in all cases and 

verbs in the third person (prathama purusha). For 

example: 

 

Rg. 1, 41, 1) 
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No man can injure, intimidate or terrorize the person 

whom the three, ever wise awake, Varuna, Mitra and 

Aryama protect and promote. 

 Adhyatmika mantras are those in which the first 

person speaks using the Veda in the first person 

(uttama purusha) and the theme is spiritual and 

meditative. For example: 

 

(Rg. 10, 48, 5) 

I am Indra, the powerful, never defeated, never 

subdued. None can deprive me of my Identity. I never 

submit even to death. O makers of soma, ask me for 

the wealth and peace of life. Men who abide in 

friendship with me never come to harm. 

How to determine the Devata of a mantra: 

In the matter of Yajna, from daily agnihotra 

upto the highest, i.e., ‘Ashvamedha’, for the 

prosperity and peaceful glory of the nation, the 

mantras which are chanted in the Yajna, those very 

mantras are the Devatas: because through those 

mantras we learn the science of Yajna, and with those 

we perform the Yajna, for the accomplishment of our 

life’s mission: Dharma, Artha and Kama on earth, 

extending to Moksha, the final achievement. 

 Where in a mantra, the name of the Devata is 

given in the mantra we should know that the mantra 

identifies and reveals the qualities of that Devata. 

Therefore the Devata of this name and those qualities 

and attributes is the deity of that mantra. At that very 

level, the mantra itself is the Devata for us because all 

such mantras reveal the science and technique of 

Yajna. Therefore by virtue of that instruction and 

revelation the mantra too is its own deity. Most of the 

mantras chanted in Yajna are clearly revelatory. 

Therefore the mantra itself is the devata, and the deity 

named and celebrated therein is the devata. Such is 

the case in mantras like ‘ ….’ in Rgveda 1, 1, 

1 and others like that. 

 Secondly, there are mantras in which the name 

of the deity is not mentioned but the qualities and 

attributes are mentioned which help us to identify the 

particular deity as a presence and power. In others, 

even that is not clearly visible. Those mantras, in the 



 56 

language of Nirukta, are parokshakrita, where the 

devata is not directly available. 

 Take for example the mantra for a full healthy 

and efficient life of a hundred years and more: 

“Taccakshur devahitam purastat-chukram uccarat….” 

(Yajurveda 36, 24). It is chanted in Brahma 

Yajna. There is no deity mentioned by name except 

that you accept cakshuh as the deity. But that does not 

satisfy the mind for complete acceptance, unless you 

interpret it as the Sun. Swami Dayananda accepts this 

view but takes it to the logical conclusion with 

reference to prayer and determines the deity as “Surya 

or Parameshvara” because in Brahma Yajna, the deity 

is Parameshvara only. 

 Take another mantra from ‘Svasti-vacanam’ 

part of Deva-Yajna: “

” (Rg. 5, 51, 15). 

The deity could be understood as sun and 

moon. But they are natural powers, not objects of 

worship, though they are divine powers of immense 

Yajnic gifts, giving us light and soothing soma for the 

eye and the herbs. So on the natural plane they are 

deities as members of the Vishvedeva family of the 

cosmos or as agents of Lord Almighty. Moreover they 

would not have any light of their own unless the Lord 

Almighty vest the sun with light and the sun passes it 

on to the moon. So they are deity by virtue of shining, 

illuminating and giving, pointing to Lord Almighty as 

self-refulgent God for worship. 

Take another mantra (Yajurveda, 36, 23): 

‘May the fluent waters of health and herbs be 

good and friendly to us, and may they be unfriendly 

and enemies to those negativities of ill-health which 

injure us and our immunity and which we hate to 

suffer.” 

 You can work out the deity to be ‘Apah’ and 

‘Oshadhis’, or good health, or take this mantra as a 

prayer to God with reference to our place in relation 

to nature. Swami Dayananda works it out to be Soma, 

the crown of herbs, and the God Almighty of the same 

name. 

 At any rate, in the context of Yajna, the Cosmic 

Yajna of creative evolution, the law of sustenance and 

the ultimate dissolution of the one cyclic phase of the 
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universe, God Almighty is the supreme Deity. So in 

mantras relating to Yajna, the mantras themselves are 

the deity for giving us and explaining the technique of 

Yajna for our self-illumination and enlightenment. 

 Where the deity is directly defined and 

characterized with its divine attributes, there the deity 

is mantra-provided. 

   Where the deity is not direcltly revealed in the 

mantra, the deity has to be explored, thought out and 

meditated upon for a spiritual discovery. 

 Where all this neither is, nor is it possible to 

determine, there Yajna itself is the deity.  

 In mantras which are not chanted in ritual 

‘karma kanda’, there the Lord Supreme is the deity. In 

Yajna too the same Lord with the attributive name of 

‘Prajapati’ is the deity.  

 In the general context of life, outside the field 

of Yajnic ritual, in personal, familial, social, 

professional, national and international living as a 

citizen of the world at the dharmic human level, we 

are indebted to many ‘daivi’ (divine) powers and 

presences in the natural and human world. They are 

all ‘devas’: In the first place each one of us has to be a 

good and positive human individual. For that the 

Vedic injunction is “

”: (Rgveda, 10, 53, 6). Of this the deity is Agni, 

giver of enlightenment through education. Thus the 

leader is the ‘deity’ in the field of education. In the 

matter of life and birth as a human being, God 

Almighty is the ‘Janita’, and mother and father are the 

deities at the biological level. The sun and moon, the 

space and time, and, heat and light, water, rivers and 

rain, oceans and mountains, mother earth, Sarasvati, 

mother nature, all these at the natural level; and other 

human beings from the ruler on top to the last person 

in the queue; all these are our friends, brethren, 

sustainers, helpers, assistants, in short, our life givers 

one way or another. They are deities too. All those 

people that do the cleansing and refining, refreshing 

and recuperative activity for nature in order to counter 

the consumption, pollution and damage done to nature 

and our immediate environment, all those are divine 

too. We must be grateful to them. In short the entire 

life and existence from the particle to the universe and 

from the individual to humanity across the globe and 

beyond is a mighty Yajna under the presiding Power 

of Parameshvara, with Mother Nature as Shakti, and 

ourselves as participants, every one receiving as well 

as giving in this real, breathing, intelligent, self-
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organizing, organismic, Sovereign system. All these 

are sacred.     

 In this Yajanic system we must participate 

according to the philosophy and ethics of Yajurveda 

(40, 1) or Ishopanishad (1), and the theory of karma, 

again Yajurveda (40, 2) or Ishopanishad (2), 

worshipping, respecting, valuing gratefully what 

others are doing for us and doing what we can do for 

one and all. 

To sum up before we move on: 

1. Every Veda mantra is a devata because it is a 

revelation of something divine in existence. 

2. Every name word of divine, human, pranic and 

physical, biological and material entities of 

positive and non negative entities is a devata.   

3. Every existential correspondent of the name-

word, with its qualities and its functions is a 

devata. 

4. The Poet creator of the Veda and the world of 

existence, Mother Prakrti, and Jiva, each one is 

devata. 

5. Everything and every person, generous, 

refulgent and illuminant is devata. 

 

Which Devata to worship 

? Which deva of 

all shall we worship with stuti, prarthana and 

upasana? One, all, or some selected ones? The 

question is important because quite often the 

followers of Vedic tradition are described as 

polytheists, atheists, heinotheists, animists and even 

hedonists and idol worshippers. There are many who 

believe that God is ‘Sakara’, has a form, and His 

forms are many. 

Q: Many Indians and Europeans say that the Vedas 

prescribe worship of many natural and inanimate 

objects such as earth and fire. Take the first mantra of 

Rgveda: “Agnimide…” I worship the fire God…. 

A: First understand what is meant by what you call 

‘God’. In the Veda as in the context of Yajna, the 

word, the right word, is ‘deva’ which is the same as 

‘devata’. First know what is deva/devata. As has 

already been described. 

(Nirukta, 7, 15) 

Deva is deva by giving generally, or by shining, 

or by illuminating, or by abiding in and radiating from 



 59 

the regions of light like the sun. But it does not mean 

that all that shines, all that illuminates, all that gives, 

even a shining star, is God. It is a deva/devata of 

course, but the object of worship is God only. The 

other devatas can be objects of awareness, gratitude, 

appreciation and praise, yes, objects of stuti 

(appreciative description) also, but not of worship. 

Feel not disturbed, not offended. Worship is stuti, but 

stuti is not worship always. Stuti is worship only in 

the case of God. And that God is the God Supreme, 

only That, and That is One and only One without, a 

second. 

 Take the mantra earlier mentioned: 

“Agnimide…” If this mantra is chanted in Yajna, then, 

as Swami Dayananda explains in his commentary on 

this mantra, Yajna means:  

1. Yajna from agnihotra to Ashvamedha,  

2. Yajna of cosmic creation from Prakrti, life, 

upto God and the boundless bounds of the 

universe, the laws of the universe, Ritam, 

including the architectonics of the creative 

structure, of which the Yajamana is Lord 

Vishvakarma, the creator God, the material is 

prakrti, and the beneficiary is the world of 

humanity and other livings beings. 

3. Yajna of the social and organizational world, 

satsanga, communication, communion with 

God and the creative cooperation between 

human beings and the other objects in 

existence. 

In this threefold Yajna, there are countless 

powers, presences and objects which give, shine, 

radiate and illuminate. They are all devatas, the 

highest is only One, the God Supreme who is the 

object of worship. Worship of the one is supreme 

stuti, also to be followed by prarthana (prayer) and 

upasana (communion in meditation).  

    

 In the Yajna of human creativity when you 

chant “Agnimide…” the word Agni means God in 

the spiritual context, the ruler or teacher in the 

social context, and light, fire or any other form of 

energy which gives the warmth of life and light for 

guidance in the general context of living. 

 So in the spiritual context the meaning would 

be: ‘I worship Agni, Lord Giver of the light of life 

and wisdom.’ 

 In the social context, the meaning world be: ‘I 

offer the homage of reverence and service to the 
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teacher, the father, mother and all other seniors and 

benefactors.’  

 In the context of our place in nature and our 

interaction with natural forces, the meaning would 

be: ‘I value the gifts of fire, light and the sun and 

try my best to serve and replenish nature and the 

environment with Yajna with the spirit of 

gratitude. This way I try to study the fire and light 

energy and take the maximum advantage from fire 

for humanity.’ 

Stuti, then, in the sense other than worship 

means to know the qualities of things, to advance 

knowledge, to celebrate the things for the relevant 

qualities and take the best advantage from them. 

 Taken this way, all our organs and senses, and 

our mind and intellect, are all devatas because they 

provide us the means of perception, thought and 

will for action. They are objects of value and we 

should develop them to the maximum efficiency, 

and thank God with worship, prayer and 

meditation for the gifts of all these generous 

things. 

 Still, whether we appreciate, or value, or 

admire, or praise and celebrate things of nature or 

personalities, the ultimate object of worship 

remains the Lord Supreme because That is the first 

and ultimate giver. 

 Other than the Lord Supreme, all devatas of 

natural or human character are benefactors in our 

practical every day life. They give us physical, 

mental and intellectual nourishment and point the 

way to the Lord Divine. Then with their virtues, 

qualities and potentials they are divine but they are 

not God. God alone is to be worshipped. 

 In fact all other devas do homage to the Lord 

Supreme, reflecting His attributes and powers and 

participating in His cosmic Yajna with their 

service in union with His Natural law of Rtam: 

 (Rg. 8, 28, 1) 

Thirtythree devas participate in the cosmic 

Yajna of the Supreme Lord and, blest with two, 

Satyam and Rtam, constancy of Prakrti and mutability 

under the law of Rtam, contribute to the dynamics of 

existence and do homage to the Lord.  
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(Yaj.14, 31) 

Thirty three devas serve and do homage to the 

Lord Supreme, Prajapati, father sustainer of His 

children, whereby all forms of life and nature 

abide in peace. 

  (Ath. 10, 7, 23) 

The Lord Supreme is He whose treasure hold of 

existence, thirty three devas constitute, secure, 

preserve, and promote. O devas, who here would 

know and realise that divine treasure which you 

protect and promote? 

 (Ath. 10, 7, 27) 

In whose cosmic body thirty three devas abide 

and perform their part as constituent limbs of the 

system, those thirty three devas, may be, some 

brahma realised sages would know. 

 Thus it is that the devas are a part of the Lord’s 

cosmic body system, and they serve the Lord and 

do homage to Him as our limbs of the body system 

serve the individual soul. None of the devas is 

independent of the cosmic body, and none of them 

is worshipped as God within the Divine and 

sovereign system of the Lord Supreme. Of course, 

all the devas, as powers of the Lord, do deserve 

and command our homage of stuti, done for their 

attributes which reflect but do not exhaust the 

omnipotence and supremacy of the Lord. They are 

great in their own right and place but within the 

Greatness of the Supreme. They are potent, they 

are refulgent, but they are potent and refulgent 

because they receive that potency and refulgence 

from the Omnipotence and Self refulgence of the 

Supreme sovereign. 

Now the thirty three devas/devatas: 

Q. Who are these thirty three devas? 
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Ans. Eight Vasus, eleven Rudras, twelve Adityas, 

Indra and Prajapati, that makes thirtythree. 

Q. Who are the eight Vasus? 

Ans. Agni, Prthivi, Vayu, Antariksha, Aditya, 

Dyau, Chandrama and Nakshatra. All these: Fire, 

earth, air, the sky, the sun, the region of light, the 

moon and the constellations of stars, these are the 

eight vasus. They are called Vasus because they 

provide the abode and sustenance of life for all. 

Q. And the Rudras? 

Ans. They are eleven: ten pranas: prana, the 

incoming breath; apana, outgoing breath; vyana, 

which causes the organs of the body to move; 

samana, which causes food to be digested and the 

circulation of blood; udana, which abides in the 

throat upto the head region, controls air discharge 

from the throat and mouth and leaves the body 

with the last breath. The sub-pranas are five too: 

naga, which causes eructation; kurma, which 

causes winking of the eye; krkala, which causes 

yawning; devadatta, which causes hunger and 

thirst; and dhananjaya, which stays with the subtle 

body even after death and moves it upto rebirth. 

The eleventh, Rudra, is the soul. They are called 

Rudra because when they leave, they cause sorrow 

and wailing. 

Q. What are the Adityas? 

Ans. Adityas are the twelve zodiacs of the sun. 

They are called Adityas because they consume the 

time duration of the age of things in existence. 

They ‘calculate’ chronological time, and when the 

time is up for any particular creature, the call 

comes up and the play is over, the curtain falls.  

Q. What is Indra, and what is Prajapati? 

Ans. Indra is electric energy and the thundering 

cloud with lightning. Electric energy, thunder and 

lightning is called Indra because it is so mightily 

powerful. Prajpati is Yajna, because Yajna is the 

process of the dynamics of life and existence. 

 This detail is from Shatapatha Brahmana (14, 

6) and Nirukta (9, 28). Shatapatha further asks:  

Q. What are three devas? 

Ans. The three lokas (regions) are the three devas: 

earth, the sky and the solar regions. In those three 

there is the immanent energy: agni in earth, vayu 

in the sky and light in the solar region. 
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Q. Further: What are the other two devas? 

Ans. They are ‘anna’ and ‘prana’, food and energy 

of life. Food is consumed by prana to convert it 

into energy, and this energy product further 

becomes the food of higher energy. So this process 

of consumption and production continues the 

Yajnic dynamics of this living existence. 

Q. Still, is there one premier deva in nature? 

Ans. Yes, there is, the one ‘sutratma’, life energy 

which vibrates in the entire nature and keeps the 

evolutionary wave of life flowing. This is the 

living cosmic energy which keeps all specific 

energies going, feeding them ever anew and fresh. 

 The Nirukta says the same thing in a different 

idiom: This earthly region is Vak, speech, life 

expressed in tangible form; Sarasvati, life in flow,; 

Bharati, the burden bearer of all like the earth. The 

mind is the middle region, the psychic world in 

vibration below the conscious region, in the 

subconscious, the thought progenitor of speech. 

That highest loka, region, is prana, cosmic energy 

that flows in radiation from the sun. These three 

lokas have their names, their location and their 

birth and life span as anything else has its birth and 

life span; The cosmic thread of life, divine energy, 

Sutratma, maintains the evolution and devolution 

of the dynamics of the expansive universe. 

(Nirukta, 9, 28, Shatapatha, 14, 4) 

Q. Are all these devas (gods) to be worshipped? 

Ans. No. only ONE, Parama Brahma, the thirty 

fourth over and above all these, That alone is to be 

worshipped, the One that is the creator of the 

whole universe, omnipotent, loved of all and all 

loving, to be worshipped by all, sustainer of all, 

omnipresent, the first, original, universal and 

eternal efficient cause of all, beginningless, true, 

good and beautiful, existent, omniscient and all-

Bliss in the essence, unborn, just and merciful, 

omnipotent, celebrated by all the Vedas, self-

refulgent, Lord Supreme, the One and Only One, 

that alone is to be worshipped. The good, 

educated, enlightened, cultured and virtuous 

people, ‘Aryas’ have always worshipped Him 

since time immemorial, they do worship Him at 

present, and they will always worship that One for 

all time in future. To worship anyone or anything 

else other than That is nothing but ignorance, it is 

‘anaryatva’, fall from knowledge, karma and 
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virtue. Know this, follow this, all of you, for this is 

the Vedic injunction. 

Q. There are people who say that on the basis of 

Vedas you can’t say that only one God is to be 

worshipped, because Vedas prescribe the Puja of 

animate and of inanimate objects as well.  

Ans. First know the difference between Puja and 

worship. Puja means proper valuation, 

appreciation, proper conduct towards the object of 

Puja. Reverence and respects also are synonyms of 

Puja. Worship means Upasana, communion in 

meditation. Worship can be called Puja also, but 

Puja does not always mean worship specially when 

the word is used for objects other than God, the 

one Parameshvara. 

 Whatever God has created, light, fire, air, 

water, earth, sun and moon, etc., each of those has 

certain qualities and great value. To the extent that 

those objects have that value and those qualities, 

they are divine, and we must recognize, value and 

respect these objects. We must not disvalue and 

desecrate them, because for their value they are 

sacred. We must not disvalue, pollute and 

desecrate nature either. To preserve, promote and 

serve these objects as sacred is our ‘Puja’ in 

respect of them. But that ‘Puja’ is neither upasana 

nor prayer. We can call them sacred and divine, 

but they are not God. We must be grateful to God 

for the gift of these divine objects and pray that 

there may be peace therein and they may bring 

peace, prosperity and good health for us. Even 

with the Gayatri mantra the prayer that the 

‘bharga’, tremendous light of Savita (the sun), may 

inspire us with brilliant intelligence, the prayer is 

to Savita, the Lord Creator, for the light of the sun. 

The mantra is celebration of the sun, but the prayer 

is to God.   

Q. You have said that ‘Indra’ is the electric force, 

thunder, lightning and the cloud. You have said 

that ‘Prajapati’ is Yajna. And in Yajna you offer 

oblations saying, ‘Prajapataye svaha, Indraya 

svaha’. Are you not worshipping the cloud and the 

Yajna. 

Ans. That is a good question. You know Yajna is a 

ritual for ‘deva puja, sangati karana and dana’. 

Admitted that the gift of oblation is for the cloud 

and the Yajna. But the gift to the cloud and the 

Yajna for the celebration, consecrative recognition 

and enrichment of those divine objects is for the 
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purification of the atmosphere and enhancement of 

rain. And even as it is, the act is in gratefulness to 

God for His gifts. Any service to nature is an act of 

ultimate worship to God. The devas are to be 

honoured and served, the Deva of the devas, 

Parama Deva, Devadeva, is to be worshipped. And 

that is only One and Supreme. 

 Further, know that the devas are ‘murtta’ and 

‘amurtta’ both, i.e., devas with a concrete form and 

devas without a concrete form, corporeal and also 

incorporeal, seen and unseen. 

For example: 

 Reverence your mother, reverence your father, 

reverence your teacher, honour the visitor: they are 

devas. They are corporeal, they have human form, 

puja is due to them. This puja is reverence of the 

highest order. But this puja is not worship of the 

devas, it is puja of the devas toward the worship of 

the One Supreme God. 

Devas: murtta and amurtta: 

 Devas/Devatas are ‘divinities’, human and 

natural. Father, mother, leader, visitor, seniors, 

saints and sages, they are human divinities, all 

worthy of puja, reverence and service with 

gratitude. Mother Earth (Prthivi), water (Apah), 

heat and light (Agni), air (Vayu), and such others 

are divinities of nature, worthy of service and 

gratitude. Over and above all those is Ishvara, the 

Lord Supreme, Parama Brahma, the One who is to 

be worshipped with meditation (upasana), prayer 

(prarthana) and praise (Stuti). 

 So Ishvara is the object of stuti, prarthana and 

upasana. The divinities of humanity are worthy of 

stuti (appreciation service and gratitude) and 

prarthana in the sense of request. And divinities of 

nature are objects of Stuti, awareness of their value 

and service through yajna. Yajna in fact is a 

comprehensive way of the service of all of them 

through reverence, devoted togetherness, and 

positive giving, without any selfish string, 

attached. 

 Of all those divinities, human and natural, 

mother, father, teacher, visitor, seniors, saints and 

sages, friends and nieghbours, all are ‘murtta’, 

‘sakara’, corporeal. 
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 Of the divinities of nature, five of the Vasus are 

corporeal, these are fire, earth, sun, moon and 

stars. Twelve Adityas, mind, the middle region, the 

region of light, air and mantra, these are 

incorporeal. Of the senses, the faculties are 

incorporeal, and the organs are corporeal. Of 

Yajna, the fire and process is corporeal, and 

knowledge, faith and love are incorporeal. 

 Ishvara, God Supreme, is Nirakara, incorporeal. 

The expression of His presence, except in 

Samadhi, in the world of Prakrti is Sakara, 

corporeal, because the universe is figuratively 

called and described as His body by virtue of His 

manifestation and pervasion therein.  

 There is another and detailed way of 

understanding deva/devata: Swami Dayananda 

explains the word as derived from the root ‘div’. 

Three meanings have already been discussed: 

dipana (Shining), dyotana (illuminating, 

enlightening), and dana (giving). He then gives ten 

meanings: Krida (play), vijigisha (desire to win), 

vyavahara (behavior, dealing, both internal and 

external), dyuti (shining), stuti (praise), moda 

(joy), mada (excitement), svapna (dream and 

sleep), kanti (beauty and lustre), gati (advancement 

and attainment). These relate both to our worldly 

behavior and our worship of God. Of these, 

playing, winning, behaving, sleep and excitement 

relate mostly to our worldly part of living; and 

shining, praise, happiness, divine glow, and 

advancement in the spiritual sense relate to 

Divinity. All these qualities, wherever they are 

found, are divine, whether they are in nature or in 

humanity or Divinity. But the possessor of all, 

especially the latter five, is God, absolutely. The 

divinities of nature and humanity possess these 

relatively; and they are divine to the extent they 

possess them –which would, any way, be short of 

the absolute. Even those which are refulgent are 

refulgent because they receive their light from the 

Self-Refulgent God: Yo’savaditye purusha so’ham 

asmi, says the Lord. The one that shines in the sun 

is the Lord Himself. 

 The One Supreme that is self-Refulgent and 

shines and vibrates in all is the object of worship, 

the others are great, but not as great as the 

Greatest. They are respectable, adorable with love 

and high reverence. The One is the Object of 

worship. 

Ishvara is One and Absolute 
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Q. Is Veda the Scripture of all knowledge? 

Ans. Yes, Veda is the scripture of universal 

knowledge in the essence, and as has been said 

before, essential knowledge has to be further 

pursued through research in detail for scientific 

realization in experience for what Swami 

Dayananda calls ‘Vijnana’, for practical 

application in order to live the good life in peace 

and prosperity. 

 We know Einstein pronounced the theory of 

Relativity in 1905, and it is now more than a 

century that scientists have been working on the 

theory for detailed understanding and application. 

The pronouncement was the result of Einstein’s 

‘thought experiment’ which, in the language of 

Patanjali’s Yoga Sutras, would mean “Vichara 

Samadhi” of Sam-prajnata order (1, 17). Similarly 

Vedic knowledge is knowledge in the essence in 

the essential language of scientific formulaic 

character. To know it for ourselves in our language 

we have to meditate and work in the laboratory of 

our mind and extend our research to sophisticated 

centres of science and even beyond because the 

first and highest Vedic knowledge is Brahma 

Vidya, knowledge of the Spirit and Life of the 

expansive universe. 

 That spirit is Brahma, Ishvara, Parameshvara: 

 (Rg. 1, 22, 20) 

The highest state of whose blissful presence is 

Moksa for humans which brave and brilliant sages 

realise in Samadhi and then always see directly, 

shining everywhere as the radiant sun, the very eye 

of Heaven in the regions of light. Let us too, 

therefore: 

(Rg. 1, 89, 5) 

For our protection and progress, invoke and 

prey to Lord Ruler and Master of the moving and 

the unmoving world, who inspires and illuminates 
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our reason and intelligence, so that Pusha,  Lord 

giver of health and nourishment, irresistible and 

unresisted, be the protector and promoter of all our 

wealth and power for the well being of all. 

Ath. 10, 7, 38) 

Mighty adorable is He in the midst of the 

universe, boundless in tapas, power and endurance, 

ever higher and beyond the existence and bounds 

of space and time. In Him alone abide all the 

divine powers and forms of the world of life and 

Prakrti just like the leaves and branches of the 

Tree, He being the Skandha, Burden Bearer Pillar 

of existence. 

He is One and Absolute, without a second, 

equal to Him, more or higher, how can there be? 

  

 (Ath. 13, 4, 16-18, 20, 21) 

He is One, no second, no third, no fourth is 

said to be. No fifth, no sixth, no seventh is said to 

be. No eighth, no nineth, no tenth is said to be. 

That is the concentrated All-power, All force, That 

is One, One only, by Itself.  
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All the divine powers and forces of existence 

centre therein and be one. 

How to get there? 

(Yaj. 32, 11) 

Having known, thus covered, the material 

forms of existence, having covered the regions of 

the world, having covered the directions and sub-

directions of space, and reaching the original voice 

of eternal truth in the Veda by the soul, the man of 

knowledge and vision attains to the supreme soul 

of the universe and, one with It in union, abides 

there. 

Q. Many European scholars and even Indians with 

western orientation say that the Vedas sanction 

multi-god worship and even the worship of 

material objects, that the Aryans worshipped many 

varieties of gods in ancient times, and it was much 

later that they, developed in consciousness, 

realized that God is one, and only the one God 

should be worshipped. Even today when we 

perform havan, we offer oblations to Agni, Soma, 

Prajapati and Indra. 

Ans. This is not correct. First, there was no such 

race or community as Aryas or Aryans. It is now a 

rejected theory. The word ‘Arya’ means, and it 

meant the same in ancient times as it means today, 

that Arya is one who is educated, cultured and 

virtuous in manners, character and behavior. To be 

an arya is the Vedic ideal of a good educated 

person. 

 Secondly, the Veda says that God is one and 

only one as we have seen. God is one, His names 

are many: Take, for example, the following mantra 

from Rgveda, 1, 164, 46: 

 (Rg. 1, 164, 46) 

God is one. The learned and the wise speak of 

Him in many ways (according to His attributes): 

They say He is Indra, the glorious, Mitra, universal 
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friend, Varuna highest adorable, Agni, light of life, 

Divya, heavenly, Suparna, supreme beauteous, 

Garutman, supreme dynamic. They say He is Agni, 

life and leader of existence, Yama, supreme 

controller, law and justice and the judge, and 

Matarishva, supreme energy of the universe that 

holds things together. 

 Similarly when we offer oblations to Agni, 

Soma, Prajapati and Indra, we make the offer to 

the same One God, His attributes being Agni, light 

and warmth of life, Soma, lord of peace, praise and 

joy, Prajapati lord of His creation, and Indra, lord 

of power and glory. 

 It is wrong to say that the followers of Veda in 

ancient times believed in many gods and later they 

realized that God is one. Take the following 

mantra, for example: Yajurveda, 13, 4: 

 

In the beginning, before the creation began, 

Hiranyagarbha, the one Lord of golden glory 

existed alone, the sole creator who held within his 

deep and mysterious presence the golden seed of 

all the potential forms of existence like an egg. He 

was the sole father and master of the world to be. 

He held this earth and the heaven and the middle 

region and He holds and sustains the universe now 

as always. 

 For which One Lord God shall we offer the 

oblations of fragrant havi? For That One only 

(Agni, Soma, Prajapati and Indra by name and of 

infinite names further).  

 He was the sole One and He is the same One 

now as ever. 

 He was the Sole One not only at the beginning 

of creation, He was the sole one even long long 

before,  something like an infinitesimal black hole 

of infinite energy: Rgveda, 10, 129, 2: 
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There was neither death nor life immortal 

then, no sign of night or day. There was only that 

One, sole one Brahma, breathing prana without 

breath. That existed with His own potential, other 

than that there was none, nothing. 

 That one point of no dimensions with His 

infinite potential develops the one Prakrti seed into 

uncountable forms of matter, energy, Intelligence 

forms and vests them with life, giving them human 

and animal, herbal and natural forms of existence. 

    (Kathopanishad 2, 2, 12) 

One is the all controlling Master existing at the 

heart-core of all living beings. He gives an infinite 

variety of forms to one universal archetype of 

existence and abides therein. Those who see That 

abiding at the heart-core of the soul enjoy eternal 

happiness, not others. 

 Thus the one supreme God manifests in the 

uncountable forms of nature and humanity. So 

when Yajnic adoration is offered to the fire in the 

Vedi, the oblation is offered to the fire, to the 

universal warmth of life and to the supreme God 

who is the fire, the light, and the life of life. The 

Yajna karta is not a worshipper of material fire, he 

feeds the fire, serves and replenishes the fire-

element of nature by purifying the atmosphere, and 

he worships God. Similarly when you serve the 

parents, you serve the mother and father, you 

honour the family and the family institution, you 

do reverence to humanity and you perform an act 

of worship to God. And if you disrespect the 

parents, you degrade yourself, you desecrate the 

family, you disgrace humanity and offend God. 

 Another mantra from kathopanishad (2, 2, 9) 

speaks of the divine manifestation of one God in 

many forms of existence: 

Just as agni, fire, as an element is one and 

universal but as it is present in every form of 

existence, it becomes various (in accord with the 

form), similarly the Divine spirit is one, universal 
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and omnipresent, but manifested in every form of 

existence, It appears vested and self-revealed in 

every form, even different and defined: So one 

who knows that It is One, universal and 

omnipresent, vested in different forms, is the one 

who knows. 

Yaju.17,19)

The spirit Divine is the Universal Eye that sees 

all. That is the universal Mouth with the tongue 

that speaks to all. That is the universal Arms and 

Hands which move and protect all. That is the 

universal feet that move everywhere and bear 

everything. 

 He moves all with His arms. He moves every 

particle of existence, and with His arms, through 

all and every particle, He creates the heaven and 

earth, creating them into forms thereby. Such is 

God, the sole Lord of the existence of infinite 

variety. (This all He does from within everything, 

not from outside.) 

 One who knows the unity and Universality of 

the Spirit Divine, observes and understands the 

apparent diversity of existence, and not only 

understands but lives it through the diversity unto 

the central point of the unity, he is the person who 

achieves the purpose and the goal of his existence 

to reach the ultimate haven of his being: 

 (yaj. 31, 18) 

I know this great and glorious Purusha of the 

brilliance of the Sun beyond the dark. Having 

realized that One only, does man transcend the 

world of mundane existence, the cycle of birth and 

death. There is no other way than this for attaining 

to the final freedom of Moksha in the heaven of 

Divine Bliss. 

 Thus it is that the Veda enjoins the worship of 

only one supreme God. The one essential Name of 
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that supreme Lord is Om. This Name consists of 

three phonemes: A U, and M. It sums up the three 

modes of Prakrti: matter, energy and thought. It 

sums up the three regions: earth, sky and the 

region of light. It sums up the body, mind and the 

soul, and it sums up knowledge, karma and 

upasana. If you pronounce the word, A stands for 

creation, U stands for sustenance and continuance, 

and M stands for the close. When M closes into 

silence, the silence symbolizes the eternal 

transcendence of the Lord over and above and 

beyond His existential immanence. 

Veda: Sanatana and/or New? 

Q. European scholars of Vedas say that there are 

verses in the Vedas which prove that at least certain 

portions of the Vedas are new. Take for example, the 

following mantra from Rgveda: (1, 1, 2) 

Agni is to be worshipped by Rsis of the ancient 

past as also by the moderns. He shall bring hither-

ward the gods. (adapted from Griffith) 

 Griffith’s note on “Ancient seers:” is that the 

ancient seers are “said by Sayana to be Bhrgu, 

Angirus and others. The expression indicates the 

existence of earlier hymns.” So according to him, the 

mantra quoted above is one of the new ones. 

 In the same line of western views take the 

following mantra from Yajurveda: (18, 13) 

Our gems and crystals, our gold and minerals, 

our iron and steels, and our sapphires and other 

jewels, and our copper and bronze, and our lead and 

its varieties, and our zinc and brass, may all these 

develop by yajnic treatment of science and metallurgy 

and be good and auspicious for us all. 

 These verses show that they relate to the age of 

science and metallurgical development. How could 
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these be composed and recorded when human life had 

just begun? They are of a much late date, says the 

western scholar of literary history. 

 Swami Dayananda does not agree with these 

views. According to him these observations are made 

from the historical point of view, specially with the 

belief that the Vedas are human creations evolved 

along with the evolution of human civilization. The 

Vedas, says he, are not creations of evolution, they are 

receptions of simultaneous revelation at the very dawn 

of humanity when human history had just begun. And 

they are human receptions and articulations of divine 

consciousness. 

 There is a difference between human 

consciousness and divine Consciousness. Human 

consciousness of things around grows with time. But 

divine consciousness of all things, facts and processes 

of existence is simultaneous, because time in God’s 

consciousness is an eternal now. Time for humanity is 

linear and progressive through past, present and 

future. But for God, past, present and future all is 

present, constant and eternal. For Him, the entire 

history of mankind is contained in the present 

moment. Therefore, His ‘revelation’ too is 

simultaneous. For Him, even the entire creation, 

evolution, devolution and dissolution is just the 

moment, the present, just similar to the way your life 

story of your hundred years past is simultaneous in 

your memory. Therefore the Vedic knowledge, Vedic 

verses, and their revelation all this is simultaneous and 

comes to the primal Rsis in a flash. It contains all that 

which for us is the content of past, present and future.  

  

 But with us, sometimes a misunderstanding 

aries: There are people who believe that one test of 

Revelation is that it predicts particular events which 

will follow. The Vedicas do not believe this. 

According to the Vedic view, Revelation is the 

knowledge of existence in the essence and not the 

knowledge of particular events. Science too gives us 

knowledge of nature, and when we apply the scientific 

knowledge, specially the knowledge of the laws of 

nature, then we, with our observation of nature and 

the application of our knowledge of the laws of nature 

to the events and processes around, predict the coming 

events. All our weather forecasts, all our hopes and 

apprehensions of coming events are the result of our 

application of the knowledge to the environment. All 

our predictions of the eclipses of the sun and moon 

are the results of our application of the knowledge of 
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the stars and planets received in general, in the 

essence, from the Vedas. Sages like Shankaracharya, 

Vyasa, Aurobindo, Swami Dayananda, even 

Maxmuller, accepted the universality of Vedic 

knowledge. Universal knowledge generalises, the 

particulars follow according to the general laws of 

nature and the human mind.  

 So the Vedic knowledge of gems and metals is 

purely scientific knowledge. It does not refer to the 

time when the first miner struck gold or when the 

artist polished the first diamond for the first lady. 

 The same general view applies to the “ancient 

and modern Rshis” of Rgveda (1, 1, 2) which says 

that “Agni (God) is to be worshipped by the sages of 

all time from the beginning to the end of human 

history.” When we apply the verse to our time we say 

that Agni is to be worshipped by the sages of our time 

as It was worshipped by the ancients. But it does not 

mean that because the verse speaks of ‘sages of 

ancient and modern time’, the verse was composed 

and written in recent time. The reality of Vedic 

interpretation is that when we apply this verse to our 

time we say that Agni should be worshipped by the 

sages of the present time as It was worshipped by the 

sages of ancient time. The verse is general, relevant to 

all time old or new. 

 Swami Dayananda explains the same verse in a 

further and expanded way in the light of Nirukta: 

‘Rshi’ means a “seer, mantra, prana, realm, logic.” So 

the mantra means: Agni is to be worshipped by seers 

of all time past, present and future with all their 

phonic vitality, reason and logic.  

 Swami Dayananda rejects Max Muller’s view 

of the mantra ‘Hiranyagarbhah Samavarttatagre…’ 

(Yajurveda, 13, 4): that the mantra is new. Swami ji 

points out that Max Muller did not understand the 

meaning of ‘Hiranya’ beyond one,  gold. In fact, 

besides ‘gold’, ‘Hiranya’ also means light, lustre 

splendor, honour, knowledge, stars, soul, Indra, fire, 

etc. (Rgvedadi Bhashya Bhumika, tr. Parmanand, pp. 

111-112), it does not mean ‘golden egg’, it means the 

source, origin and treasure hold of the light, glory, and 

grace of the cosmic beauty and grandeur of the 

coming up universe. So the mantra was not written 

after the discovery of gold, if at all, it speaks of the 

beauty and value of gold in general. 

 Veda does not open up its mystery of meaning 

through the dictionary and the fixations of history in 
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language development. To explain the meaning of a 

mantra, a clairvoyant vision and reasoning of high 

order is required. Mantras cannot be interpreted with 

mere knowledge of linguistic structure and grammar.  

The Nirukta quotes a tradition to illustrate the 

nature and quality of reasoning required: Once when 

the Rshis were departing from the world, people went 

to the ‘Devas’, i.e., the wise and brilliant scholars 

among them and asked them who would be the Rshi 

among them. They said: “Now Tarka, reason and 

logic, would be the Rshi among you.”  

The man of exceptional reason and clarity of 

vision should discriminate between truth and untruth, 

between the eternal and the temporal. He should be a 

man of high ethical virtue with a clear understanding 

of right and wrong, observe austerity of conduct and 

habit with both faith and reason (Shraddha and 

medha), only then he can understand the Vedas as 

they should be interpreted in the context of the 

universal consciousness and the clair voyance in 

which they were received. An uncommitted man, 

howsoever great he may be in the scale of social 

acceptance and recognition, cannot interpret them as a 

Rshi would. The meaning of a mantra is to be realized 

at heart in the soul, not merely translated in another 

language according to the popular, superficial play 

with words, exchanging the old with the new. Only a 

scholar saint of versatile intellect and imagination 

with self realized knowledge of existence such as 

Swami Dayananda or Aurobindo gives the right 

exposition of the Vedas and convinces us of their 

universality and constant, unchanging, ever fresh 

‘modernity’. The ‘Sanatan’ alone will stay ever 

modern, not the historical. 

Dharma: One, Absolute, Sanatana 

 

(Ath. 10, 8, 23) 

They say It is Senatana, this Brahma, Dharma, 

and yet right now as ever It renews Itself like the day 

and night rising anew in relation to each other.   

Dharma, as Brahma, is Sanatan,---Eternal. It 

remains the same, Its own essence, forever, and yet it 

is dynamic, changing its manifestation every moment 

through its operation and reflection in nature, in 
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humanity, and in the human individual in thought 

word and deed. 

 Just as Nature (Prakrti) is constant in the 

essence, yet it is dynamic and mutable in form every 

moment, constancy and mutability being two versions 

of the same one essence, so is Dharma. Dharma, its 

Values, are eternal, yet the way they are realized 

remains ever dynamic every moment. Sanatanam and 

Punarnavanam (eternal and renewal) both are 

simultaneous, two aspects of the same one Reality in 

the state of existence. We should keep in mind this 

simultaneity of Constancy and Mutability of Dharma 

in life specially in this age of science, reason and 

democracy. The Eternal is dynamic, not static. It is 

living, not dead. Renewal is not replacement, nor is it 

a substitution of the one by another, with another. It is 

the latest form of the eternal universal in the new 

context of time and place and medium in the 

environment. 

God, Dharma and Humanity 

1. God is One. It is – It cannot be—two, three or 

more. It is – It has to be, logically speaking,—

One, omniscient, omnipresent and omnipotent. 

It is formless (Nirakara) because It cannot be 

contained in any form. It is Infinite. Logically 

also It is so, has to be. 

2. If God is one, His creation is one. The law of 

creation is one. That law is Dharma. 

3. Hence Dharma is one and universal for all, for 

Nature as well as for humanity. 

4. Humanity as the creation of God is one. Hence 

the Dharma of humanity too is one. Human 

Dharma is universal too. 

5. As God’s children we are one family. All 

divisions of humanity are artificial, in violation 

of the laws of God. 

6. The earth is our home. Nature is our mother. 

The world is given to us as our bigger home. 

But we have no right to pollute and exploit it. 

Pollution is sin equal to matricide. 

7. We are all participants in the world. Nature 

gives us the means of subsistence for living, so 

we must serve nature in the renewal of her 

resources. Our life must be cooperative, 

creative, productive and contributive. Creative 

living together is Yajna. 

8. As members of one family. We have the duty to 

help and support one and all, and all other 

living beings. 
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9. In short, the world is one real, living, breathing, 

intelligent, organismic, self-organising, self-

conscious, sovereign system, the soul and 

governing spirit of which is God who operates, 

through His universal laws of Dharma. If we 

participate and observe the law, good. If we 

rebel, disobey, neglect or ignore, we suffer. 

That is the law of karma. The choice is ours. 

That is our freedom, subject to the law of 

Karma and Dharma. Freedom of choice is the 

human privilege. 

10. The law of Karma and Dharma is one and the 

same. In this cosmic system, Nature is ‘sat’, 

real, constant as well as mutable. The soul is 

‘sat’ and ‘chit’, conscious and intelligent, but in 

a limited degree. God is ‘sat, cit and ananda’, 

blissful, infinitely and absolutely. Humans have 

to try for higher intelligence and bliss.  

11. In this system, nature acts naturally according 

to the laws computerized into it by the 

immanent spirit of God. Humans act naturally, 

instinctively and intelligently. Animals act 

instinctively, their intelligence too is 

instinctive. Humans’ privilege is that they can 

rise to higher intelligence, awareness and bliss. 

12. Humanity is intelligent, but their intelligence 

and knowledge is limited. Therefore God, being 

omniscient, loving and compassionate, reveals 

the knowledge of existence and karma to the 

exceptional Rshis of clairvoyant intelligence at 

the dawn of human creation for all mankind 

without exception or discrimination.  

13. That original knowledge is the Veda. There are 

four Vedas. Rgveda, Samaveda, Yajurveda and 

Atharvaveda. 

14. As God’s revelation, Vedic knowledge is full 

and final, all-time true and universal, complete 

in the essence and absolute. There is no history 

in the Vedas, the language and style of the 

Vedas is scientific and general, because they 

were revealed at a time when human history 

was just beginning with the first rise of human 

consciousness and the Veda.    

15. This knowledge is for all mankind without any 

discrimination. No particular individual, family, 

community or nation can have exclusive claim 

to it. It belongs to all, high or low, rich or poor, 

master or servant, man or woman, sage or 

sinner. 

16. Vaidic knowledge is the knowledge of Nature, 

humanity and Divinity, Dharma and Karma, 



 79 

science and spirituality, Sat-cit-ananda, and the 

attainment of Sat-cit-ananda through search for 

knowledge, exercise of yajnic karma and 

upasana (meditation through the eightfold path 

of yoga from ethics to samadhi). 

This is, in short, the Vedic programme of 

the pursuit of dharma for mankind revealed at 

the dawn of creation. 

Q. If Veda is full and final revelation of knowledge, 

does it mean that all human endeavour to know 

through science and philosophy, and all that man has 

discovered, invented, collected and recorded is 

superfluous, sheer waste of labour?   

Ans. No. Veda is full and final revelation of 

knowledge in the essence but not in the details of 

evolution through time. All knowledge is there in the 

Veda in the seed form, given there as inspiration for 

further growth. Veda does not rule out observation, 

exploration and experimentation for further and 

specific growth of knowledge in the course of history 

for the betterment of life to live the Vedic way of 

Dharma. 

 Based on the Vedas and in pursuit of the Vedic 

ideas sages and scholars meditated on Vedic mantras 

and explored the facts and processes of life and 

nature. They wrote the Brahmanas and realized the 

Vedic possibilities of yajna to explain the operations 

of nature for their application in practical life. They 

wrote the Dharma Shastras and Niti Shastras in detail 

for the Vedic pursuit of Sanatana Dharma. They 

meditated and wrote the Darshan works to explain the 

nature, structure and working of the various natural 

forces in time. They meditated and discovered the 

technique of yoga for God-realisation. They worked 

out moral, social and political philosophy for human 

organization under one world government with 

autonomous organizations under one supreme 

government. But all these works are detailed 

discoveries and confirmations under the Vedic 

umbrella. So Vedic knowledge is the Seed, human 

knowledge, approximate though, is knowledge of the 

Tree which is growing in time without end. 

 For example: Take the last words of Yajurveda: 

Om kham Brahma. The entire Vedanta philosophy is 

an exploration of these three words. The 

Mandukyopanishad is a detailed explanation of Om 

which comprises three phonemes, A, U, M. 

Ishopanishad is the closing chapter of Yajurveda, and 

all Upanishads are extensions of Ishopanishad. The 
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Gita is a practical discourse on the second verse of 

Ishopanishad. Sankhya, Yoga, Nyaya and Vaisheshika 

philosophy is science, study of natural, moral and 

spiritual evolution with reason, logic and vision. Had 

even Einstein known the Vedic philosophy of 

Sankhya and Vedanta, he would have been able to 

discover and self-realise the sole-unity principle of the 

universe beyond the inter convertibility of matter and 

energy—which too falls short of the Sankhya 

philosophy of the diversified evolution of Prakrti from 

the equilibrium state into thought, energy and matter 

(satva, rajas and tamas).    

 Thus, Veda is full and final seed source and 

seed knowledge, but it does not rule out natural, social 

and moral sciences because knowledge, both essential 

and existential, like Brahma and Its existential 

manifest, is human under the divine umbrella. Divine 

knowledge is revealed, one, original and complete; 

human knowledge is divinely inspired, sometimes 

true, sometimes approximate to truth, corrected, 

revised, extended and accepted, depending upon the 

clairvoyance of the discoverer, earnestness of the 

seeker and the parametric variables of the situation. 

 Is Veda a religious book of the Hindus? Veda 

basically is knowledge, knowledge of God, Nature 

and humanity. As knowledge, it contains knowledge 

of Dharma also. But that knowledge of Dharma is not 

for the Hindus only, it is knowledge for all, including 

every community. Whatever the gift of God, the gift is 

for all, for anyone who claims and subscribes to It. 

What is Dharma? 

 Dharma is Law, the Law and the power that 

holds, sustains and supports the life and the universe 

together. The Shastriya definition of Dharma is 

“Dharayati iti Dharma”: that Law which holds and 

sustains is Dharma. 

 The law of Nature is Dharma because it holds 

the universe together, sustains and supports it. It is by 

the law of Nature that we live on the earth. The Power 

that sustains the Law by Itself is God who is the 

origin, Master and sustainer of the Law. If there were 

no God, there would be no Law either. It is because of 

God that the Law operates. There is nothing in Nature 

that can violate the power and force of God. As Yama 

says in Kathopanishad (2, 3, 3): 
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By ‘fear’ (power) of this Lord Brahma, the fire 

burns, by fear shines and blazes the sun, by fear does 

the cloud rain in showers, by fear does the wind blow, 

and by fear does even Death call upon the departing 

soul to leave its abode. And the fear is not the fear of 

an external or alien agency. The ‘fear’ is the inner 

pressure of the essence of a thing, in the very identity 

of which the Lord is present. It means that the fear, 

obedience, and the characteristic behavior of the thing 

are natural synonyms, identical with Law, Dharma 

and the Divine presence. Nature and natural Law is 

the existential manifestation of the Lord of all time 

and space. Conflict in nature is un-natural. What 

appears to be conflict is cooperation, resolution and 

re-creation in the end. ‘Contradictions’ are 

complementarities, in reality.  

 In the Rgvedic language of creative evolution, 

(10, 190, 1-3) Rtam and Satyam are a two-in-one 

process, a simultaneity of change and constancy. 

Rtam is the Law of change, the dynamics of 

constancy, Satyam. Therefore whatever appears as 

conflictive in the process of change is a formative 

stage of the next homogeneous outcome. In simple 

words, in the Law of Nature, there is no violation, no 

violence, no crime, no sin. Every thing is simple, 

straight, natural and spontaneous. The Law holds, 

sustains and supports the earth in position in her orbit 

round the sun, the moon in its orbit round the earth, 

the sun in the galaxy, and the galaxies spinning 

around the dimensionless centre point of Infinite 

Power: ‘Anoraniyan mahato mahiyan’. Reference 

may be made to Yajurveda, 3, 6, and Shvetashvatar-

opanishad, 3, 20. That point is smaller than the 

smallest and greater than the greatest the expanding 

universe can even be, because the universe is but one-

fourth manifestation of Its Being, three-fourths of It 

transcends in the unknown (Rg. 10, 90, 1-4). The 

same point in the golden core of the soul sustains the 

human being too. But there is some difference from 

the other living forms: 

 The cosmic Law of Divinity holds, sustains and 

supports the human being in position within the 

cosmic structure of existence so that the human being 

cannot go out of that Law and position, but still it has 

been given a space in which it can afford to play in its 

own way. In other words, the human being has been 

allowed a certain limited autonomy within the 

absolute sovereignty of the cosmic Being and the 

cosmic Law. This autonomy comes from the Divine 

will and the Divine Law of Existence. The human 
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being enjoys the divine gift and privilege of 

intelligence, awareness and the Revelation of the 

divine Law through the Veda: Knowledge of Divinity, 

Nature and humanity, structure of the universe, and 

the place and privilege of the human being in the 

universe and the universal law of Rtam. The Veda 

calls that Law ‘Yama’, a divine presence which holds, 

sustains, guides, judges and ordains the life of the 

humans, through the cycle of birth and death, in 

consequence of human karma, until the human attains 

to the Divine and transcends the karmic law by 

dharmic karma and divine grace. 

 The state of the Law then is (Shvetashvatara, 4, 

15): 

This supreme Lord, Vishvakarma, maker and ordainer 

of the universe, always abides at the heart of the 

human beings. Those who know It with their heart 

and soul in deep meditation as abiding there and 

realize It, they become ‘immortal’, free from the cycle 

of birth and death, and enjoy divine bliss in the state 

of Grace.   

Dharma with freedom of choice is man’s specific 

privilege. 

Eating, sleeping, fear, sex: this is common with 

humans and animals (because humans too are 

animals, though with the exception of intelligence and 

awareness beyond the animal instinct). Dharma alone 

is the specific distinction of humans, which makes 

them superior to the animals. And therefore, by the 

same token, those who are self-deprived of Dharma 

are just animals, none better than animals. Therefore:  

Dharyate iti Dharma, that which is adopted and 

pursued in practice, in thought, word and deed is 

Dharma. 

 Thus we have two versions of Dharma: 

Sanatana, Eternal which prevails in and rules the 

universe including the human world, and which is 

revealed in the Vedas for humans to follow, and 

Actual, temporal which is observed by humans. The 

temporal dharma is also called Yuga dharma, the one 

observed according to the state of time and place and 

the historical context. It is a timely version of the 
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Sanatan. The law of society also is a version of yuga 

dharma. 

 The Vedas give us knowledge of existence and 

the laws of existence, they give us the knowledge of 

karma and the way we should work, and they also 

give us the knowledge of how to break through our 

limitations and reach to the top of human freedom and 

divine bliss. Our freedom of choice and action is the 

progressive dimension of the Atman which refuses to 

go down under the pressure of circumstance. The 

Vedas thus give us the code of values (Dharma) and 

God gives us the potential to pursue those values 

freely. 

 Values are ‘sanatan’, permanent, the ways and 

forms of realizing them could be, and often are, 

different according to the historical context of time, 

place and tradition. For example: truth, goodness, 

beauty, piety, knowledge, justice, plenty and 

prosperity, love, life, nonviolence, unity, peace, 

progress, happiness, all these are values. These have 

been accepted as values ever since the world began 

and will continue to be accepted for all time in future. 

But people have worked to realise these in different 

ways, and sometime the difference has been so wide 

that one way has been the opposite of the other. For 

example, one community may believe and hold that 

worshipping an idol is an act of piety, while another 

may believe that to destroy an idol is an act of highest 

piety. One community might kill the best animal to 

please God with sacrifice, while another might believe 

that such killing is sin. ‘Service of God’ and ‘piety of 

conduct’ is a value for both, but the ways to realize 

the value in actual life are contradictory. The different 

ways of value realization are history. The historical 

way is ‘Yuga dharma’ (religion). The essential value 

is part of universal Dharma. 

 The right way to realize the permanent values 

of Dharma is Yajna, a positive, creative, cooperative, 

productive and contributive way of living, acting and 

participating in the cooperative world of the Lord’s 

creation. Everyone should realize happiness and 

progress through the happiness and progress of all, the 

ideal principle being: one-for-all and all-for-one. 

Yajna is the best and highest way of all living, the one 

right way for all. Yajna thus is the value and also the 

way to realize the value. Yajna is the Vaidic Dharmic 

karma because it is creative and constructive, not 

destructive.  

 Going back to human nature: with freedom of 

choice, the human being has more than one way of 
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living to choose from. One way is creative, the way of 

service and surrender, piety and worship. The other 

way is possessive, the way of exploitation. This is the 

way of the ego, selfishness and destruction. The 

former is positive, yajnic. The latter is negative, 

unyajnic. The former is ‘Daivi’ (virtuous). The other 

is ‘Asuri’ (vicious, sinful), as the Gita says. The 

former is followed by the pious, the other is pursued 

by the vicious. 

 The Gita describes the nature of the virtuous as 

well as the nature of the vicious in chapter 16: 

Fearlessness, purity of mind, steadfastness in 

knowledge, unshaken dedication to yoga, charity, self-

control, yajna, self study and Vedic study, austere 

discipline of body and mind, natural simplicity of 

mind and conduct, non-violence, truth, freedom from 

anger, renunciation, tranquillity, non-calumny, 

compassion to living beings, non-covetousness, 

gentleness, modesty and steadiness, no-frivolity, 

brilliance, forgiveness, fortitude, purity of character, 

freedom from malice and from pride, these are the 

characteristic virtues of Daivi nature. (Gita 16, 1-3) 

 Ostentation, arrogance, excessive pride, anger, 

harshness and ignorance, in short the negation of 

piety, reality, even Divinity, and desecration of 

positive values, these are the characteristics of Asuri 

nature. People of this nature are ignorant even of their 

own selves and their ultimate ends. They deny even 

the existence of God, they flout the value of Dharma 

and they vitiate the sanctity of Nature and humanity. 

They are self-possessed and all possessive, and they 

pollute the piety of yajna too with violence. 

 The way Dharma is pursued in practice is ‘yuga 

dharma’, often called religion in modern language. 

Religion, specially historical religions, can be seen in 

organized forms, controlled, prescribed, enforced, and 

even fossilized at the end. All these religions have a 

lot of historical and geographical elements which 

persist even after they have been outdated in the 

course of history and look bizarre in a different 

environment.  

 Thus from the definition of Dharma given 

earlier (i.e. Dharayati iti Dharma), we have a practical 

definition of Dharma which is relative rather than 

absolute: And that is ‘Dharyate iti dharma, that which 

is held, observed, practiced, no matter whether the 

way it is practiced is dharmic or non-dharmic, 

whether it holds and sustains the life and society of 

the time or it disturbs, divides and even destroys life 

and peace. When it reaches the height of negativity 
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(i.e. adharma) , history itself calls for a change. Again, 

the Gita proclaims the divine voice of History (4, 7-

8): Whenever there is decline of Dharma and rise of 

adharma, unrighteousness, then comes forth a 

challenging soul for reform and rectification. For the 

protection of the good, for the destruction of 

wickedness, and for the re-establishment of 

righteousness: the very spirit of Divinity emerges 

from History and reasserts Itself. 

 History records the decline of Dharma in social 

practice and then the renewal of Dharma through the 

practice of a new yuga dharma:  

 Selfish people vitiated Yajna and the other 

ways of Dharma. They introduced blood, fear, 

violence, injustice and inequality into the pious act of 

Yajna and social custom. They created bizarre forms 

of God and sculpted them into icons and idols. 

Worship as an act of mind and heart from the depth of 

the soul became a mechanical ritual of baby sitting: 

The gods were made to sleep and wake and dance at 

special times for special people. Mahatma Buddha 

and Mahavira Swami revolted against this violence 

and vulgarity. They insisted on good karma as the 

essential form of Dharma for practical living. But 

under the pressure of circumstance and with insistence 

on karma, they missed the original source of 

knowledge, the Veda, and ignored and even denied 

the existence of God in their world view. Ultimately, 

their disciples replaced Ishwara with human gods in a 

God-less world. The scene of degeneration and 

renewal with its consequent distortion is described in 

Satyartha Prakash chapters 11 and 12. Then followed 

Shankara Swami. He challenged the philosophy of 

Mahatma Buddha and Mahavira Swami to prove that 

“far from being a Godless world, there is nothing in 

existence but God (Brahma) only, except Maya which 

is merely appearance and illusion: “The world that 

looks real and objective is nothing but a mirage.” 

Swami Shankaracharya won the battle of philosophy 

for God, but the battle of karma for humanity was 

lost. India fell in karma to other nations and other 

religions. All this happened because, in response to 

the challenge of the time, they created a philosophy 

and ethics for the time without a reference back to the 

original source of Dharma, the Veda. The result was 

that in search for the new, the renewal of the Sanatan 

was lost. 

 The India of the Middle Ages and later 

especially of the 18-19
th
 centuries was at the lowest 

ebb of human action, psychic vitality and cultural or 
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national identity. Dharma had become a wasteland of 

creeds and superstitions. National pride was crushed 

under the imperial boot. The roots of Dharma, culture 

and civilization were drying up and dying under the 

onslaught of English language and foreign culture in 

the name of reason and success. Humanity born with 

the eternal message of universal freedom was reduced 

to abject slavery. Reason, success and modernity 

became synonyms of slavery. 

 It was at this time that Swami Dayananda 

appeared on the scene. To understand and appreciate 

his life, his message and his work, we cannot do better 

than refer to another great man of modern time, 

Rabindra Nath Tagore:  

 “I offer my homage of veneration to Swami 

Dayananda, the great path maker in modern India, 

who, through bewildering tangles of creeds and 

practices, the dense undergrowth of the degenerate 

days of our country, cleared a straight path that was 

meant to lead the Hindus to a simple and rational life 

of devotion to God and service for man. With a clear-

sighted vision of truth and courage of determination, 

he preached and worked for our self-respect and 

vigorous awakenment of mind that could strive for a 

harmonious adjustment with the progressive spirit of 

modern age and at the same time keep in perfect touch 

with the glorious past of India when it revealed its 

personality in freedom of thought and action, in an 

unclouded radiance of spiritual realization.” 

Progressive dynamism of the spirit revealed in the 

freedom of thought and pursuit of action for a living 

purpose: this is modernity rooted in universality, 

‘Sanatan that is nitya nutan’, Eternal ever renewing 

itself into the moment, new. 

 Modernity does not consist in the knowledge of 

any particular language, English or any other. Nor 

does it consist in the knowledge of any particular 

literature, English or any other. Nor does it mean 

dedication to any particular period of history such as 

the twentieth century, for example. Modernity is a 

dynamic attitude of the mind. It refuses to be bound 

by time, place or circumstance. It insists on initiative 

and on freedom of thought and action. It does not 

worship the past but it does not necessarily reject it 

either. With a broad vision of time, tradition and 

history, it values the universal constant in the variable 

and seeks to realize the permanent values of life in 

new emergent forms. Swami Dayananda rejected the 

outmoded forms of belief and action, referred back to 

the permanent message of the Vedas and exhorted the 



 87 

Indians to renew and rebuild their life and culture in 

new forms relevant to the new age on the rock-bed 

foundation of the timeless universal.  

 Therefore in the light of the variations and 

vagaries of history, with deep understanding of the 

permanent values of Dharma, enunciated in the Vedas 

and realizable in modern forms in response to 

changing time, he reproclaimed the following 

definition of Dharma as stated in Vaisheshika Sutras 

of philosophy (1, 1, 2): 

That whereby is achieved the peace, prosperity 

and progress of the good life in the world here, and 

the ultimate realisation, freedom and peace of the soul 

hereafter, that is Dharma. 

 That universal Dharma, ever renewable through 

dynamic yuga dharma for realization at any time, that 

universal code of permanent values of life ever 

renewable in forms and institutions with laws and 

practices relevant to the change of times can be found 

in the universal message of the Vedas, revealed for all 

men and women of the world without any distinction 

or discrimination whatsoever, and articulated in the 

language of the timeless.   

 Swami Dayananda’s message is generally 

understood as Back to the Vedas. It is not so, it rather 

is: Up and Onwards from the Vedas. Cut off from its 

roots, newness loses its moorings, its modernity, it is 

lost in a maze of confusion and uncertainty. History 

without its central reference point is merely 

peripheral, blind and without direction. The pole star 

and the movement over the sea go together.      

 Swami Dayananda never said that he was 

starting a new religion: “It is not my purpose to start a 

new faith. I accept and believe only what is true and 

reject what is untrue. My purpose is to state the truth 

and persuade others to accept the truth and reject the 

untruth.” He stood for a common code of universal 

values for the global community, based on the Vedas 

and the positive, non-conflictive universal values 

collected from all religions freed from dead wood, and 

meant for the guidance of the world community for 

the joint peace, progress and salvation of all people. 

That would be the Sanatan Dharma, Sarvatantra 

Siddhanta, for humanity, a basic common code of 

philosophy, ethics and practical conduct for all at the 

individual, social, national and international level. The 

U.N.O. and all U.N. bodies for the furtherance of 

world health, education, culture and cooperation, 
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human rights, freedom, peace and progress etc. is one 

step towards the realization of a common human 

dream of universal happiness and freedom. It is great 

and yet short of what Dayananda proclaimed in 1875. 

 On the positive and enthusiastic suggestion of 

some of his dedicated disciples, Swami Dayananda 

formed a social and cultural society of dynamic and 

enlightened people for social reform based on the 

positive and rational values of life so that the 

negative, violent and superstitious practices of the so-

called religious people could be given a rational and 

creative direction for the rejuvenation of Indian 

society towards the building of a free and progressive 

world of peace and happiness. This society was the 

Arya Samaj, an association of noble, dynamic and 

enlightened people dedicated to the betterment and 

ennoblement of the world community as a family 

united in universal values and organized under one 

constitution. This he suggested and initiated in 1875 

with a clear warning to his disciples at the time of the 

foundation: If you are able to achieve something for 

the good of mankind by a new Samaj, then establish a 

Samaj; I will not stand in your way, but if you do not 

organize it properly, there will be a lot of trouble in 

the future. As for me, I will only instruct you in the 

same way as I teach others, and this much you should 

keep clearly in mind: my beliefs are not unique, and I 

am not omniscient. Therefore if in the future any error 

of mine should be discovered after rational 

examination, then set it right. If you do not act in this 

way, then this Samaj too will, later on, become just 

another sect.  

 Swami Dayananda was not founding a new 

religion, he was suggesting how one should follow 

one’s own religion on the basis of positive and 

universal values. For the Arya Samaj, he formulated 

the principles which are true, rational and universal 

for any religion, any community and any organization. 

These are:  

1. God is the first, primary and eternal cause of all 

true knowledge and of all things of existence 

which are known through knowledge. 

2. God is existent, intelligent and blissful in His 

own essential nature, formless, omnipotent, 

just, merciful, unborn, endless, unchanging, 

beginningless, unique, all-sustainer, sole master 

of all, omnipresent, omniscient, unaging, 

immortal, fearless, eternal, pure immaculate, 

creator of the universe. Only that is to be 

worshipped. 
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3. Veda is the Scripture of all true knowledge. To 

read and teach, to listen and recite the Veda is 

the supreme duty of all enlightened people. 

4. One should always be ready to accept the truth 

and give up the untruth. 

5. All work should be done according to Dharma, 

that is, with careful consideration of truth and 

untruth.  

6. To do good to the world (without any 

discrimination) is the main, mission of this 

Samaj. 

7. One should treat all others with love, according 

to Dharma, with proper consideration as is due. 

8. One should promote knowledge and remove 

ignorance. 

9. No one should be satisfied with one’s own 

progress and well being, instead, the measure of 

one’s progress should be the progress and well 

being of all. 

10. Strictly in the individual sphere, one should be 

free, but in the sphere of the social good of all, 

individual freedom should be subject to the 

laws of society. 

These principles are rational and universal, 

except that they mention God and Veda. God is 

one, the God of all, by whatever name they call It. 

If one does not believe in God, one cannot deny 

the one universal power--call it Nature, Law, or 

Karma, whatever you like—that power is God. If 

one does not believe in Veda, no one can deny the 

value of knowledge, and Veda means universal 

knowledge. Universal law and the power behind 

the Law, that is Veda, and that is God. The 

difference between the believer and the non-

believer is only the difference of words. If one 

insists on total negation, one negates one’s own 

existence, and that is self-contradiction. And even 

this negation is his dharma because he holds and 

observes it. 

So in the language of reason, with liberal attitude 

to belief and faith in the cosmic reality, and with due 

appreciation of the place of the human being and the 

purpose of human life on earth, we should study the 

Do’s and Don’s of Dharma according to the Sanatana 

Dharma revealed there in, some of the themes being: 

1. Man’s relationship with himself  

2. Man as individual, and society 

3. Man and nature 

4. Man’s relation to God        

Man unto himself: 
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Veda does not say: Be a good Hindu, nor does it say: 

Be a good Indian. It says: Be a good human being, 

that’s what you are. Be that. 

 (Rg. 10, 53-6) 

Extend the warp and woof of the Lord’s creation. 

Follow the path of light and rectitude. Protect and 

extend the paths of light created by the enlightened 

with their divine intelligence. Extend the work and 

tradition, simple, rational and clear, in the footsteps of 

the men of action, wisdom and vision. Be Man, 

extend the life line of humanity, creating a community 

of the enlightened close to Divinity. 

 The human body is a gift of Nature. We grow 

in age by the law of Nature, day by day, month by 

month year by year. If we grow just like that, nothing 

more, nothing less, we end up as mere natural men, 

nothing better than animals. We waste away our gifts 

of intelligence, awareness and the love of humanity 

and gratitude to Divinity. Hence the commandment: 

Be Man. That is our nature and character which 

should reflect in our thought, word and deed, and this 

specific quality must grow from day to day so that our 

last day of humanity be capped with the first 

awakening into divinity. 

 According to Veda, the entire humanity is one 

community, children of the same one God and the 

same one Mother Nature and we should be what we 

are, full and perfect in the human scale. 

Develop your real self: 

In order to be what we really are, we should 

develop ourselves to the full. That is the exhortation: 

 (Rg. 10, 7, 6) 

 O man, yearning for the light of Divinity, 

develop yourself, develop your body, mind and soul, 

develop your sense and intelligence towards the 

higher regions of divinity within you. What perfection 

would yours be if you end up in ignorance of yourself 

(development) and of the light giver at the core of 
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your heart? Just as you perform Yajna in honour of 

the divinities according to the seasons, so keep up 

your self–yajna too of the body, mind and soul 

according to the seasons of your growth to fullness of 

manhood. And remember, O fortunately born, you are 

a darling of God and of Mother Nature.   

 Man is not a fallen creature. Nor is the world a 

cursed place for a miserable race condemned to live 

by the sweat of its brow. True, man has to work, work 

hard with discipline and self-sacrifice. But this hard 

work and discipline is for the rise of the individual 

and the community to a state of paradise of plenty and 

freedom on earth itself. The march-on from humanity 

towards Divinity is the Vedic vision of human life, 

and Yajna is the Vedic programme of action both for 

the individual and the community on the onward path. 

 Remember your divine character and act for the 

realization of it to the full without relent, for yourself 

and for your children. 

The Wonder world of Man 

Man is fortunately born in a wonder world which is 

invincible, unconquered by any mortal, but gifted to 

everyone without discrimination:  

(Ath. 5, 30, 17) 

O man, this world is the dearest of the divinities, 

invincible, unconquered, for which you, O fortunate 

one, though sure to die, are born here. Such as you 

are, lucky yet mortal, loved of the Lord, we invite 

you, welcome you to the world, for sure you will not 

depart before your mission is accomplished. 

 Come and go, go and come, this is the passage 

of the human soul across this wonder-world of 

existence.  If death is human destiny, achievement, 

accomplishment, fulfillment too is human privilege, 

and continuity, human distinction. Death is not the 

end, it is only a stage, life continues meaningfully. 

 Life-and-death, in fact, is a process. Death is a 

corrective and rebirth is a refresher, because without 

death man could commit hubris of claiming godhood. 

And death cannot take away man’s spiritual 

immortality. So man’s duty to himself is self-
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development, full enjoyment of the beauty and glory 

of life in the world with discipline, creation of a noble 

humanity and rise unto the bliss of Divinity. 

Faith, Reason and Superstition: 

With all the human privileges of intelligence, 

freedom of karmic choice and a wonderful world for 

existence, man still needs caution and care to maintain 

faith in Divinity and in the Self in order to face the 

challenges of a world of trial and judgment. Right 

faith, faithful reason and a positive vibrant will is the 

condition of happiness and fulfillment: God provides 

a safety valve against deceit and self-deception: 

 

 (Yaj. 19, 77) 

Having seen two aspects of created existence 

(with man placed in the midst of it with his gift of free 

choice), Lord Prajapati analyses it into two forms: 

one, reality, truth, Dharma; the other, unreality, 

illusion, adharma. Then the Lord places faith and 

commitment (Shraddha) with truth, reality and 

dharma; the other, no faith, no commitment 

(ashraddha) with untruth, illusion and adharma. 

 The Vedic guidance for man is thus clear: Have 

faith with commitment to truth and dharma, because 

that is wisdom; no faith, no commitment with untruth 

and adharma. Faith and reason go together because 

the link between the two is truth. Without reason, faith 

is superstition because the link of truth is missing. It is 

true that reason cannot explain all the articles of faith, 

but the basic of that faith is the soul’s vision which is 

higher than reason. The sages call that vision ‘higher 

reason’ or ‘Intuitive Pratyaksha’, as that of the yogis 

(see Sankhya Sutras, 1, 89-92). Keep faith in yourself 

in the family, nation, humanity, in Nature and in God. 

Man and Society:  

No one can live alone. In fact, no one is alone, 

only we do not know this basis and essential fact of 

the nature of life. Purusha eva idam sarvam: This 

entire world of existence is a purusha, a living, 

breathing, intelligent, organismic, self-aware, 

sovereign system, a cosmic ‘Person’, whose 
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beginning and end no one sees, no one knows. We are 

all cells in that Body. Parama-Atma is its soul, Nature 

is Its Body. We are not separate from It. There is none 

that can, that does, exist outside of It. The entire 

humanity with all other living beings, the earth, the 

atmosphere, the solar system, the galaxies, all this is 

but a tiny part of It. Therefore this all is one and you 

and I are in and with It. We should know this and live 

with It all. Thus says the Veda in the Sanghatana 

Sukta (Rgveda 10, 191, 2-4): 

 Live together in unison, move forward in 

unison, speak together in unison, knowing one 

another well without reservation and concealment, be 

united in mind, thought and will, and in resolution to 

act together in harmony without conflict or 

dissension, the same way as the noble people of all 

time thought, willed and acted together in the 

observance of Dharma with their rights and duties 

shared and performed in freedom.  

 Veda and Sanatan Dharma recognizes the rights 

and duties of all, integrated, in freedom for all. The 

laws of living together, thinking and working together 

in harmony, for the individual and society, are framed 

in the context of time and place, without conflict 

between the individual and society. But all laws and 

practices must be in consonance with the permanent 

values of unison, integrity and harmony. In other and 

short words, the ideal of society as an organization 

should be to live and act as a self-organizing 

organism. We should know that any organism, much 

more the human society as an intelligent body self-

aware of its whole self and the individual members, is 

greater than the aggregate of its constituent parts. The 

spirit is Sanatan, it is constant, permanent, universal, 

its form is mutable, which means that the Sanatan is 

open ended too. So while framing the laws to suit any 

new needs of the time, we must remember that the 

universal spirit must not be violated in respect of 

divinity, Nature, humanity as whole, and the laws of 

conscience and conscientious reason. Ask yourself: 

Are you serving society as a whole or are you 

pleasing a particular section at the cost of the whole?

   

Veda continues: 
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 Let your mind and mantra, thought, discussion, 

pros and cons of thought, and resolutions, be equal 

and united in harmony. Let your group discussions, 

committees and assemblies be equal and harmonious. 

Let your mind at any particular time, in any particular 

situation, and your mind in respect of the past, any 

memories sweet or, may be, bitter, any ambition, 

reservations, relationships personal or ideational, let 

all these be now open, equal, and united in harmony. 

Thus do I initiate and exhort you all with a union-

mantra equally well, and I give you this common 

wealth of mantra and materials for a happy united and 

prosperous life together. 

 And take heed, all of you:   

 Let your decisions be unanimous with fair and 

frank discussion. Let your hearts, feelings and 

attitudes toward one another and to the community be 

loving, harmonious and cooperative. Finally, let your 

mind and soul be united in perfect agreement and 

harmony so that, united and harmonious, you ever 

move forward, higher and higher, to achieve your 

common goal. 

 And then, there is the blessing for success 

which, if out of presumption and pride we fail to 

acknowledge in union, becomes a warning because, 

after all, with all our freedom of choice, we cannot 

ineffectualise the divine ordainment.  

O Lord self-refulgent, infinitely generous 

giver of light and wealth, you join together all 

the elements of nature and humanity together. 

With your refulgence you blaze on their earthly 

Vedi upto the sun and with your love you shine 

in the heart core of humanity. Such as you are, 

we pray, be gracious and bless us with all the 
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wealth and splendour of the world. (And we 

know that if we fail to win your blessings, still 

you would never allow that we scatter and 

waste away.)  

Love and Friendship: 

Dedicated to truth and Dharma together and 

individually, we need love and friendship with open 

eyes and open mind, having given up hate, jealousy 

and calumny: 

(Yaj. 36, 18) 

O Lord of infinite love, destroyer of suffering 

and sorrow, bless me that all people and all living 

beings may look at me with love and friendly eyes. 

May I too look at all living beings with love and 

friendly eyes. Bless us that all of us may look at all 

and every one with friendly eyes and treat one and all 

with love.  

 Thus joined together in love and friendship as 

one family, we should dedicate ourselves to common 

and universal good, pursue common and universal 

values of truth and Dharma, and achieve our common 

goals of Truth, Beauty and Goodness in a world of 

peace, prosperity and freedom for all. 

(Yaj. 1.5) 

O Agni, Lord of Light, Truth and Dharma, 

master protector of vows of the observance of Truth, 

here I take the life time vow of discipline that I shall 

ever follow Truth and Dharma in thought, word and 

deed in life and conduct. Pray, help me to observe 

truth and Dharma. Pray give me strength to keep the 

vow. Here I pledge myself to give up untruth and 

follow truth and Dharma, come what may.  

 The dedication of the self is relevant to the 

individual as much as to any human institution such 

as family or any human organization from the local to 

the national and even the international level. No 

family, no organization, no nation can survive, much 
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less progress, without self-discipline and self-

dedication. Even the earth and the global system 

cannot be sustained without truth, Dharma and total 

dedication: 

(Ath. 12, 1, 1) 

Truth, the cosmic Law of Infinity, passion for 

rectitude, total self dedication, relentless austerity of 

discipline, Lord Brahma and divine Vedic Law of 

Dharma, Yajna as united creative performance of 

karma, these together sustain the Mother Earth and the 

globe. May she, Mother sustainer of past, present and 

future, inspire and create for us a higher, wiser and 

greater world of Truth, Beauty and Goodness. 

 Nothing can be achieved by idleness. 

Everything can be attained by dedication and hard 

work with discipline. By vrata, total self dedication, 

you get on to Diksha, you get Dakshina, expertise and 

high recognition, by Dakshina you get Shraddha, faith 

in yourself and the faith of others in you with, of 

course, faith in God and your competence in Grace, 

by Sraddha you get on to the attainment of Truth and 

Dharma. You yourself become a human definition of 

Truth and Dharma: 

(Yaj. 19, 30) 

Such persons, by the Grace of God, are self-

made by hard work and discipline of austerity. They 

are firmed in God and the Vedic vision, and they rest 

and abide in truth and the law of Dharma. They are 

vested in truth and honesty, they are wrapped in 

honour and decency, and they shine in glory. They are 

masters of their own inheren power, they are fortified 

with unshakable faith, they are protected by the 

invisible armour of faith, they are established in Yajna 

with the spirit of self-dedication. And such is the 

mission of their life upto their last breath. (Ath., 12, 5: 

42-70)  

Consequently and rightfully, their reward as 

persons is vigor and virility with glow on the 

forehead, a brilliance of character and personality, 
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strength and patience with high forbearance, power of 

unfailing speech, clarity and sensitivity of sense and 

mind with penetrative intelligence and a grace of 

personality born of the observance of Dharma. As of 

persons, so is true of the nations, since nations are 

constituted of persons with their grace of personality 

and character. (Refer to Atharvaveda, kanda 12, sukta 

5). 

 The reward of such persons and such nations is 

that they are blest with divine grace and the Vedic 

vision. Their intellectuals, teachers and researchers 

are brilliant, their rulers, administrators and defence 

forces are brave and invincible, their people are 

united, dedicated and creative with a strong economy. 

Their brilliance is spotless, their honour is 

impeccable, their glory is untarnishable, and their 

assets of wealth and achievement are undiminishable. 

 Their health and age is full and glowing. Their 

personality is handsome, their name is honourable, 

their reputation is respectable, their pranic energy is 

vigorous, their eyes are focused and clear, their ear is 

sensitive and far perceptive. The country flows with 

water and milk, their fruits overflow with juice and 

sweetness, their food grains and vegetables are 

nourishing, their food and drinks are delicious. 

Established in the truth of reality and the law of 

Dharma, they achieve what they ought to and what 

they want to for social service. Their people are 

prosperous, their cattle wealth is healthy and 

productive (Refer to Atharva, kanda 12, Sukta 5)     

Education: 

For an enlightened, strong, prosperous and self-

sufficient developing and developed nation, what kind 

of education is needed? Is professional education 

enough? 

 Professional education is necessary and 

indispensable for employment and maintenance of 

peace, law and order. An empty mind is the devil’s 

workshop, therefore, if the people are well employed, 

it is expected that they would be busy with no time for 

mischief. But to have no time for mischief is not the 

whole reason for law and order. What we need for the 

nation is education for civilized living based on moral 

and spiritual values besides professional education. A 

nation of strong moral values can survive material 

hardship, but a prosperous nation with no moral 

values can go down as happened with certain nations 

which were on top in past history. Value education is 

the same as ‘dharmic education’ which means 
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education for the sustenance and progress of a nation. 

It should not be interpreted as religious education in 

any multi-religious and multi-cultural modern society. 

Value education means education for the observance 

of universal values acceptable to the people in general 

for social cohesion, peace and progress, through 

dynamic action with joint endeavour. 

 Taittiriyopanishad states the programme of 

education for the right conduct in society. The method 

is cooperation between the teacher and the disciple, 

teaching by the teacher, self-study by the disciple in 

the process. The values: Rtam, righteousness; Satyam, 

truth as it is; Tapa, austerity in living, no indulging in 

luxury; Dama, control of the senses which love to 

play with the beauties and the seductives of the 

outside world; Sama, control and peace of the inner 

faculties of the mind such as desire, greed, ambition 

against others, doubt, fun, negligence of duty, anger, 

illusion, etc., Agnayah, fires, i.e., persistent 

maintenance and progress of creative and productive 

programmes from the individual to the national level; 

Agnihotra, daily Yajna and family’s contribution to 

social productivity; Atithayah, hospitality to the 

visitors; Manusham, service of humanity; Praja, 

education and development of children of the family 

for proper settlement; Prajana, family planning, birth 

and raising of children; Prajati, healthy procreation 

and knowledge of health system, for a happy life for 

all. Of all these, Truth is the essence, say the sages; 

Tapa, discipline with austerity, is the essence, say the 

sages. Tapa is the thing, Tapa is the essence of 

education, to the exclusion of idleness and indulgence. 

Idleness and indulgence is the bane of any nation of 

humanity. (1, 9, 1)  

 Having stated the practical educational needs 

for the new entrant of life, in addition to the relevant 

Vedic lore and professional training, when the 

disciple is to leave for home, the teacher speaks the 

last words of the graduate’s commitment to life’s 

obligations. These words are spoken today also at the 

university convocation ceremony. 

The Precept (Taittiriyopanishad 1.11) 

 Having taught the Veda, the teacher instructs 

the resident pupil at the graduation:  
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Meaning: Speak the truth. Conduct yourself 

with Dharma in life. Don’t neglect self-study. Having 

offered acceptable, respectable gift to the teacher with 

gratitude, continue the family line with progeny. Snap 

it not. 

 Truth must not be neglected. Dharma must not 

be neglected. Protection and welfare of life must not 

be neglected. Do not neglect happiness and prosperity. 

Do not neglect study and teaching. Never neglect your 

duties to the parents, seniors and the divinities. 

 

Meaning: Be one to serve and adore the mother as 

divine. Serve and adore the father as divine. Serve and 

adore the teacher as divine. Serve and reverence the 

visitor as divine. Do all those acts only which are 

irreproachable, not others (which are despicable). 

Follow those acts and habits of ours which are good, 

positive, not others. Give rest and refreshments to 

those Brahmanas who are really good amongst us. 

Meaning: One should give. Give with faith and 

reverence. Give not with no-faith and irreverence. 

Give with grace. Give with modesty and humility. 

Give for fear of God. Give with sympathy and 

compassion. 

Meaning: And if ever in a situation you are in 

doubt about some act, or about a line of conduct, then, 

if there be Brahmanas, intelligent, with discernment, 

men of judgement, competent to advise, dedicated to 

goodness of action and conduct, devoted to Dharma, 
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courteous and sympathetic, then in that situation, do 

as they would do in a similar situation. 

Meaning: Now in respect of people of doubtful 

character and questionable reputation: If there be 

Brahmanas, intelligent, with discernment, wise men of 

social judgement, competent so as to be followed, 

dedicated to social good, devoted to Dharma, sociable 

and sympathetic, then in any situation, do as they 

would behave with people of similar character and 

reputation. 

Meaning: This is the holy commandment. This 

is the holy instruction. This is the sacred gist of the 

Veda. This is the discipline of life and education. This 

is to be holily observed. This is to be followed as 

Divine precept.   

 This is the completion of formal education for 

every individual without discrimination. This is the 

open ended completion of Diksha also, open-ended 

because Svadhyaya, self-study, study of Scriptures 

and extension of knowledge with self study and 

teaching, is one of the injunctions of the individual’s 

Dharma prescribed by the teacher on the authority of 

Veda and Upanishad. With this equipment of 

knowledge and discipline the individual rejoins the 

family and the society to play his part for personal, 

familial and social fulfillment.  

Man as Individual and Society:  

The individual is an organismic member of 

society, and society is our organismic integrative 

structure of individuals, families, communities, 

nations and regions. In an organism, every unit is for 

all, and all, as a system, are for everyone of the units. 

The earth is my mother, I am a child of the earth’s:  

.  

(Ath. 12, 1, 12) 


